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In the Name of God, the Compassionate, the Merciful, 

Praise be to God, Lord of all Worlds. 

The Compassionate, the Merciful. 

Master of the Day of Judgement. 

You [alone] we worship, and You [alone] we ask for help. 

Guide us to the straight path. 

The path of those upon whom You have bestowed Your grace, 
not [the path] of those against whom there is wrath, 

nor of those who are astray. 

Amen 


(Al-Fatihah, 1 : 1 - 7 ) 


... But those who believe love God more ardently ... 


(Al-Baqarah, 2 : 165 ) 
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EXECUTIVE SUMMARY OF 
LOVE IN THE HOLY QUR*AN 




PREAMBLE 

Love in the Holy Qurbn proceeds from the assertion in the Qur’an itself that God 
has dispensed and struck in the Qur’an every [kind of] similitude (Al-Isra 17:89; 
AJ-Kahf 18:54; Al-Rum 30:58; Al-Zumar 39:27-28); that the Qur’an is a clarifica¬ 
tion of all things (AJ-Nahl, 16:89): and that it contains the details for all things 
(Yusuf, 12:111). This is understood as referring not only to the basic religious 
sciences of Islamic doctrine, theology, sacred law and spiritual practices and 
ethics, but also all the major topics of philosophy such as: love, language, time, 
logic, cognition, ethics, psychology, anthropology, epistemology, hermeneutics, 
cosmology, metaphysics, oneirology and so on. 

For the purposes of the synopsis, we will divide the topic into four parts: 
(I) Divine Love; (II) Human Love; (III) Love and (IV) Beauty. 

(l): DIVINE LOVE 

In the Qur'an, love is not merely one of God’s acts or actions, but one of God’s 
very own Divine Names and Qualities. The Divine Name 'the Loving’ {'Al- 
Wadud’), occurs twice in the Qur’an: And ask forgiveness of your Lord, then 
repent to Him. Truly my Lord is Merciful, Loving. (Hud, 11:90) And He is the 
Forgiving the Loving. (Al-Buruj, 85:14) 

There are many other Divine Names in the Qur’an which denote God’s 
loving qualities and imply love (by Arabic linguistic definition), such as: ‘the 
Gentle’— Al-Latif; 'the Kind’— *Al-Raouf ; ‘the Generous’— 'Al-Kareem'; 'the 
Forbearing’— Al-Haleem*; ‘the Absolutely Reliable’—‘A/- Wakil; ‘the Friend’— 
Al-Wali; ‘the Good’— 'Al-Barr'\ ‘the Forgiving’— 'Al-Ghafur; ‘the Forgiver’— 
'Al-Ghaffaf; ‘the Granter and Accepter of Repentance’— 'Al-Tawwab\ ‘the 
Pardoner’— Al-Afu and others. This is true a fortiori for the two Divine Names 
‘the Compassionate* ('Al-Rahman) and ‘the Merciful’ {'Al-Rahim'), because 
the stem of these two Divine Names is the tri-letter root R-H-M, which means 
‘womb’, and thus implies maternal mercy and love together. Thus God’s Loving 
is inseparable from His Mercy, and indeed love usually comes with mercy, and 
mercy usually comes with love—though evidendy they do not mean exactly 
the same thing. 

This also means that God’s Love is twice implied—along with the double 
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mention ot Divine Mercy—at the beginning of the Qur’an itself and the begin¬ 
ning ot every one of its one hundred and fourteen chapters except the ninth. 

Moreover, since God says in the Qur’an ... He has prescribed for Himself 
[ttafsihi—His Self] mercy... {Al-An^am, 6:12), this means that Divine Mercy— 
and with it Divine Love—is not just a Divine Quality, but of the very Divine 
Essence Itself. 

Furthermore, God, as Al-Rahman, created the world and human beings 
out o/His Mercy. God says: The Compassionate One / has taught the Quran. / 
He created man, / teaching him [coherent] speech. {Al-Rahman, 55:1-4) 

This means that God created the world and human beings out o/love as 
well. Indeed, God loves aU beings and all things—apart from evildoers as such, 
as we will shortly discuss, God willing— before and more than they could pos¬ 
sibly love Him. 

God also created human beings/or his Mercy. God says:.... [E]xcept those 
on whom your Lord has mercy; and for that did He create them... (Hud, 11:119) 

This means that God created the world and human beings/or love as well. 
In other words, God created the world and human beings out o/His Love and 
for His Love. 

That is the reason why everything in the world—save only the souls of dis¬ 
believers—loves God. God says: The seven heavens and the earth and all that is 
therein proclaim His 
but you do not understand their glorification. Lo! He is Forbearing, Forgiving. 

(Al-Isra\ 17:44) 

Thus the entire universe praises—and therefore innately loves—God. And 
thus even the most evil person committing the most evil deed—with his or 
her consciousness rejecting or hating God at that moment—nevertheless loves 
God innately in every atom of their being and in their deepest heart. 

As regards human beings in particular, God’s love for them is seen first of all 
in His great and innumerable favours to them in their creation, their superior 
faculties and intelligence and above all in the possibility of their knowing Him 
through His guidance. God says: And if you were to count Gods grace you could 
never reckon it. Indeed God is Forgiving, Merciful. (Al-Nahl, 16:18) 

However, God loves those who are the most virtuous and good—those 
whose souls are the most beautiful—with a particular or special love, starting 
with the best and most virtuous of them. His messengers and prophets, of 
whom He says: ... [A]ll of them We favoured (faddalna) above the worlds. (Al- 
An'^am, 6:85) 

As regards the Seal of the Prophets and Messenger, the Prophet Muham¬ 
mad God says that He has sent him as a mercy to all the worlds. (Al-Anbiyd, 
21:107) and that God will love more Cyuhbibkum ) those who follow him (Aal 


glory. And there is not a thing, but glorifies Him in praise; 
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7mra«, 3:31), which necessarily implies—as is explicitly stated in a hadith' —that 
the Prophet Muhammad - is ‘God s Beloved’. 

As regards other people, God mentions eight types of people whom He 
loves as such: 

(1) ‘Those who rely’ (on God) {' al-mutawakkilin or al-mutawakkilun) (Aal 

Tmran, 3:159); 

(2) "Those who cleanse themselves’ (" al-mutatahhirin ) or ‘purify themselves’ 

{' al-muttahhirin) (Al-Baqarah, 2:222; Al-Tawbah, 9:109); 

(3) ‘Those who repent’ (' al-tawwabin) (Al-Baqarah, 2:222); 

(4) ‘The just’ (‘ al-muqsitin ) (Al-Ma idah, 5:42; Al-Hujurat, 49:9; Al-Mumta- 
hanah, 60:8); 

(5) ‘Those who fight for His cause in ranks, as if they were a solid structure’ 

(‘al-ladhina yuqatiluna fi sabilihi saffan kaannahum bunyanun marsus") 
(Al-Saff, 61:4); 

(6) ‘The patient’ Cal-sabirin) (AaTImran, 3:146); 

{7) ‘The God-fearing’ (' al-muttaqin ) (Aal ’^Imran, 3:76; Al-Tawbah, 9:4; Al- 
Tawbah, 9:7); and 

(8) ‘The virtuous’ (^ al-muhsinin ) (Al-Baqarah, 2:195; Aal Imran, 3:134; Aal 
'Imran, 3:148; Al-Maidah, 5:13; Al-Maidah, 5:93). 

In short, even though God’s bounty is extended to all creation and all people 
(whether they deserve it or not), God particularly loves the virtuous and those 
whose souls are beautiful, in varying degrees, according, precisely, to the very 
measure of their beauty of soul and their virtue. God says:... Truly the noblest of 
you in the sight of God is the most God-fearing among you ... (Al-Hujurat, 49:13) 
Conversely, God mentions twelve kinds of people as such who He ‘does 
not love (la yuhibb’). These are: 

1. The disbelievers’ ('al-kafirin) (Aal 'Imran, 3:32; Al-Rum, 30:45) 

2. ‘Every guilty ingrate’ ('kulla kaffarin athim) (Al-Baqarah, 21x76) 

3. ‘The aggressors’/ ('al-mu'tadm j (Al-Baqarah, 2:190; Al-Maidah, 5:87; Al- 
A'raf, 7:55) 

4. The conceited and boastful’ ifal-mukhtal al-fakhur ), or every swaggering 
braggart’ ('kulla mukhtalin fakhurin ) (Al-Nisa, 4:36; Luqman, 31:18; Al- 
Hadid, 57:23) 

5. ‘The treacherous ingrate’ ('al-khawwan al-athim ) (Al-Hajj, 22:38) 

6. ‘Every treacherous and sinful [person]’ (“kulla khawwanin kafur") (Al-Nisa\ 

4:107) 


1 The Prophet Muhammad ;= said; 7 am Gods beloved, and [I say so] without pride’. Darimi, 
Sunan, Hadith no. 47 ; Tirmidhi, Sunan, Hadith no. 3616 , Kitab al-Manaqib. 
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ne treacherous {'al-khainin) {Al-AnfaU 8:58) 

8. ‘The corrupters’ {'al-mufsidin') {Al-Maidah, 5:64; Al~Qasas, 28:77) 

9. ‘The excessive’ {'al-musrifin) {Al-An'^am, 6:141; Al-AWaf^ 7:31) 

10. ‘Those who exult’ Cal-farihin) {Al-QasaSy 28:76) 

11. ‘The e\nldoers’ {'al-dhalimin) {Aal Imran, 3:57; Aal 'Imran, 3:140; Al-Shura, 
42:40), and 

12. ‘The arrogant’ {'al-mustakbirin) {Al-Nahl, 16:23) 

In addition to this, God does not love certain evil deeds such as the utter¬ 
ance of evil words {Al-Nisa', 4:148) and corruption (Al-Baqarah, 2:205). 

Nevertheless, God never states—not even once—in the whole Qur’an that 
He hates anyone or any type of evildoer. He only says that He ‘does not love 
them: not loving is neutral; hatred is negative. Moreover, He does not even say 
that He ‘does not love’ anyone personally or individually or as such: He merely 
says that He does not love them insofar as they are evildoers as such, or do 
evil things. Admittedly, He says that certain evil deeds are hateful to him", and 
that He is angry with, combats, punishes and even curses, certain evil doers, 
but that is still not the same as hatred because it can be done with mercy and 
love—as many a parent can attest! Indeed, a lesson can be inferred herein to 
hate the sin but not the sinners. 

Moreover, in the Qur’an, God never once proscribes punishment for apos¬ 
tasy, but rather merely says that if people turn away from their religion, He will 
instead love others, and they will love Him: O you who believe, whoever of you 
apostatises from his religion, God will assuredly bring a people whom He loves 
and who love Him .... {Al-Ma idah, 5:54) 

From all this it follows that God’s love is: first, the free gift of existence and 
of countless other favours (including beauty of various kinds) to every created 
thing, and, second, love of beauty as such. As an authentic hadith says: 'God is 
Beautiful, and He loves beauty'.^ 

(ll): HUMAN LOVE 

There are a number of important aspects to the question of human love, in¬ 
cluding: (a) the definition of human love; (b) human love for God (including 
the question of loving God most ardently); (c) love for the Messenger of God 
15 and the sacred; (d) family love; (e) love of other human beings; (f) conjugal 
and sexual love; and (g) love and extra marital sex. 

2 God says: If they had desired to go forth, they would have made some preparation for it, but God 
hated that they should be sent forth, so He slowed them down, and it was said: ‘Stay back with 
those who stay back!‘ (Al- Tawbah, 9 : 46 ) ^ And do not walk in the earth exultantly. Indeed you 
will not rend the earth, nor attain the mountains in height. / All of that—the evil of it is hateful 
in the sight of your Lord. {Al-Isra’, 17 : 37 - 38 : see also 17 : 22 - 36 ). 

3 Muslim, Sahih, Hadith no. 99 , Kitab al-Iman. 
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THE DEFINITION OF (hUMAN) LOVE 

Human love can be defined simply as 'an inclination towards beauty after be¬ 
ing pleased^ by lY.’This definition can be constructed from two Quranic verses, 
wherein God says (referring to conjugal love): ...do not incline altogether away... 
{Al-Nisa, 4:129) And: ... even though their beauty please you [a'jabatkum] ... 
{Al-Ahzab, 33:52) 

Putting them together, we can thus deduce that love is an ‘inclination to¬ 
wards beauty after being pleased by it’. There were various debates among Islamic 
classical scholars as to whether love can truly be defined and known through 
words or not, so we will just say that this definition does not pretend to convey 
the experience of love, merely how it is recognised and known, and how it works. 

Love requires an object, and there are many objects of human love men¬ 
tioned in the Qur’an. The superior kinds include (in descending order): love of 
God; love of the Messenger of God and all that is sacred including paradise; 
conjugal and sexual love; family love; love of other human beings; love for all 
that is good and beautiful (from nature, to words and poetry, to the world in 
general). 

There are also inferior kinds of love. These include (in descending order): 
love of material wealth; love of passions and lusts; love of ego, and love of evil 
actions, to the extent that these seem like they are good. 

There is thus a complete metaphysical and cosmological hierarchy of love, 
depending on the hierarchy of beauty that is loved. The highest is Divine Beauty; 
then sacred beauty (starting with the beauty of the Messenger of God ^); then 
inner beauty (which implies love of others); then outer beauty (physical beauty); 
then outer lusts (passions), and finally, inner lusts (ego and pride). This hier¬ 
archy means that not every love is praiseworthy, and not every beauty should 
be loved. God says:.... Yet it may happen that you hate a thing which is good for 
you; and it may happen that you love a thing which is bad for you; God knows, 
and you know not. {Al-Baqarah, 2:216) 

b)(i) human love for god 

Whilst human love starts as an emotion—God says: And long for your Lord 
{farghah) {Al-Sharh, 94:8)—it must involve the soul being virtuous. God says to 
the Prophet >?; Say: 'If you love God, follow me, and God will love you more [yuh- 
bibkuml, and forgive you your sins; God is Forgiving, Merciful.’ {Aal 'Imran, 3:31) 

Now following the Prophet a. means, first of all, being virtuous and doing 
good deeds—God says of the Prophet And assuredly you possess a magnificent 
nature. {Al-Qalam, 68:4) 


4 The word ‘pleased’ is used for the Arabic ‘i jab’ for want of a better term in English: ‘i jab' 
means to wonder, to marvel, to be pleased, to be astonished, and to be amazed. 
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Then it means emulating the Prophet Ik in 'hoping for* the encounter with 
God and remembering Him as often as possible. God says: y/erily there is for 
>•014 a hcautifttl example in the Messenger of God for whoever hopes for God and 
the iMst Day, and remembers God often. {Al-Ahzab, 33:2,1) 

Only then does the believer’s love of God become like that of the Prophet 
%. for whom every action and every thought was done out of love of God. God 
says: Say: *My prayer and my rituals, and my living, and my dying, are all for God, 
the Lord of the Worlds ’ (Al-Ari^am, 6:162) 

Thus the essential point about love of God is that it is not a mere sentiment, 
but rather an inclination of the whole being of a person towards virtue, good 
deeds and the worship of God. God says: Truly those who believe and perform 
righteous deeds—for them the Compassionate One shall ordain love. {Maryam, 
19:96) 


b)(ii) loving god most ardently 

Love for God can become stronger and more ardent than any other love in the 
world, and can become an experience of intensity beyond what anyone who 
does not believe in God could possibly imagine, let alone experience. This is. 
of course, due to the Power and Beauty of the Divine Beloved. God says: Yet 
there be people who take to themselves rivals besides God, loving them as God 


is loved; but those who believe love God most ardently _ {Al-Baqarah, 2:165) 

Thus though it is possible to love other things (such as in romantic love) 
to a degree that should be reserved for the love of God, believers can neverthe¬ 
less experience a love for God ‘more ardent’ than any other love could ever be. 


LOVE FOR THE MESSENGER OF GOD ^ AND THE SACRED 

If one truly loves God, one cannot help but love what leads to God, or reminds 
one of God, as part of that love of God. This applies to the Qur’an; to Holy 
Places; to Paradise, and of course to the Prophets and Messengers of God, their 
families, and other blessed personages. The Prophet Muhammad tds himself was 
full of pity; mercifuF {raoufun rahim; Al-Tawbah, 9:128) towards believers, and 
believers must return that love. God says: The Prophet is closer to the believers 
than their [own] souls ... (Al-Ahzab, 33:6) 


FAMILY LOVE 

God describes, defines and regulates family relations, family rights and family 
love in many verses of the Qur’an. All familial relations, rights and love are sub¬ 
ject to a single general principle, namely * affection for kinsfolk^ al- mawadata fil 
qurba*) (Al-Shura, 42:23) for God says: * those related by blood are nearer to one 
another, according to the Book of GocT, {Al-Ahzab, 33:6; Al-Anfal, 8:75) 

Thus the closer family members are to each other by blood, the stronger 
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their I ove should be. However, God stresses that peoples love for God must 
remain greater and stronger than all family love’. 

LOVE OF OTHER HUMAN BEINGS 

The love one has for one’s family should be extended to all human beings since 
all human beings are distantly related. God says: O people, fear your Lord. Who 
created you of a sinffe soul, and from it created its mate, and from the pair of 
them scattered many men and women; and fear God by whom you claim [your 

rights] from one another and kinship ties {arham) _ {Al-Nisa\ 4:1) 

Accordingly, God has bestowed upon each and every human being inal¬ 
ienable rights, and has obliged Muslims to have respect for all human beings; 
not to commit aggression against anyone; to be peaceful and to be just; to be 
merciful; to empathize with all human beings; to forgive them; to pardon them; 
to restrain themselves from anger; and even to repay evil deeds with kindness 
and ‘turn the other cheek’—and to do this with all people, whoever they may 
be and regardless of their faith (or lack of it) all the time, as long as they are not 
first waging war against Muslims. God says: And worship God, and associate 
nothing with Him. Be kind to parents, and near kindred, and to orphans, and 

to the needy, and to the neighbour who is near, and to the neighbour who is a 
stranger.... {Al-Nisa\ 4:36) 

f) conjugal AND SEXUAL LOVE 

Conjugal love obviously differs from other forms of inter-human love because it 
involves the body. The Qur’cin is quite clear, and indeed, evocative about conjugal 
relations. God says (about spouses): ... they are a garment for you, and you are 
a garment for them {Al-Baqarah, 2:187) 

Indeed, men need women, and women need men, and without each other 
they are generally incomplete. This mutual need can be clearly seen in three 
(distinct) things: in (a) the need men and women have for each other in order to 
procreate; in (b) the need men and women have for each other psychologically 
and emotionally during marriage; and in (c) conjugal and sexual love between 
spouses. God says: And of His signs is that He created for you from your selves 
mates that you might take rest in them, and He ordained between you affection 
and mercy. Surely in that there are signs for a people who reflect. {Al-Rum, 30:21) 
However, this need is not just a generic need for any compatible spouse. 
A careful reading of the Qur’anic text reveals that every soul (the word ^nafs' 


5 God says: Say: Tf your fathers, and your sons, and your brothers, and your wives, and your clan, 
and the possessions which you have acquired, and merchandise for which you fear there may be 
no sale, and dwellings which you love, are dearer to you than God and Mis Messenger and strug¬ 
gling in His way, then wait until God brings about Mis command. A nd God does not guide the 
wicked folk'. (^Al-Tawbah. 9:24) 
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in Arabic means both ‘self’ and ‘soul’) has a particular spouse—a unique, 
individual 'soulmate*—which is exacdy compatible with it either by a divine 
‘creation ('khalq*) before terrestrial life, or by a special divine ‘making’ {'ja^aT) 
ordained alter birth. God says:... He has created (khalaqa) for you from your 
souls {anfusikum J. mates ... (Al-Rum^ 30:21) He has made (ja'^ala) for you, from 
y^ursouls (anfusikum), mates ... (Al-Shura, 42:11) 

Thus every soul has a particular spouse—a unique, individual ‘soulmate — 
which was created for it either by a divine ‘creation ( *khalq*) a priori, or by a 
special divine 'making’ ('ja^aT) a posteriori (the former perhaps being more 
perfect). 

Hence between some people, and between some spouses, there is a perfect 
relationship such that each person completes the other, as though they are a 
single person or a single soul. In such a case, we could call this 'a marriage of 
souls’. Other spouses, however, may enjoy peace, alfection and mercy without 
their relationship being perfect and complete, even though they have been mar¬ 
ried for many years. Indeed, only some people are able to find their soulmates 
in this worldly life. 

Howbeit, whatever love there is between a husband and a wife, it is a griev¬ 
ous thing for that love to be withheld or to be allowed to wither. God says: How 
shall you take it, when each of you has gone in unto the other, and they have taken 
from you a solemn covenant? (Al-Nisa\ 4:21) 

Thus God holds the sexual act an irrevocable bond of sorts, and even when 
the act—or the marriage in which it occurs—has come to an end, this bond 
necessitates kindness and respect forever. 

Finally, it should be said that there are clear indications in the Qur’an that 
sexual beauty, created, as it was by God, can lead to a profound spiritual ex¬ 
perience if it is kept within a licit context. God says: Your women are a tillage 
for you; so come to your tillage as you wish; and offer for your souls; and fear 
God; and know that you shall meet Him; and give good tidings to the believers. 
(Al-Baqarah, 2:223) 

We understand from this that in the ‘annihilation during the conjugal act 
there may be—for certain people at least—a spiritual experience or ‘meeting’, 
for God says: and know that you shall meet Him in the middle of a verse describ¬ 
ing the conjugal act. Thus, every aspect of married life can be consonant with 
the spiritual life in Islam. Actually, this must be the case, since God says to the 
Prophet Muhammad Say: *My prayer and my rituals, and my living, and my 
dying, are all for God, the Lord of the Worlds. / No associate has He. And to this, 
I have been commanded, and I am the first of those who submit*. (Al-An^am, 


6:162-163) 
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LOVE AND EXTRA-MARITAL SEX 

The Quran does not deny there can be real love in lust, or in any kind of worldly 
passion. God says: Beautified for humankind is love of things they covet—of 
women, children, stored-up heaps of gold and silver, horses of mark, cattle, and 
tillage. That is the pleasure of the life of this world; but God—with Him is the 
most excellent abode. (Aal Hmran, 3:14) 

Nevertheless, God forbids even approaching fornication, calling it not only 
‘an indecency in itself—but more unusually —evil way. God says: And do 
not come [anywhere] near fornication. It is indeed an indecency and an evil way. 
{Al-lsrd, 17:32) 

In other words, fornication drags the whole person into an integral move¬ 
ment away from the love of God. God says: God has not placed two hearts inside 
any man, (Al-Ahzab, 33:4) 

Thus fornication excludes love of God, and as such it is not just a sin, but a 
potential reversal of the whole momentum of the spiritual life. 

(ill): LOVE 

There are many different aspects to love. These include: (a) the different kinds 
of love; (b) the stages of love; (c) falling in love; (d) love and happiness; and 
(e) love and death. 

THE DIFFERENT KINDS OF LOVE 

In the Qur’an, God mentions at least thirty-eight different kinds of^hubb*: ‘love’ 
or ‘liking’—the word ‘hubV means both things indicating that the difference 
between them is essentially a question of intensity. 

Each of the thirty-eight different kinds of love linguistically defined (accord¬ 
ing to the lexicons and etymology of Classical Arabic) as forms of love, differs 
subtly in meaning from each of the others so that there is no tautology in Arabic, 
but in English translation, we often are forced to resort to reusing the same 
word for different Arabic terms for hubb. These include® such forms of love as: 
love (mahabba); preference (istihbab); love (wudd); affection (mawaddah); love 

6 These are: 1 . love {hubb); 2 . love (mahabba); 3 . preference (istihbab); 4 . mercy (rahmah); 5 . 
pity (rafah); 6 . love (wudd); 7 . alfection (mawaddah); 8 . love (widad); 9 . will / desire (iradah); 
10 . to be smitten (shaghaf); 11 . impulse (hawa); 12 . infatuation (istihway, 13 . to stray in love 
(ghawa); 14 . desire (hamm); 15 . longing (raghab); 16 . to draw near (taqarrub); 17 . anguish 
(gharam); 18 . to wander distracted (huyam); 19 . close friendship (khullah); 20 . friendship 
(sadaqah); 21 . companionship (suhbah); 22 . preference to another over oneself (ithar); 23 . go¬ 
ing astray (dalai); 24 . contentment (ridfl); 25 . compassion (/lanan); 26 . admiration (; 27 . 

inclination (mayl); 28 . lust (shahwah); 29 . tendency towards (saba); 30 . seeking (ibtighd); 31 . 
favour (tafdd); 32 - extra-marital sex (zina); 33 . graciousness (hafawah); 34 . concern (shafaqah); 
> 5 . protecting friendship (wilayah); 36 . inclination (sagha); 37 . intimate friendship/'penetrating’ 
friendship (walijah) and familiar love (ulfah). 
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(widad); being smitten (shaghaf); impulse (hawa); infatuation (istihwd)inA 
on. There are thus in the Quran many subtly different ways to experience lo* 
in accordance with the different kinds of souls that lovers have. 

THE STAGES OF LOVE 

On the other hand, all human beings experience the same stages ofloveassuch 
There are at least one hundred^ of these in the Quran. These include stages lilce. 

7 These can be divided into stages that occur in love for God and love for human beings; stages 
that occur in love for God (and may or may not occur in love for human beings); and stages 
that occur in human beings’ love for each other (and may or may not occur in love for God). 

(i) The stages of love that occur in both human beings’ love for God and human beings love for 
each other are: i. Emptiness (al-Faragh); 2. Neediness (al-Faqr); Adornment (al-Tazayyun); 
4. Admiration (al-Fjab); 5. Love (al-Hubb) and Intense Love (al-Ihbab): 6. Contentment (at- 
Rida): 7. Drawing Near (al-Taqarrub); 8. Will or Desire (n/-/radn/i); 9. Seeking (al-Ibtigha’); 
10. Longing (al-Raghab); 11. Protecting Friendship (al- Wilayah); 12. Close Friendship (al-Khul- 
ioh): is.Joy (al~Farah): 14. Tranquillity (u/- 5 nA:un); 1$. Hope or Expectancy (al-Raja) 16. Ac¬ 
tion (al-^Amal) 17. Remembrance (al-Dhikr): 18. Communion (al-Najwa); 19. Trial (al-Ibtila); 
20. Serenity (al-Itmi'nan); 21. Knowledge {al-^Ilm); 22. Recognition (al-MaTifah); 23. Will or 
Wish (al-Mashiah): 24. Fear (al-Khawf); 2S.Grief (al-Huzn); 26. Suffering (al-Alam); 27. Weep¬ 
ing (al-Buka'); 28.Change (al-Taghyir): 29.Contraction (al-Qabd): ^o.Expansion (al-BasI); 
31. Need for Seclusion (al-Ffajah ila al-Khatwah); 32. Patience (al-Sabr); 33. Hope (al-Amal); 
34. Jealousy (al-Ghirah); 35. Meeting (al-Liqa'); 36. Company (al-Ma" iyyah); 37. Comfort of the 
Eye (Qurrat al-^Ayn). 

(ii) The stages of love that occur in human beings’ love for God (and may or may not apply to 
human love for other human beings, are; 38. Love (a/- Wudd); 39. Concern (al-Shafaqah); 40. 
Comfortable Familiarity (al-Uns, al-Isti‘nas); 41. Peace (al-Salam); 42. Sufficiency (al-Iktifa'); 

43. Gratitude or Thankfulness (al-Shukr); 44. Trust (al-Tawakkuf): 45. ‘Expansion of the Breast 
(Inshirah al-Sadr); 46. ‘Softening of Skin’ (Layn al-Jild); 47. ‘Softening of the Heart’ (Layn aU 
Qalb); 48. ‘Quivering of the Skin’ (Qash^arirat al-fild); 49. ‘Trembling of the Heart’ (Wajl al- 
Qalb): 50. Devotion (al-TabattuJ); 51. Humble Obedience (al-Ikhbat); 52. Turning in Penitence 
(al-Inabah): 53. Humility (n/- 7 hdnrru‘); 54. Repentance (fl/-raK'bn/i); 55. Asking Forgiveness 
(al-Istighfar); 56. ‘Hastening to Please’ (al-*Ajal lil-Tardiyah); 57. Calling upon or Supplication 
(al-Du'^a’): 58. Remembrance (al-Tadhakkur); 59, Following (al-Ittiba'); 60. ‘Proving what is 
in the Heart’ (Tamhis al-Qalb); 61. Uncertainty (al-Shakk); 62. Doubt (al-Rayb); 63. Enter¬ 
taining Thoughts (al-Zhann); 64. Looking (al-Nazhar); 65. Contemplation (al-Tafakkur); 66. 
Meditation (al-Tadabbur); 67. ‘Using Reason’ / ratiocination (Istfmal al-^Aql); 68. Perception 
(al-Tabassur): 69. Certainty (al-Yaqin) which include: Certain Knowledge ( 7 /m al-Yaqin); 
Certain Vision VAyn al-Yaqin): Certain Truth (Haqq al-Yaqin); 70. Ardent Hope (al-Tamd); 

71. Need for Human Company (al-Hajah ila al-Jalwah): 72. Imploring or Tender-heartedness 
(al-Taawwuh): 73. Penitence (al-Awb): 74. Devoutness (al-Qunut): 75. Being Overwhelmed 
(al-Qahr): 76. Submission (al-Islam): 77. Faith (al-Iman): 78. Virtue (al-Ihsan): 79. Sincerity 
(al-Ikhlas). 

(ill) The stages of love that occur in human beings’ love for each other (and may or may not 
apply to human love for God) are: (80. Love (al-Mahabbah): 81. ‘The Presence of (physical) 
Beauty’ (Wujud al-Jamal); 82. Mutual Knowledge (al-Ta'aruf): 83. Inclination (al-Mayl); 84. 
Affection (al-Mawaddah); 85. Pity (al-Ra’fah): 86. Lust (al-Shahwah): 87. Impulse (al-Hawa): 

88. Desire (al-Hamm): 89. Pleasure (al-Mufah): 90. Enjoyment (al-lstimtd); 91, Generosity 
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emptiness (faragh); neediness (faqr); adornment (tazayyun); admiration (fjab); 
will or desire (iradah); joy (farah); hope or expectancy (raja’); action Carnal); 
remembrance (d/i/krj; communion (najwa); trial (ibtild); knowledge CUm); rec¬ 
ognition (mdrifah): fear (khawf); grief (huzn); and suffering (alam), and so on. 

c) FALLING IN LOVE 

In order to understand what falling in love is, it is first necessary to understand 
what all the stages of love have in common. And in order to understand this, it 
is first necessary to understand what a human being is and consists of. 

The Quran, in fact, identifies all the different constituent parts and faculties 
of human beings. These include a body; a soul as such (nafs); a ‘soul that incites 
to evil’ (i.e. an ego); a ‘self-reproaching soul’ (i.e. a conscience); a ‘soul at peace’; 
an intelligence; a faculty of learning and imitation; a faculty of speech; a will; 
sentiment; a memory; an imagination; intuition; feeling; sense; insight; a breast 
(sadr); a (subtle) heart (qalb); an inner (subtle) heart (fuad); a (subtle) heart’s 
core (lubb); and a spirit (ruh). We wiU not here explain all of these and the dif¬ 
ferences between them, but broadly speaking we may say that human beings 
have three basic dimensions with nexuses between them: (i) a body which is 
physical and material, and has senses; (ii) a soul which is subtle but personal, 
and has faculties such as the will, inteUigence and sentiment, and modes such 
as a soul that incites evil’; a ‘self-reproaching soul’, and a ‘soul at peace’, and 
(iii) the spirit, which is supra-personal, but comprises degrees ‘reaching down 
to the ‘subtle heart’. The soul is the personal inner witness of the body, and the 
spirit is the supra-individual inner witness of the soul and body taken together. 

Upon examination, it transpires that every single stage of love is connected 
to one of the constituent parts or faculties of human beings. For example, the 
stage of enjoyment’ is connected to the body ; the stage of‘emptiness’ to the soul; 
the stages of‘ratiocination and‘recognition to the intelligence; ‘communion to 
the faculty of speech; ‘remembrance to the memory ; ‘action to the will and so 
on. In fact, all of the stages of love—and indeed the growth of love as such—are 
nothing other than the process of inclination and attachment of the various 
human faculties and constituents parts towards a beloved. Thus falling in love 
as such can be defined as ‘the systematic inclination of a persons constituent parts 
and/acuities towards beauty, after having been pleased by it’. We have already 
cited, God says: Truly those who believe and perform righteous deeds—for them 
the Compassionate One shall ordain love. (Maryam, 19:96) 

From this verse, we do not necessarily understand that a supernatural grace 


(fll-Karom); 91. Mercy (ol-Rahmoh); 93. Tenderness (al-Lutf); 94. Forgiveness (al-Mugh/irah, 
fll-Ghu/ron); 95. Pardoning(al-‘A/u); 96. Overlooking (al-So/h); 97. Kindness (al-Ma'^ru/); 98. 
Seduction (al-Murawodah); 99. Shyness (al-Istihya’); 100. Obtiviousness to Oneself ('^ Adam 
al-Ihsos bil-Hol). 
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(w/rffliil); being smitten (shaghaf); impulse (hawa); infatuation (istihwa) and so 
on. There are thus in the Quran many subtly different ways to experience love, 
in accordance with the different kinds of souls that lovers have. 

THE STAGES OF LOVE 

On the Other hand, all human beings experience the same stages of love as such. 
There are at least one hundred'of these in the Qur’an. These include stages like; 

7 These can be divided into stages that occur in love for God and love for human beings; stages 
that occur in love for God (and may or may not occur in love for human beings); and stages 
that occur in human beings' love for each other (and may or may not occur in love for God). 

(i) The stages oflove that occur in both human beings’ love for God and human beings’ love for 
each other are; 1. Emptiness (fl/-fflrfl^/i); 2. Neediness (fll-fa^r); 3. Adornment (al-Tazayyun); 
+Adjnifation (al-rjab); s.Love (al-Hubb) and Intense Love (al-Ihbab); 6. Contentment (al- 
Rida); /.Drawing Near (a/-rn^nrruh); S.WiU or Desire (al-Iradah); 9. Seeking (al-Ibtigha'); 

10.Longing(fl/-i?aghaA); 11. Protecting Friendship (n/-lV/ 7 nynA); 12. Close Friendship (al-Khul- 
lah); ij.Joy (al-Fmh); 14. Tranquillity (oZ-SnAan); 15. Hope or Expectancy (a/-Nayn) 16. Ac- 
tion(aI-Ama[) 17.Remembrance(a/-D/if)tr); 18.Communion (al-Najwa): 19. Trial (al-Ibtila’): 

20.Serenity (a/-Ifmi’nan); 21. Knowledge (a/- 7 /m); 22. Recognition (a/-Afa'r/^/i); 23. Will or 
Wish(fll-AfusA/flli); 24.Fear(aZ-Khawy); 25. Grief(aZ-Huzn); 26. Suffering (aZ-AZam); 27. Weep¬ 
ing (aZ-Ruita); 28.Change (aZ-Taghyir); 29. Contraction (aZ-Qabd); 30. Expansion (al-Bast); 
3i.Need forSedusion (al-Hajah ila al-Khalwah); 32. Patience (al-Sabr); 33. Hope (al-Atnal); 
j4.1ealousy(aZ-GZt/raA); 35. Meeting (aZ-L/qa'); 36. Company (aZ-Afa'/yya/i); 37. Comfort of the 
Eye (Qurrat al-Ayn). 

(ft) The stages oflove that occur in human beings’ love for God (and may or may not apply to 
human love for other human beings, are; 38. Love (aZ-lVudd); 39. Concern (al-Shafaqah); 40. 
ComfortableFamiharity (aZ-L/ns, aZ-M’nas); 41. Peace (oZ-SaZam); 42. Sufficiency (al-Iktifa'); 

43. Gratitude or Thankfulness (aZ-SZiuhr); 44. Trust (aZ-TaivakkuZ); 45. 'Expansion of the Breast’ 
(btshirah al-Sadr); 46. ‘Softening of Skin’ (Layn al-Jild); 47. ‘Softening of the Heart' {Layn al- 
Qalb); 48. 'Quivering of the Skin’ {Qash^arirat aZ-ZiZd); 49. ‘Trembling of the Heart’ (WayZ al- 
Qalb): 50. Devotion (al-Tabattul); 51. Humble Obedience (al lkhbat); 52. Turning in Penitence 
[al-Inabah]; $3. Humility (of-Tadarru'); 54. Repentance (aZ-Tatvba/i); 55. Asking Forgiveness 
{al-lsli^/ar): 56. ‘Hastening to Please’ (al- Ajal lil-Tardiyah); 57. Calling upon or Supplication 
(al-Dda); 58. Remembrance (al-Tadhakkur); 59. Following (al-/ftiba‘); 60. ‘Proving what is 
in the Heart’(Tamhis al Qalb); 61. Uncertainty (al-Shakk); 62. Doubt (al-Rayb); 63. Enter¬ 
taining Thoughts (al-Zhann); 64. Looking(al-Nazhor); 63. Contemplation (al-Ta/ak/cur); 66. 
Meditation (al-Tadabbur); 67. ‘Using Reason' Z ratiocination (Istfmal al- Aql); 68. Perception 
(al-Tabassur); 69. Certainty (al-Yaqin) which include: Certain Knowledge ( 7 im al-Yaqin): 
Certain Vision (‘Ayn al-Yaqin); Certain Truth (Haqq al-Yaqin); 70. Ardent Hope (al-Tama^); 

71. Need for Human Company (al-Hajah ila al-Jalwah); 72. Imploring or Tender-heartedness 
(al-Td’awwuh); 73. Penitence (al-Awb); 74. Devoutness (al-Qunut); 75. Being Overwhelmed 
(al-Qahr); 76. Submission (al-lslam); 77. Faith (a(-Iman); 78. Virtue (al-Ihsatt); 79. Sincerity 
(al-lkhlas). 

(til) The stages oflove that occur in human beings’ love for each other (and may or may not 
apply to human love for God) are: (80. Love (al-Mahabbah); 81. ‘The Presence of (physical) 
Beauty' (Wujud al-lamal); 82. Mutual Knowledge (al-Ta'aruJ); 83. Inclination (al-Mayl); 84. 
Affection (al-Mawaddah); 83. Pity (al-Ra’/ah); 86. Lust (al-Shahwah); 87. Impulse (al-Hawa); 

88. Desire (al-Hamm); 89. Pleasure (al-Muf ah); 90. Enjoyment (al-Isfrmfa‘); 91. Generosity 
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emptiness (faragh); neediness (faqr); adornment (tazayyun); admiration (ifab); 
will or desire (iradahfjoy (farah); hope or expectancy {raja'); action Carnal); 
remembrance (d/i/krj; communion (najwa); trial {ibtila'); knowledge Cilm); rec¬ 
ognition (ma'rifah); fear (khawf); grief (huzn); and suffering {alam)y and so on. 

c) FALLING IN LOVE 

In order to understand what falling in love is, it is first necessary to understand 
what all the stages oflove have in common. And in order to understand this, it 
is first necessary to understand what a human being is and consists of. 

The Qur’an, in fact, identifies all the different constituent parts and faculties 
ofhuman beings. These include a body; a soul as such (nafs); a ‘soul that incites 
toevil’(i.e. an ego); a self-reproaching soul’ (i.e. a conscience); a soul at peace*; 
an intelligence; a faculty of learning and imitation; a faculty of speech; a will; 
sentiment; a memory; an imagination; intuition; feeling; sense; insight; a breast 
(sadr); a (subtle) heart (qalb); an inner (subtle) heart (fuad); a (subtle) heart’s 
core (lubb); and a spirit (ruh). We will not here explain all of these and the dif¬ 
ferences between them, but broadly speaking we may say that human beings 
have three basic dimensions with nexuses between them: (i) a body which is 
physical and material, and has senses; (ii) a soul which is subtle but personal, 
and has faculties such as the will, intelligence and sentiment, and modes such 
as a ‘soul that incites evil’; a self-reproaching soul’, and a ‘soul at peace’, and 
(iii) the spirit, which is supra-personal, but comprises degrees ‘reaching down’ 
to the ‘subtle heart’. The soul is the personal inner witness of the body, and the 
spirit is the supra-individual inner witness of the soul and body taken together. 

Upon examination, it transpires that every single stage oflove is connected 
to one of the constituent parts or faculties ofhuman beings. For example, the 
stage of enjoyment’ is connected to the body; the stage of emptiness’ to the soul; 
the stages of‘ratiocination and‘recognition to the intelligence; ‘communion to 
the faculty of speech; ‘remembrance’ to the memory; ‘action to the will and so 
on. In fact, all of the stages oflove—and indeed the growth of love as such—are 
nothing other than the process of inclination and attachment of the various 
human faculties and constituents parts towards a beloved. Thus falling in love 
as such can be defined as‘the systematic inclination of a persons constituent parts 
and faculties towards beauty, after having been pleased by it\ We have already 
cited, God says: Truly those who believe and perform righteous deeds—for them 
the Compassionate One shall ordain love. {Maryam, 19:96) 

From this verse, we do not necessarily understand that a supernatural grace 


(al-Karam); 92. Mercy (al-Rahmah); 93. Tenderness (al-Lut/); 94. Forgiveness (al-Maghjirah, 
al-Ghufran): 95. Pardoning(al-‘A/u); 96. Overlooking (al-Sa/h); 97. Kindness (al-Ma'^ruf); 98. 
Seduction (al-Murawadah); 99. Shyness (al-Istihya*); 100. ObUviousness to Oneself (^^ Adam 
fllThsos bil-Hal). 
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is granted after the requisite amount of righteous deeds and faith is achieved 
(although this can surely happen), but rather, that belief in God (and hence the 
intelligence exercised, as it were, ‘towards God) and righteous deeds (and hence 
the will exercised, as it were, ‘towards’ God) naturally lead to an increase in 
sentiment ‘towards’ God. Thus the involvement of other faculties increases love. 

To give an illustration: popular books about how to increase memory are 
all essentially the same thing: in order to remember things more or better or 
with greater ease, they advise people to do things like: use rational constructs 
about the information they want to remember; become emotional about it; 
contemplate how important it is to remember it; mention it a lot; imagine a 
story from the information, and eat or drink whilst studying, and then eat or 
drink the same thing before the exam. In other words, memory naturally grows 
when reason, sentiment, the will, the faculty of speech, imagination and / or the 
physical senses are harnessed to its cause. So, too, with love: it naturally grows 
when the other faculties are harnessed to its cause. Conversely, it is halted by 
not allowing any of the other faculties to incline towards a given object. This 
is how love works, and it is remarkable how few people—including philoso¬ 
phers, psychologists and scientists—understand this, although it can be clearly 
observed every day in every soul in the world. 

d) love and happiness 

The Qur’an shows that there cannot be joy {farah), contentment irida)^ peace 
(sfllam) or pleasure (muf u) without love, in one way or another, because joy, 
contentment, peace and pleasure are all kinds of love and / or stages of love. 
Indeed, how can one find joy, pleasure, peace and contentment in something 
without loving it? 

Moreover, there cannot be true happiness without love of God specifically, 
and only love of God. The word ‘happiness’ only occurs twice in the whole of 
the Holy Qur’an (in Surat Hud), both times referring to Paradise. This implies 
that worldly love is not sufficient to lead to happiness, because it does not fill 
one completely, perfectly and eternally, and that nothing can completely suffice 
to make human beings happy except the love of God. God says: Say: 'In the 
bounty of God, and in His mercy in that let them rejoice: it is better than what 
they hoard’. {Yunus, 10:58) 

e) love and death 

As the soul’s faculties incline, one by one, towards a beloved, it naturally becomes 
gradually less attached to its own ego, until the point where the lover no longer 
cares or even thinks about him (or her) self, and cares instead only for his or 
her beloved. If this goes on, the ego will die in itself, ‘in’ the beloved, and for the 
sake of the beloved. To be clear: the end of love is death. Love eventually leads 
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to the death of (a part of) the lover. 'Amore’ leads to *mort *—this etymological 
connection exists in most languages: in Arabic we have 'sakra’ which means 
‘drunkenness’ and ‘death’; and ‘ishq, which means ‘passionate love’ and derives 
its name from a desert convolvulus (i.e. a bindweed) that grows around other 
plants until it becomes one with its object of love. How this ‘death* turns out 
depends upon what the beloved is. We already cited part of God’s words: 

Yet there be people who take to themselves rivals besides God, loving them 
as God is loved; but those who believe love God most ardently; If those who 
did evil could but see, as they shall when they behold the chastisement, that 
power altogether belongs to God, and that God is terrible in chastisement. 
{AUBaqarah, 2:165) 

God’s ‘terrible chastisement’ at the end of this verse refers back to the ardent 
love of those who love—to the extent of worshiping—something other than God 
(and unbridled romantic love is included here). This is quite simply because such 
souls can never fully be one with their beloveds whilst ignoring the love of God, 
simply because both they, and their beloveds, will inevitably change, separate 
and die. Herein lies the whole drama of all the lovers—all the Romeos and 
juliets-in history who have committed suicide; they commit suicide because 
they have ceased to live in themselves and then are deprived of their beloveds: 
the pain and ‘terrible chastisement’ is too great for them to bear, so that they 
can no longer live. For many people, this kind of love is instinctively beautiful 
because it is in fact the only time in their lives they see people transcend their 
own egos and pettiness out of love, but unless this love is reintegrated into love 
of God, it remains a beautiful but futile mirage, and not eternal bliss. 

By contrast, those whose egos die out of love of God, enter into the Paradise 
of God’s love. God says: 0 soul at peace! / Return to your Lord, pleased, pleasing. 

/ Then enter among My servants! / And enter My Paradise! {Al-Fajr, 89:27-30) 
Thus the death of the ego or the ‘soul which incites evil’, out of love for 
God is the ultimate aim of the spiritual life. God says: Goforth, light and heavy! 
Struggle in the way of God with your possessions and your lives: that is better for 
you, if only you knew. {Al-Tawbah, 9:41)® 

(iv): BEAUTY 

There are many aspects to the question of beauty, including: (a) the nature of 
beauty, (b) taste, (c) the power of beauty, and (d) love and beauty in Paradise. 


8 The‘possessions’ and ‘lives’ in this verse can also be understood to be referring to people’s pas¬ 
sions and egos respectively, because the Qur’an itself establishes that there is ‘mirror-imaging’ 
between the outer and the inner worlds of human beings (see: Fussilat 41:53, and Al-Dhariyat, 
51:20-21). 
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THE NATURE OF BEAUTY 

God says that it is He ... Who beautified everything that He created.... {Al- 
Sajdah, 32:7) 

This means that every natural thing objectively possesses some kind of 
beauty, even if it is only in its possessing the quality of life or of being, although 
obviously, some things are more beautiful than others. 

But what is beauty? And what is it comprised of? 

Beauty is a quality! The qualities of created things come ultimately from 
the Creators Qualities or Names, albeit in a distant and refracted way. God’s 
Most Beautiful Names (Al-Asma Al-Husna) can be thought of as either Names 
of the Essence, Qualities of Majesty and Rigour, and Qualities of Mun ihcence 
and Gentleness. The final verse of Surat Al-Rahman, called ‘the Bride of the 
Qur’an’ by the Prophet is: ‘Blessed be the Name of your Lord, He of Majesty 
and Munificence (Dhul Jalal wal-Ikram)’ (Al-Rahman, 55:78). 

From this Divine Name, which summarizes God’s Most Beautiful Names 
(and therefore also the very roots of beauty), we understand that the components 
of beauty are: majesty, munificence and the harmony between them all these 
together constituting the perfection of beauty. 

;b\ 

TASTE 

If beauty is objective, how can different people disagree about what they find 
beautiful? The answer is that dififerent people have slightly different souls and 
therefore also different spiritual states so that they are bound to look at one 
and the same object slightly differently. In other words, beauty is objective, but 
most people are inevitably slightly subjective, and therefore taste is subjective. 
Thus strictly speaking it is not beauty but taste that is in the eye of the beholder. 
God says: Say: ‘Everyone acts according to his [ownj character, and your Lord 
knows best who is better guided as to the way. {Al-Isrd, 17:84) 

THE POWER OF BEAUTY 

Beauty has a tremendous power. Dazzling beauty can distract those who 
see it from everything around them; from their own senses; from their own 
selves; even from pain, and ultimately even from death. God says (referring to 
Potiphar’s wife, the Egyptian townswomen and Joseph 

And when she heard of their machinations, she sent for them and prepared 
for them a banquet. She then gave each one of them a knife and said: ‘Come 
out before them!’And when they saw him, they were in awe of him and cut 
their hands, and they exclaimed: ‘God preserve us! This is no human being: 
this is but a noble angel!’(Yusuf 12:31) 

The townswomen were so attracted and captivated by the mere sight of 
Joseph ^ that they cut their hands without even feeling it. Thus beauty can 


dazzle those who see it, and interrupt their actions (hands symbolize action), 
and it can distract them from everything else so that they no longer feel even 
pain; such is the power of beauty. 

This power can work in two diametrically opposed ways: it can draw its 
beholder outwards’, as it were, to seek to possess an exterior object, even by 
means of force and violence, or it can bring its beholder back to his or her true 
inner self, away from the world and away from lust, and in the process even 
transform the outward world itself into a reminder and ‘spiritual proof’ of God. 
We see these two ways in Potiphar’s wife and Joseph themselves. God says: 
And she certainly desired him, and he would have desired her [too], had it not 
been that he saw the proof (burhan) of his Lord. So it was that We might ward off 
from him evil and lewdness. Truly he was of Our devoted servants. ( Yusuf, i2.:2.4) 

Thus Joseph’s beauty affected Potiphar’s wife to such an extent that it 
made her desperately want to commit adultery with him, and even to force him 
to do so. For Joseph however, the beauty of Potiphar’s wife was completely 
interiorized by him such that it became itself a ‘proof of his Lord’ that ‘warded 
off ‘lewdness*. In other words, beauty—even physical beauty—is a two-edged 
sword: it can exteriorise or interiorise; it can disperse or gather the soul; it 
can give lust or peace; and it can be carnal or spiritual. This explains why it is 
so precious—and why, by the way, Islam insists on guarding beauty through 
modesty in dress. 


LOVE, BEAUTY AND BEATITUDE IN PARADISE 

Paradise contains all that its inhabitants love, and all those whom they love— 
without any privation or limitation, but the physical aspects of these delights 
are exaggerated by non-Muslims. The Qur’an does not shy away—as we have 
seen—from describing conjugal love-making in this life, but love-making is 
never once mentioned as occurring as such in Paradise. Neither is sleeping, 
lying down or‘reclining’—as some translators have suggested for ‘mutakiin, 
which actually means ‘firmly seated’ (on couches)—and eating and drinking are 
never followed by expressions of physical enjoyment, but rather by expressions 
of gratitude, wonder and praise for God. In short, beauty and love in Paradise 
are blissful but spiritual, peaceful, contemplative and free of the imperfection, 
need, suffering and contraction that love in this world entails. God says: They 
will not hear therein any vain talk or any sinful words, / but only the saying, ‘Peace!* 
‘Peace!’ (Al-Waqi^ah, 56:25-26) 

Moreover, obviously the greatest felicities of Paradise are the vision of God— 
in His Infinite Beauty and Glory—and His Beatitude which is, as it were, a 
special mode of‘being with God. God says: 

Some faces on that day will be radiant, / looking upon their Lord. (Al-Qiy- 

amah, 75:22-23) God has promised the believers, both men and women. 
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Gardens underneath which rivers flow, to abide therein, and blessed dwellings 
in the Gardens of Eden, and beatitude {ridwan)from God is greater. Thatis 
the supreme triumph. (Al-Tawbah, 9 * 7 ^) 

The Arabic word for ‘beatitude ('ridwan ), comes from rida\ meaning ^ 
tentment’-and thus implying love-but it is greater than mere contentm^nf 
is felicity by being with He who Himself has Absolute, Infinite and Perfect Lov' 
Beauty, Happiness and Peace, for all eternity, with no end. God says: Veacer_^l' 
word from a Lord [Who is] Merciful. (Ya Sin, 36:58) 


CONCLUSION 


In conclusion, God is the Compassionate (Al-Rahman), the Merciful (Al-Rahim) 
and the Loving {Al-Wadud). He created the world and human beings through 
love and for love. Thus through love, human beings can return to God in the 
most beautiful and easiest way. God says: So flee unto God (fafiru ilia Allah). 
(Al-Dhariyat, 51:50) 
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CHAPTER ONE 


PROLOGUE: THE GOALS AND 
METHODOLOGY OF THIS WORK 


THE GOALS OF THIS WORK 

We will attempt to achieve five goals in this work, God willing. 

FIRST GOAL 

The Holy Quran comes from God and all that it says is true, as God Almighty 
says: The truth comes from your Lord; then be not among the doubters. (Al- 
Baqarah, 2:147)' And say, ’The truth comes from your Lord... {Al-Kahf 18:29) 

It is not only true, it is the Truth, for He who revealed the Quran revealed 
it with the Truth: That is because God has revealed the Book with the truth; and 
those that are at variance regarding the Book are in schism, far removed. (Al- 
Baqarah, 1:176) With the truth have We revealed it, and with the truth has it 
been revealed. {Al-Isra, 17:105) And since it is the Truth, it is must be the entire 
truth. God says: 

And verily We have dispensed for people in this Quran every [kind of] simili¬ 
tude, but most people insist on disbelieving. {Al-Isra’, 17:89) » And verily We 
have dispensed for humankind in this Quran [an example] of every kind of 
similitude. Butman is most disputatious. {Al-Kahf, 18:54) ^ And verily We 
have struck for humankind in this Quran every [kind of] similitude. And if 
you were to bring them a [miraculous] sign, those who disbelieve will certainly 
say, ‘You are nothing but followers offalsehood*. {Al-Rum, 30:58) 3 ^ And 
verily We have struck for humankind in this Quran every [kind of] similitude, 
that perhaps they may remember/ an Arabic Quran without any deviation 
that perhaps they may guard themselves. (Al-Zumar, 39:27-28) And the 
day [when] We shall raise up from every community a witness against them 
from among themselves, and We shall bring you as a witness against these. 

And We have revealed to you the Book as a clarification of all things and as 
a guidance, and a mercy and good tidings to those who submit. {Al-Nahl, 

16:89) 5$ And this Quran is not such as could ever be produced [by anyone] 
besides God; but it is a confirmation of what is before it, and a detailing of the 
Book, wherein is no doubt from the Lord of the Worlds. (Yunus, 10:37) S And 
indeed We have brought them a Book, which We have detailed with knowledge, 
a guidance and a mercy for a people who believe. (Al-A^raf, 7:52) • VeriTy 
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ifierc is in their stories a lesson for people of cores. It is not a fabricated dis¬ 
course but a confirmation of what was [revealed] before it, and the details 
for all things, and a guidance, and a mercy for a folk who believe. (Yusuf, 
12:111) * And We made the night and the day two signs. Then We effaced 
tlie sign 0/ the night and made the sign of the day sight-giving that you may 
seek bounty from your Lord, and that you may know the number of years 
and the reckoning, and everything We have detailed very distinctly. (Al-Isra, 
17:12) t There is no animal on the earth and no bird that flies with its wings, 
but they are communities like to you. We have neglected nothing in the Book; 
then to their Lord they shall be gathered. (Al-An'am, 6:38) 


Thus God makes it clear that the Holy Qur an is the entire truth; and indeed 
it is more than that, for God says that He has dispensed and struck in it every 
(hind of] similitude. Moreover, God says that the Holy Qur’an is: a clarification 
of all things; and that it contains the detaib for all things. Finally God says: We 
have neglected nothing in the Book. 

The dassical scholars of Islam have differed as to the interpretation of these 
verses. From the words the details for all things, Tabari understands the fol¬ 
lowing: Tt is a detailing of all the clarification humankind could need of God’s 
commandments and prohibitions; what is lawful and what is unlawful, and His 
obedience and disobedience’.' 

On the other hand, al*Razi (in his Great Commentary Al-Tafsir al-Kabir) 
understands ‘fl clarification of all things to refer only to all the fundamentals 
of religious knowledge: 'Some say that [what is meant by) the Qur’an being a 
clanjicafiono/alithirigsisthatallknowledgeiseither religious or non-religious; 
as for the non-religious forms of knowledge, this verse is not concerned with 
them, because it is plain that God would only praise the Qur’an for t iu iMn 
passing all religious knowledge; and as for non-religious knowledge, it is ir¬ 
relevant. Now religious knowledge consists of roots and branches; the roots 
are found in their entirety in the Qur’an. As for the branches, (some say) that 
there is no law unless its basis has been detailed in this Qur’an. This would 
mean that God has issued no responsibilities to man save those found in this 
Qur’an. But if this were indeed the case, then all analogy would be prohibited, 
and the Qur’an would be enough to fully explain all laws. [Thus] the jurists 
say that the Qur’an is a clarification of all things in that it indicates that con¬ 
sensus, individual reports and analogy are all valid sources of law, such that 
when someone rules by any of these principles, his ruling may be supported by 
the Qur’an!’ 

However, al-Zamakhshari (in Al-Kashshaf) understands God s words a 
clarification of all things to mean ‘all forms of religious knowledge’, saying: ‘This 
means that it clarifies all religious matters, explicitly in some cases and by 


referring them to the Sunnah in others, commanding us to follow and obey 
the Messenger of God 

We ourselves believe, however—and hope to demonstrate over the course 
of this work—that God’s Book contains not only all forms of religious knowl¬ 
edge but all the principles of the sciences of philosophy’ as well‘d. This is one 
of the wondrous and miraculous features of the Holy Qur’an. Moreover, just 
as the Holy Qur’an contains linguistic and rhetorical miracles—and perhaps 
scientific miracles as well—it also contains philosophical miracles (that is to say, 
it miraculously contains all the answers to the great questions of philosophy). 
This perhaps explains the Qur’an’s challenges as regards its own uniqueness 
and inimitability: 

Or do they say, ‘He has improvised itV Rather they do not believe. Then let 
them bring a discourse like it, if they are truthful. (Al- Tur, 52:33-34) • Say: 

'Verily, should mankind and jinn come together to produce the like of this 
Quran, they could not produce the like thereof, even if they backed one an¬ 
other. (Al-Isra, 17:88) • Or do they say, ‘He has invented it?" Say: ‘Then 
bring ten surahs the like thereof, invented, and call upon whom you can beside 
God if you are truthful*. / Then, if they do not answer you, know that it has 
been revealed only in Gods knowledge, and that there is no god save Him. 

Will you then submit? (Hud, 11:13-14) And if you are in doubt concerning 
what We have revealed to Our servant, then bring a surah like it; and call your 
witnesses besides God if you are truthful. / And if you do not, and you will 
twt, then fear the Fire, whose fuel is men, and stones, prepared for disbelievers. 
(Al-Baqarah, 2:23-24) • And most of them follow nothing but conjecture; 
truly conjecture avails nothing against truth. Surely God is Knower of what 
they do. / And this Quran is not such as could ever be produced [by anyone] 
besides God; but it is a confirmation of what is before it, and a detailing of 
the Book, wherein is no doubt from the Lord of the Worlds. / Or do they say, 

‘He has invented it?* Say: ‘Then bring a surah like it; and call upon whom you 
can besides God if you are truthful*. / Nay, but they denied that, the knowledge 
whereof they did not comprehend; and whereof the interpretation has not yet 
come to them, as those who were before them denied. Behold then what was 
the consequence for the evildoers! (Yunus, 10:36-39) 

Hence our first goal in this work is to show that everything that can be said 
in truth about love is contained in the Holy Qur’an, in detail and not only in 
a general way. We will therefore limit ourselves in this work to the subject of 
love in the Qur’an alone, and not love according to the Hadith (sayings of the 
Messenger of God %), the Sunnah (the example of the Messenger of God T%). 
or the wisdom of Islamic scholars, philosophers, and mystics. 

SECOND GOAL 

Our second goal is to summarise all that has been said before by others about 
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m tb< Hoh Qur’an in a single volume. We also hope to add—God willing, 
tod in H> tv as MV are able—some of the seaets of love; secrets that have been 
boMn in the past but have not been collected^ as far as we know, in a single 
sounDc. tooising on the topic of love in the Holy Qur an. It is worth mentioning 
that in the past when certain Islamic philosophers discussed love, they did not 
cite even a single wrsc of the Quran. These indude—regrettably—Ibn Sina 
likvicama) in his Treotisewlove. Other Muslim scholars, such as Abu Hamid 
Al-Chazali in his Ihya ’uium al-din (in Chapter 36 on 'Love, Desire, Familiarity 
aBtiPkasuiel, Muhyi al-Din ibn Arabi (in his Al-Futuhat al-maJddyyahy section 
iTS/Episde on love’), and Ibn Hazm (in Tawq dl-hamamah)y frequently cited 
the C^'an and Hadith together or sometimes the Qur’an alone or sometimes 
the Hjdith alone in the same work. However, our intention here God willing 
b to give a complete explanation of love using the Qur’an as our only reference 
and sv'stematically making it the foundation and logical proof of every single 
point we make. That is not to say, however, that we do not cite Hadith herein— 
we do hcquendy—but when we do so, we do it only to further strengthen and 
daiify the points we make. 


THIRD COAL 

^ Our third goal is to give a full and adequate explanation oflove and its secrets 
horn the Holy Qur'an alone, although we cannot hope—nor could anyone—to 
say all that can be said about this subjea Indeed, how could God’s words ever 
be cshausted, when He says: 

Say: f the sea me ink far the Words of my Lord, the sea would be spent 
the Words of my Lord me spent even though We brought the like of 
it as Kpleaishment'. (Al-Kahf, 18:109) And fall the trees on earth were 

pens, and the sea replenished with seven more seas, the Words of God would 
not bespem Truly GodisMi^i^ Vhse. (Luqman, 31:27) 


FOURTH GOAL 

Ihe faurth goal of this work is to impart to the reader some of the hitherto 
uDflamined mysteries, seaets and wonders oflove. Indeed, love may well be 
the greatest seaet in the modem world, especially since most people’s acts and 
hopes are motivaied by love and / or the desire for happiness. Moreover, happi¬ 
ness iiself is boro oui ofbve—as God willing we will see—but since most people 
do not understand love, they do not know anything about what they are really 
doing. However, someone who understands love has the ability to cultivate a 
partkohr love, or bring it to an end. Therefi^re, God willing, this work could 
poceDtiaiiy be of great benefit to people by helping them to love what is good 
and avoid the love of vain passions. We have endeavoured to spread this subject 


over short, independent chapters, so that perhaps these chapters might be used 
as teadiing resources in universities or elsewhere; and ...my success is only with 
God. In Him I trust and to Him I turn. {Hud, ii;88) 

FIFTH GOAL 

Many non-Muslims have a common misperception about the subject oflove in 
Islam and the Holy Qur’an: many non-Muslims—from respected intellectuals 
and thinkers to ordinary people—imagine that there is no mention or attention 
given to love in the Holy Qur’an. They believe that if Islam has any concern for 
love it is only because of the Sufis, or perhaps certain Hadiths (whose authen¬ 
ticity they in any case doubt), and not the Holy Qur’an itself. The fifth goal of 
this work, therefore, is to show that, contrary to non-Muslim misperceptions, 
not only does the Holy Qur’an treat oflove repeatedly and extensively, but also 
all that one may know or understand about love is explained in the Book of 
God—the Holy Qur’an. 

THE METHODOLOGY OF THIS WORK 

The methodology of this work is systematic logic based on two major principles 
of Quranic exegesis. The first major principle is that: ‘the Qur’an explains itself^ 
and the second major principle is that: ‘there is no self-contradiction in the 
Qur’aiL Concerning the first principle, Suyuti says in Al-Durr aUmanihurz ‘Ibn 
Abi Hatim reported that Ibn 'Abbas said (with reference to God’s words in 

coupled phrases [AJ-Zumar, 39:23]): “The different parts of the Qur’an resemble 
one another, and refer to one another.” And Jarir and Ibn al-Mundhir reported 
that Said ibn Jubayr said (with reference to God’s word consimilar [Al-Zumar, 
3923]): “One part of it explains the other, and indicates the other*?^ 

The second principle—namely, that ‘there is no contradiction in the 
Qur’an’—is derived from God’s own words: 

What, do they not meditate [upon] the Quran? If it had been from other than 
God, surely they would have found therein much inconsistency. (Al-Nisa\ 

^82) ^ [This is] a Book whose verses have been set dear, and then detailed 
from One [Who is] Wise, Informed. (Hud, 11:1) ^ Praise belong to God 
[alone]. Who has revealed to His servant the Book, and has not placed it in 
any deviation, (Al-Kahf, 18:1) An Arabic Quran without any deviation 
that perhaps they may guard themselves. (Al-Zumar, 39:28) 



A NOTE TO THE READER ABOUT THE ENGLISH TRANSLATION 

Throughout this book—with the exception perhaps of this paragraph—we de¬ 
liberately rigorously maintain an impersonal and anonymous narrative voice. 
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This of course is absolutely appropriate when discussing the Holy Qur an. In 
the original Arabic, the incomparable beauty and mystery of the Arabic Qur’an 
itself—not to mention the Holy Qur’an’s own explicit injunctions which every 
reader of the Qur’an in Arabic will know—forces the reader into ‘meditation’ 
{tadabbur—4:Si; 23:68; 38:29; 47:24; see also 50:37) of the Holy Qur’an; contem¬ 
plation {tafakkurfi—i6:4}-44', 59:21; 13:3; 3:190-192) upon God’s signs [ayat] in 
the Holy Qur’an (as well as in His other great work, creation), and consideration 
(nnz/iflr—30:50; 50:6; 88:17-21 et al) of the nature of all things as described in the 
Holy Qur’an. In translation, however, the reader runs the risk of understanding 
this book merely as a harmonious philosophical theory about an important 
natural process, like, for example, photosynthesis. This may be valuable in it¬ 
self, but it is not sufficient to fully comprehend love. Love—human love at any 
rate—is not mere photosynthesis. Therefore, we humbly suggest to the reader 
that during the course of reading this book, he or she periodically put it down 
and carefully consider its theories and conclusions, and then meditate upon 
his or her own experiences to see if and how they relate and bear out what we 
assert Without such an introspective reflective process, the reader may attain 
herein only a theoretical understanding of love; that is obviously not the sole 
point of this book. 

, 

^ / A NOTE ON THE TENTH EDITION, 1439 AH, 20 l 8 CE 

r This expanded ‘tenth edition’ of Love in the Holy Quran contains a number 
of changes to the previous English (sixth and seventh) editions including: (i) 
a number of corrections and clarifications were made to the text and in par¬ 
ticular to the translations, references and endnotes; (2) a number of Qur’anic 
verses were added in various passages for the sake of completeness; (3) some 
important issues were expounded upon largely as a result of some of the 
discussions that ensued from my lectures on the book in various universi¬ 
ties over the last two years, such as the meaning of^shayy (‘thing’) in Arabic 
(Chapter 1, endnotes); the difference between love (hubb) and mercy (rahmah) 
(Chapter 4); the references to God’s Face and His Self in the Qur’an (Chapter 
4, endnotes); the question of loving one’s enemies (Chapter 11, endnotes); the 
microcosmic-macrocosmic mirrorplay (Chapter 12, endnotes); the different 
interpretations of the crucial Qur’anic words 'ala hubbihi* (which literally mean 
‘on its love’) in verse 2:177 (Chapter 12, endnotes); jealousy (Chapter 22), and 
the human faculties (Chapter 23); (4) 'ulfah' (‘affinity’) has been added as a 
kind of love mentioned in the Qur’an—it had been there in my original notes 
but somehow was omitted along the way (making thirty-eight in total—see 
Chapter 21); (5) a proper subject index was made and added to the end of the 
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book; (6) some of the chapters were given subtitles, in order to make their 
subjects easier to understand; (7) an entirely new section was added to the end 
of the chapter on conjugal love (Chapter 18); and (8) most importantly—an 
executive summary based strictly on the book was added at the beginning. 

—Ghazi bin Muhammad, 2018 












CHAPTER TWO 


INTRODUCTION: THE SECRET OF LOVE 


God says: Beautified for humankind is love of lusts—of women, children, stored- 
up heaps of gold and silver, horses of mark, cattle, and tillage. That is the comfort 
of the life of this world; but God—with Him is the most excellent abode. (Aal 
‘Imran, 3:14) 

Most of human beings’ basic concerns are indicated in this Quranic verse, 
for most people either spend their lives in search of sex, family, children, pres¬ 
tige and glory, wealth and possessions, or else in search of God’s love and the 
Hereafter. Most modern music and film is concerned with sexual love; most 
people’s work is done to earn money and meet family needs; the purpose of most 
social relationships is the search for glory; and the purpose of most worship is 
the search for Paradise and God’s grace. Moreover, most of what people say and 
think is connected to something they want, and thus something they love. This 
applies even to food and drink; the search for comfort and ease; working for a 
living, and how people express their states and emotions. Equally, the purpose 
ft of most of what people say and do is to obtain something they want—and hence 
K something they love—or to seek to avoid something they do not want and hence 
F do not love. Yet how many people really perceive this? How many people really 
perceive that every intention they and others make is born of either love for 
self, love for the body, love for passion, love for another, or love for God? Even 
when people seek happiness, they are really seeking nothing but contentment 
in possessing something they love (as we will discuss later, God willing). Thus 
love is the intention behind most actions and most things, if not everything. 

But what is love? And why are human beings so concerned with love, or 
indeed, so governed by love? Where does love come from, and where does it 
go? What is its purpose, and how is this purpose achieved? How many young 
people have suffered, cried, or committed suicide, because of love? How many 
older people have wept or felt pain because of their fear of losing those they 
love? Yet how many people have the power to rationally control what and how 
much they love? We would not be exaggerating if we said that most of life’s 
activity and effort is expended on the search for love, without people even 
perceiving what they are doing, and why. For all that, however, there does not 
exist today anywhere in the world—as far as we know—a single mainstream 
school or college offering love as a subject of study and thus teaching people 
about what they will in reality spend their lives thinking about and doing. This 
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makes people as follows: Their likeness is as the likeness of one who kindled a 
fre, and when it illumined all about him God took away their light and left them 
in darkness, unable to see, / deaf, dumb, blind, [so that] they shall not return. 
(Al-Bacjarah, 2.17-18) 

God willing, in this work we will convey what God says about love, the 
greatest secret in life; the secret which people actually spend their lives in pur¬ 
suit of, although few ever really know anything about it. God says: They know 
[merely] an outward aspect of the life of this world; but they, of the Hereafter, they 
are oblivious. (Al-Rum, 30:7) 
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CHAPTER THREE 

THE DEFINITION OF LOVE 


It is in the nature of things that love cannot be defined exactly, because there is 
something in love-as there is in pain—which cannot be portrayed or conveyed 
by description alone. Love is not a tangible thing: one can recognise a chair or 
a lion by its name alone, but one cannot come to know the entire truth of love 
by means of its description alone. Because of this, some have said that love 
cannot be defined at all. Despite this, however, we can derive a specific defini¬ 
tion of love from Gods words in the Holy Qur’an which comes very close to 
conveying the meaning of love. 

God says: You will never be able to be just to your wives, even if you be eager; 
yet do not incline altogether away, so that you leave her like one suspended ... {Al- 
Nisfl'4:129) And He says: Women are not lawful for you beyond that, nor [is it 
lawful] for you to change them for other wives, even though their beauty please 
you la'jabatkum ]... (Al-Ahzab 33:52) The first verse describes love after it has 
matured and developed. The second verse describes the beginning of love. To¬ 
gether they describe the beginning, development and maturity of love. Describ- 
; ing the beginning, development and maturity of something means describing 
all of it. Consequently, by putting these two verses together we can describe 
love as such. However, since these verses are God’s words and not human words, 
and since of course God is Omniscient, we can take this description of love 
as such a definition. We can thus define love as un inclination towards beauty 
after being pleased (ijab) by it' This definition, which we have derived directly 
firom God’s words cited above, is not essentially different from the defin itions 
many Muslim scholars have offered for love.* 

This definition applies to all human beings since it applies to the Messenger 
of God but we do not know if the words pleased by’ and ‘incline’ befit a 
description of God's love. Ghazali says, as we have already cited in the previous 
endnote: ‘In its ordinary use, “love” means the soul's inclination to something 
which suits it and pleases it Such a thing can only be envisaged for an imperfect 
being, which inclines towards something it lacks and is made complete by at¬ 
taining it, and delights in having attained it; and this is impossible for God.... 
God’s love for man, then, is for Him to draw him nearer to Himself by warding off 
distractions and sinsfrom him, and purifying his inner being from the turbidity of 
this worldly life, and drawing back the veil from his heart so that he may behold 
Him, as though he sees Him with his heart As for man’s love for God, it is his 


inclination towards attaining the perfection which he utterly lacks and needSy for 
he will doubtless yearn for what he lacks, and delight in attaining any part of 
it. This kind of yearning and love is impossible for God.’’ 

Thus Ghazali describes God’s love for human beings as being ‘for Him 
to draw [them] nearer to Himself by warding off distractions and sins from 
(them)...’ He uses the word 'mahabbah' for ‘love’ here, and there may be a 
difference between the words 'mahabbah' and ‘hubb\ as we will see later, God 
willing. But how do we arrive at an understanding of God’s love Chubb') from 
the Holy Qur’an? 

As will be seen later (in Chapter 7: God’s Love for Humanity), God loves—and 
therefore gives—all human beings (and indeed all creation) countless favours 
ifadl; pi afdal) out of his Mercy and Love, but specifies eight or nine categories 
of people (such as ‘the patient’, ‘the God-fearing’ and ‘the virtuous’ etc.) whom 
He loves in particular. What these people have in common is beauty of soul, and 

He has created in gen¬ 
eral. He loves beauty of soul in particular. Now God has placed beauty in aU His 
creation, for He says: Who beautified everything that He created. And He began 
the creation of man from clay. {Al-Sajdah, 32:7) 

Therefore it can be said that God loves particular beauty of soul in particular, 
but general beauty in general. This amounts to saying that God loves beauty as 
such, or beauty according to its degree. 

However, since God created every thing in the first place—including all 
beauty in existence—this means that He gave every thing its particular nature 
as a free gift from Him. When Moses was asked by Pharaoh about God, the 
following discussion occurred: He said, 'So who is your Lord, O Moses?' He said, 
'Our Lord is He Who gave to every thing its [particular] nature and then guided 
[them]'. (Ta Ha, 20:49-50) 

Thus God is known first of all as He who gives every thing its particular 
creation, and then gives them something else—His guidance (which, in the case 
of human beings, means beauty of soul). Therefore God's love is knowable to 
human beings as, first of all, the free gift of existence and countless other favours 
(including beauty of various kinds) to every created thing, and, second, love of 
feefluty ns such. This is perfectly summarised in the famous Hadith of the Mes¬ 
senger of God r, ‘God is Beautiful, and He loves beauty.’’® 

That God‘is Beautiful’—or rather: ‘The Beautiful’ {Al-Jamil) in another 
Hadith*'—means that all beauty comes from Him as a/ree gift, and therefore 
that He is, first of all, the Giver'^ of existence and countless other favours to every 
created thing. That God ‘loves beauty’ means that His love is love of beauty as 
such (not forgetting that all created beauty is from Him). This exactly confirms 
our description of God’s love above. Indeed, a similar definition could be de¬ 
duced for God’s Mercy.” 


therefore it can be said that whilst God loves everything 
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The definition of Divine love as: first, the free gift of existence and of 
less other favours {including beauty of various kinds) to every created thinT'"''- 
second. love of beauty as such is not opposed in meaning to the 
human love as Inclination towards beauty . except that it must be reinemb<. 
that God created all things and all beauty in the first place as a gratuitous 
from Him, and that it cannot be said that God inclines. And God knows b^'^ 

Our previous definition of love is confirmed by the etymological root of th. 
word 'hubb' (‘love). which comes from the word (‘seed’) thus implyij^^ 
seed which falls into the ground, grows, then brings forth a new and beautil" 
plant. God makes this clear in the Holy Quran with His words: The likeness 
of those who expend their wealth in the way of God is as the likeness of a grain 
Chabb') that sprouts seven ears, in every ear a hundred grains; so God multiplies 
for whom He will; God is Embracing Knowing. {Al-Baqarah, 2:261) 

Thus love is like a seed from which comes forth a plant which God mul. 
tiplies as He wills for whom He wills. Indeed, classical scholars of the Arabic 
language have affirmed that this is the lexical root of the word 'hubb\ but have 
also mentioned other roots from which the word might also be derived.’^ 






part ONI- 


divine love 










CHAPTER FOUR 


GOD AND LOVE 


LOVE AS A DIVINE QUALITY 

God speaks of the great reality of love many times in the Holy Qur an. He men¬ 
tions those whom He loves, such as, for example, those who rely on Him: And 
when you are resolved, rely on God; for God loves those who rely [upon Him]. 
{AarImran, 3:159) 

However, Gods Love is not merely one of Gods acts or actions, but one 
of Gods very Own Divine Qualities or Names. This can be seen by the many 
Divine Names in the Holy Qur an which denote Gods loving qualities (such as: 
'theGentle—‘AMflti/; ‘the Kind’—‘A/-Raow/; ‘the Generous-'Al-Kareem'; ‘the 
Forbearing—‘A/-Hn/eew'; ‘the Absolutely Reliable’—‘A/-Wh/czT; ‘the Friend’— 
Al'Walr, ‘the Good’—‘A/-Barr’; ‘the Forgiving’—‘A/-Ghq/ur; ‘the Forgiver’— 
Al-Ghaffar ; ‘the Granter and Accepter of Repentance’—‘A/-Tawwfll?’, and ‘the 
Pardoner—‘A/-‘A/u‘), and in particular by His Name ‘the Loving’ {'Al-Wadud^, 
which occurs twice in the Holy Qur’an: And ask forgiveness of your Lord, then 


repent to Him. Truly my Lord is Merciful, Loving. (Hud, 11:90) And He is the 
Forgiving, the Loving. (Al-Buruj, 85:14) 

Here we see the connection between love and mercy: the Divine Name 
‘the Loving’ is mentioned alongside the Divine Names ‘the Merciful’ and ‘the 
Forgiving in the two Qur anic verses (and never without them) indicating that 
Gods Love is inseparable from His Mercy.*' Thus Love comes with Mercy, and 
Mercy comes with Love. 

Indeed, some of God’s other Divine Names that indicate the ‘gentle’ Divine 
Qualities—such as the Divine Name ‘the Kind’ (Al-Raouf), which occurs in the 
Holy Qur’an ten times,'® and other certain Names as previously mentioned—also 
imply both God’s Love and His Mercy together. We may even say that Mercy 
engenders Love; for the word rahmah (‘mercy’) is derived from rahim (‘womb’), 
and God says in a 'Hadith QudsC (that is, a Hadith where the Messenger of God 
S is quoting God Himself as Speaker): 

“I am God (Allah), I am the Compassionate One (Al-Rahman). 1 created 
the womb ('rahim') and named it after My Name. He who keeps its ties, I 
shall keep [my ties with] him; and he who cuts its ties, I shall cut him off 
(from Me].”'^ 


Indeed, if we reflect on the womb, we will realize that the womb produces 
mercy just as it produces children, because when a child is born from the womb 
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he or she already naturally enjoys his or her mother’s love. This is a law of na¬ 
ture: mercy produces love, even though love has special qualities which mercy 
does not necessarOy share. 

The natural connection between love and mercy is not confined to the 
keeping of family ties alone, for God also alludes to the connection between 
affection—which is a form of love, as God willing we will see later—with mercy, 
in the following verse: And of His signs is that He createdfor you from yourselves 
mates that you might fnd peace by their side, and He ordained between you af¬ 
fection (mawaddah) and mercy Surely in that there are signs for a people who 
reflect. (Al-Rum, 30:21) 


LOVE AND MERCY ARE OF THE DIVINE ESSENCE 

God equates His Name'the Compassionate’with His Divine 
Name ‘God’ ('Allah') in His words: Say; 'Invoke God or invoke the Compas- 
sionate One; whichever you invoke, to Him belong the Most Beautiful Names... 
(Al-Isrd, 17:110) Since the Divine Name 'Allah' refers to the Divine Essence, 
this means that Divine Mercy is of the very Divine Essence—the Godhead or 
the Self-Itself, without and before any relation to any created being’*. This is 
also proved by God’s words: ...He has prescribed for Himself [nafsihi—His Selfj 
mercy... (Al-An'am, 6:12) And His words:... Your Lord has prescribed for Himself 
(nafsihi-His Selfj mercy... (Al-An'am, 6:54) 

Thus God has made mercy incumbent upon Himself or rather His Self—the 
Arabic word 'nafsihi' mem both Himself (reflexively) and ‘His Self’ (thus re¬ 
ferring to the Divine Essence or Self or Godhead)—which is to say that Divine 
Mercy is of the Divine Essence Itself. God’s Mercy is thus incumbent on God 
by His own very Being. Consequently, God is bound by Himself to be Merciful, 
and His Mercy embraces everything. This is affirmed by His words:... My mercy 
embraces all things... (Al-A'raf 7:156) 

Moreover, this is what the angels affirm when they pray for forgiveness for 
the believers: ...Our Lord, You embrace all things in [Your] mercy and knowl¬ 
edge... (Ghafir, 40:7) 

We must also mention that every one of the one hundred and fourteen 
chapters of the Holy Qur’an begins with the sacred formula 'In the Name of God, 
the Compassionate, the Merciful ('Bism Illah Al-Rahman Al-Rahim') except the 
ninth albeit that Islamic scholars point out that the ‘missing’ 

basmalJah of Surat Al-Tawbah reappears in Surat Al-Naml wherein God says: 
...And lo! it is: In the Name of God, the Compassionate, the Merciful. (Al-Naml, 
ijiio) Thus the fact that practically every chapter in the Holy Qur’an begins 
with 'In the Name of God, the Compassionate, theMercifuF, further indicates the 
connection between the Divine Name ‘God’ (‘Allah’) and mercy.” 

All of this allows us to say that since Divine Love, like Divine Mercy, is a 
Divine Quality; and since God’s Loving is inseparable from His Mercy; and 
since Divine Mercy is of the very Divine Essence Itself, then we can conclude 
that Divine Love, like Divine Mercy, is of° the Divine Essence Itself, as well as 
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being a Divine Quality. This is seen in the Ayat al-Kursi —which the Messenger 
of God * called: ‘the greatest verse in the Holy Qur an’*'—which speaks of the 
Divine Essence, and of the Qualities of God in relation to His Creation. Goci says: 

God, there is no god, except Him, the Living (Al-Hayy), the Eternal Sustainer 
(Al-Qayyum). Slumber does not seize Him, neither sleep; to Him belongs all 
that is in the heavens and the earth; who is there, that shall intercede with 
Him save by His leave? He knows what lies before them, and what is after 
them; and they encompass nothing of His knowledge, save such as He wills. 

His throne embraces the heavens and the earth; the preserving of them wearies 
Him not; He is the Sublime, the Tremendous. (ATBaqarah, 2:255) 

After mentioning two of His Names {' Al-Hayy' and 'Al-Qayyum*) and some 
of His Qualities, God says: who is there, that shall intercede with Him save by 
His leave?. Now intercession is evidently a function and a reflection of mercy, 
so we understand from this sacred verse not only that Divine Mercy is of the 
Divine Essence, but also that all mercy—even the mercy of God’s creatures to 
each other—is ultimately from God, for it is by His leave. Indeed, God says: 

And how many an angel there is in the heavens whose intercession cannot 
avail in any way except after God gives permission for whomever He wills, 
and He is satisfied. (Al-Najm, 53:26) And warn therewith those who fear 
they shall be gathered to their Lord: apart from Him they have no protector 
andnointercessorsothat they might fear [GodJ. {Al-An^am, 6:51) 3 ^ God is 
He Who created the heavens and the earth and whatever is between them in 
six days, then He presided upon the Throne. You do not have besides Him any 
protector or intercessor. Will you not then remember? (Al-Sajdah, 32:4) • Or 
have they taken besides God intercessors? Say: 'What! even though they have 
no power whatever and are unable to comprehend?' / Say: 'All intercession 
belongs [solely] to God. To Him belongs the kingdom of the heavens and the 
earth; then to Him you will be brought back’. (Al-Zumar, 39:43-44) 

Muslim scholars and exegetes have disagreed about the exact differences be¬ 
tween‘the Compassionate’ (Al-Rahman) and ‘the Merciful’ {Al-Rahim)y but 
they all affirm that the Divine Name ‘the Compassionate’ does not require an 
object, whilst the Divine Name ‘the Merciful’ does require an object to receive 
the mercy. This means that‘the Compassionate’ is compassionate in His Essence, 
and ‘the Merciful’ is merciful in His actions. However, since love comes with 
mercy, and since mercy exists in both the Divine Names ‘the Compassionate’ 
and‘the Merciful’, then love too is implied in both the Divine Names ‘the Com¬ 
passionate and ‘the Merciful’. Thus God’s Love is twice implied—along with the 
double mention of Divine Mercy—at the beginning of the Holy Qur’an itself 
and the beginning of every one of its one hundred and fourteen chapters except 
the ninth (which is later compensated for).“ 


19 



lOVt IN THE HOLY QUR’AN 


\ Question: Since God's mercy embraces all things (My mercy embraces all 
and since God has prescribed for Himself mercy; and since God’s mercy 
outstrips His wrath (according to the Hadith Qudsi which says: 'My mercy 
outstrips My wTath’), then how can God punish sinners with painful and severe 
punishment for their sins? God says: 

Tlif lews and Christians say: 'We are the sons of God and His beloved ones. 

Sfly; 'UTiy then does He chastise you for your sins? Nay; you are mortals from 
among those He created. He forgives whom He wills, and He chastises whom 
He wills’. For to God belongs the kingdom of the heavens and of the earth, and 
all that is between them; to Him Is the journey's end. {Al-Maidah, 5:18) • 

And whoever slays a believer deliberately, his requital is Hell, abiding therein, 
and God is angry with him and has cursed him, and has prepared for him a 
mighty chastisement. (Al-Nisa, 4:93) 

Fakhr al-Din al-Razi says: 'There are many opinions about His words ‘My 
mercy embraces all things'. It is said that ‘My mercy embraces all things' means 
that His mercy in the life of the lower world is granted universally to all, whilst 
in the Hereafter it is granted only to the believers. This is indicated by His words: 
‘and so I shall prescribe it for those who are God-fearing”^^ 

And Qurtubi says, commenting on this verse: ‘His words 'My mercy em¬ 
braces all things are universal, meaning infinite; meaning that it will not fail 
to reach all those to whom it applies. It is said that it means that [His mercy) 
embraces all in creation, in that even animals have mercy and aflfection for 
their young. Some exegetes say that all beings were given hope by this verse, 
even Iblis jSatan), who said, ‘I am a thing!’ But then God says: ‘and so I shall 
prescribe it for those who are God-fearing”^ 

In any case, God says: My mercy embraces all things, He does not say: ‘My 
tenderness embraces all things', but rather (elsewhere): God is Tender with His 
servants. He provides for whomever He will. And He is the Strong, the Mighty 
(Al-Shura, 42:19). God, then, is tender with His servants in a general way, and 
He provides for whomever He will. This does not mean for all, and does not 
mean that His tenderness-and therefore gentleness—embraces all things all the 
time, otherwise there would never be any suffering or pain in the world. There 
is thus a big difference between mercy and tenderness. Indeed, we may have 
mercyonsomethingby temporarily doing something harsh to it to save it from 
something even worse and more permanent (as, for example, does the surgeon 
or veterinarian who performs surgery); yet this mercy (or this surgery) might 
not be that gentle or involve any tenderness at all. Gods Mercy embracing all 
things thus does not mean that nothing will ever suffer, but that God will guide 
every existing thing to what wiU enable it to suffer the least, and God knows best. 
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Another Question: What is the difference between love (hubb) and mercy 

(rn/imu/i)? 

As will later be seen, mercy [rahmah) is both a kind of love (see Chapter 21: 
The Different Kinds of Love) and a stage of inter-human love (see Chapter 22: The 
Stages of Love). Nevertheless, there are a number of important differences—or 
perhaps distinctions—between the two in the Holy Qur’an. 

First, love necessary means having mercy towards that which is ‘associated 

with’ the beloved, (for the sake of the beloved). God says: Muhammad is the 
Messenger of God, and those who are with him are hard against the disbelievers, 
merciful among themselves... {Al-Fath, 48:29). Those ‘with the Messenger of 
God ’t are par excellence those who love God. Their love of God necessarily 
involves mercy towards each other since they recognize that they all love God. 
By contrast, mercy does not necessarily entail love. Love is thus more complete 
than mercy, and includes it. 

Second, God’s mercy embraces all things... {Al-Araf, 7:156), but He is only 
referred to as having love ('/im 1 ? 1 ?’) for (particular) human beings. Similarly, Gods 
Name'the Loving {‘Al- Waducf) refers only to all of creation (which is His throne, 
precisely): And He is the Forgiving, the Loving / Possessor of the Throne, the Glori- 
OMs(A/-BMrM/,85:i4-i5), not to individual parts within creation. Thus God’s love 
applies only to totalities, not to parts: a human being is a totality and (as will later 
be discussed in the endnotes of Chapter 12) potentially an image of the whole of 
creation, which itself is obviously a totality. By contrast, God’s Mercy, as just cited, 
applies to particular things—and indeed to every particular thing—and even to 
incomplete things. Thus love requires a ‘total’ object, whereas mercy does not. 

Third, whereas God may exercise both love and mercy towards human be¬ 
ings, human beings can feel love towards God, but not mercy. Of course, God 
is in need of neither human beings’ mercy nor their love —on the contrary, God 
is the Independent One, while you are the needy... {Muhammad, 47:38)—so this 
can only be because true love itself involves the totality of the subject or lover, 
whereas mercy does not. Indeed, God says: God has not placed two hearts inside 
any man... (Al-Ahzab, 33:4). 

Earlier we defined human love as: ‘an inclination towards beauty after be- 
ing pleased (i'jab) by it', and Divine love as: ‘first, the free gift of existence and of 
countless other favours (including beauty of various kinds) to every created thing 
and, second, love of beauty as such\ Since, as we have just seen: (1) love is more 
complete than mercy and includes it; (2) love requires a ‘total’ object, whereas 
mercy does not, and (3) love involves the totality of the subject or lover, whereas 
mercy does not, we can therefore deduce that the difference between love and 
mercy is that love involves a total gift, whereas mercy involves a partial gift. Con¬ 
sequently, it might even be said that love involves the gift of self, whereas mercy 
involves a gift of‘other'. And God knows best. 
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CHAPTER FIVE 

LOVE IS THE ROOT OF CREATION 


God created human beings oiil o/His mercy, for He says: The Compassionate 
One / has tauglii the Qur'an. / He created man, / teaching him [coherent] speech. 
(Al-Rflliman, 55:1-4) And He says: Had your Lord willed, He would have made 
fiunwnlnnd one commumt)', but they continue to differ, / except those on whom 
your Lord has mercy: and for that did He create them... (Hud, 11:118-119) 

Fakhr al Din al-Razi says about Gods words 'and for that did He create 
them’:’There are three opinions about these words. The first opinion: Ibn ‘Abbas 
^ said: “He created them for mercy”; and this is the opinion of the majority of 
Mu'tazilites, who say that it cannot be that God created them so that they would 
differ. There are several proofs for this: firstly, pronouns should be assumed to 
refer to their nearest possible antecedent, and the nearest possible antecedent 
here is “mercy", whilst “to differ” is further away. Secondly, had He created them 
to differ and wanted them to believe this, He could not then punish them for 
It, since they would be obeying Him by differing. Thirdly, if we understand the 
verse in this way, it is in harmony with what He says elsewhere: "and I did not 
create the jinn and humankind except that they may worship Me" (Al-Dhariyat, 
51:56). If it is said, “If the meaning were that He created them because of His 
merq, the pronoun’that’would be feminine in Arabic (since rahmah (‘mercy’] 
is a feminine noun in Arabic), not masculine”, we respond that the feminine 
status of the word rahmah is not a true feminine, since the word means “fa¬ 
vour" and “forgiveness” [respectively‘/fldr and 'ghufran in Arabic, which are 
both masculine], as He says: “Said he, 'This {'hadha'—a. masculine pronoun) 
is a mercy (rahmah) from my Lord...” (Al-Kahf, 18:98), and He says: “... surely 
the mercy (rahmah) of God is near ((jarib, masculine adjective) to the virtuous 
(Al'Araf 7:56)" The second opinion is that these words mean that He created 
them so that they would differ. The third opinion, which is the most satisfac¬ 
tory one, is that He created the people of mercy for mercy, and the people of 
differing for differing.’*’ 

Accordingly, we ourselves believe that the opinion of Ibn ‘Abbas -4^ is the one 
that corresponds best with the literal meaning of the verse. Indeed, we cannot 
ignore the opinion of Ibn Abbas <4i»—who learnt the Holy Qur’an personally 
from his cousin the Prophet Muhammad li himself—even if al-Razi does not 
concur. Moreover, as al-Razi himself says, linguistically speaking, the word 


'rnhniflh’may be considered either feminine or masculine—and therefore the 
word can indeed apply to it. At most, it might be said—to accommodate al-Razi s 
opinion—that God created people as such for mercy, but also created them as 
people of differing for differing and people of mercy’ for mercy—in other words, 
that God wants to grant His Mercy to everyone, but created them free and thus 
allowed them not to choose His Mercy. However, this seems an unnecessary, 
complicated quibble with Ibn Abbas’s commentary. Moreover, logically speak¬ 
ing, God prescribes mercy for Himself: ... Your Lord has prescribed for Himself 
mercy... (Al-An^am, 6:54) And this mercy is linked to the very creation of the 
heavens and the earth: Say: 'To whom belongs what is in the heavens and in the 
earth?'Say: 'To God. He has prescribed for Himself mercy. He will surely gather 
you together on the Day of Resurrection of which there is no doubt. Those who 
have forfeited their own souls, they do not believe. (Al-An'^am, 6:12) 

And the Messenger of God v? said: ‘When God created the world. He wrote 
above His Throne: “My mercy outstrips My wrath.” 

How, then, could God have created the people of differing for differing’ 
as al-Razi says, and not for mercy? Rather, God created human beings for His 
mercy but some of them ‘differed’, and as a result of this they closed themselves 
offffom Divine mercy, despite the vastness of His mercy about which God says: 
Mymercyembraces all things... (Al-A"raf, 7:156). 

Furthermore, how could God have created ‘the people of differing’ for 
‘differing’, when God has actually stated that the reason for creation elsewhere 
in the Holy Qur’an, and it is precisely not for ‘differing’ as such. God says: And 
I did not create the jinn and humankind except that they may worship Me. (Al- 
Dhariyat, 51:56) 

Now the worship of God is a mercy, and it leads to more mercy; and God 
does not say here that He created some of humanity and the jinn for worship, 
and others for something else (i.e. ‘differing’), but rather that He created them 
fl//for worshipping Him, and therefore for attaining His Mercy. Indeed, there 
are more than twenty-five verses in the Holy Qur’an which indicate that God 
created human beings for mercy, and for that which leads to mercy. In what 
follows we consider these. 

God says that He created human beings to be God-fearing: O people, wor¬ 
ship your Lord Who created you and those that were before you, so that you may 
be God-fearing. (Al-Baqarah, 2:21) 

And ‘to know the names of all things’, for He says: 

And when your Lord said to the angels, 'I am appointing on earth a vicege¬ 
rent', they said, 'What, will You appoint therein one who will do corruption 
therein and shed blood, while we glorify You with praise and sanctify You?'; 

He said, 'Assuredly, I know what you know not'. / And He taught Adam the 
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mimfj, dll oUftfin; flifu He presented them to the angels and said, ‘Now tell 
Mf the names of these if you speak truly’. (Al-Baqarah, 2:30-31) 

And He created human beings ‘to reward them with the best reward’, for 
He says; And to God belongs whatever is in the heavens and whatever is in the 
earth ihfll He may rcejiiite those who do evil for w'hat they have done, and reward 
those H’lio are virfuoiis iWt/i the best IrewardJ. {Al-Najm, 53:31) 

And ‘to test which of them is best in conduct’, for God says: [He] Who ere- 
(ited dcflili and life, that He may try you fto seej which of you is best in conduct, 
and He is the Mighty, the Forgiving. (Al-Mulk, 67:2) 

And 'to reward those who believe and perform good deeds’, for God says: 

To Him is the return of all of you: Gods promise, in truth. Truly He origh 
nates creation, then recreates it that He may requite those who believe and 
per/omi righteous deeds, justly. And those who disbelieve, for them will be a 
draught of boiling water and a painjul chastisement because they disbelieved. 
(Vunus, 10:4) 

And ‘so that human beings may be certain about the encounter with God’, 
for He says: 

God is He Who raised up the heavens without visible supports then presided 
upon the Throne and disposed the sun and the moon, each one moving, until 
jtbe condusion off an appointed time. He directs the command. He details 
the signs so that you might be certain of the encounter with your Lord. (Al- 
Ra d, i};2) 

And ‘so that human beings may seek His favour; give thanks to Him; reflect 
on His signs; understand them, and be guided’, for God says: 

He created the heavens and the earth with the Truth. Exalted be He above 
what they associate. / He created man from a drop offluid, yet behold! he 
is disputatious, openly. / And the cattle. He created them for you. In them 
there is warmth, as well as [otherj uses, and of them you eat; / and for you 
there is in them beauty, when you bring them [homej to rest, and when you 
drive them forth to pasture./And they bear your burdens to a land which 
you could not reach, save with great trouble to yourselves. Indeed your Lord 
is Gentle, Merciful. / And [He created} horses and mules and asses, that you 
may ride them, and for adornment; and He creates what you do not know. / 

And God’s is the direction of the way, and some of them are deviant. And had 
He willed, He would have guided you all. / He it is Who sends down water 
from the heaven, whence you have drink, and whence are trees, whereat you 
let your animals graze. / IVifli it He makes the crops grow for you, and olives 
and date-palms and vines and all kinds of fruit. Surely in that there is a sign 
for people who reflect./And He disposed for you the night and the day, and 
the sun and the moon and the stars are disposed by His command. Surely 
in that there are signs for people who understand. / And whatever He has 
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created for you in the earth, diverse in hue. Surely in that there is a sign for 
people who remember. / And He it is Who disposed the sea, that you may eat 
from it fresh meat, and bring forth from it ornaments which you wear. And 
you see the ships ploughing therein; and that you may seek of His favour, and 
that you might be thankful. / And He cast into the earth firm mountains, lest 
it should shake with you, and rivers and ways so that you might be guided /— 

and landmarks [as well], and by the stars, they are guided. {Al-Nahl, 16:3-16) 

And ‘so that human beings remember Him and thank Him’, for God says: 
And He it is Who made the night and day [to appear] in succession for him who 
desires to remember or desires to be thankful. (Al-Furqan, 25:62) 

And ‘so that human beings supplicate Him’, for God says: Say, ‘My Lord 
would not be concerned with you were it not for your supplications. But you 
have denied, and so that will remain binding'. (Al-Furqan, 25:77) And ‘so that 
He might relent to the believing men and women’, for God says: So that God 
niaychastise the hypocrites, men and women, and the idolaters, men and women, 
and that God may relent to the believing men and believing women. And God is 
Forgiving Merciful. [Al-Ahzab, 33:73) 

And ‘so that human beings may complete an appointed term, and under¬ 
stand’ for God says: 

He it is Who created you from dust, then from a drop [of sperm], then from 
a blood-clot, then He brings you forth as infants, then that you may come of 
age, then that you may become aged, though there are some of you who die 
earlier, and that you may complete an appointed term that perhaps you might 
understand. {Ghafir, 40:67) 

And‘so that human beings might seek God’s favour, and thank Him, and reflect 
upon His signs’, for God says: 

God it is Who disposed for you the sea so that the ships may sail upon it by 
His command, and that you may seek of His favour, and that perhaps you 
may give thanks. / And He has disposed for you whatever is in the heavens, 
and whatever is in the earth, all being from Him. Surely in that there are signs 
for a people who reflect. (Al-Iathiyah, 45:12-13) 

And‘to requite each soul justly’, for God says: And God created the heavens 
and the earth with the truth and so that every soul may be requited for what it 
has earned, and they will not be wronged. (Al-Jathiyah, 45:22) 

And‘so that human beings may come to know one another’, for God says: 
Ohumankind! We have indeed created you from a male and a female, and made 
you nations and tribes that you may come to know one another. Truly the noblest 
of you in the sight of God is the most God-fearing among you. Truly God is Knower, 
Aware. (Al-Hujurat, 49:13) 

And ‘so that human beings might have insight and be people of remembrance 
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and pwitmcc; for God says: As an insight and a reminder for every penitent 
smani (Qaf, 50:8) 

And 'so that human beings might keep the balance with justice, for God says: 

The One / has taught the Quran. / He created man, / teach- 

injliim Icoherentj speech. / The sun and the moon follow a reckoning, / and 
file fuss and the trees prostrate. / And He has raised the heaven and set up 
the balance, / jdeclanngj that you should not contravene with regard to the 
fcflianfr / And obserw the weights with justice and do not skimp the balance. 
(Al-kaliman, ;5;i-9) 

And ‘so that human beings might be guided to the way, and be grateful to 
God’, for God saj's: Verily We created man from a drop of mixed fluid, so that 
Wf may (csf him. So IVe made him hearing, seeing. / Verily We have guided him 
to the way, whether he be grateful or ungrateful. (Al-Insan, 76:2-3) 

And that 'God created the earth as sustenance for human beings’ for God 
says: 

Are }vu harder to create or the heaven which He has built?/ He made it rise 
hi^ and levelled it, / and darkened its night, and brought forth its day; /and 
after that He spread out the earth; / from it He has brought forth its waters 
and its pastures, land has set firm the mountains/as a [source off sustenance 
for pu and your flocks. {Al-Naztat, 79:27-33) 

What all these verses have in common is the fact that God creates human 
beings,gives them freedom and tests them in this life so that they might attain 
His mercy, although those who fail and do evil things are requited for their 
OHTi evil deeds. 

It should also be mentioned that in addition to all the verses from the Holy 
Qur'an cited above there are twenty-five other verses in the Holy Qur’an in which 
God describes the wisdom behind His creating certain parts of creation (and 
not all of it). These parts of creation were specifically made for the service of 
humanit)’, to help achieve their purpose in life, which is to attain God’s mercy 
by worshipping Him. These verses include, for example: It is He Who made the 
earth tractable for you, so walk in its flanks and eat of His provision; and to Him 
is the resurrection. (Al-Mulk, 67:15)** 

Thus it is clear and beyond doubt that God created human beings and the 
world out o/mercy and/or mercy; and since Divine Mercy is inseparable from 
Divine love (as we have already discussed in Chapter 4: God and Love), this 
means that the world and human beings were created out of love and for love 
as well 

{ 2 } 

A Question: If the world and human beings were created out of mercy, and 


(hus love, and /or mercy and thus love, then how can it be that God does not 
love certain (evil) people? 

As we will later see, God willing, the only creatures and things which God 
does not love are the evildoers and disbelievers and certain evil deeds. The 
answer to this question therefore is limited to an examination of the states of 
the evildoers, disbelievers and certain evil deeds with respect to God’s love 
and mercy. 

As regards evildoers and the disbelievers, God in His mercy and love cre¬ 
ated them in a state of primordial purity, and in the best stature and the best 
form.” God says: 

By the fig and the olive, / and [byf the Mount Sinai, / and [by] this secure land, 

/ Verily V/e created man in the best stature. / Then, We reduced him to the 
lowest of the low, / except those who believe and perform righteous deeds, for 
they shall have an unfailing reward. / So what makes you deny thereafter the 
Judgement? / Is not God the fairest of all judges? {Al- Tin, 95:1-8) God it is 
Who made for you the earth as a [stable] abode and the heaven as a canopy. 

And He formed you and perfected your forms, and provided you with [all] 
the wholesome things. That then is God, your Lord, so blessed be God, the 
lord of the Worlds. (Ghafir, 40:64) * He created the heavens and the earth 
with the truth, and He shaped you and made your shapes excellent; and to 
Him is the journeys end. (Al-Taghabun, 64:3) O man! What has deceived 
you with regard to your generous Lord? / Who created you, then made you 
upright, then proportioned you, / assembling you in whatever form He wishes? 

[Al-Infitar, 82:6-8) 

But this does not mean that God, who created human beings in the best 
of statures, still loves them if and after they become the lowest of the low. Abu 
Hurayrah 4 ^ reported that the Messenger of God ^ said: ‘Every child is born 
primordially pure, and then his parents make him Jewish, or Christian, or 
Magian....’^® And 'lyad ibn Majashi’i reported that the Messenger of God ^ 
said: God Almighty says: “... And I created all My servants in a righteous state, 
and then demons came to them and drew them away from their religion....” 

This means that although God created human beings out of mercy. He made 
them free and able to choose between good and evil. God says: 

Verily We have guided him to the way, whether he be grateful or ungrateful. 
(Al-Insan, 76:}} * And We guided him to the two paths. {Al-Balad, 90:10) 

Si And as for Thamud, We offered them guidance, but they preferred blind¬ 
ness to guidance. So the thunderbolt of the humiliating chastisement seized 
them on account of what they used to earn. (Fussilat, 41:17) 

If a person chooses goodness, virtue, or the like, then God will love him or 
her more. However, if they choose the way of evil and sin, and close themselves 
off from God’s guidance, then they will not attain God’s mercy and love. Thus 
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God-out of mercy and love—creates people free, but some use this freedom to 
choose not to accept God’s mercy and love. The inevitable price to be paid for 
freedom is the possibility of evil and thus the rejection of God’s mercy. Indeed, 
God dtes the Prophet Noah in the Holy Qur’an saying: He said, ‘O my people, 
haveyou considered if I am [acting] upon a clear prooffrom my Lord and He has 
given me mercy from Him, and you have remained blind to it, can we force it on 
you, even though you are averse to it? (Hud, 11:28) 

It is thus not a question of God not loving evil people and acts, but rather 
of evil people freely refusing to be loved by God. And God knows best. 






CHAPTER SIX 

THE UNIVERSE AND LOVE 

What is the difference between glorification of God (^tasbiW) and praise of 
God Chamd')? When glorifying God, one evokes His magnificence and His 
Qualities of Majesty, for to glorify God implies declaring His transcendence. 

When praising God—which is essentially giving thanks in a general way for 
everything’*—one evokes God’s Qualities of Beauty or Gentleness, for to praise 
implies declaring the immanence of God’s Qualities. Everything in the heavens 
and the earth innately and naturally both glorifies and praises God with their 
very beings: The seven heavens and the earth and all that is therein proclaim 
His praise. And there is not a thing, but glorifies Him in praise; but you do not 
understand their glorification. Lo! He is Forbearing, Forgiving. (^Al~Isra\ 17:44)^* 

This praise includes the primordial and natural love which all creatures feel 
for God. Thus the entire universe innately loves God. We do not see the effects 
of this love, and we do not understand the universe’s glorification of God, for 
He says:‘bufyou do not understand their glorification. However, the Messenger 
ofGod^did understand and hear the love of inanimate objects—although 
they have no hearts—for God, and even their love for the Messenger of God 
himself. This is clear in the Hadith of the weeping tree-trunk, which is related 
in Bukhari’s Sahih: 

Jabir ibn ‘Abdullah reported that on Fridays the Prophet Hit used to stand 
by a tree or a palm [to deliver the sermon]. A woman (or a man) of the 
Helpers said ,‘0 Messenger of God, shall we not make you a pulpit?’ He said, 

‘If you will.’ So they made him a pulpit, and the next Friday he was shown 
to the pulpit, and the palm let out a cry like that of a baby. The Prophet ^ 
descended [from the pulpit] and embraced the tree, and it sobbed like a 
baby being comforted. He said: ‘You weep for the remembrance you used 
to hear there.’^ 

And Ibn ‘Umar said: ‘The Prophet % gave a sermon by a palm-trunk, 
and went to it and he stroked it with his hand.’” 

The reality of this universal love for God is affirmed by the Creator’s do¬ 
minion over all creation, for He is the King and the Owner of Creation (and 
therefore it innately praises Him); Why, surely to God belongs all that is in the 
heavens and the earth. Why, surely GocTs promise is true, but most of them do not 
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htow. {Yunus, 10:55) * surely to God belongs all 
(ind (ill who ore in the eurth... {Yunus, 10.66) 

« __ 11 __ y 


(ind (ill who ore in the eurth... {Yunus, 10.66) tljQ ^ 

This reality is also confirmed by creations obedience of o 
belongs whoever is in the heavens and the earth. A.II are obedi ^ ^ 

Rum, 30:26) It is also confirmed by creations submission to ^•»i( 

they desire other than Gods religion, when to Him has submitted' ^^^t! 
thp heavens and the earth, willingly, or unwillinglv. r / 0 


the heavens and the earth, willingly, or unwillingly, and to h] 


returned? {AaVlniran, 3:83) 


This fact 
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save disobedie 


nt hu 





beings— prostrates before God, for He says: 

Have you not seen that to God prostrates whoever is in the heav 
ever is in the earth, together with the sun and the moon, and the ^star ^ ^^‘ho. 
mountains, and the trees and the animals, as well as many of hum 
And for many the chastisement has become due. And he whom 
there is none to give him honour. Indeed God does whatever ^ abases, 
Haj). 22:18) ■ ■ (At- 

And God says: And to God prostrates whoever is in the heavens 
earth, willingly or unwillingly, and also their shadows in the morni^L ^ 
evenings. {Al-Ra"d, 13:15) 


And finally, tl 
makes requests of- 
^Al-Samadi —as Ht 


Self-Sujffi 


and 
Name 


ofall{AbSamad). {Al-Ikhlas, 112:1-2) In the Tafsir Al-Jalalayn, this is explained 
as follows: [This means that God is] always and constantly besought in needs.’^‘ 
Moreover, God says: All that is in the heavens and the earth implore Him. 

Every day He is upon some matter. {AURahman, 55:29) 

Evil human beings who are disobedient to God are the only beings that do 
not ve God in the moment of their disobedience at least, but not in their 
bemg as such or their individual parts, which aU glorify God all the time. In 
>er words, even the most evil person committing the most evil deed—with 
% or hw consciousness rejecting or hating God at that moment—nevertheless 
- , ^ every atom of their being and in their deepest heart. This is one 

t}rai<t> ^ words: ...And there is not a thing, but proclaims His 

praise... {Al-Isra\ 17:44) ^ 

is ^ his being, even if his or her soul 

and s^enses of humanity -dl 

their feet shallot ^heir tongues and 

24:24) And r A ^ ^fy^gAin.\t them concerning what they u>ed to do. h 

speak to Us andTJ^ shall seal up their mouths, and their han ^ 

rv^ c.--. ^^rfeet shall bear witness concerning what they aseil a 
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And 


says; 
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■ i, their hearing and their eyes and their skins wtll 
lt,M ''“■''/'■‘“I . i ana-rmng what they used to da i And they will 
lu-or .<'>'»» hear\vilness against usr Vu-y wtll say 

‘TvX'lave spceeh to alt things. And He ereaud you thefirj 
'''uI:L will be returned. IFussilal. 41:20-21) 

“i, I niver.i' love^ God. 4nd how could it not. when He is its 

B,us the whole ^ 

Maker and Sha^ Natnes. All that is in the heavens and 


Crearoi. --, , ,, ,i,r MoO Beautiful i\anus. intAi . .. 

ataper. To Him M.ghly. the Wise. {Al-Hashn 59:24) 

the earth glorify ■ we mentioned previously that God says. 

I , ^e rill thinvs (A/-A ro/. 7:15^) 

•■^C^ihoush G.od does not love the evildoers, disbelievers, hypocrites 


a ,Ka like as such-as we will later see God willing-apart from these people, 
r d loves al beings and aU things, before and more than they could possibly 
Wm-Mnee hi mercy cn.braees alt dungs Ih.s doe. not .nean. oi course 

Aat He is gentle with all things at aU times, for He says: My mercy embraces all 
Ihinis not ‘My tenderness embraces all things.’ Rather. He says: God ts Ten er 
ILatif] towards His servants. He provides for whomever He will. And He ts the 
Strong, the Mighty. (Al-Shura, 42:19) Thus God is tender or gentle to whom He 
\Nrill, but His mercy is greater and vaster than His Gentleness. 

The proof that God loves everything that He created (except the evildoers, 
disbelievers, and hypocrites as such) is that He gave them the gift of existence 
(and countless other favours) and that beauty is present in everything He cre¬ 
ated, for He says: Who beautified everything that He created... {Al-Sajdah, 32:7) 
God loves thus the beauty inherent in the creation He adorned with His 
beauty, because He Toves beauty’ But of course this does not mean that God’s 

love is like human love, for He says: There is nothing like Him. He is the Hearer, 
the Seer. {Al-Shura, 42:11) 

In summary: God loves the universe and humanity for the beauty He placed 
in them, and thus God loves His own beauty in the universe. This means that 
He loves the universe ultimately for His own sake. Humanity, on the other hand, 
loves God (or should), not for their own sakes, but for God’s sake only. This is 
n^essarily so because: ...God is the Independent One, while you are the needy... 
-u lammad, 47.38) And God says: O humankind! You are the ones who are 
^ ^^^^P^^dent, the Praised. {Fatir, 35:15) 

humJnm°„hicn‘l^T r‘' ‘he Universe and 

loved fo 7 r 1 “ h “■ '’>■ God-is also 

oved for Gods sake. And God knows best. 
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GOD’S LOVE FOR HUMANITY 



god’s favour and love for all human beings IM r-tv 

GENEk,^! 

Gods favour ([fatiF) is an aspect of His mercy, and Divine mercy itself.^ 
saw earlier—is inseparable from Divine love. Hence we must mentin ^ 
Gods completely gratuitous favour upon humanity in general as an 


God s love. 


Adam 


After creating human beings from dust, God breathed His 


spirit ini,, 


So when / have proportioned him, and breathed in him My spirit, then fall 
down in prostration before him! (Sad, 38:72) Who beautified everything 
that He created. And He began the creation of man from clay, / then He 
made his progeny from an extract of a base fluid, / then He proportioned 
him, and breathed into him of His spirit. And He made for you hearing, and 
sight and hearts. Little thanks do you give. (Al-Sajdah, 32:7-9) • And when 
your Lord said to the angels, 'Indeed I am going to create a mortal out of dry 
day (drawn]from malleable mud. / So, when I have proportioned him and 
breathed of My spirit in him, fall down in prostration before him!’/ And so the 
angels prostrated, all of them together, / except Iblis, he refused to be among 
those prostrating. / He [said]: ‘O Iblis what is wrong with you that you are 
not among those prostrating?’/ Said he, 7 was not about to prostrate myself 
before a mortal whom You have created out of a dry clay [drawn] from mal¬ 
leable mud’. / Said He, 'Then be gone from hence; for you are indeed accursed. 
(Al-Hijr, 15:28-34) 


And God created human beings in the best of forms Csurah’): 

God U is U'%0 made for you the earth as a [stable] abode and the heaven as 
a canopy. And He formed you and perfected your forms, and provided you 
with [all] the wholesome things. That then is God, your Lord, so blessed be 
God, the Lord of the Worlds. (Ghafir, 40:64) He created the heavens and 
the earth with the truth, and He shaped you and made your forms excelloat, 
and to Him is the journeys end. (Al-Taghabun, 64:3) O man! What as 

deceived you with regard to your generous Lord? / Who created you, then 
twdeyou upright, then proportioned you, / assembling you in whateverfo 

He wishes? (Al-Infitar, 82:6-8) 

And God created human beings in the best of statures ('taqwim')- 
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the angels, 7 am appointing on earth a vicegerent , they said Whcit, will 
appoint therein one who will do corruption therein and shed blood, wht e 
we glorify You with praise and sanctify You?’; He said, 'Assuredly, I know 
what you know not’. / And He taught Adam the names, all of them, then 
He presented them to the angels and said, 'Now tell Me the names of these if 
you speak truly’. / They said, 'Glory be to You! We know not except what You 
have taught us. Surely You are the Knower, Wise’. / He said, 'Adam, tell them 
their names’; And when he had told them their names He said. Did I not 
tell you that I know the Unseen in the heavens and the earth?, And I know 
what you reveal and what you were hiding. / And when We said to the angels, 
Prostrate yourselves to Adam; so they prostrated themselves, except Iblis, he 
refused and disdained; and so he became one of the disbelievers [kafirin]. 
{Al-Baqarah, 2:29-34)^® 

inrough all these Divine favours, human beings were given a trust greater 
fnan could have been borne by the heavens, the earth and the mountains: Indeed 
^ offered the Trust to the heavens and the earth and the mountains, but they 
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f.’ Nvr i 7 timi urn' apprehensive of it; hut man undertook it. Truly he y, 
4 tolerant. (M-Ah:ah, 33:72) 

Finalh. wemusi mention that in .addition to .all the gratuitous favours which 
Gvxi has granted every human being in general, He has also granted gratuitous 
graces (m niii; pi. nuwi) to every single human being individually. God says; 

A»jd to count GoTs grace you could never reckon it. Indeed God is 

fvrguvig Merciful (Al-Nahl, 16:18) • Whatever grace you have, it is from 
God Then when misfortune befalls you, to Him you cry for help. (Al-Nahl, 
i6:S3) • Do you not sec that God has disposed for you whatever is in the 
heavens and whatever is in the earth, and He has showered His graces upon 
you, [both} outwardly and inwardly? Yet among people there are those who 
dispute concerning God without any knowledge or guidance or an illuminat¬ 
ing scripture. (Lucjnian, 31:20) # Each We supply [to] these and [to] those 
from your Lord's bounty. And your Lords bounty is not confined. (Al-Isra, 

17:20) 


GOD S PARTICULAR LOVE FOR THE VIRTUOUS 

As we have seen, God has greatly favoured human beings in general and in¬ 
dividually—more than He has favoured other creatures. Divine favour comes 
from Divine Mere)', and Dhine Mercy is inseparable from Divine Love. Thus 
God’s great favour to human beings is also a result of His love for them in 
general or as such. 

In addition to all that, moreover, God says that He loves people more if 
they follow the Messenger of God #1: Say: ‘Ifyou love God, follow me, and God 
will love you more lyuhbibkumi, and forgive you your sins; God is Forgiving, 
Merciful! (Aal Imran, 3:31) 

Moreover, God mentions that a people may come in the future whom God 
loves and who love God, and who are characterised by the following attributes: 

0 you who believe, whoever of you apostatises from his religion, God will 
assuredly bring a people whom He loves and who love Him: humble towards 
believers, stem towards disbelievers, struggling in the way of God, and fearing 
not the reproach of any reproacher. That is God’s favour; He gives it to whom 
He will; and God is Embracing, Knowing. (Al-Ma'idah, 5:54) 

God also specifically mentions eight general kinds of people whom He says 
(in the present tense) that He ‘loves*. They are as follows: 

i. 'Those who rely’ (on God) (al-mutawakkilin or al-mutawakkilun —de¬ 
pending on the word’s grammatical case): 

It was by the mercy of God that you were lenient with them; had you been 
harsh and fierce of heart, they would have dispersed from about you. So 
pardon them, and ask forgiveness for them, and consult them in the matter. 
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And when you are resolved, rely on God; for God loves those who rely. (Aal 
Imran, 3:159) 

2.'Those who cleanse themselves’ Cal-mulalahhirin) or purify themselves’ 
rfllmuttahhirin): 

They will ask you about the monthly period. Say: Tt is an ailment: so part 
with women in the monthly period, and do not approach them until they are 
pure; when they have cleansed themselves, then come to them, as God has 
commanded you. Truly, God loves those who repent, and He loves those who 
cleanse themselves. (Al-Baqarah, 2:222) Never stand there. A mosque 
which was founded upon piety from the first day is worthier for you to stand 
therein; in it are men who love to purify themselves; and God loves those who 
purify themselves. [Al-Tawbah, 9:109) 

3. ‘Those who repent’ (aTtawwabin'): 

They will ask you about the monthly period. Say: Tt is an ailment; so part 
with women in the monthly period, and do not approach them until they are 
pure; when they have cleansed themselves, then come to them, as God has 
commanded you. Truly, God loves those who repent, and He loves those who 
cleanse themselves. (Al-Baqarah, 2:222) 

4. ‘The just’ Cal-muqsitin): 

Listeners to calumny and consumers of unlawful gain. If they come to you, 
then judge between them or turn away from them. If you turn away from them, 
they cannot harm you at all; and if you judge, then judge justly between them; 

God loves the just. (Al-Mdidah, 5:42) • And if two parties of believers fall 
tojighting, make peace between them. And if one of them aggresses against 
the other, fight the one which aggresses until it returns to Gods ordinance. 

Then, if it returns, reconcile them, and act justly. Surely God loves the just. 
(Al-Hujurat, 49:9) $ God does not forbid you in regard to those who did not 
wage war against you on account of religion and did not expel you from your 
homes, that you should treat them kindly and deal with them justly. Surely 
God loves the just. (Al-Mumtahanah, 60:8) 

5. 'Those who fight for His cause in ranks, as if they were a solid structure 
i'al-ladhinayuqatilunafi sabilihi saffan kanuhum bunyanun marsus'Y^: Indeed 
God loves those who fight for His cause in ranks, as if they were a solid structure. 

6. 'The patient’ (‘al-sabirin): Ufow many a prophet has been killed and with 
liini thousands manifold [fought], but they fainted not in the face of what afflicted 
them in GocTs way; they neither weakened, nor did they humble themselves. And 
God loves the patient. (AaTImran, 3:146) 

7. ‘The God-fearing (‘al-muttaqin): 

Hay, but whoever fulfils his covenant, and has fear, for truly God loves the 
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{n\i tritnn(\ (Atil hnmn, 3.76) • Excepting those of the idolaters with 
ivR /iijiv nuhk a pact, and who have not diminished (their commit- 
mcnt tol in anyway, nor supported anyone against you; (as for thesej 
fulfil vourpact with them until the term. Truly God loves the God-fearing. 
[.M-Tawbak 9:4) • How can the idolaters have a pact with God and His 
.Messenger, except for those with whom you made a pact at the Sacred Mosque? 

So long ii< they are true to you, be true to them. Truly God loves the God- 
feanne(Al-Tawbah, 9:7) 

8. 'The \irtuous’ (al-muhsinin): 

.‘\nd spend in the way of God; and do not cast yourselves by your own hands 
into destruction; but be virtuous; God loves the virtuous. {ATBaqarah, 2:195) 

• \\ 7 io expend in prosperity and adversity, and restrain their rage, and par¬ 
don their fellow-men; and God loves those who are virtuous. (Aal ^ Imran, 
3:134) • And God gave them the reward of this world, and the fairest reward 

of the Hereafter, and God loves the virtuous. {Aal 'bnran, 3:148) '• So be¬ 
cause of their breaking their covenant. We cursed them and made their hearts 
hard; they distort words from their contexts; and they have forgotten a portion 
of what they were reminded of; and you will never cease to discover some 
treachery on their part, except for a few of them. Yet pardon them, and forgive; 
surely God loves the virtuous. {Al-Maidah, 5:13) ^ Those who believe and 
perform righteous deeds are not at fault in what they may have consumed, 
so long as they fear, and believed and performed righteous deeds, and then 
were God-fearing and believed, and then were God-fearing and virtuous; God 
loves the virtuous. (Al-Maidah, 5:93) 

\\Tiat do all these eight types of people have in common? The answer is 
that they are all characterised by certain good and virtuous characteristics of 
the soul. Reliance; purity; repentance; justice; fighting in God's cause; patience; 
fear of God and virtue are all good and virtuous characteristics of the soul. They 
are thus all aspects of‘beauty of soul’ or of human beings’ ‘inner beauty’.*'® This 
confirms our definition (in Chapter 3: The Definition of Love) of God’s love 
as the 'love of beauty, as per the Hadith wherein it is stated: ‘God is Beautiful, 
and He loves beauty.’^' 

However, ‘virtue’ ('ihsan) is more than one single good characteristic in 
the soul; it encompasses the entire soul and all its traits. This is evident from 
the‘Hodit/i of Gabriel’ which says: ‘Virtue (al-ihsan) means to worship God 

as though you see Him; for [even] if you see Him not, He assuredly sees you’^* 
Sincere worship—‘as though we see God’—requires the whole soul because 
people cannot be fully aware of God and worship Him as if they saw Him, with¬ 
out giving Him all that they are with all their hearts, with all their souls, with 
all their minds and with all their strengths. God’s Oneness and Absoluteness 
requires peoples unanimity and totality. This is reflected in the root meaning 


ofihew'ord 'ilmi' (Virtue’): ‘/ta’comes from 'husn\ which means ‘beauty’, 

or 'the opposite of ugliness.’" Virtue, then, is the beauty of the soul, or human 
beings’ inner beauty, in its entirety. This conforms perfectly to the description of 
God’s loveas from the Hadith, namely that God’s love is ‘love for beauty’ Thus in 
all of the aforementioned verses (about those whom God loves), it is as though 
God were saying that He particularly loves those who adorn themselves with 
nrtueor beauty of soul, in varying degrees; and God knows best. 

Certainly, this is what we understand from God’s words: Say: 'If you love God, 
follow me, and God will love you more [yuhbibkum], and forgive you your sins; 
Cod is Forgiving, Merciful'{AaE Imran, 3:31 )*'■'God ‘loves more’ {‘yuhbibkum’)— 
that is, God loves them greatly and loves them more than others"—those who 
follow the way of the Messenger of God and those who follow the way of 
the Messenger of God ^ are necessarily the righteous and the virtuous, because 
(he Messenger of God ;• had a ‘magnificent nature’: And assuredly you possess 
0 magnificent nature. (Al-Qalam, 68:4) 

God’s words ‘Sny: If you love God, follow me, and God will love you more 
imply that God does not necessarily promise His greatest love to anyone but His 
Messenger^. As for everyone else. He promises to love them more if they follow 
(heSmniflh, without necessarily promising them ultimate success therein. God 
bows best, but there may be herein a great mystery to the effect that the person 
who loves God and is loved by Him in the most perfect way is the Messenger 
of God This is also suggested by the fact that in the Holy Qur’an there is no 
other specific, individual mention of anyone who ‘loves God and God loves 
him’ in the present tense as such, and on the only occasion when this phrase is 
used, it is used in the future tense. This occurs in the following Qur anic verse, 
which we have already cited: 

Oyou who believe, whoever of you apostatises from his religion, God will 
assuredly bring a people whom He loves and who love Him: humble towards 
believers, stern towards disbelievers, struggling in the way of God, and fearing 
not the reproach of any reproacher. That is God’s favour; He gives it to whom 
He will; and God is Embracing, Knowing. (Al-Mdidah, 5:54) 

Howbeit, we will discuss God’s love for His Messenger * in the following 
chapter, God willing, and will content ourselves here with this mere allusion 


lo the subject. 


THE HIERARCHY OF THE VIRTUOUS 
Among the types of virtuous people mentioned above it appears that there are 

differences of degree and rank, for God mentions that He loves ‘the virtuous’ 
(‘fjl-inuhsiuuu’) five times in the Holy Qur’an; ‘the God-fearing (al-muttaqun) 
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and 'the iiM* (ohmuj^iitun) three limes each, and all the other categories of 
fv\>ple ona' only. 

On the other hand, God only specifically says that He is ‘with’ (ma) 'the 
Mrtuous’ Ctil-muhsinun), ‘the God-tearing’ al-muttaqun)y and ‘the patient’ 
(ai-.vuhirnn’)—and does not specifically say this about the other five categories 
mentioned.*^ The meaning of‘God’s Companionship’ (literally: ‘God’s being 
with someone’ 'maiyyat Allah) is a delicate issue over which Muslim scholars 
have ditfered; but Muslim scholars have generally distinguished between two 
kinds of'Divine Companionship’ in the Holy Qur’an''^* 

1. ‘General Dhine Companionship! This refers to God’s being with all things. 
And W’c shall narrate to them with knowledge; for verily We were not absent. {Al 
A raf, 7:7) And with every group of people: 

Have you not seen that God knows all that is in the heavens and all that is in 
the earth? No secret conversation of three takes place but He is their fourth 
[cornpanionj, nor of five but He is their sixth, nor of fewer than that or more 
but He is with them wherever they may be. Then He will inform them of 
wlmt they did, on the Day of Resurrection. Assuredly God has knowledge of 
all things. {Al-Mujadilah, 58:7) 

And even with the sinners: They hide themselves from people, but they do 
not hide themselves from God; for He is with them while they plot at night with 
discourse displeasing to Him. God is ever Encompassing what they do. (Al-Nisd, 
4:108) 

2. ‘Special Divine Companionship.’ This refers to God’s being with the mes 
sengers, the prophets, and the believers in particular: 

If you have sought a judgement, the judgement has now come to you; and if 
you desist, it will betterfor you. But if you return. We shall return, and your 
host will not avail you in any way, however numerous it be; and verily God 
is with the believers. {Al-Anfal, 8:19) ¥ God had made a covenant with the 
Children of Israel, and IVe raised up from among them twelve leaders. And 
God said: Tam with you. Surely if you establish the prayer, and pay the alms, 
and believe in My messengers and succour them, and lend to God a goodly 
loan, I will absolve you of your evil deeds, and I will admit you to gardens 
underneath which riversflow. So whoever of you disbelieves after that, surely 
he has strayed from the right way. (Al-Maidah, 5:12) ^ It is He Who cre¬ 
ated the heavens and the earth in six days, then presided upon the Throne. He 
knows what enters the earth, and what issues from it, and what comes down 
from the heaven. And He is with you wherever you may be; and God is Seer 
of what you do. (Al-Hadid, 57:4) « So do not falter, and [do not] call for 
peace when you have the upper hand; and God is with you, and He will not 
stint you in (the reward forj your works. (Muhammad, If you do 

not help him, (know thatj God has already helped him, when the disbelievers 
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{trove hint forth-the second of two; when the two were in the cave—when 
he said to Ids companion, Vo not despair; verily God is with us. 'Then God 
sent down His spirit of peace (sakinatahu) upon him and supported him with 
legions you did not see; and He made the word of those who disbelieved the 
nethermost, and the Word of God was the uppermost. And God is Mighty, 

Ife (Al-Tawbah, 9:40) 

And with Moses and Aaron Said He, 'Certainly not! Go both of you 
with Our signs. We will indeed be with you, hearing. (Al-Shu^ard, 26:15) 

‘Do not fear, for I shall be with the two of you, hearing and seeing (Ta Ha, 20:46) 
And with Moses ^ individually: He said, 'Certainly not! Indeed I have my Lord 
with me. He will guide me. (Al-Shu'^ara, 26:62) 

Thus there are two distinct kinds of‘God’s Companionship! Otherwise, 
what did the Messenger of God t mean by saying 'Do not despair; verily God 
is with usi If there were no difference between God’s being with His Mes¬ 
senger* and Abu Baler ^ inside the cave of Thawr, and God’s being with the 
disbelievers who were trying to kill them outside the cave of Thawr, then these 
words would be redundant. Similarly, what did the Prophet Moses mean 
by saying 'Certainly not' (in response to his people’s saying that they would be 
caught by Pharaoh and his army)? If there were no difference between God’s 
being with Moses and the Children of Israel and His being with Pharaoh and 
his army, then these words too would be redundant. 

This leads us to distinguish between the five aforementioned types of people 
whom God loves but does not specifically say He is ‘with’ them (namely: ‘those 
who rely; 'those who purify themselves’ or cleanse themselves’; ‘those who 
repent’; ‘the just’, and ‘those who fight for His cause in ranks, as if they were 
a solid structure’), and the three types of people whom God loves and whom 
God says He is with, namely: 

1. "Ihe patient’*'* ('al-sabirm): 

Oyou who believe, seek help through patience and prayer; surely God is with 
thepatient. (Al-Baqarah, 2:153) And when Saul went forth with the hosts, 
he said, 'God will try you with a river; whoever drinks of it, is not of me, and 
whoever tastes it not, he is of me, except for him who scoops up with his hand. 

But they drank of it, except a few of them; and when he crossed it, with those 
who believed, they said, 'We have no power today against Goliath and his 
troops’. Those who thought they would meet God, said, 'How often a little 
company has overcome a numerous one, by God's leave; and God is with the 
patient'. [Al-Baqarah, 2:249) ^ And obey God and His Messenger, and do 
not quarrel with one another, lest you falter and your strength fade; and be 
patient. Surely God is with the patient. (Al-Anfal, 8:46) Now God has 
lightened [the burden] for you, for He knows that there is weakness in you. 

5o if there be a hundred of you, steadfast, they will overcome two hundred; 
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tviti if thcfv hi' ti thoi4Siiiui of you, fhcy will ovcrcottic fwo thousand by ifiQ 
ICiOV of Hod. And God is with the patient. {Al-Anfal, 8:66) 

2. 'llie GoJ-tearing’ {'al-nuittaqin): 

The sacred month for the sacred motith; holy things demand retaliation; who¬ 
ever coniniits aggression against you, then commit aggression against him in 
the manner that he aggressed against you; and fear God, and know that God 
is with the God-fearing. {ATBaqarah, 2:194) * Verily the number of months 
with God is twelve months in the Book of God from the day that He created 
the heavens and the earth; four of them are sacred. That is the right religion. 

So do not wrong yourselves during them. And fight the idolaters altogether, 
even as they fight you altogether; and know that God is with the God-fearing. 
{ATTawbah, 9:36) ' 3 *^ O you who believe, fight those of the [aggressive] dis¬ 
believers who are near to you, and let them find harshness in you, and know 
that God is with the God-fearing. {Al-Tawbah, 9:123) 

3. ‘The virtuous’ al-muhsinin ): But as for those who struggle for Our sake, 
We shall assuredly guide them in Our ways, and truly God is indeed with the 
virtuous. {AHAnkabut, 29:69) 

In addition to all the above, God mentions ‘the virtuous’ and ‘the God 
fearing’—and alludes to ‘the patient’—all together in the following two passages 
in the Holy Qur’an: 

So be patient, and your patience is only by [the help of] God. And do not 
grieve for them, nor be in distress because of that which they scheme. / Truly 
God is with those who fear [Him], and those who are virtuous. (Al-Nahl, 16: 
127-128) * They said: Ts it really you, Joseph?’ He said, T am [indeed] Jo¬ 
seph, and this is my brother. God has truly shown favour to us. Verily if one 
fears and is patient, God does not waste the wage of those who are virtuous. 
(Yusuf, 12:90) 

This means—and God knows best—that the three types of believers whom 
God loves (‘the patient’, ‘the God-fearing’ and ‘the virtuous’) are, as it were, a 
degree more distinguished than the other five types of believers whom God 
loves (‘those who rely’; ‘those who purify themselves’ or cleanse themselves; 
‘those who repent’; ‘the just’; and ‘those who fight for His cause in ranks, as if 
they were a solid structure’). 

This is remarkably confirmed in God’s mention of those whom He rewards 
^without reckoning—{hat is to say: without limit, and without any common 
measure with the good they have done—this reward obviously being an im¬ 
portant indication of God’s favour, if not His love. In six different verses in the 
Holy Qur’an, God mentions rewarding 'without reckoning: 

Decked out fair to the disbelievers is the life of this world; and they deride the 
believers; but those who fear (ittaqu) shall be above them on the Day of Resur¬ 
rection; and God sustains whomever He will without reckoning. (ATBaqarah, 
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2:212) • You make the night to pass into the day and You make the day 
to pass into the night; You bring forth the living from the dead, and You 
brin^forth the dead from the living, and You provide whom You will without 
reckoning. (AaTImran, y.27) • Her Lord accepted the child with gracious 
acceptance, and made her grow excellently, and Zachariah took charge of 
her. Whenever Zachariah went into the sanctuary, where she was, he found 
her with provisions. '0 Mary\ he said, 'Whence comes this to you?' She said, 

'From God. Truly God provides for whomever He will without reckoning’. (Aal 
Imran, 3:37) • [M]en whom neither trading, nor sale distracts from the 
remembrance of God and the observance of prayer and payment of the alms. 

T\\ey fear a day when hearts and eyes will be overturned, / so that God may 
reward them for the best of what they did, and give them more out of His 
favour; and God provides whomever He will without reckoning. (Al-Nur, 24: 

37-38) Say: ‘0 servants of Mine who believe! Fear (ittaqu) your Lord. For 
those who are virtuous (ahsanu) in this world, there will be good, and God’s 
earth is vast. Truly the steadfast (al-sabirun) will be paid their reward in full 
without any reckoning . (Al-Zumar, 39:10) Whoever commits an evil deed 
shall not be requited except with the like of it; but whoever acts righteously, 
whether male or female, and is a believer—such shall be admitted into Para¬ 
dise wherein they will be provided without any reckoning. (Ghafir, 40:40) 

The first verse alludes to ‘the God-fearing’ (ittaqu); the second verse does 
not define those who receive the reward 'without reckoning; the third verse con¬ 
cerns the Blessed Virgin Mary; the fourth verse refers to those who remember 
God constantly; the fifth verse refers to ‘the patient’, ‘the God-fearing’ and ‘the 
virtuous’—all three of the virtues mentioned earlier together here in one verse; 
and the sixth and last verse refers to those who ‘act righteously’, which perhaps 
implies ‘the virtuous’ in action. In short, the only virtues that are specifically 
mentioned as being rewarded by God 'without reckoning are the same three 
virtues mentioned earlier—‘the patient’, ‘the God-fearing’ and ‘the virtuous’—as 
‘the elite’ among those whom God loves.*” 

f ,. 

There seems to be a hierarchy even within ‘the patient’, ‘the God-fearing’ and’ 
the virtuous’, with the latter two seeming to be slightly more excellent than the 
former: this is seen in the fact that the only promise that God has explicitly 
‘bound Himself’ (kana 'ala rabbika wadan masula) as such to fulfil in the Holy 
Qur’an is to the ‘God-fearing’ (al-muttaqun) . God says: 

Say: 'Is that better, or the Garden of Immortality which has been promised to 
the God-fearing, which will be their requital and journey’s end?’! For them 
therein is that which they desire, forever and ever—a promise that your Lord 
has bound Himself to fulfil (kana 'ala rabbika wa’dan masula). (Al-Furqan, 
25:15-16) 
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Ihis ot course is very significant, and is reminiscent of Gods ‘prescribing for 
Himself Mercy (Sum/ Al-Afi^oftj, 6:12 and 6:54), as something so important that 
Gvxl has deigned to ‘make it incumbent upon Himself’, because, in fact (as we 


have seen in Chapter 4: God and Love) Divine Mercy is of the Divine Essence 
Itselt. In other words, God loves ‘the God-fearing’ to the degree that rewarding 
them with the Garden of Immortality is necessitated by God’s own Essence.’" 

On the other hand, the paramount importance of virtue (ihsan) is seen in 
the use of the word ‘indeed with’ Cla-tna ’) in Gods words: SLnd truly God is 
indeed with the {la-ma') virtuous. {Al-^Atikabuty 29:69), indicating additional 
emphasis on God’s being with the virtuous. Furthermore, ‘the virtuous’—and 
only‘the \irtuous'—are described in the Holy Qur’an as being ‘near to Gods 
merc\'’: And work not corruption in the landy after it has been set right, and call 
upon Him in fear, and in hope—surely the mercy of God is near to the virtuous. 
(AI-AVfl/, 7:56) 

All of this confirms our earlier definition of‘virtue’ as the combination and 
culmination of all the good character traits of the soul. In other words, God 
particularly loves those w'hose souls are beautiful and virtuous according to the 
very measure of the level of their beauty of soul and virtue. And the sum of virtue 
is synonymous with a sound (spiritual) heart, for God says: The day when neither 
wealth nor children will avail, / except him who comes to God with a heart that 
is sound {Al-Shu^ara\ 26:88-89) 



GOD*S BOUNTY TO ALL HUMAN BEINGS 

Although God particularly loves the patient, the God-fearing and the virtuous, 
His mercy embraces aJJ things, as we have mentioned. To this it should be added 
that God’s generous bounty reaches also all things and all people, whether they 
deserve it or not—the virtuous and the sinners—as a free gift from Him, for 
He says (referring to the people who only want this world and to the believers, 
as mentioned in the preceding verses): Each Wie supply [to] these and [to] those 
from your LorcTs bounty. And your Lord's bounty is not confined. (Al-Isra, 17:20) 
Even in the case of the most virtuous people, there is no common measure 
between God’s grace and their worthiness to receive it: 

He gives you all that you ask of Him. And if you were to enumerate 
GocTs graces, you could never number them. Lo! man is verily a wrong-doer 
and unthankful! {Ibrahim, 14:34) Do you not see that God has disposed 
for you whatever is in the heavens and whatever is in the earth, and He has 
showered His graces upon you, [both] outwardly and inwardly? Yet among 
people there are those who dispute concerning God without any knowledge 
or guidance or an illuminating scripture. {Luqman, 31:20) 
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And even the evildoers, disbelievers, idolaters and hypocrites receive God’s 
ji^ercy and bounty: 

if God were to take humankind to task for their wrongdoing. He would 
not leave upon it any living being; but He gives them respite until an appointed 
term; and when their term comes they will not defer it by a single hour nor 
advance it. (Al-Nahl, 16:61) Were God to take humankind to task for what 
they have acquired, He would not leave on its surface a single creature. But 
He reprieves them to an appointed term. And when their term comes—then 
truly (they will know that] God is ever Seer of His servants. {Fatir, 35:45) 

Hence all praise belongs to God: And He is God; there is no god except Him. 
To Him belongs (all] praise in the former and in the latter. And to Him belongs 
the judgement, and to Him you will be returned. (Al-Qasas, 28:70) 
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GOD’S LOVE FOR HIS MESSENGERS AND PROPHETS 


THE PROPHETS 

God favours His messengers and prophets to the rest of humanity (including His 
simis): And Ishmael and Elisha, and Jonah and Lot, all We favoured (faddalnaj 
above all the worlds. {Al-An^am, 6:85) And God has sent a messenger or warner 
to ever^' community: 

And verily We sent messengers before you. Of them are those whom We have 
recounted to you, and of them are those whom We have not recounted to 
you. And it was never [permitted] for any messenger to bring a sign except 
with God's permission. Hence when God’s command comes, judgement is 
passed Justly; and it is thence that the advocates offalsehood become losers. 
{Ghafir, 40:78) • Truly We have sent you with the truth, as a bearer of good 
tidings, and a warner. And there is not a community but there has passed 
m it a warner. (Fatir, 35:24) And We have not destroyed any town but it 
had waniers. (Al-Shu'ara, 26:208) By God, We verily sent [messengers] 
to communities before you. But Satan adorned for them their deeds. So he is 
their patron today, and for them there will be a painful chastisement. {Al-Nahl, 
16:63) • Nothing is said to you, except what has already been said to the 
messengers before you. Surely your Lord is One offorgiveness and [also] One 
of painful punishment. (Fussilat, 41:43) Say: T am not a novelty among 
the messengers. Nor do I know what will be done with me or with you. I only 
follow what is revealed to me. And I am only a plain warner. {Al-Ahqaf, 46:9) 

And God names twenty-five messengers and prophets in the Holy QuraHi 
eighteen of them in the following verses: 

That argument of Ours We bestowed upon Abraham against his people. We 
raise up in degrees whom We will; surely your Lord is Wise, Knowing. / And 
We bestowed upon him Isaac and ]acob; each one We guided. And Noah We 
guided before, and of his seed, David and Solomon and Job and Joseph, and 
Moses and Aaron; and so We requite the virtuous. / And Zachariah and John, 
and Jesus, and Elijah; all were of the righteous. /And Ishmael and Elisha, and 
Jonah and Lot, all We preferred above all the worlds. / And of their fathers, 
and of their seed, and of their brethren; and We chose them and We guided 
them to a straight path. {ATAn'am, 6:83-87) 

The remaining seven prophets not mentioned in the above verses but 
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nevertheless mentioned by name elsewhere in the Holy Qur’an are: Enoch (Idris), 
FiekieKDlinMCi/l), lethrolSfiu rtyl?), Hud, Salih.and the Prophet Muhammad 
^-niay peace and blessings be upon them all. In addition to these, Muslim 
scholars differ as to whether Khadir, the man mentioned as meeting Moses 
^ (in Surat Al-Kahf 18:60-82) was a prophet or merely a saint ('wali Ullah’). 

THE MESSENGERS 

Every messenger is a prophet, but not every prophet is a messenger. Various 
HaMs report that throughout history there were a total of one hundred and 
twenty-four thousand prophets, and three hundred and fifteen messengers.^' 

A messenger is someone who brings forth a new law, whereas a prophet is 
someone who is inspired by God to inform people of a law brought by a mes¬ 
senger.” We know that twelve of the prophets named in the Holy Qur’an were 
also messengers. Five of these are mentioned in the following Quranic verse: 

He has prescribed for you as a religion that which He enjoined upon Noah 
and Ihnt which We have revealed to you, and that which Wie enjoined upon 
Abraham, and Moses, and Jesus [declaring]. Establish religion and do not be 
divided in it’. Dreadful is for the idolaters that to which you summon them. 

God chooses for it whomever He will, and He guides to it whomever turns 
penitently. (Al-Shura, 42:13) 

These live are known as 'the resolute’ among the messengers: Noah, Abra¬ 
ham, Moses, )esus and Muhammad—may peace and blessings be upon them 
all. God also says that the following prophets were also messengers: 

1. Hud When Hud, their brother, said to them, 'Will you not fear God? / 

My I am a trusted messenger [sent] to you.’ (Al-Shu'ard, 26:124-125) 

2.Salih!i^J: When Salih, their brother, said to them, 'Will you not fear God? 
/Truly I am a trusted messenger [sent] to you. (Al-Shu'ara, 26:142-143) 

3. LotfLuO -fci: When Lot, their brother, said to them, 'Will you not fear 
GodN Truly I am a trusted messenger [sent] to you! (Al-Shu'ara, 26:161-162) 

4. Ishmael (Ismail) And mention in the Book Ishmael. Indeed he was true 
to his promise, and he was a messenger, a prophet [likewise]. (Maryam, 19:54) 

5. joseph (Yusuf) And verily Joseph brought you, before clear signs, but 
you continued to be in doubt concerning what he had brought you until, when 
he died, you said: "God will never send any messenger after him”. So God leads 
astray one who is a prodigal, a sceptic’. (Ghafir, 40:34) 

6. lethro (Shu’ayb) When Shuayb said to them, 'Will you not fear God? 

/Truly I am a trusted messenger [sent] to you! (Al-Shu'ard, 26:177-178) 

7. Elijah (Elifls) And truly Elijah was [also] one of the messengers (Al- 

Saffat, 37:123) 

8. lonah (Yunus) And indeed Jonah was one of the messengers. [Al- 

Hat, 37:139) 
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Q. AdUMi {Htirun) •hL'.So^o lo liitn and say, "Truly wc are two f a esse tigers qj 
u'wr I ont .<1^ let the Children of Israel go with us and do not [continue to] chastise 
them. W'e have verily brought you a sign from your Lord, and may peace be upofj 
him who follows [right] guidance. {Ta Ha, 20:47) 

10. Oaxid (Dawud) 'tr* ; We have revealed to you as We revealed to Noah, and 
the prophets after him, and We revealed to Abraham and Ishmael and Isaac, and 
laeok and the Tribes, and Jesus and Job and Jonah and Aaron, and Solomon, and 
We gave to David the Inscribed Book. (Al-Nisa, 4:163) And your Lord knows best 
all who are in the heavens and the earth. And verily We have preferred some of 
the prophets above others; and We gave David the Psalms. (Al-Jsra\ 17:55) 


THE FIVE ‘resolute’ MESSENGERS 

The believers may not make any division between any of God's messengers: 

The Messenger believes in what was revealed to him from his Lord, and the 
believers; each one believes in God and His angels, and in His Books, and His 
messengers, we make no division between any of His messengers . And they 
say, 'We hear and obey; Your forgiveness, our Lord! To You is the homecom¬ 
ing. {Al-Baqarah, 2:285) 'We believe in God, and in that which has 

been revealed to us, and revealed to Abraham, Ishmael, Isaac, Jacob, and 
the Tribes, and that which was given to Moses, and Jesus, and the prophets, 
from their Lord; we make no division between any of them, and to Him we 
submit'. (Al-Baqarah, 2:136) Say, 'We believe in God, and that which 
has been revealed to us, and that which has been revealed to Abraham and 
Ishmael, and Isaac and Jacob, and the Tribes; and in that which was given 
to Moses and Jesus, and the prophets, from their Lord; we make no division 

between any of them; and to Him we submit'. (Aal Imran, 3:84) ^ Those 
who disbelieve in God and His messengers and seek to divide between God 
and His messengers, and say, 'We believe in some, and disbelieve in some, and 
seek to adopt a way between them. / Those are the disbelievers truly; and We 
have prepared for the disbelievers a humiliating chastisement. / And those 
who believe in God and His messengers and do not seek to divide between any 
of them, those—We shall surely give them their wages. God is ever Forgiving, 
Merciful. (Al-Nisd, 4:150-152) 

Despite this, one cannot but notice that God Himself favours some mes¬ 
sengers over others: 

Those messengers some We have favoured above others; some there are to 
whom God spoke, and some He raised in rank. And We gave Jesus son of 
Mary the clear proofs, and confirmed him with the Holy Spirit. And had 
God willed, those who came after them would not have fought against one 
another after the clear proofs had come to them; but they fell into variance, 
and some of them believed, and some disbelieved, and had God willed they 
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would not hove fought against one another, but God does whatever He desires. 
(Al-Baqnrah, 2:253) 

We noled earlier that God mentions ‘the resolute' among the messengers: 

So endure [with patiencej just as the resolute from among the messengers 
endured [with patiencej. And do not seek to hasten [it] for them. It shall 
seem for them, on the day when they see what they are promised, as though 
they had tarried only an hour of a day. A communication. So shall any be 
destroyed, but the immoral folk! (Al-Ahqaf 46:35) 

And an authentic Had/t/i” says that ‘the resolute’ from among the messen¬ 
gers are the five messengers mentioned in the following two verses: 

He has prescribed for you as a religion that which He enjoined upon Noah 
and that which We have revealed to you, and that which We enjoined upon 
Abraham, and Moses, and Jesus [declaring], 'Establish religion and do not be 
divided in it’. Dreadful is for the idolaters that to which you summon them. 

God chooses for it whomever He will, and He guides to it whomever turns 
penitently. [Al-Shura, 42:13) And when We took a pledge from the proph¬ 
ets and from you, and from Noah and Abraham and Moses and Jesus son of 
Mary And We took from them a solemn pledge. (Al-Ahzab, 33:7) 

These five are the resolute’ from among the messengers, and are the best of 
the best of humanity and of all creation. God shows His love for each of them 
in a different way, as we will show: 

1. Noah (Nuh) : 

God mentions that Noah was ‘beneath His eyes’, and He says that Noah built 
the Ark based upon Divine Revelation: So We revealed to him [saying], 'Build the 
ArkbeneathOureyesand[by] Our revelation...'(Al-Mu'minun, ly.iy) • Build 
the Ark beneath Our eyes and by Our revelation... (Hud, 11:37) 

2. Abraham (Ibrahim) 

God says that He gave (Revealed) ‘scrolls’ to Abraham: Truly this is in the 
former scrolls, / the scrolls of Abraham and Moses. (Al-AJa, 87:18-19) And God 
says that Abraham was His close friend’ ('khalil'): ...And God took Abraham 
for a close friend. (Al-Nisa', 4:125) 

And God says that Abraham in turn was ardent in his love {'awwah') for 
God: ...TrulyAbraham was ardent, forbearing. [Al-Tawbah, 9:114) • Assuredly 
Abraham was forbearing, ardent, penitent. (Hud, 11:79) 

3. Moses (Musa) -fci.': 

God says that He gave Moses ‘scrolls’, ‘tablets’ and the Torah: 

Truly this is in the former scrolls, / the scrolls of Abraham and Moses. (Al-A‘ la, 
87:18-19) Or has he not been informed of what is in the scrolls of Moses! 
(Al-Najm, 53:36) $ And when Moses returned to his people, angry and bit¬ 
terly grieved, he said, 'Evil is that which you have followed in my place, after I 
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hasten on the judgement of your Lord?' And he cast down 
the Tablets, and he seized his brother hy the head, dragging him toward him. He 
said, 'Son of my mother! Truly the people judged me weak and they were close 
to killing me. Do not make my enemies gloat over my misfortune, and do not 
count me amony theJolk who have done evil'. {ATA*^raf, 7:150) • And when 
Moses’s anger abated, he took the tablets, and in their copy, there was guidance, 
and mercy for all those who hold their Lord in awe. {Al-A^raf, 7:154) • He 
has revealed to you the Book, by the truth, confirming what was before it, and 
He revealed the Torah and the Gospel. (AaHImran, 3:3) 

And God says that Moses was ‘near to Him in communion’: ...And We 
brought him near in communion (Maryam, 19:52) 

And God says that Moses was ‘honourable’ (^wajih') in God’s sight: Oyou 
who believe, do not behave as did those who harmed Moses, whereat God absolved 
him of what they alleged. And he was honourable in God's sight (Al-Ahzab, 33:69) 
And God 'cast His love’ upon him and he was reared ‘beneath God’s eyes’: 
'Cast him in the ark, then cast him into the river, and then the river shall throw 
him up onto the shore; [there] an enemy of Mine and an enemy of his shall take 
him'. And / cast upon you a love from Me and that you might be reared beneath 
My eyes. (Tci Ha, 20:39) 

And God chose Moses for Himself: And I chose you for Myself (Ta Ha, 
20:41) Consequently Moses was ‘the first of the believers’: ...And lam the 
first of the believers. (Al-A'raf, 7:143) 

And as seen earlier, God says that He was ‘with’ Moses and Aaron . 
and with Moses Si3 especially: Said He, 'Certainly not! Go both of you with Our 
signs. We will indeed be with you, hearing. (Al-Shu^ara, 26:15) He said, ‘Cer¬ 
tainly not! indeed I have my Lord with me. He will guide me'. (ATShu'ara, 26:62) 

4. Jesus Christ (dsa) 

God says that He gave Jesus Christ HsB the Gospel: 

And We caused Jesus son of Mary to follow in their footsteps, confirming the 
Torah before him; and We gave to him the Gospel, wherein is guidance and 
light, confirming the Torah before it, and as a guidance and an admonition 
to the God-fearing. (Al-Ma'idah, 5:46) ^ When God said, 'O Jesus, son of 
Mary, remember My favour to you and to your mother, when I strengthened 
you with the Holy Spirit to speak to people in the cradle and in maturity, and 
when I taught you the Scripture, and wisdom, and the Torah, and the Gos¬ 
pel; and how you created out of clay the likeness of a bird by My permission, 
and you breathed into it and it became a bird by My permission, and you 
healed the blind and the leper by My permission, and you raised the dead by 
My permission; and how I restrained the Children of Israel from you, when 
you brought them clear proofs, and the disbelievers among them said, “This 
IS nothing but manifest sorcery". (Al-Ma'idah, 5:110) • Then We sent to 
follow in their footsteps Our messengers, and We sent to follow, Jesus son of 
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Mfiry. ml We gave him the Gospel, and We placed in the hearts of those who 
followed him kindness and mercy. But [as for] monasticism, they invented 
it-We had not prescribed it for them—only seeking God's beatitude. Yet they 
did not observe it with due observance. So We gave those of them who believed 
their reward; but many of them are immoral. (Al-Hadid, 57:27) 

And God says that He made Jesus ^ an ’exemplar’ ('mathaT) for the Chil- 
jren of Israel: He is only a servant [of Ours] on whom We bestowed favour, and 
W'e made him an exemplar for the Children of Israel. (Al-Zukhruf, 43:59) And 
God says that He gave Jesus ‘signs’ ('ayah'; pi.: 'ayat') from Him, just as He 
gave them to other prophets and messengers before him'*: 

Likewise, confirming that which was before me of the Torah, and to make 
lawful for you some of that which was forbidden to you. I have come to you 
with a sign from your Lord: so fear God, and obey me. (Aal Hmran, 3:50) 

• Jesus, son of Mary, said: 0 God, our Lord, send down upon us a Table 
from the heaven, that it shall be a celebration for us for the first and the last 
of us and a sign from You. And provide for us; You are the Best of Providers'. 
{Al-Ma'idah, 5:114) 

But while some messengers and prophets were given one or two signs’, 
God made Jesus himself a ‘sigh (along with his mother, the Blessed Virgin 
Mary): And the one who guarded her virginity, so We breathed into her of Our 
spirit. And We made her and her son a sign 

• And We made the son of Mary and his mother a sign. And We gave them refuge 
on a height watered by springs. (Al-Mu'minun, 23:50) 

And God says that He made Jesus a ‘sigh for humankind and a mercy 
from Him: He said, 'It shall he so! Your Lord has said: “It is easy for Me, and so 
that We may make him a sign for humankind, and a mercy from Us. And it is a 
thinglalreadyl decreed"'. (Maryam, 19:21) 

And God says that Jesus was the Messiah, and God’s word, and a spirit 
from Him:... The Messiah, Jesus the son of Mary, was only the Messenger of God, 
and His Word which He cast to Mary, and a spirit from Him... (Al-Nisa, 4:171) 
And God says that Jesus -fei* was honoured ('wajih') in this world and the 
Hereafter, and was one of those ‘brought close ('muqarrab'); and in fact he is 
the only human being mentioned by name as ‘one of those brought close’ in 
the Holy Qur’an: When the angels said, 'O Mary, God gives you good tidings of a 
Word from Him, whose name is the Messiah, Jesus, son of Mary, honoured shall he 
be in this world, and the Hereafter, and of those brought close. (Aal Umran, 3:45) 
And God says that Jesus was ‘protected’—together with his mother, the 

Blessed Virgin Mary—from Satan: 

And when she gave birth to her, she said, 'Lord, I have given birth to a female '— 
and God knew very well what she had given birth to; and the male is not as 
the female. 'And / have named her Mary, and commend her to You with her 


for all the worlds. (Al-Anbiya\ 21:91) 
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M'Cti topnUixt them fnnu the (urursed Satan. Her Lord accepted the child 
uillj i,7^irioi<5(iuTpf(iM(Y, and made her grow excellently, and Zachariah took 
{iiafgcofhcr. Whenever Zachariah went into the sanctuary, where she was, he 
fowFiii licr uif/i provisions. '0 Mary, he said, ‘Whence comes this to you?* She 
Siiid, 'From God. Truly God provides for whomever He will without reckoning. 
Then ZAichanah prayed to his Lord, saying, ‘Lord, bestow upon me from You 
a goodly offspring, verily You are the Hearer of supplication. And the angels 
called to him, standing in the sanctuary at worship, that ‘God gives you good 
of John, who shall confirm a Word from God; a lord, and one chaste, 
and a prophet of the righteous*. {Aal Hmran, 36:39) 

And God says that He ‘raised up lesus <:=*■ to Him: Nay, God raised him up 
to Him. God is ever Mighty, Wise. (Al-Nisa, 4:158) 

And perhaps in the following verse we can see an indication that Jesus 
was favoured above all the messengers—and thus of course all human¬ 
ity'—who came before him: Those messengers: some We have favoured above 
others; some there are to whom God spoke, and some He raised in rank. And We 
wvc lesus son of Mary the clear proofs, and confirmed him with the Holy Spirit... 
(Matjarah, 2:253) 

5. Muhammad t: The Prophet Muhammad if. is the fifth of the five ‘Resolute’ 
Messengers (see following section). 


god’s beloved 


God gave Prophet Muhammad M the Holy Qur an: And verily We have given 
you seven of the oft-repeated [verses] and the great Quran. (Al-Hijr, 15:87) 

And God made the Prophet Muhammad if. the Seal of the prophets and 
messengers: ...But [he is] the Messenger of God and the Seal of the Prophets... 
{Al-Ahzab, 33:40; see also; al-Anam, 6:19; Yusuf 12:3; Ta Ha, 20:2, 114; Al-Qasas, 


28:85; Al-Insan, 76:25) 

‘Seal’ (‘khatim*) in Arabic implies both ‘final’ and ‘pinnacle! Thus the Prophet 
Muhammad ^5 is also ‘the first’ Muslim as well as the last Prophet and Messenger. 
Hence, he is ‘the first to submit’; ‘the first of those who submit’ and ‘the first of 
the worshippers! God says in the Holy Qur’an that the Prophet Muhammad 
^ is: ...the first to submit... (Al-An^am, 6:14) ...the first of those who submit... 
(Al-Zumar, }9:i2) .. .first among the worshippers... (Al-Zukhruf 43:81) 

All this is proof of God’s great love for the Prophet Muhammad Moreover, 
if God says about the Prophet Moses ‘that you might be reared beneath My 

eyes (Ta Ha, 20:39), ^d to the Prophet Noah &: ‘Build the Ark beneath Our 
eyes and by Our revelation...* {Hud, 11:37), then He says to the Prophet Muham¬ 
mad ‘...for surely you are beneath Our eyes...* (Al-Tur, 52:48), without any 
additional qualification or limitation. 

Furthermore, God and His angels bless the Prophet Muhammad u with 


ij| blessing: Indeed God and His angels bless the Prophet. 0 you who be- 
‘ ^ iiirolte blessings on him and invoke peace upon him in a worthy manner. 

^nd God was‘with’ the Prophet Muhammad with his companion Abu 
i,f as mentioned before, with a ‘special companionship' in the cave of 

hou do not help him, [know that] God has already helped him, when the 
disklims drove him forth-the second of two; when the two were in the 
im-rkm he said to his companion, ‘Do not despair; verily God is with 
IIS. Then God sent down His spirit of peace (sakinatahu) upon him and sup¬ 
ported liifFi with legions you did not see; and He made the word of those who 
disbelieved the nethermost, and the Word of God was the uppermost. And 
Cod is Mighty, fe. {Al-Tawbah, 9:40) 

And God exalted his very mention: Did We not exalt your mention? {Al- 

wfk 94:4) 

And God favoured him (JadT) and revealed to him the Book and wisdom, 
and taught him what he did not know: 

^ere it not for God's favour to you and His mercy, a party of them would 
have intended to lead you astray; but they lead only themselves astray; they 
will not hurt you at all. God has revealed to you the Book and wisdom, and 
He has taught you what you did not know; and God's favour to you is ever 
frenf. (Al-Nisd, 4:113) 

And God calls him ‘noble: It is indeed the speech of a noble messenger {Al- 
liii(i(jah, 69:40) 

And God praises his nature: And assuredly you possess a magnificent nature 
lAbQaiam, 68:4) 

And God describes him as an ‘illuminating lamp: 0 Prophet! Indeed We have 
ient you as a witness, and as a bearer of good tidings,/ and as a warner, and as a 
nwiffioner to God by His leave, and as an illuminating lamp. {Al-Ahzab, 33:45-46) 
And God describes him as a light: 0 People of the Scripture, now there has 
com to you Our Messenger, making clear to you much of what you used to conceal 
of the Scripture, and pardoning much. There has verily come to you from God a 
li^ht, and a Book, lucid. {Al-Ma’idah, 5:15) 

And God describes him as a ‘beautiful example’ for those who ‘hope for 
God’(and the Arabic word for ‘hope’—‘raja’—implies the concept of love, as 
will later be seen): Verily there is for you a beautiful example in the Messenger 
of God for whoever hopes for [the encounter with] God and the Last Day, and 

remembers God often. {Al-Ahzab, 33:21) 

The only other occasion in the Holy Qur’an when God describes someone 
other than the Prophet Muhammad t as a ‘beautiful example' is the Prophet 
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jiu lam 'W and his companions in the following verse (but it will be noted that 
whereas the Prophet Muhammad by himself is called a ‘beautiful example’, the 
Prophet Abraham ^ is only a ‘beautiful example’ together with those with him)- 

I'enly there is for you a beautiful example in [the person of] Abraham, and 
those who wre with him, when they said to their people, 'We are indeed in¬ 
nocent of you and of what you worship besides God. We repudiate you, and 
between us and)‘ou there has arisen enmity and hate forever until you [come 
toj believe in God alone; except for Abraham's saying to his father, 7 shall ask 
forgh'eness for you, but I cannot avail you anything against God\ 'Our Lord, 
in Ybij we pul our trust, and to You we turn [penitently], and to You is the 
journeying. (AbMumtahanah, 60:4) 


The Prophet Muhammad ^ is also th( 
the Holy Quran a ‘remembrance of God’: 


God has prepared for them a severe chastisement. So fear God, O you who 
have cores who believe! God has certainly revealed to you a remembrance, a 
messenger, / reciting to you the clear signs of God that He may bring forth 
those who believe and perform righteous deeds from darkness to light. And 
those who believe in God and act rigfiteously. He will admit them into gardens 
underneath which rivers flow, wherein they will abide forever. God has verily 
made a good provision for him. (Al-Talaq, 65:10-11) 


Raghib al-Isfahani explains these two verses as follows: ‘Concerning His 
words'God has certainly revealed to you a remembrance", it is said that ‘remem¬ 
brance’here describes the Prophet just as‘the Word (of God]’ describes Jesus 
such that glad tidings of him [the Prophet Muhammad t?) were given in the 
previous scriptures: thus His words 'a messenger refer back to 'a remembrance'. 
It is also said that the word ‘messenger is the object of ‘remembrance’; that is, 
as though He were saying: “We have revealed to you a Book wherein there is 
remembrance of a messenger, reciting.. 

In addition to all of the above, to pledge allegiance to the Prophet Muham¬ 
mad ^ is to pledge allegiance to God Himself, and when one places one’s hand 
in the Prophet Muhammad’s, God’s Hand is above both, for God says: Truly 
those who pledge allegiance to you, in fact pledge allegiance to God. The Hand 
of God is above their hands. So whoever reneges, reneges against his own soul; 
and whoeverfulfib the covenant which he has made with God, He will give him 
a great reward. (Al-Fath, 48:10) 

Thus the Messenger of God II was—and is—a mercy to the worlds: We did 
not send you, except as a mercy to all the worlds. {Al-Anbiyd, 21:107) 

Finally, God shows the extent of His love for His Messenger Muhammad ts 
in Ihcfollowing verse, as previously cited: Say: 'If you love God, follow me, and 
God will loveyou more [yuhbibkumj, and forgive you your sins; God is Forgiving, 
Merciful! (Aarimran, 3:31) 
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From this verse we understand that the Prophet Muhammad t? is not only 
‘God's Beloved’ as such, but also the only person who is referred to unequivocally 
jnd definitively in the Holy Qur’an as ‘loved more’ by God {'ahbaba' mean¬ 
ing not merely 'to love’, but ‘to love more’, according to Raghib Al-Isfahani, as 
explained earlier in Chapter 7: God’s Love for Humanity). This is confirmed in 
(he well-known Hadith wherein the Prophet Muhammad n says: ‘I am God’s 
beloved, and (I say so] without pride’” 

In summary then: it can be said that God favours his prophets more than 
the rest of humanity (including the saints); that God favours His messengers 
more than the prophets; that God especially loves the five ‘resolute messengers; 
and that God made the Prophet Muhammad « His beloved. 















Those whom God does not Love 


CHAPTER NINE 

THOSE WHOM GOD DOES NOT LOVE 

Despite the (act that God has favoured humanity in general and that He cre¬ 
ated human beings out o/His Mercy and for His Mercy, God mentions twelve 
kinds o(people in the Holy Quran whom He does not love. It will be noted, 
howewr, that God docs not say—and in fact never says—that He does not 
lost them as people, but rather that He does not love them in so far as they are 
idenli^edwilliiandindentifythemselves with) certain unlovable traits. These 
twelve kinds of people are; 

1. "Ihedisbelicvers’(‘al-ilfljinV):Sfly 'Obey God. and the Messenger . But if 
they turn llmr bads, God Joes not love the disbelievers. (Aal'Imran, 3:32) -•> That 
He mo}'Kijiiile those who believe and perform righteous deeds out of His favour. 
Indeed He does not love the disbelievers. (Al-Rum, 30:45) 

2. ‘Every guilty ingrate (hlla kaffarin athimf. God effaces usury, but He 
oupnents voluntary almspvings with interest. God does not love any guilty ingrate. 
lAl-Baejorah. 1:276} 

3 ‘Ihe aggrcssors'/'lransgrcssors' (al-mu'tadin): 

Andji^k in the way of God with those who fight against you, but aggress 

not; God does not love the aggressors. (Al-Baqarah. 2:190) O you who 

Uieve, do not forbid the good things that God has made lawful for you and 

donoltranspess:Goddoesnotlovetransgressors.(Al-Mai’dah,s: 87 ) Call 

upon )m Lord humbly and ijuietly. Truly, He does not love the aggressors. 
lAl-A raf. 

4. The conceited and the boastful’ (al-mukhtalal-fakhur), or every swag¬ 
gering braggart' (‘kulla mukhtalin fakhurin): 

And worship God, and associate nothing with Him. Be kind to parents, and 
near londrol and to orphans, and to the needy and to the neighbour who is 
near, and to the neighbour who is a stranger, and to the friend at your side, 
and to the wayfarer, and to what your right hands own. Surely God does not 
love the conuitei and the boastful. (Al-Nisd, 4:36) ® And do not turn your 
died disdainfully from people and do not walk upon the earth exultantly. 

JndyGoddoesnotloveanyswaggeringbraggart.{Luqman.ii:iB) So that 

you may ruAgrievefor what escapes you, nor exult at what He has given you. 

For God does not love any swaggering braggart. (Al-Hadid, 57:23) 

5. ‘The treacherous ingrate al-athimy. Indeed God protects 


diobelieve. Indeed God does not love the treacherous, the ungrateful. (Al- 

Haji 

6 Every treacherous and sinful [person]’ {'kulla khawwanin kafury. And 
Jo not dispute on behalf of those who betray themselves; surely God loves not one 
^.ho is treacherous and sinful. {Al-Nisa, 4:107) 

7. 'The treacherous’ ('al-kha’inin): And if you fear, from any folk some treach- 
(fyjhen cast it back to them with fairness. Truly God does not love the treacherous. 
(Al-Anfal, 8:58) 

8 , 'The corrupters’ {'al-mufsidin'): 

The lews said: 'Gods hand is fettered'. Fettered be their hands, and they are 
cursed for what they have said. Nay, but His hands are extended out wide. He 
expends how He wills. And what has been revealed to you from your Lord will 
surely increase many of them in insolence and disbelief; and We have cast be¬ 
tween them enmity and hatred until the Day of Resurrection. Every time they 
light the fires of war, God extinguishes them. And they hasten about the earth 

in corruption, and God does not love corrupters. {Al-Maidah, 5:64) ^ But 

seek, in that which God has given you, the Abode of the Hereafter, and do 
not forget your share of this world, and be good just as God has been good to 
you. And do not seek to cause corruption in the earth. Surely God does not 
love the agents of corruption. {Al-Qasas, 28:77) 

9 - The prodigal’ / ‘the excessive {'al-musrifin): 

And He it is Who produces gardens, trellised and untrellised, and palm-trees, 
and crops diverse in flavour, and olives, and pomegranates, alike and unlike. 

Eat of the fruit thereof when it ripens, and pay the due thereof on the day 
of its harvest, and do not be prodigal. Truly, God does not love the prodigal. 
(Al'An'am, 6:141) ® 0 Children of Adam! Don your adornment at every 
place of worship, and eat and drink, but do not be excessive; He truly does 
not love those who are excessive. {Al-A'^raf, 7:31) 

10. Those who exult’ {'al-farihin): Indeed Korah belonged to the people 
of Moses but he became insolent towards them. For We had given him so many 
treasures that [the number of J their keys would verily have burdened a group of 
strongmen. When his people said to him, 'Do not exult; truly God does not love 
those who exult. (Al-Qasas, 28:76) 

11. 'The evildoers’ {'al-dhalimin): 

But as for the believers, who do deeds of righteous. He will pay them in full 
their wages. God loves not the evildoers. (Aal Imran, 3:57) • If a wound 
touches you, a like wound already has touched the other people. Such days 
We deal out in turn among humankind, and that God may know those who 
believe; and that He may take witnesses from among you, and God does not 
love the evildoers. {Aal ^Imran, 3:140) ® For the requital of an evil deed is 
an evil deed like it. But whoever pardons and reconciles, his reward will be 
with God. Truly He does not love evildoers. {Al-Shura, 42:40) 
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12 lilic arrogant’I'fll miw/rttMrfM*): Without doubt God knows what they 
kfff» .Vinri and ulifjl flify disclose. Indeed He does not love the arrogant. (Al- 
SahL 16:12) 

In addition to this, God does not love evil deeds as such, the utterance of 
oil words and comiplion: God does not love the utterance of evil words out 
loud, unless a person has heen wronged. God is ever Hearer, Knower. {Al-Nisd, 
4:148) ...And Goddoes not love corruption. {Al-Baqarah, 2:205)*° 

Hence God does not love twelve kinds of people who do evil things (in so 
hr as they are people who do evil things), whereas He loves eight or nine kinds 
of people who do good things. What the twelve kinds of people who do evil 
things share in common is evidently their evil deeds and thus, a priori, ugliness 
ofsoul as such, which is then manifested in committing sins, the refusal to obey 
God, and disobedience to His commands—in a similar way to the common de¬ 
nominator of heoulyo/soul shared by the eight kinds of people whom God loves. 

Does the fact that there are more categories of people that God does not 
love than categories of who He does love mean that God hates more than He 
loves? Anddoes this mean that Gods love for the virtuous is symmetrical—and 
thus comparable with-a hatred of the evildoers? Of course not, because the 
absence oflovc is something neutral, and the opposite of love is hatred. Thus 
God slddo/low for the various types of evildoers as such does not mean that 
God hates them, and thus Gods love for the virtuous is in no way symmetrical 
toHisladiofloveforeiildoers. God never says—not even once—in the Holy 
Quran that He hates anyone or any ty'pe of evildoer. God only says that He 
hales eiil deeds, or the evil that they cause. The closest thing in the Holy Quran 
lo evoking Gods hatred is a particular action by treacherous hypocrites (who 
were pretending to be Muslims) and '...will be in the lowest level of the Fire...' 
(Al-iyisfl, 4:145). God says about these hypocrites: If they had desired to go forth, 



sent forth, so He slowed them down, and it was said: 'Stay back with those who 


stay back! (Al-Tawbah, 9:46} 

God hales that the hypocrites should go forth’ with the Muslims and later 
betraythem-lhat is all; God does not say that He hates those hypocrites them¬ 
selves. Similarly, God calls some deeds evil’and hateful’in His sight but does 
not say that He hates those who commit them: 

Do not set up another god besides God, or you will sit blameworthy, forsaken. 

/ And your Lord has decreed that you worship none save Him, and [have] 
bfldness to parents. If they should reach old age with you, one of them or 
both then do not say to them ‘Fie’ nor repulse them, but speak to them gra- 
ems words. I And lower to them the wing of humility out of mercy and 
say: 'My Lord, have mercy on them, just as they reared me when I was little. 

/ Your Lord knows best what is in your hearts. If you are righteous, then 
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• to those who are penitent He is Forgiving. / And give the kinsman his 

and the needy and the traveller [as well]; and do not squander. / Indeed 
^Manderers are brothers of devils, and the Devil was ever ungrateful to his 
10fd. f But if you [have to] overlook them, seeking mercy from your Lord, [a 
^ffcyj which you expect (in the future], then speak to them gentle words. / 
y^nddo'tot keep your hand chained to your neck, nor open it completely, or 
will sit blameworthy and denuded. / Truly your Lord expands provision 
fyr whomever He will and He straitens it. Indeed He is ever Aware and Seer 
of His servants. / And do not slay your children, fearing penury. We shall 
provide for them and for you. Slaying them is truly a great sin. / And do not 

come [anywhere] near fornication. It is indeed an indecency and an evil way. 

I And do not slay the soul [whose life] God has made inviolable, except with 
due cause. Whoever is slain wrongfully. We have certainly given his heir, a 
warrant; but let him not commit excess; for he is supported [by the Law]. / 

Anddo not come [anywhere] near an orphans property, except in the fairest 
manner until he comes of age. And fulfil the covenant. Indeed the covenant 
will be enquired into. / And give full measure when you measure, and weigh 
with a right balance: that is better and fairer in return. / And do not pursue 
that of which you have no knowledge. Indeed the hearing and the sight and 
theheart—of each of these it will be asked. / And do not walk in the earth 
exultantly. Indeed you will not rend the earth, nor attain the mountains in 
height. / All of that—the evil of it is hateful in the sight of your Lord. / This 
is [part] of the wisdom which your Lord has revealed to you. And do not 
set up with God any other god, or you will be cast into Hell, blameworthy, 
abandoned. {Al-Isrd, 17:22-39) 

In the Quranic verse above which says 'All of that—the evil of it is hateful in 
the aght of your Lord, there are two indications that God does not hate evildo¬ 
ers and disbelievers. The first is that it says that the evil of sin' is hateful to God, 
not the act of sin itself—much less the sinner. The second is that God says the 
evil of sin is hateful’ to Him, and does not say that He hates sin—something 
being hateful to a subject, does not necessarily imply that the subject will let 
himself hate it. And God knows best. 

Thus God shows in the Holy Qur’an that He does not hate anyone, but rather 
that He loves all beings and things except certain types of evildoers, disbeliev¬ 
ers, idolaters and hypocrites, and certain of their actions. This holds true even 
when God sternly condemns disbelievers for their most evil deeds, and even 
when He curses them; 

And whoever slays a believer deliberately, his requital is Hell, abiding therein, 
and God is angry with him and has cursed him, and has prepared for him a 
mighty chastisement. (Al-Nisa, 4:93) « Say: 'Shall I tell you of what is worse 
than that by way of requital from God? Those whom God has cursed and with 
whom He isangry, and some of whom He has turned into apes and swine, and 
worship the false deity. They are worse situated and further astray from the 
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Hiesc Quranic verses contain mention of a divine curse; divi 
miehn chastisement and a lack of love for them on Gods part. How a 

do TOt say that God hates the disbelievers themselves. And since 
not say that He hates the disbelievers. Muslims may not say so either*’?'* 
says. So do not strike any similitude for God. Truly God knows, and yoi?'^ 
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Equally. God never says-in the Holy Quran at least—that He ‘abhors’ r 
gliad) anyone, or even any specific deed, although ‘abhorrence’ Cbughef) 


is mentioned in the Qur’an: Satan desires only to precipitate enmity and abh 
rente between you through wine and games of chance and to bar you from 

remembrance ofGod and from prayer. So will you then desist? {Al-Maidah, 
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As regards ‘loathing’ (‘wfl^O-which, like ‘abhorrence’, is one of the opposites 
oflove-Gods ‘loathing’ is mentioned four times in the Holy Qur’an: 

It u greatly loathsome to God that you say what you do not do. (Al-Saff, 613) 

• Vtose who dispute the signs of God without any warrant that has come 
to them—greatly loathsome lis that] in the sight of God and in the sight of 
those who believe. So God sets a seal on the heart of every arrogant tyrant. 
(Gfu/ir, 40:35) « It is He Who made you successors in the earth. So whoever 
disbelieves, his disbelief will be to his own detriment. And their disbelief does 
not increase the disbelievers with their Lord [in anything] except loathing. 

And their disbelief does not increase the disbelievers [in anything] except loss. 

(fatir, 35:39) i Indeed to those who disbelieve it will be proclaimed [ to them]: 

Surely Gods loathing is greater than your loathing of yourselves, as yo u were 
called to faith but you used to disbelieve". (Ghafir. 4.0:10) 


Qur’an is it stated that God ‘loathes’ anyone. God ‘loathes’ only certain deeds, 
although disbelief increases the loathsomeness of people in the sight of 

. . Mys in the Hofy Qur’an that disbelief actually takes evildoers 

Gods loathing as such.‘^ This is an aspect of God’s mercy, an 

Poofe^tailii ^ ksson about mercy for humanity: namely that 

as yii-K - . , people, and hate certain evil deeds, but not hate peop ^ 

^ commit these evil A^^Ac 
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CHAPTER TEN 

THE MESSENGER OF GOD’S M LOVE FOR GOD 


We mentioned previously that the Messenger of God ^ was . Jirsl to submit... ’ 
(Al-Aiiam, 6:14); '...first of those who submit' (Al-Zumar, 39:12), and '...first 
among the worshippers' (Al-Zukhruf, 43:81). These descriptions constitute clear 
evidence of the Messenger s absolute love for God. We also mentioned that the 
Messenger of God fe ‘hoped for' God (and that ‘hope—'raja'—implies a kind of 
love): Veril)' there is for you a beautiful example in the Messenger of God for who¬ 
ever hopes for God and the Last Day, and remembers God often. (Al-Ahzab, 33:21) 
However, the clearest proof of the Messenger of Gods ^ love for his Lord 
is found in the following beautiful verses: 

Soy; 'As forme, my Lord has guided me to a straight path, a right religion, the 
creed of Abraham, a hanif; and he was not of the idolaters'. / Say: ‘My prayer 
and my rituals, and my living, and my dying, are all for God, the Lord of the 
Worlds. / No associate has He. And to this, I have been commanded, and I 
am the first of those who submit'. / Say: 'Shall / seek any other than God for 
a lord, when He is the Lord of all things?' Every soul earns only against itself; 
and no burdened soul shall bear the burden of another. Then to your Lord 
shall you return, and He will inform you of that over which you differed. 
(Al-An'am, 6:161-164) 

The Messenger of Gods % prayer, rituals, life and death all being for God 
is the ultimate expression of the highest possible level of love. It means that 
the Messenger of Gods 3 s love for God went beyond mere emotion, and even 
beyond the ardent love of which God speaks in the following verse: '...but 
those who believe love God more ardently...' {Al-Baqarah, 2:165) so that he was 
completely immersed with all of his being in the ocean of God s love. It is as 
though God were saying—after affirming that the Messenger was first of those 
ii'/? 05 Mbmj 7 — that the Messenger of God r- had become unable to desire or seek 
anything but God. Thus God calls on His Messenger to say: Say: 'Shall 1 seek 
any other than God for a lord, when He is the Lord of all things?' 

Thus just as the Messenger is the beloved of God (as we saw earlier), 
God is the Beloved of His Messenger. This reciprocity of love means that the 
Messenger is included in the promise of mutual love of which the following 
verse speaks: 

Oyou who believe, whoever of you apostatises from his religion, God will 
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msirrdh hrin^: a fwplf wlioni He loves and who love Him: humble towards 
Worn, jtfm lonvinis disMinvrs, struggling in the way of God, and fearing 
fiN thf rrpnwflt o/ari)'nfprflflflif r. Tlwf is Gods favour; He gives it to whom 
H( Hiil; anJ GW IS Enihracin^, Knowing. (Al-Ma*idah, 5:54) 

We can now understand the following Hadith: ‘There have been made 
beloNTd to me, ofyour world, three things: perfume, women, and the coolness 
of my eye m the prayer!*’ 

Perfume and women reminded the Messenger of God ^ of Paradise (where 
they are promised-see for example Surflt Al-Waqi'ah, 56:22 and 89) and thus 
of nearness to God; and prayer is a direct invocation of God. Perfume, women 
and prayer were thus all beloved to the Messenger of God ^ only because they 
remindedhimofGod,who was the Messenger s ^ real Beloved. Thus the Mes¬ 
senger of God It was completely infused in all his being with love for God, even 
in this world and even in his love of natural things. Indeed, God says; Indeed 
God and Hij angels bless/lie Prophet. Oyou who believe, invoke blessings on him 
and invoke peace upon bim in a worthy manner. (Al-Ahzab, 33:56) 
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CHAPTER ELEVEN 


THE MESSENGER OF GOD’S ^ 
LOVE FOR THE BELIEVERS 


God made His Messenger ^ a witness, a bearer of good tidings, and a warner 
lohumankind :0 Prophet.^/ndeed We have sent you as a witness, and as a bearer 
ohoodtidings, and as a warner. (Al-Ahzab, 33:45) Indeed We have sent you as 
a witness, and a bearer of good tidings, and a warner. (Al-Fath, 48:8) 

And He commanded His Messenger to pray for forgiveness for the be¬ 
lievers and the Muslims: 

Know, then, that there is no god except God, and ask forgiveness for your sin 
and for the believing men and believing women. And God knows your go- 
ingloand fro and your place of rest. (Muhammad, 47:19) • O Prophet, if 
believing women come to you, pledging allegiance to you that they will not 
ascribe anything as partner to God, and that they will not steal, nor commit 
adultery, nor slay their children, nor bring any lie that they have invented 
loriginating] between their hands and their legs, nor disobey you in what is 
decent, then accept their allegiance and ask God to forgive them; surely God is 
Forgiving Merciful. (Al-Mumtahanah, 60:12) * It was by the mercy of God 
that you were lenient with them; had you been harsh and fierce of heart, they 
would have dispersed from about you. So pardon them, and ask forgiveness 
for them, and consult them in the matter. And when you are resolved, rely 
on God; for God loves those who rely. (Aal ''Imran, 3:159) • Only they are 
believers who believe in God and His Messenger and who, when they are with 
him in a collective affair do not leave until they have asked leave of him. Truly 
tkosewhoaskleaveofyou—it is they who believe in God and His Messenger. 

So when they ask leave of you for some affair, of theirs, give permission to 
whom you will of them, and ask God to forgive them. Truly God is Forgiving, 

Merciful. (Al-Nur, 24:62) 

God allowed His Messenger ^ to pray for forgiveness for the hypocrites: 
Ask forgiveness for them, or do not ask forgiveness for them. If you askforgive- 
ncss for them seventy times, God will not forgive them. That is because they 
disbelieved in God and His Messenger; and God does not guide the wicked folk. 
(AlTawbah, 9:80) 

The Messenger of God ^ chose to pray for forgiveness for the hypocrites 
more than seventy times, saying; T hear that my Lord has given me leeway in 
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The Messenger of God's H Love for the Believers 


their idtiir, soby God.! shall pray for forgiveness more than seventy times, that 1 
perhaps God will forgive them!’*^ I 

Nfs’erthcless God says, in His knowledge of them: It will be the same for \ 
ihcm. tt'liftlier )'oii (isk forgiveness for them or do not ask forgiveness for them: 

God will never|ofgj\'e them. Indeed God does not guide the immoral folk. {Al- 

6 ); 6 ) 

The Messenger of God 9 also almost consumed himself with worry for 
humankind; 


IWiflps,)'0umiglnc0Msnme)'OMrsel /that they will not become believers. (Al- 
SliM ora’, 16:3) • Is lie, the evil of whose deeds is made / to seem jfair to him, 
so hi he deems it good [.../? Indeed God leads astray whomever He will 
andpiidcs H'liomever He will. So do not let your soul expire through woes for 
llifirsflke. Indeed God is Knower of what they do. (Fatir, 35:8) 



Moreover, not only did the Messenger of God ^ nearly consume himself 
with gnefbecause he wanted people to believe in God, he nearly consumed 
luB<lf«ilkgti(()bciul ptople even when they would not believe, and he knew 
that they would not believe: Yet it may be that you will consume yourself in their 
wok iftlie)/should not believe in this discourse out of grief (Al-Kahf 18:6) 
Thisisaverysubtlebutbeautihil point: the Messenger of God - continued 
to care for people and feel mercy towards them even when they rejected him. 
He did not care about them only as potential believers: he cared about them 
even when they stayed in disbelief (and thus presumably in enmity towards 
him) to the point where he nearly consumed himself about them—that is to 
say, nearly died of grief-out of care for his enemies. 

Ihis shows the universal mercy*' the Messenger of God felt towards 
all people, not only the believers. God affirms this by stating that He sent the 
Messenger as a mercy to fl//f/ie worlds; We did not send you, except as a mercy 
to oil h wrids (Al-Anbiyd, 21:107) 

But of course, the Messenger ^ was a special mercy for those who believe: 

And (f them art those who injure the Prophet, saying, ‘He is only a listener!' 

So)':‘A listener to good for you, one who believes in God and has faith, in the 
biems, ond who is a mercy to those of you who believe. Those who injure 
Gods Messenger, for them thereis a painful chastisement’. (Al-Tawbah, 9:61) 


And his prayers were a comfort for the believers: Take of their wealth some 
alms, to purify them and to cleanse them thereby, and pray for them; truly your 
prayers ore a comfort for them. And God is Hearer, Knower. (Al-Tawbah, 9:103) 
And indeed God commanded him to be kind to the believers: Do not ex¬ 
tend your yfance toward that which We have given different groups of them to 
enjoy, and do not grieve for them, andloweryour wing for the believers. (Al-Hijr, 

i5:M) Andlowerpurwingtothebelievers who follow you. (Al-Shu'ara, 26:215) 


And God indicates that the Messenger was full of pity and mercy for the 
helievers; Verily there has come to you a messenger from among yourselves for 
it is grievous that you should suffer; who is full of concern for you, to the 
bdimrs full of pity, merciful. (Al-Tawbah, 9:123) 

And God praises His Messengers inc tenderness of heart towards the be¬ 
lievers; 

It was by the mercy of God that you were lenient with them; had you been 

liflrsh and fierce of heart, they would have dispersed from about you. So 

pardon them, and ask forgiveness for them, and consult them in the matter. 

And when you are resolved, rely on God; for God loves those who rely. (Aal 
'Imran, 3:159) 

Indeed, the Messenger c was so tender with the believers that he was shy 
of them: 

Oyotiwho believe, do not enter the Prophets houses unless permission is 
granted you to [share] a meal without waiting for the [right] moment. But 
when you are invited, enter, and, when you have had your meal, disperse, 

'^ithoutany [leisurely] conversation. Indeed that is upsetting for the Prophet, 
and be is [too] shy of you, but God is not shy of the truth. And when you ask 
anything of [hisj womenfolk, ask them from behind a screen. That is purer 
for your hearts and their hearts. And you should never cause the Messenger 
of God hurt; nor ever marry his wives after him. Assuredly that in Gods sight 
would be very grave. (Al-Ahzab, 33:53) 

This shyness he felt towards the believers—and the way he would prefer 
them to himself—is a clear proof of the Messenger of God’s r- love for the believ¬ 
ers, for God linb love to preferring others to oneself, even if one’s need is great; 

And those who had settled in the hometown, and [had abided] in faith before 
them, love those who have emigrated to them, and do not find in their breasts 
any need of that which those [others] have been given, but prefer [others] to 
themselves, though they be in poverty. And whoever is saved from the avarice 
ofhis own soul, those—they are the successful. (Al-Hashr, 59:9) 

All of this shows that the Messenger of God ^ felt a great love for the be¬ 
lievers especially, and for all humanity in general. 
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thmafijir; SO by God, I shall pray for forgiveness more than seventy times, that 
perhaps God will forgive them!’*^ 

NeNTrlheless God says, in His knowledge of them: It will be the same for 

llirm, nhellier you ask forgiveness for them or do not ask forgiveness for them: 

God Hill nmr/ofgir'e them. Indeed God does not guide the immoral folk. (At- 
Miinflfiqun, 6j;6) 

The Messenger of God li also almost consumed himself with worry for 
humankind: 

fWiaps, wunii^tfonsuMieyoHrsel /that they will not become believers. (Al- 
Sliuura’ 16:3) • Is he, the evil of whose deeds is made [to seem ]fair to him, 

$0 dial lit deems i( good [..fo Indeed God leads astray whomever He will 
ami piides whomever He will. So do not let your soul expire through woes for 
(lifirsdf, indeed God is Knom of what they do. (Fatir, 35:8) 

Moreover, not only did the Messenger of God ts nearly consume himself 
Hithgriefbecause he wanted people to believe in God, he nearly consumed 
hims^wthgriefabout people even when they would not believe, and he knew 
that the)’would not believe; Vei it may be that you will consume yourself in their 
wvkeijthej'should not believe in this discourse out of grief (Al-Kahf, 18:6) 

This is aver)'subtle but beautiful point: the Messenger of God continued 
to care for people and feel mercy towards them even when they rejected him. 
He did not care about them only as potential believers: he cared about them 
even when they stayed in disbelief (and thus presumably in enmity towards 
him) to the point where he nearly consumed himself about them—that is to 
say, nearly died of grief—out of care for his enemies. 

This shows the universal mercy*' the Messenger of God »■: felt towards 
all people, not only the believers. God affirms this by stating that He sent the 
Messenger as a mercy ton//(lie worlds: We did not send you, except as a mercy 
to all Ike worlds (Al-Anbiya, 21:107) 

But ofcourse, the Messenger-^ was a special mercy for those who believe: 

kd of them are those who injure the Prophet, saying, ‘He is only a listener! 
Snf.'Akenet to good for you, one who believes in Godandhas faith, in the 
beliems, and \dio is a mercy to those of you who believe. Those who injure 
GodsMessenger, for them there is a painful chastisement’. {AT Tawbah, 9:61) 

And his prayers were a comfort for the believers: Take of their wealth some 
alms, to purify them and to cleanse them thereby, and pray for them; truly your 
prayersartacomfortforthem.AndGodis Hearer, Knower. {Al-Tawbah, 9:103) 
And indeed God commanded him to be kind to the believers: Do not ex¬ 
tend your ^ance toward that which We have given different groups of them to 
enjoy.anddonotgrieveforthem, and lower your wing for the believers. (Al-Hijr, 

I5ill) Andlowa your wing to the believers who follow you. {ATShu‘ara\ 26:215) 
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And God indicates that the Messenger was full of pity and mercy for the 
Mievers: Verily there has come to you a messenger from among yourselves for 
^■hom it is grievous that you should suffer; who is full of concern for you, to the 
Ixtievers full of pity, merciful. {Al-Tawbah, 9:123) 

And God praises His Messenger’s t- tenderness of heart towards the be¬ 
lievers: 

It was by the mercy of God that you were lenient with them; had you been 

harsh and fierce of heart, they would have dispersed from about you. So 

pardon them, and ask forgiveness for them, and consult them in the matter. 

And when you are resolved, rely on God; for God loves those who rely. {Aal 
Imran, 3:159) 

Indeed, the Messenger >■ was so tender with the believers that he was shy 
of them: 


0 you who believe, do not enter the Prophet’s houses unless permission is 
granted you to [share] a meal without waiting for the [right] moment. But 
when you are invited, enter, and, when you have had your meal, disperse, 
without any [leisurely] conversation. Indeed that is upsetting for the Prophet, 
ond he is [too] shy of you, but God is not shy of the truth. And when you ask 
onything of [hisi womenfolk, ask them from behind a screen. That is purer 
for your hearts and their hearts. And you should never cause the Messenger 
of God hurt; nor ever marry his wives after him. Assuredly that in God s sight 
would be very grave. {Al-Ahzab, 33:53) 


This shyness he felt towards the believers—and the way he would prefer 
them to himself—is a dear proof of the Messenger of God’s ■■ love for the believ¬ 
ers, for God links love to preferring others to oneself, even if one's need is great; 

And those who had settled in the hometown, and [had abided] in faith before 
llm, love those who have emigrated to them, and do not find in their breasts 
any need of that which those [others] have been given, but prefer [others] to 
themselves, though they be in poverty. And whoever is saved from the avarice 
of his own soul, those—they are the successful. {Al-Hashr, 59:9) 

All of this shows that the Messenger of God :• felt a great love for the be¬ 
lievers especially, and for all humanity in general. 
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CHAPTER TWELVE 

HUMANITY’S LOVE FOR GOD 


WHY HUMAN BEINGS SHOULD LOVE GOD 

We mentioned earlier (in Chapter 6: The Universe and Love) that every¬ 
thing loves God. In addition to this innate, natural love, there is also a spe¬ 
cial love which believers feel for Gods Beauty, His Names, and His Qualities. 
God says; 

God—there is no god save Him. To Him belong the Most Beautiful Names. (Ta 
Ha, 20:8) ^ And to God belong the Most Beautiful Names—so invoke Him 
by them, and leave those who blaspheme His Names. They will be requited for 
what they did. {Al-A'raf 7:180) ^ Say: 'Invoke God or invoke the Compas¬ 
sionate One, whichever you invoke, to Him belong the Most Beautiful Names'. 

And be not loud in your prayer, nor be silent therein, but seek between that 
a way. {Al-Isrd, 17:110) 

Indeed, since human beings love beauty, they cannot help but love the 
absolute and perfect beauty which is in Gods Names and Qualities. 

It is also natural for human beings to love God because of the mercy He 
shows them, for humanity was created out of Gods mercy as well as for Gods 
Mercy, as we saw earlier (in Chapter 5: Love is the Root of Creation). We might 
also add that it is natural for human beings to love God for the blessings He 
has given them, for God has showered human beings with blessings both open 
and hidden: 

Do you not see that God has disposed for you whatever is in the heavens 
and whatever is in the earth, and He has showered His favours upon you, 

IbothJ outwardly and inwardly? Yet among people there are those who dispute 
concerning God without any knowledge or guidance or an illuminating 
scripture. (Luqman, 31:20) 

Human beings also cannot but love God because of the tenderness He 
shows them: God is tender with His servants. He provides for whomever He will. 
And He is the Strong, the Mighty. (Al-Shura, 42:19) 

And human beings cannot but love God because He is ‘the Loving: And ask 
forgiveness of your Lord, then repent to Him. Truly my Lord is Merciful, Loving. 
{Hud, 11:90) And He is the Forgiving, the Loving. (Al-Buruj, 85:14) 
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And likewise, human beings cannot but love God because of how He for 

gim them, pardons them and relents towards them for all their sins (except 
idolatT)'): 

Tell My senmts that verily I am the Forgiving, the Merciful. (Al-Hijr, 15:49) 

• Your Lord knows best what is in your hearts. If you are righteous, then 
truly to those who are penitent He is Forgiving. {Al-Isra', 17:25) * [T]hen 
glorif)'with praise of your Lord and seek forgive ness from Him; for verily 
He is ever Ready to Relent (Tawwab). (Al-Nasr, 110:3) • And they would 
have you hasten on the evil, rather than the good, when there have indeed 
oaurred before them exemplary punishments. Truly your Lord is forgiving 
to humankind despite their evil-doing and truly your Lord is severe in ret¬ 
ribution. (Al-Ra'd, 13:6) And He it is Who accepts repentance from His 
servflflls, and pardons evil deeds, and knows what they do. And He answers 
thosewho believe and perform righteous deeds, and He enhances them of His 
favour. And as for the disbelievers, for them there will be a severe chastise¬ 
ment [Al-Shura, 42:25-26) And [there are] others, who have confessed 
their sins; they have mixed a righteous deed with another that was bad. It 
maybe that God will relent to them. Truly God is Forgiving, Merciful. / Take 
of their wealth some alms, to purify them and to cleanse them thereby, and 
pro)'for them; truly your prayers are a comfort for them. And God is Hearer, 
KnowerlDo they not know that God is He Who accepts repentance from 
His servants and takes the voluntary alms, and that God is He Who is the 
Relenting and the Merciful? (Al-Tawbah, 9:102-104) S' And vie with one 
another hastening to forgiveness from your Lord, and to a garden as wide as 
the heavens and the earth that has been prepared for those who fear. / Who 
expend in prosperity and adversity, and restrain their rage, and pardon their 
fellow-men; and God loves those who are virtuous./And who, when theycom- 

mit an indecency or wrong themselves, remember God, and pray forgiveness 
fortheirsins-andwhoshallforgivesins but God?—and who do not persist in 

what they did, knowing. / Those-their requital is forgiveness from their Lord, 
andGardens beneath which rivers flow, abiding therein; excellent is the wage 
of those workers! [AaV Imran, 3:133-136) Whoever does evil, or wrongs 

himsdf, and then prays for God’s forgiveness, he shall find God is Forgiving, 
Merciful (Al-Nisa, 4:110) t Say [that God declares]: ‘O My servants who 
have been prodigal against their own souls, do not despair of Gods mercy. 
Truly God forgives all sins. Truly He is the Forgiving, the Merciful. /And turn 
Ipenitently) to your Lord and submit to Him, before the chastisement comes 
onyou, whereupon you will not be helped. / And follow the best of what has 
been revealed to you from your Lord before the chastisement comes on you 

suddenly while you are unaware. (AI-Zumar,39:s3-ss) God forgives not 

Ihatanythingshould be associated with Him. But He forgives other than that 

to whomever He wills. Whoever associates anything with God, then he has 

indeed invented a tremendous sin. (Al-Nisd, 4:48) ^ God does not forgive 
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ihai anything should be associated with Him; He forgives all except that, to 
whomever He will. Whoever associates anything with God, verily he has 
strayed far away. {Al-Hisa, 4:116)“ 

Furthermore, human beings cannot but love God because He answers 
ilicir pra)rers: 

If misfortune should befall a man, he calls upon Us [lying] on his side, or sit- 
ling or standing; but when We have relieved him of his misfortune, he passes 
on,asifhe had never called upon Us because of a misfortune that befell him. 

So is adorned for the prodigal that which they do. (Yunus, 10:12) ^ Nay; 

upon Him you will call, and He will remove that for which you call upon 
Him, if He wills, and you will forget what you associate with Him. (Al-An^am, 

6:41) • Whatever grace you have, it is from God. Then when misfortune 
befalls you, to Him you cry for help. Then when He has rid you of the mis¬ 
fortune, behold, a group of you attribute partners to their Lord. (Al-Nahl, 

' 6 ' 53 - 54 ) Or He Who answers the desperate one when he calls to Him and 
^ho removes [his] distress and makes you successors in the earth. Is there a 
god with God? Little do you remember. (Al-Naml, 27:62) 

Godeven asks human beings to call upon Him so that He will give to them. 

God says: 

Do not covet that in which God has favoured some of you above others. To 
men a share from what they have earned and to women a share from what 
they have earned. And ask God of His favour; God is ever Knower of all 
things. (Al-Nisa’, 4:32) ® And your Lord has said, ‘Call on Me and I will 
respond to you. Surely those who disdain to worship Me shall enter Hell [ut¬ 
terly] humiliated’. (Ghafir, 40:60) S: And when My servants question you 
concerning Me, I am near; I answer the call of the caller when he calls to Me; 
so let them respond to Me, and let them believe in Me that they might go 
aright. (Al-Baqarah, 2:186) 

We notice here Gods ‘nearness’ to human beings; God mentions this ‘near¬ 
ness’again in the following Quranic verse; And verily We created man and We 
know what his soul whispers to him, and We are nearer to him than his jugular 
vein. (Qaf, 50:16) 

This‘nearness exists despite the fact that God is free of need from the whole 
of creation, for He says: 

Therein are clear signs, the station of Abraham; and whoever enters it is in 
security. It is the duty of people towards God to make the pilgrimage to the 
House, all who are able to make their way there. As for the one who disbelieves, 

God is Independent of all the worlds. (Aal Hmran, 3:97) • And whoever 
struggles, struggles only for his own sake. For truly God is Independent of [ the 
creatures of] all the worlds. (AUAnkabut, 29.6) And Moses said: Tf you 
are thankless, you and all who are on earth, lo! assuredly God is Independent, 
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(/bw/iim, 14:8) • If you are ungrateful, indeed God is Independent 
o/)vu, Ilmgli He docs not approve of ingratitude for His servants. And if you | 

lliAwb, He will approve of it for you. And no burdened soul shall bear 
the burden of another Isoul]. Then to your Lord will be your return, whereat 
He will infonn you of what you used to do. Indeed He is Knower of what is 
in the breasts. {Al-Zumar, 39:7) 

Equally, this nearness’ exists despite the fact that God is absolutely free of 
need for human beings (though they, on the other hand, are always in abject ' 
need of Him): 

0 humankind! You are the ones who are in need of God. And God, He is the 
Independent, the Praised. (Fatir, 35:15) * Lo! there you are those who are 
bein^ called to expend in the way of God; yet among you there a re those who 
are ni^ardly; and whoever is niggardly is niggardly only to his own soul. For 
God«fbe Independent One, while you are the needy. And if you turn away, 

He will replace you with another people, and they will not be the likes ofyou. 
(Muhammad, 47:38) 

Thusdespite Gods absolute independence from human beings, and human 
i beings utter need for God, God answers all sincere petitions human beings 

put to Him, for He says: And Heaves you of all that you ask of Him. And if you 
m to enumerate Golfs graces, you could never number them. Lo! man is verily 

a wrongdoer and unthankful! {Ibrahim, 14:34) 

Furthermore, God promises a goodly life to the righteous who call upon 
Him: Whoever acts righteously, whether male or female, and is a believer, him 
verily We shall revive with a goodly life. And We shall surely pay them their reward 
according to the best of what they used to do. {Al-Nahl, 16:97) 

And He promises to deliver them from distress: Then We shall deliver Our 
messengers and the believers. In like manner it is incumbent upon Us to deliver 
the believers. (Yunus, 10:103) And to succour them; And verily We sent before 
you messengers to their people and they brought them clear signs. Then We took 
vengeance upon those who were guilty; and it was ever incumbent upon Us to 
succour the believers. (Al-Rum, 30:47) 

In summary; God is loved first for His Beauty in Itself, then for the beauty, 
mercy, goodness and favour that He shows to human beings (and in fact all 
aeatures). Indeed, God’s Qualities include Absolute Beauty, Mercy and Gener- 
osity,and He has graced human beings with beautiful gifts and blessings beyond 
measure, and is always answering their needs and prayers; so how co uld human 
beings not love God? God says: Whatever grace you have, it is from God. Then 
when misfortune befalls you, to Him you cry for help. (Al-Nahl, 16:53) ' 




HOW HUMAN BEINGS SHOULD LOVE GOD 

jjigrall we have said above, it remains to say that God does not accept the 
j jentiment of love alone from human beings. God says: Say: * If you love 
(jod, follow me, and God will love you more [yuhbibkum], and forgive you your 
jiiis; God is Forgiving, Merciful! (Aal Hmran, 3:31) 

God expects human beings—if they truly love Him—to follow the exam¬ 
ple of the Messenger of God 15 ; and to follow Messenger of God Ks means that 
human beings must truly love God with all their beings and souls, and in all 
(heir actions. God says; 

Say: 'As for me, my Lord has guided me to a straight path, a right religion, the 
creed of Abraham, a hanif; and he was not of the idolaters! / Say: 'My prayer 
and my rituals, and my living, and my dying, are all for God, the Lord of the 
Worlds. / No associate has He. And to this, I have been commanded, and I 
am the first of those who submit'. (Al-An^am, 6:161-4) 

In order to reach this level of totaUy devoted and absorbed love, human be- 
ingsmust follow the Messenger ofGodH in: (a) his character, and (b) his actions. 

(a) As regards his character, we have seen that the Messenger of God a?, 
possessed a magnificent nature: And dsswrecf/yyow possess a magnificent nature. 
(Al-Qalam, 68:4) This ‘magnificent nature* includes all the good qualities which 
God loves (namely: reliance, purity, repentance, justice, fighting in God’s cause, 
patience, fear of God, and especially virtue, as we saw earlier). 

(b) As regards his actions, the best of all actions is the remembrance of God, 
since God says: '...the remembrance of God is surely greater..." (Al-'^Ankabut, 

the'beautiful example' of the Messenger of God ^ in action 
is lo'hope for Gocf and to 'remember God often, for God says: Verily there is for 
you a beautiful example in the Messenger of God for whoever hopes for [the en¬ 
counter with} God and the Last Day, and remembers God often. (Al-Ahzab, 33:21) 
IfapersonfoUowstheMessenger of God ^ in his character and his actions 
(and in particular by remembering God often), he or she will become one of 
those who truly love God and whom God ‘loves more’ ('ahbaba'). This is re¬ 
flected in God’s affirmation that prayer without sacrifice for others is not enough: 

And they give food, despite [their} love of it to the needy, and the orphan, and 
the prisoner. (Al-lnsan, 76:8) ^ Have you seen him who denies the Judge¬ 
ment! ITkat is he who repels the orphan / and does not urge the feeding of the 
needy I So woe to them who pray, / those who are heedless of their prayers, / 
those who make a pretence, / and deny aid. (Al-Maun, 107:1-7) ♦ It is not 
piety that you turn your faces to the East and to the West. True piety is [that 
ofjtheone who believes in God and the Last Day and the angels and the 
Book and the prophets, and who gives of his substance, however cherished^^, 
to kinsmen and orphans and the needy and the traveller and beggars, and 
for slaves, and who observes prayer and pays the alms, and those who fulfil 
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ihetran’cnani when they have engaged in a covenant, those who endure with 
fortitude misjortune, hardship, and peril. These are the ones who are truthful, 
and these are the ones who are Godfearing. {Al-Baqarah, 2:177) 

As regards this last verse, in the Quranic Commentary Tafsir alfalalayn it 
is explained that the phrase * that you turn your faces to the East and to the West' 
means'in prayer’, and that‘/loivever c/ier/s/ierf means ‘despite his [or her) love 
for his (or her) own wealth’" These meanings are also clear in the following 
verse: Vou will not attain piety until you expend of what you love; and whatever 
tiling you expend, God knows of it. (Aal 'Imran, 3:92) 

By followng the Sunnah with all his or her being and actions (and in 
particular by remembering God often), the believer begins to truly love God. 
Wlien this happens, love of God and struggling in His way becomes dearer to 
the believer than everything else on earth: 

Say.'lfyour/athers, and your sons, and your brothers, and your wives, and 
your cion, and the possessions which you have acquired, and merchandise 
for which you fear there may be no sale, and dwellings which you love, are 

dmriojvu than God and His Messenger and struggling in His way, then 

wait until God brings about His command. And God does not guide the 
wM /oil:'. (Al-Tawbah, 9:24) 

In this slate the believer seeks to ‘rise up' for God, alone or with another 
of a similar disposition: Say; T will give you just one [piece of] admonition: that 
, pu rise up for God in twos and individually, and then reflect: there is no madness 
I in pur companion. He is just a warner to you before [the befalling of] a severe 
I diaslisement'. (Saba, 34:46) 

Ihe believer then ‘flees’ to God. God says: So flee unto God. Truly I am a 

dear wamer to you from Him. (Al-Dhariyat, 51:50) 

Thereaher the believer becomes empty of worldly desires, longs for God 

and toils in devotion to Him. God says: 

So when pu ire empty, strive hard (fa'nsab). / And long for (farghab) your 
lord (/tl-Sliflffi, 94:7-8) § Andmention the Name of your Lord, and devote 
yourself fexdusivetyj to Him with complete devotion. / Lord of the east and 
the west; there is no god except Him, so take Him for a Guardian ( Wakil), / 
and bear patiently what they say, and part with them in a beautiful manner 
[hajmn jamilan). (Al-Muzzammil, 73:8-10) 

htiRihompeople in a beautiful manner (hajran jamilan) implies not only 
taking leave of people graciously, but also (and more importantly) that being 
alone with God and taking God as sole Guardian (Al-Wakil)— after the initial 
diculties of striving hard’ [nasab), and on condition that one remembers God 
with utter devotion and emptiness-is an experience of unspeakable beauty and 
mystery. This is true Beauty, and it explains the true manner of parting from 


74 


Humanity s Love for God 


eople in a beautiful way (/ia;>an jamilan): parting is beautiful because of the 

B^uty of the destination. Indeed, God is the Absolutely Beautiful (Al-Jamil) y 

and He may grant the believer ever more ‘longing for (raghab) Him- 

innwledeeofHis Beauty and an experience of His Grace. Thus, if a beli( 


or some 


-- / r- 

10 God as a servant and alone—and hence having left everything and everyone 
else behind completely and being utterly destitute and in need—God 'appoints 

I I . L *1? _ j , 


There is none in the heavens and the earth but he comes to the Compassion- 
ate One as a servant. / Verily He knows their number and has counted them 
precisely. / And each one of them will come to Him on the Day of Resurrection, 
hdi one} alone. / Truly those who believe and perform righteous deeds—for 
^hem the Compassionate One shall appoint love. (Maryam, 19:93-96) 

This no doubt holds true in both this world and the hereafter, for in the 
Holy Qur’an we see that Joseph •Srt said that being in prison (where he would be 
alone and free to worship God) would be more lovable (ahabb) to him—and not 
simply ultimately‘better for him’—than the (adulterous) embraces of beautiful 
women: He said, 'My Lord, prison is more lovable (ahabb) to me than that to 
which they are urging me. And if You do not fend off their wiles from me, then I 
shall tend towards them and become of the ignorant. ( Yusuf, 12:33) 

However, in the Holy Qur’an, the beauty of loving, remembering and wor¬ 
shipping God in isolation is perhaps characterised most by the person of the 
Blessed Virgin Mary, who, whilst worshipping God within the sanctuary alone 
as a child, was miraculously given, as a Divine Grace, summer fruits in winter 
and winter fruits in summer*’and provision without reckoning. God says: 


Her Lord accepted the child with gracious acceptance, and made her grow 
excellently, and Zachariah took charge of her. Whenever Zachariah went 
into the sanctuary, where she was, he found her with provisions. ‘O Mary*, he 
said, 'Whence comes this to you?’ She said, 'From God. Truly God provides 
for whomever He will without reckoning*. (Aal 'Imran, 3:37) 


Of course not every believer is given supernatural graces and experiences 
like the Blessed Virgin Mary, but nevertheless every believer can, by God’s 
leave,attain both serenity of heart (itmi'nan al-qalb) and God’s spirit of peace 
(d-snkwa/i)^® through love of God and through the remembrance and worship 
of God. God says: 

[Tjhosewho believe and whose hearts are reassured (tatmdinnu) by God's 
remembrance. Verily by Gods remembrance are hearts reassured; (Al-Ra'd, 

13:28) t He it is Who sent down the spirit of Peace into the hearts of the 
believers, that they might addfaith to their faith. And to God belong the hosts 
of the heavens and the earth. And God is everKnower, Wise; (Al-Fath, 48:4; 
sec also: Al-Fath, 48:18 and 26, and Al-Tawbah, 9:26) 
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Thus when the believer devotes himself or herself to God with complete 
he or she eventually, but inevitably, becomes completely satisfied—and 
indeed, utterly delighted—with what God has given him or her, for God says: 

Ifonl}’they had been content with what God and His Messenger have given 
tlieni, and had said, ‘Sufficient for us is God; God will give us from His favour, 
and HisMessenger (will also give us]; to God we are suppliants . {Al-Tawbah, 
9:59) • Docs God not suffice His servant Yet they would frighten you of 
those besides Him. And whomever God leads astray, for him there is no guide. 
(Al-Zumor, 39:36) 

This is the state-and God knows best—wherein God purchases’ the soul 
of the believer in return for Paradise and ‘the supreme triumph’ God says: 

Indeed God lifls purchased from the believers their lives and their possessions, 
so lliflt ffieirs will be (the reward of] Paradise: they shall fight in the way of 
God and they shall kill and be killed; that is a promise which is binding upon 
Him in the Torah, and the Gospel and the Quran; and who fulfils his covenant 
belter (lifln God? Rejoice then in this bargain of yours which you have made, 
for that is the supreme triumph. (Al-Tawbah, 9:111) 

In this state, the believer also becomes one of those who truly follow the 
Messengeriito the extent that they are considered to be ‘with’ the Messenger 91: 

Muhammad is the Messenger of God, and those who are with him are hard 
flgoinsf the disbelievers, merciful among themselves. You see them bowing, 
pmstrating jin worship]. They seek favour from God and beatitude. Their 

markisontheiffacesfrom the effect of prostration. That is their description 
in the Torah, and their description in the Gospel is as a seed that sends forth 
its shoo! and slren^Iiens it, and it grows stout and rises firmly upon its stalk, 
ddightingthe sowers, so that He may enrage the disbelievers by them. God has 
promised those of them who believe and perform righteous deeds forgiveness 
and a great reward. (Al-Fath, 48:29) 

In this state also the believer loves God ardently’, as one ought to love 
ones Lord. None but the believer can have such a love, or reach its degree of 
‘ardour. God says: 

yel there be people who take to themselves rivals besides God, loving them 
as God is loved; but those who believe love God more ardently; If those who 
did evil could but see, as they shall when they behold the chastisement, that 

power altogether belongs to God, and that God is terrible in chastisement. 
(M-bar^arah, 2:165) 

God summarises this kind of love and all it entails in the following Qur anic 
vent. Truly those who believe and perform righteous deeds~for them the Com¬ 
passionate One M appoint hve. (Maryam, 19:96) 

Faith and righteous deeds are tantamount to following the Messenger of 
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Codt After this, the Compassionate One {'Al-Rahman') graces a person with 
w (‘wi/drf). No one can reach this level of love without faith and righteous 
deds because this‘love* is a divine appointment’ or ‘gift’, not a human deed, 
though it nevertheless requires belief and righteous deeds. Thus human beings’ 
love for God begins as an emotion, and then—by following the Messenger of 
God til through righteous deeds, virtuous character and remembrance of God— 
it becomes part of the believer’s very being and soul. Then the believer attains 
unto Paradise and the ‘supreme triumph’, and tastes the reality of God’s love as 
a divine appointment’ or ‘gift’. This love is then stronger and more ardent than 
any worldly love, and stronger and more ardent than any love which anyone 
who does not believe in God could ever experience, or even imagine. This 
explains the aUusion to God’s power in His words:... but those who believe love 
God more ardently; If those who did evil could but see, as they shall when they 
behold the chastisement, that power altogether belongs to God, and that God is 

terrible in chastisement. (Al-Baqarah, 2:165) 

Thus the Messenger of God i' taught the following supplication: ‘O God, 
make Your love more beloved to me than myself, my family, and cool water.*^' 
And he also taught the supplication: 

0 God, provide me with Your love and the love of all that will benefit me 
in Your sight. 0 God, make all those things that I love which you have 
given me a source of strength for me to do what You love. O God, make 
all those things that I love which You have not given me a space for me to 

fill with what You love.’^* 

WHAT INTENTIONS AND MOTIVES HUMAN 
BEINGS MUST HAVE IN LOVING GOD 

God warns against insincere worship in the Holy Qur’an: And their worship at 
the (holy] house is naught but whistling and hand-clapping. Therefore [it is said 
unto them]:'Taste of the doom because you disbelieve'. {Al-Anfal, 8:35) 

Thus the Messenger of God x* said: 

'The first person to be judged on the Day of Judgment will be a man who 
was martyred. He will be brought forth, shown the favours he enjoyed, and 
he will recognize them. He IGod] will say, ‘What did you do concerning 
these?’ He will say, ‘I fought for Your sake until I was martyred.’ He will 
say,‘You have lied. Rather, you fought so that it would be said, “He was 
bold,” and it was said.’ Then it will be commanded that he be dragged along 
on his face until he is thrown into the Fire. Then there will be a man who 
acquired and dispensed knowledge and recited the Qur’an. He will be 
brought forth, shown the favours he enjoyed, and he will recognize them. 

He will say,‘What did you do concerning these?’ He will say, T acquired 
and dispensed knowledge and recited the Qur’an for Your sake.’ He will 
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sar.^iou have lied. Rather, you acquired knowledge so that it would be said, 

"He is learned." and you recited the Quran so that it would be said, "He is 
a reciter,” and it was said’ Then it will be commanded that he be dragged 
along on his face until he is thrown into the Fire. Then there will be a man 
whom God enriched and gave all manner of wealth. He will be brought 
forth, shown the favours he enjoyed, and he will recognize them. He will say, 
"WTiat did you do concerning these?’ He will say, T left no path upon which 
you ordered that a bestowal be made without giving something there for 
Your sake.’ He mU say, "You have lied. Rather, you did that so that it would 
be said, "He is generous,” and it w'as said ’ Then it will be commanded that 
hebedragged along on his face and then thrown into the Fire’.^^ 

Thus we must ask: ‘what makes worship as such true and sincere’, and, 
above all,‘what makes it acceptable to God’? Now, no matter what human be¬ 
ings do, God bows what is going on inside them: Lo! now they fold up their 
breasts that they may hide [their thoughts I from Him. At the very moment when 
they cover themselves with their dothing, God knows that which they keep hid¬ 
den and that which they proclaim. Lo! He is Aware of what is in the breasts [of 
people]. (Hud, 11:5) 

Furthermore, He judges human beings on what is in their souls: Unto God 
Ibelonpl whatsoever is in the heavens and whatsoever is in the ea rth; and whether 
you make known what is in your souls or hide it, God will bring you to account 
for it He will forgive whom He will and He will punish whom He will. God is 
Able to do all things. (Al-Bacjarah, 2:284) 

Thus it is people’s secret intentions that God looks at in whatever they do: 
Lo! those whofear their Lord in secret, theirs will be forgiveness and a great reward. 

I And keep your opinion secret or proclaim it, lo! He is Knower of all that is in the 
breasts [ofpeople]./Should He not know what He created? And He is the Subtle, 
the Aware. (Al-Mulk, 67:12-14) 

For this reason, worship of God—including, most importantly, love of 
God-must be sincere. God says: 

Indeed We have revealed to you the Book with the truth; so worship God, de- 
volingyour religion sincerely to Him. / Surely to God belongs sincere religion. 

And those who take besides Him patrons, [say]: ‘We only worship them so 
that they may bring us near to God’. God will indeed judge between them 
concerning that about which they differ. Truly God does not guide one who 
is aliar, a disbeliever. {Al-Zumar, 19:2-}) Say: 'God [alone] I worship, 
devoting [my] religion sincerely to Him. (ATZumar, 39:14) So supplicate 

Coi devoting [your] religion sincerely to Him, however much the disbeliev¬ 
ers be averse. (Al-Ghajir, 40:14) He is the Living; there is no god except 

Him. So supplicate Him, devoting [your] religion sincerely to Him. Praise be 
toGod,theLordofthe Worlds. (Al-Ghafir, 40:65)^^ 



Humanity’s Love for God 


Indeed, the Messenger of God Us said: ‘Actions are in their intentions. Every 

.,«,nshail have what he intended’.” 

Hius the following question must be asked: exactly what secret intentions 
jmotives must human beings have in acts of worship {and other righteous 
jffds) in order that they be acceptable to God? In other words: what intentions 
^nimotivesarenot just vanity and hypocrisy? As applied to love which someone 
rtpcriences subjectively and therefore knows it is present (to some degree at 
Ifast), the question becomes: how can the lover know if his or her love for God 
iitrulysincere and thus acceptable to God? In other words, what intentions and 
motives must human beings have in loving God? God Himself answers these 
questions a number of times in the Holy Qur an: 

{\)Lo!your Lord is God Who created the heavens and the earth in six Days, 
iben mounted He the Throne. He covers the night with the day, which is in 
baste to follow it, and has made the sun and the moon and the stars subservi- 
f at by His command. His verily is all creation and commandment. Blessed be 
God, the Lordo/the Worlds !/[0 mankind!] Call upon your Lord humbly and 
m secret. Lo! He loves not aggressors. / Work not confusion in the earth after 
Ibefair ordering [thereof], and call on Him in fear and ardent hope. Lo! the 
mercy ojGod is near to the virtuous. / And He it is Who sends the winds as 
tidings heralding His mercy, till, when they bear a cloud heavy [with rain)], 
hV/eod it to a dead land, and then cause water to descend thereon and thereby 
bvingjorth jruits oj every kind. Thus bring We forth the dead that perhaps you 
nviy remember./As for the good land, its vegetation comes forth by permission 
of its Lord; while as for that which is bad, only the useless comes forth (from 
it). Thus do We recount the tokens for people who give thanks. / As for the 
good land, its vegetation comes forth by permission of its Lord; while as for 
lktwhichisbad,only the useless comes forth (from it). Thus do We recount 


tbetokens for people who give thanks. (Al-A'^raf, 7:54-58) 


ii) Only those believe in Our revelations who, when they are reminded of 
ibeni, fall down prostrate and hymn the praise of their Lord, and they are not 
scornful,/Who forsake their beds to cry unto their Lord in fear and ardent 
hope, and spend of that We have bestowed on them. / No soul knows what is 
kept hid for them of joy, as a reward for what they used to do. / Is he who is 
a believer like unto him who is an evil-liver? They are not alike. / But as for 
those who believe and do good works, for them are the Gardens of Retreat - a 
welcome [in reward] for what they used to do. (Al-Sajdah, 32:15-19) 

h] Is he who pays adoration in the watches of the night, prostrate and standing, 
being wary of the hereafter and hoping for the mercy of his Lord, [to be ac- 
countedequalwith a disbeliever]? Say [unto them, O Muhammad]: are those 

who know equal with those who know not? But only men of understanding 
will pay heed. (Al-Zumar, 39:9) 
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(4) And Znchariali, when he cried unto his Lord: 'My Lord! Leave me not 
childless, though Vou are the Best of inheritors'. / Then We heard his prayer, 
and bestowed upon him John, and adjusted his wife [to bear a child] for him. 

Lo! tlify used to vie one with the other in good deeds, and they cried unto Us 

in longing and in awe, and were humble (khashim) before Us. (Al-Anbiya, 
11:89-90) 

One of the remarkable things about these four passages is the way they 
each depict the same three motives for sincere worship—albeit from different 
perspectives. They depict two of these motives clearly, and the third motive 
more subtly: we observe tliat in the first passage (in Surat Al-A'raf) fear (khau- 
jan) ind ardent hope (tamaan) are mentioned after humility {tadarru^anf^ and 
jecre£)’(Wiu|yflfflnj. In the second passage (in Surat Al-Sajdah) fear (khaufan) 
and ardent liopeifamaiinj are also mentioned. In the third passage (in Surat 
Al-Zumar) being wary (yahdhar) of the hereafter and hoping (yarju) for mercy 
(and hence also/ear and /lope-although in fact in Arabic the two words for 
'being wary' jyahdharj and ‘hoping [yarju] are different from the Arabic words 
for‘fear’li/wuW and'ardent hope [tamaan] in the previous two passages) 
are mentioned. In the fourth passage—which describes the Prophets Zacha- 
riahig.lohn (the Baptist, Yahya) ^ and Zachariah’s wife and John's mother 
(Elisabeth)-/eflr has deepened into awe (rahaban), and hope has deepened 
into longing (ra^flhanj. 

The third motive is more subtle. In the first passage: God starts by mention¬ 
ing some of the great phenomena of the universe and then asks rhetorically if 
their existence does not necessarily imply creation by God and (hence) Gods 
rlnmininn over that creation. Then God mentions how humanity should wor¬ 
ship, starting with/luml/ify and secrecy, these being states of the soul imposed by 
knowledge or awareness of God’s Greatness, and consequently by awareness of 
the greatness ofbeing able to worship Him. Then fear and hope are mentioned 
Then, finally, God returns to mentioning the phenomena of the universe, starting 
with the tidings of the winds and ending with the fruits of the land. Thus before 
worship there is the Truth of God as seen through His creation, and after wor¬ 
ship there are the tidings of the fruits of His creation. Hence knowledge comes 
before /ear and hope, and after them, but is linked to them. 

This is more evident in the second passage. There, after mentioning the 
worshippers, their fear, their hope and their reward, God suddenly—and at 
first glance, surprisingly-asks if the believers and the evil-livers are alike, and 
then says that they are not Belief in God, or faith {iman), is evidently a mode 
of knowledge of Gods existence (depending on the degree of certainty and 
enlightenment behind that belief) and good works are an extrinsic proof of 

true faith and certainty. Thus God then mentions the reward of those who 
believe and do good works. 


Humanity s Love for God 

In the third passage, the connection between fear, hope and knowledge is 
yjjrf still: God starts by comparing the (sincere) worshiper with his (or her) 
^(j hope;then there is an ellipsis (whose very void expresses the futility of 
non-worshiper), and then God asks if‘those who know’ are equal to ‘those 
1,0(jo not know’? Finally, God says that only those of understanding will pay 
Thus knowledge is clearly bound to fear and hope. 

In the fourth passage, which describes the more exalted state of the prophets, 
and knowledge have deepened into humility before God: true faith and 
Ijiowledge of God necessarily bring knowledge of human beings’ nothingness 
liffore Him, and thus humility before Him. 

All this is to say then that God accepts only three motives for people’s wor- 
jliip: (1) that they fear Him and that they fear punishment for their sins—and 
(his fear opens onto awe of God; (2) that they have hope in God, and hope to 
be forgiven for their sins—and this hope opens onto longing, and thus love, 
since they can only hope for (and a fortiori long for) something they love (and 
indeed, as we see later in Chapters 21: The Different Kinds of Love and 22: The 
SlagesofLove, ardent hope {tama'] is a stage of love, and longing [raghab] is a 

land of love); and (3) that they have faith in, or know, God. Knowing that God 
isGoiand that human beings are what they are, how can human beings not 
worship Him, and how can they not be humble before Him? 

U 

* » 

Fear, hope and knowledge are the intentions which God accepts for worship 
beause they affect and motivate the three main faculties of the human soul 
which was created by God to worship Him. These three faculties are: the will, 
sentiment and the intelligence. The will was created for freedom of choice; 
sentiment was created for loving the good and the beautiful, and the mind or 
the intelligence was created for comprehending the truth. 

This is seen in the itself, the opening’ and—according to the Mes- 

sengerofGod^ himself—'the greatest Surah in the Holy Qur’an’, whose second 
half consists of the supplication: You [alone] we worship, and You [alone] we 
askforhelp. / Guide us to the straight path, / The path of those upon whom You 
have bestowed Your grace, not [the path] of those against whom there is wrath, 
nor of those who are astray. [Al-Fatihah, 1: 5-7) 

Ibu [alone] we worship: this is a prayer of adoration and love. [A]nd You 
jalonej we ask for help: this is a prayer of fear and will. The path of those upon 
nhom You have bestowed Your grace, not [the path] of those against whom there 
is wrath, nor of those who are astray: this is a prayer of truth and knowledge. 
Ihefal/fifl/i is recited of necessity in every single cycle (rakdh) of every single 
canonical prayer of every day—thus at least seventeen times by every practic¬ 
ing Muslim in history—and its second half (quoted above) is the quintessence 
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not only of personal supplication but of human prayer as such. Thus its predi- I 
cation upon the sentiment, the will and the intelligence shows perfectly that I 
the only motives God accepts from human beings are fear, love (or hope) and I 
knowledge.” 1 

We will see later God willing (in Chapter 23; Falling in Love) how all three I 

faculties are necessarily involved in falling in love, and how each of these facul- I 

ties gives rise to specific stages of love as they incline towards the beloved. This i 

is in a sense obvious because in true love everything in the heart, soul, mind, 1 

and will or strength—and indeed the whole person, with all its faculties—of a I 

human being must eventually be involved. However, it also means that there is I 

no such thing as true love of God without some fear of Him or some without ^ 
knowledge of Him. Of course the starting point of worship of God can be either 
one of three motives (or any combination of them), but by the time worship of 
God becomes true love of God, it must involve fear and knowledge. This explains 
why loving God (with sentiment) means following the Messenger of God % | 

obeyinghim (with the will] and not being a disbeliever (with the intelligence). 

God says; Sfly: 7 /you love Go(l,/oI/ow me, and God will love you more, and forgive 
you your sins; God is Forgiving, Merciful. / Say: "Obey God, and the Messenger'. | 

But if llicy turn their backs, God loves not the disbelievers. {Aal "Imran, 3:31-32) I 

ON LOVE FOR WHAT REMINDS ONE OF GOD 

ApersonsloveforGod requires—and inevitably leads to—love for what reminds 
him or her ofGod, and this means love of the Messenger«(as we will see in a 
mining fbapter,Gnd willing)—as well as: (a) love for religion and worship in 
general; (b) love for prayer and invocation in particular; (c) love for the Holy 
Qur’an: (d) love for nature as Gods creation wherein one can see Gods works 
andocatures, and (e) love even for fate and destiny, wherein one can see Gods 

will manifested. 

(a) On love for religion and worship in general, God says: 

Say.'ljpur fathers, and your sons, and your brothers, and your wives, and 
yourclan,and the possessions which you have acquired, and merchandise for 
hhichpufear there maybe no sale, and dwellings which you love, are dearer 
to you than God and His Messenger and struggling in His way, then wait until 
God brings about His command. And God does not guide the wicked folk'. 
(Al-Tflwyi, 9:14) t Sfly: ‘If you love God, follow me, and God will love you 
more lyuhbibkumj, and forgive you your sins; God is Forgiving, Merciful.' (Aal 
Imran, yy) i That [is his state]. And whoever venerates the sacraments of 
Goi then that derives from the piety of the hearts. (Al-Hajj, 22:32) ^ [That 
is] that. And whoever venerates the sacraments of God—that shall be better 
for him with his Lord. And cattle are lawful for you, except for that which 


Humanity's Love for God 

So avoid the abomination of idols and avoid false 


^ bm recited to you. 
iftech. (Al-Hajj. 22:30) 

(b) On love for prayer and invocation in particular, God says; 

Verilythere is for you a beautiful example in the Messenger of God for whoever 
hopes for [the encounter with] God and the Last Day, and remembers God 
ojiffi. (Al-Ahzab, 33:21) ^ Recite what has been revealed to you of the Book, 
iiiointflin prayer; truly prayer prevents against lewd acts and indecency. 

And the remembrance of God is surely greater, and God knows what you 
(lo.(Al-Ankabut, 29:45) The believers are only those who, when God is 
mentioned, their hearts tremble, and when His verses are recited to them, they 
increase their faith, and who rely upon their Lord. (Al-Anfal, 8:2) • Say: 

My prayer and my rituals, and my living, and my dying, are all for God, the 
lord of the Worlds' {Al-An"am, 6:162) 

And as already cited, the Messenger of God k said; ‘Three have been made 

beloved to me, of this world, perfume and women; and the coolness of my eye 
is in the prayer!'* 

(c) On love for the Holy Qur’an, God says; 

Is lie whose breast God has opened to Islam, so that he follows a light from 
"is Lord [like he who disbelieves]? So woe to those whose hearts have been 
hardened against the remembrance of God. Such are in manifest error. / God 
has revealed the most beautiful of discourses, a Book, consimilar in coupled 
phrases-whereat quiver the skins of those who fear their Lord; then their skins 
and their hearts sq/re« to the remembrance of God. That is God s guidance, 
by which He guides whomever He wishes; and whomever God leads astray, 
for him there is no guide. (Al-Zumar, 39:22-23) • Truly my Protector is 
God Who reveals the Book, and He takes charge of the righteous. (Al~A"raf, 

7:196) l> The believers are only those who, when God is mentioned, their 
hearts tremble, and when His verses are recited to them, they increase their 
faith,and who rely upon their Lord. (Al-Anfal, 8:2) * And whenever a surah 
isrevealed, there are some of them who say: 'Which of you has this increased 
infaith?'As for those who believe, it has increased them in faith and they 
rejoice. (Al-Tawbah, 9:124) Messengers bearing good tidinjs and warn- 
ingso that people might have no argument against God after the messengers. 

God is ever Mighty, Wise./But God bears witness with what He has revealed 
to mu; He has revealed it through His knowledge; and the angels also bear 
witness; and God suffices as a Witness. (Al-Nisa\ 4:165-166) 

(d) On love for nature as God’s creation and wherein one can see God’ 
works and creatures, God says; 

Sobehold the effects of God's mercy, how He revives the earth after it has died. 
Surely He is the Reviver of the dead, and He has power over all things. {Al- 
RMni. 30:50) ® To God belongs the kingdom of the heavens and of the earth. 
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not only of personal supplication but of human prayer as such. Thus its predi- 
cation upon the sentiment, the will and the intelligence shows perfectly that 
the only motives God accepts from human beings are fear, love (or hope) and 
knowledge.” 

We tvill see later God willing (in Chapter 23; Falling in Love) how all three 
(acuities are necessarily involved in falling in love, and how each of these facul- 
ties gives rise to specific stages of love as they incline towards the beloved. This 
is in a sense obvious because in true love everything in the heart, soul, mind, 
and will or strength—and indeed the whole person, with all its faculties—of a 
humanbeing must eventually be involved. However, it also means that there is 
no such thing as true love of God without some fear of Him or some without 
knowledgeofHim.Ofcourse the starting point of worship of God can be either 
one of three motives (or any combination of them), but by the time worship of 
Godbecomes true love of God, it must involve fear and knowledge. This explains 
why loving God (with sentiment) means following the Messenger of God^, 
obeyinghim (with the will) and not being a disbeliever (with the intelligence). 
Godsays-Say:‘I/you love Go(l,/ollow me, and God will love you more, and forgive 
you your sins; God is Forgiving, Merciful. / Say: ‘Obey God, and the Messenger. 
But i/(li<y turn their backs, God loves not the disbelievers. (Aal 'Imran, 3:31-11) 

ON LOVE FOR WHAT REMINDS ONE OF GOD 
A persoDslovefor God requires-and inevitably leads to—love for what reminds 

him or her of God, and this means love of the Messenger (as we will see in a 
coining chapter, God willing)-as well as: (a) love for religion and worship in 
general; (b) love for prayer and invocation in particular; (c) love for the Holy 
Qur’an; (d) love for nature as God’s creation wherein one can see< 3 ods works 
and creatures, and (e) love even for fate and destiny, wherein one can see God’s 
will manifested. 

(a) On love for religion and worship in general, God says: 

kf-.'ljyowjahrs, and your sons, and your brothers, and your wives, and 
your dan. and the possessions which you have acquired, and merchandise for 
vhirhyoujear there may be no sale, and dwellings which you love, are dearer 
to you than God and His Messenger and struggling in His way, then wait until 
God brings about His command. And God does not guide the wicked folk!. 
(Al-Towbali. 9:24) Say:‘IfyouloveGod,follow me, and God will love you 
mrelyuhbibkumj.andforgiveyouyoursins: God is Forgiving, Merciful! {Aal 
'Imran, 3:31) • That [is his state]. And whoever venerates the sacraments of 
Cod. then that derives from the piety of the hearts. {Al-Hajj, 22:32) [That 

iilthat.AndwhoeverveneratesthesaaamentsofGod—that shall be better 

for him rvith his Lord. And cattle are lawful for you, except for that which 
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. So avoid the abomination of idols and avoid false 


^.^^f^rtnudtoyou 

jpeecli. (Al-Hajj, 22:30) 

(b) On love for prayer and invocation in particular, God says; 

Wrily there is/or you a beautiful example in the Messenger of God for whoever 
hopes for (the encounter with] God and the Last Day, and remembers God 
often. (At-Ahzab, 33-2i) ® Recite what has been revealed to you of the Book, 

(inil iiiflintflin prayer; truly prayer prevents against lewd acts and indecency. 

And the remembrance of God is surely greater, and God knows what you 
do. (At-Ankabut, 29:45) ^ The believers are only those who, when God is 
iiiciitioiied, their hearts tremble, and when His verses are recited to them, they 
increase their faith, and who rely upon their Lord. {Al-Anfal, 8:2) • Say: 

'My prayer and my rituals, and my living, and my dying, are all for God, the 
Lord of the Worlds! (Al-An'am, 6:162) 

Andas already cited, the Messenger of God "cc said: ‘Three have been made 

beloved to me, of this world, perfume and women; and the coolness of my eye 
IS in the prayer.’^* 

(c) On love for the Holy Qur an, God says: 

Is he whose breast God has opened to Islam, so that he follows a light from 
his Lord (like he who disbelieves]? So woe to those whose hearts have been 
hardened against the remembrance of God. Such are in manifest error. / God 
has revealed the most beautiful of discourses, a Book, consimilar in coupled 
phrases—whereat quiver the skins of those who fear their Lord; then their skins 
and their hearts soften to the remembrance of God. That is Gods guidance, 
by which He guides whomever He wishes: and whomever God leads astray, 
for him there is no guide. (Al-Zumar, 39:22-23) • Truly my Protector is 
God Who reveals the Book, and He takes charge of the righteous. {Al-A‘^raf, 

7:196) D The believers are only those who, when God is mentioned, their 
hearts tremble, and when His verses are recited to them, they increase their 
faith,andwho rely upon their Lord. (Al-Anfal, 8:2) <*> And whenever a surah 
is revealed, there are some of them who say: ‘Which of you has this increased 
in faith?'As for those who believe, it has increased them in faith and they 
rejoice. (Al-Tawbah, 9:124) ^ Messengers bearing good tidings and warn- 
iiigso thflt people might have no argument against God after the messengers. 

God is ever Mighty, Wise./But God bears witness with what He has revealed 
to you; He has revealed it through His knowledge: and the angels also bear 
witness; and God suffices as a Witness. (Al-Nisa\ 4:165-166) 

(d) On love for nature as Gods creation and wherein one can see God’ 
works and creatures, God says: 

Sobehold the effects of God's mercy, how He revives the earth after it has died. 
Surely He is the Reviver of the dead, and He has power over all things. (Al- 

Rum, 30:50) $ To God belongs the kingdom of the heavens and of the earth, 
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id God has power over all things. / Surely in the creation of the heavens and 
llKeotllt, and in the alternation of night and day, there are signs for people 
of cores. I Diose who remember God, standing and sitting and on their sides, 
and reflect upon the creation of the heavens and the earth: 'Our Lord, You 
liflve not created this in vain. Glory be to You! So guard us against the chas¬ 
tisement of the Fire. (Aal 'Imran, 3:189-191) Say: 'Behold what is in the 
heavens and in the earth!' But signs and warners do not avail a folk who will 
not believe. (Yunus, 10:101) # Surely in the creation of the heavens and the 
earth, and the alternation of the night and day, and the ships that run in the 
sea with what profits men, and the water God sends down from the heaven 
with which He revives the earth after it is dead, and He scatters abroad in 
it ahnanner of crawling things; and the disposition of the winds, and the 
douds compelled between heaven and the earth—surely therein are signs for 
a people who comprehend. / Yet there be people who take to themselves rivals 
besides God loving them as God is loved; but those who believe love God more 
ordenlly. If those who did evil could but see, as they shall when they behold 
the chastisement, that power altogether belongs to God, and that God is ter- 
rible in chastisement. (Al-Bacjarah, 2:164-165; see also: Al-Rum, 30:20-27; 
AlHahman, 55 - 1 - 13 -) 

Nature reminds one of its Creator, and therefore it is natural for people 
to love nature and see God's signs in it. People can also see God’s signs within 
themsehes as they are also a part of nature, or at least of creation. God says; 

And in the earth there are signs for those who know with certainty, and in 
)msouk Will you not then perceive? (Al-Dhariyat, 51:20-21) • We shall 
show them Our signs in the horizons and in their own souls until it becomes 
dear to them that it is the truth. Is it not sufficient that your Lord is witness 
to all things? (Fussilat, 41:53)” 

(e) On love for fate and destiny, wherein one can see God s will manifested, 
God says; 

Those who, when they are struck by an affliction, say, 'Surely we belong to 
Cod and to Him we will return. (Al-Baqarah, 2:156) If only they had been 
content with what God and His Messenger have given them, and had said, 
‘St^aenlforusisGod; God will give us from His favour, and His Messenger 
[willalsogive us]; to God we are suppliants'. (Al-Tawbah, 9:59) 

AH ofthis shows that love of God necessarily means love for all that leads 

to God as love-or at least to appreciation, thanks and gratitude for it: if one 

truly loves God, one cannot help but love what leads to God as well, as part of 
that love of God. 
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CHAPTER THIRTEEN 


THE BELIEVER’S LOVE FOR THE 
MESSENGER OF GOD ^ 


lusi as a believer must love God for His Beauty and because of the blessings 
He has given him (or her), so also he (or she) must also love the Messenger of 
God I for his beauty of soul and because of his love and care for believers as 
previously discussed (in Chapter 11: The Messenger of God’s Love for the 
Believers), for God says; Verily there has come to you a messenger from among 
jOiirselves for whom it is grievous that you should suffer; who is full of concern 
furpu, to the believers full of pity, merciful. {Al-Tawbah, 9:128) 

!t is this being'full of pity’ {'raouf) and mercy {'rahim') — this love—that 
J make the Messenger of God r- intercede for the believers on the Day of 
Mgment (according to the Hfldifh). This is the explanation of the ‘praiseworthy 
station ofwhichGod speaks in the following Quranic verse: And for a part of 
ibf nigliUeep vigil therewith as a supererogatory [devotion] for you. It may be 
ktyourlord will raise you to a praiseworthy station. {Al-Isra\ 17:79) 

Ibn Kathir narrates the following Hadith about this ‘praiseworthy station 
on the Day of judgment in his Quranic Commentary {Tafsir): 

A Hadlrli of Anas ibn Malik Imam Ahmad ibn Hanbal narrated, from 
Yahya ibn Said, from Said ibn Abi ‘Aruba, from Anas that the Prophet 
It said;‘The believers will be gathered on the Day of Resurrection, and will 
be inspired to say,‘Were we to seek intercession from our Lord, He might 
relieve us from this position of ours!’ They will go to Adam and say, ‘You 
are the father of humankind; God created you with His hand, and bade 
the angels prostrate before you, and taught you the names of all things. 
Intercede for us with your Lord, that He might give us relief from this po¬ 
sition of ours!’ Adam will say to them, ‘Not I’, and he will tell of the sin he 
committed, and will feel shame before his Lord because of it; and he will 
say,'But go to Noah, for he was the first messenger God sent to the people 
of the earth.’They will go to Noah, and he will say, ‘Not I’, and will tell of 
the mistake he made in questioning his Lord about something of which he 
had no knowledge; and he will feel shame before his Lord because of that. 

But go to Abraham, the Friend {khalil) of the Compassionate One’. They 
will go to Abraham, and he will say, ‘Not I; but go to Moses, a servant to 
whom God spoke, and gave the Torah.* They will go to Moses, and he will 
say, ‘Not I’, and tell them of how he killed a man who had killed no one. 
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ind will feel shame before his Lord because of that. 'But go to Jesus, God’s 
Sen-anl and Messenger, and His Word and His Spirit! They will go to Jesus, 
and he will say, 'Not I, but go to Muhammad, a servant whose sins past 
and future were forgiven for him.’ They will come to me, and I will stand 
and walk behveen hvo throngs of believers, until I seek leave of my Lord, 
And when 1 see my Lord, 1 will fall down prostrate before Him, and He 
will leave me as long as God wills to leave me. Then it will be said, ‘Arise, 
Muhammad. Speak and it shall be heard; intercede and your intercession 
shall be granted; ask and you shall be given.’ 1 will raise my head, and praise 
Him with words of praise He will teach me. Then I will intercede, and He 
will set a limit for me, and 1 will place them in Paradise. Then I will return 
to Him a second time, and when 1 see my Lord, I will fall down prostrate 
before Him, and He will leave me as long as God wills to leave me. Then it 
will be said,'Arise, Muhammad. Speak and it shall be heard; ask and you 
shall be given; intercede and your intercession shall be granted.’ I will raise 
my head, and praise Him with words of praise He will teach me. Then I will 
intercede, and He will set a limit for me, and 1 will place them in Paradise. 
Then 1 wiE return a third time, and when I see my Lord, 1 will fall down 
prostrate before Him, and He will leave me as long as God wills to leave 
me.Then it will be said,'Arise, Muhammad. Speak and it shall be heard; ask 
and you shall be given; intercede and your intercession shall be granted.’ 1 
will raise my head, and praise Him with words of praise He will teach me. 
Then 1 will intercede, and He will set a limit for me, and I will place them 
in Paradise. Then I will return a fourth time, and say: 'My Lord, no one 
remains but those whom the Qur’an has confined.’ 


Equally, Anas ibn Malik related that the Prophet yt said: 

'And there will be taken out of hell all those who say 'There is no god but 
Cod’ and have but a barley grain’s weight of goodness in their hearts; and 
then there will be taken out of hell all those who say 'There is no god but 
God'and have but a wheat grain’s weight of goodness in their hearts; and 
then there will be taken out of hell all those who say ‘There is no god but 
God' and have but an atom's weight of goodness in their hearts.’ This was 
narrated in the two 5 n/i//t coUections (of Bukhari and Muslim] on the au¬ 
thority of Sa'id. Imam Ahmad narrated the entire event on the authority of 
'Alan, who heard it from Hamroad ibn Salamah, who heard it from Thabit, 
who heard it from Anas.** 


$ 

In addition to this great mercy that the Messenger of God m will extend to 
the believers on the Day of Judgment-and in addition to the love which the 
Messenger of God ^ showed in his lifetime-believers should also love the 
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I 


of God »for his beauty of character to which God Himself attests 
And assuredly you possess a magnificent nature (Al-Qalam, 68:4) 
believer does not feel love—or feels insufficient love—for the Messenger 
jI, this can only mean that he or she has not fully perceived or under- 
j the beauty of the Messenger s character and the perfection of his virtue 
jconsequently that he or she has misunderstood the Messengers nature 
j intentions). This in turn means that he or she has not fully perceived or 
jjuderstood the meaning and value of good character and virtue in general. In 
jl,j5case, there is a fault in the believers soul and a flaw in his faith. The Mes- 

^Jssaid: None of you [truly] believes until I am more beloved to him 
,1,^ his father, his son, and all humankind.’®' 

And the Messenger of God ^ also said: 

three [things] there are which, if they are a found in a person, he tastes the 
sweetness of faith: For God and His Messenger to be more beloved to him 
than everything else; for him to love a man for nothing but God’s sake; and 
for him to hate to return to unbelief as he would hate to be cast into a fire.’®^ 

And God explains this in the following Qur’anic verses: 

^l*^<^phet is closer to the believers than their [own] souls, and his wives are 
lijir mothers. And those related by blood are more entitled, [from] one an- 


0 erin the Book of God than the [other] believers and the Emigrants, barring 
hour you may do your friends. This is written in the Book. {Al-Ahzab, 
1}^) * It is not for the people of Medina and for the Bedouins [ who dwell ] 
mundthem to stay behind Gods Messenger, and to prefer their lives to his 
life- that is because neither thirst nor toil nor hunger afflicts them in the way 
ojGod, nor tread they any tread that enrages the disbelievers, nor gain any 
pnfrom the enemy, but a righteous deed is therefore recorded for them. Truly 
Goddoesnotleavethewageofthevirtuoustogoto waste. (Al-Tawbah, 9:120) 


thus the believer should love the Messenger of God i-?—in whose noble 
person all virtue is perfected—more than the believer loves his or her own self, 
fiill,asitisbound to be, with faults and sins. Indeed, when a believer vener¬ 
ate the Messenger of God 15 . this reflects a depth of understanding of his or 
bown soul and state before God; and when a believer further honours the 
Messenger, this reflects a depth of love for goodness as such, and thus for God, 
who is the Good (‘A/-Bflrr —see: the Holy Quran, Surat Al-Tur, 52:28) and 
hence the Source of all goodness. In other words, understanding and loving the 
Messenger of God ^ is the first step towards truly understanding and loving 
virtueassuch, because, precisely, the Messenger of God was the embodiment 
ofperfect virtue; and understanding and loving virtue is the first step towards 

prac/ic/n^ virtue and being virtuous. 
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The Messenger of God Ik implied this when he said: 'I have been sent to 
complete the beauty of virtuous character’.*’ 

The mere emotion of love for the Messenger of God ^ is not necessarily sufficient 
in itself. It must be accompanied by deeds. The deed which accompanies sincere 
love of the Messenger of God ^ is so important that God Himself commands 
the believer to perform it and does so Himself first followed by His angels. This 
deed is of course to invoke blessings and peace upon the Messenger of God 
Indeed God and His angels bless the Prophet. Oyou who believe, invoke blessings 
on him and invoke peace upon him in a worthy manner. (Al-Ahzab, 33:56) 

Now good deeds as such are rewarded tenfold: Whoever brings a good deed 
shall receive tenfold the like of it, and whoever brings an evil deed shall only be 
requited the like of it; and they shall not be wronged. {Al-An'am, 6:160) 

But the good deed of invoking blessings upon the Messenger of God is 
rewarded with ten blessings from God Himself, for the Messenger said: ‘Who¬ 
soever invokes one blessing on me, God sends ten blessings to him.*^ 

And constantly invoking blessings upon the Messenger of God ^ is re¬ 
warded mth the forgiveness of all sins: 

Ubay)'ibn Kah «said: ‘When two thirds of the night had passed, the 
Messenger of God ^ would get up and say: “0 People! Remember God, 
remember God! The Tremor which is followed by the Aftershock has come! 

Death has come, with all that it contains! Death has come, with all that 
it contaios!” I said, **0 Messenger of God, I invoke blessings upon you a 
great deal; how much of ray prayer should I devote to you? He said. As 
you Msh." I said, “A quarter?” He said, “As you wish; and if you increased, 
it would be better for you.” I said, “Half?” He said, As you wish; and if you 
increased, it would be better for you.” I said, “Two thirds? He said, As 
you wish; and if you increased, it would be better for you. I said. Shall I 
devote to you all of my prayer?” He said, “If so, then all your worries shall 
be relieved, and all your sins shall be forgiven.’”*’ 

Moreover, constant invoking of blessings upon the Messenger of God ^ 
allows the believer to be ‘with’ the Messenger of God in thought. In this case, 
the believer will be as described in the Qur’anic verse; 

Muhammad is the Messenger of God, and those who are with him are hard 
against the disbelievers, merciful among themselves. You see them bowing, 
prostrating (in worship}. They seek favour from God and beatitude. Their 
maik IS on their faces from the effect ofprostration. That is their description 
in the Torah, and their description in the Gospel is as a seed that sends forth 
Its shoot and strengthens it, and it grows stout and rises firmly upon its stalk, 
delighting the sowers, so that He may enrage the disbelievers by them. God has 
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^ixJihcseofihem who believe and perform righteous deeds forgiveness 
great reward. (AbFath, 48:29) 

when the believer is ‘with’ the Messenger Is, he does not desire merely 
j’sforgiveness, but also God’s beatitude (‘ridwan*), as the verse cited above 

4 This is one of the meanings of the Messenger of Gods words: ‘You shall 

* 

those you love. ** 

Therefore the believer should be careful never to commit any offence against 
Messenger of God 

0 }'0u who believe, do not venture ahead of God and His Messenger, and 
ftar God. Surely God is Hearer, Knower. I Oyou who believe, do not raise 
foitrvoices above the voice of the Prophet, and do not shout words at him, as 
jW shout to one another, lest your works should be invalidated without your 
being aware. / Truly those who lower their voices in the presence of God 's 

biessenger^they are the ones whose hearts God has tested for God-fearing. 

Forlhem will be forgiveness and a great reward. / Truly those who call you 
fom behind the apartments—most of them do not understand. / And had 
tbejf been patient until you came out to them, it would have been better for 
them; and God is Forgiving Merciful. {Al-Hujurat, 49:1-5) 

Loveand respect for the Messenger of God —and the invoking ofbless- 
ingsandpeace upon him—constitute a great test of the hearts God-fearingness, 
aslheQur’anic verse (cited above) makes clear: ^they are the ones whose hearts 
Coihastestedfor God-fearing! This explains why love for the Messenger of 
God ^ is an essential duty of every believer, not as a mere emotion, but as a 
jlalt of understanding of the reality of God’s Messenger and the great mercy he 
shows believers. This also explains why it is also obligatory to invoke blessings 
ind peace upon the Messenger of God God emphasises this, and indeed 
siiramarises the whole issue of love (or at least affection) for the Messenger of 
God in His words: 

That is the good tidings which God gives to His servants who believe and 
ftrfom righteous deeds. Say: Tdo not ask of you any reward for it, except 
aktion for kinsfolk. And whoever acquires a good deed, We shall enhance 
for him its goodness. Surely God is Forgiving, Appreciative. {Al-Shura, 42:23) 
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CHAPTER FOURTEEN 


LOVE FOR THE FAMILY AND KIN OF 
THE MESSENGER OF GOD & 



God says: 


TJtai is the good tidings which God gives to His servants who believe and per 
form righteous deeds. Say: 7 do not ask of you any reward for it, except affec¬ 
tion forkinffolk IqurbaJ. And whoever acquires a good deed, We shall enhance 
for him its goodness. Surely God is Forgiving, Appreciative. (Al-Shura, 42:23) 

This means two things: (1) that the tribe of Quraysh were obliged to love 
the Messenger of God M because he was related to them; and (2) that believers 
must love the kin Cqurba') of the Messenger of God Ibn Kathir says in his 
Commentary: ‘God Almighty’s words “Say: 7 do not ask of you any reward for it, 
except the affection for [my] kinsfolk’" me^n : Say, Muhammad, to the idolaters 
of Quraysh: “I do not ask you to give me anything in return for this message 
and counsel; I ask only that you keep your evil from me and allow me to de¬ 
liver the messages of my Lord. If you do not wish to help me, then at least do 
not harm me, for the sake of the kinship we share.” ... And do not neglect the 
mtiRse) ynn have been given about the Prophet’s Household, and the command 
to treat them well, respect them and honour them; for they are of pure lineage, 
members of the noblest household ever to exist on earth, in terms of dignity, 
rank and pedigree. This is especially true if they are followers of the pure and 
noble prophetic Sunnah, as were their forefathers such as Abbas and his sons, 
and 'M and his household and progeny It is authentically related that the 
Messenger of God ^ said in his sermon at Ghadir Khumm: “I leave with you 
the two weighty things: The Book of God, and my progeny; and they shall never 
be divided until they come to me at the Pool [in Paradise].”’®^ 

AndQurtubi says (after citing what Ibn Kathir says above): * Kinsfolk' Cqur- 
ba') here means the kin of the Messenger is; that is: ‘I ask no reward of you 
save that you have affection for my kinsfolk and my household’, just as they 
were commanded to honour their own kinsfolk. This is the opinion of‘Ali ibn 
Husayn, ‘Amr ibn Shu'ayb, and Suddi.“ 

And Fakhr al*Din al-Razi says: ‘The upshot is that this verse proves that it is 

obligatory to love the family of the Messenger of God ^ and his Companions.’** 

So who are the kinsfolk( qurba') of the Messenger of God Ik? The Mes- 

anger of God* is seen to have different degrees of‘kinship’ in the Holy Qur'an. 
These are (in descending order): 
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(illtiePeopleofthcCloak’oftheMessengerofGodSfnamely; A . 

Al-Hasan and Al-Husayn 4b). 

(b) The Household (‘Ahl Bayt') of the Messenger of God ^ including his wives. 

(c) The Closest Companions to the Messenger of God Ik (including Zayd ibn 
Harithah ^ and Abu Bakr 4b). 








(e) The Emigrants and Helpers. 

(f) The Tribe of Quraysh in general. 

(g) The Arabs in general. 

(h) All believers (as we will see in a coming chapter, God willing). 

IT Messenger of God (namely 

1 I T G,oH./e<lg,- tho, has conu- ,o 

oiif! e ond your selves, then let us humbly pray and invoke Gods curse upon 
lime who he. (Aal ^Imran, 3:61) 

The People of the Cloak are naturally those of the first degree of proxim¬ 
ity to the Messenger of God n. The Lady ‘Aishah, the Messenger of God's ts 
wife, related: 


The Prophet ^ went out one morning in a striped cloak of black hair. Hasan, 
the son of Ali, came along, and [the Prophet] brought him underneath it. 

Then Husayn came along and went underneath with him. Then Fatimah 
came along, and he brought her under it. Then 'Ali came along, and he 
brought him under it. Then he said: * Indeed God wishes but to rid you of 
iin. People of the House, and to purify you with a thorough purification.’ 

{Al-Ahzab, 33:33)” 

And‘Umar ibn Abi Salamah, the stepson of the Messenger of God said: 

This verse, Tndecd God wishes but to rid you of sin. People of the House, and 
to purify you with a thorough purification.' {Al-Ahzab, 33:33) was revealed 
to the Prophet ^ in the house of Umm Salamah. The Prophet Ti then called 
Fatimah, Hasan and Husayn and covered them in a cloak; he also covered 
'Ali, who was behind him. Then he said: ‘O God, these are my Household, 
so rid them of sin and purify them with a thorough purification!’ Umm 
Salamah said: ‘And am I with them, O Prophet of God?’ He said, ‘You are 
in your own place; and yours shall be a good end’’^ 

And concerning the Lady Fatimah, God says: We have assuredly given you 
Abundance. I So pray to your Lord and sacrifice. / Indeed it is your antagonist 

ivho is the severed one. {Al-Kawthar, 108 : 1 - 3 ) 

Fakhr al'Din al-Razi comments on this verse:... ‘The third opinion is that 
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Abundance means his [the Prophets children. They say this is because this 
chapter was revealed in response to those who criticised [the Prophet ill for 
having no sons. It meant that God would give him progeny who would remain 
as time passed; and look at how many of the Prophetic Family were killed, yet 
the world is still full of them, and not a single noteworthy member of the tribe 
of Umayy remains in the world. And look at how many great scholars were 
from the Household, such as al-Baqir, al-Sadiq, al-Kazim, al-Rida and Nasf 
al-Zakiyya, and their like.’” 

And concerning 'Ali bin Abi Talib God says: Your patron is God only, 
and His Messenger, and the believers who establish prayer and pay the alms, bow¬ 
ing down. / Whoever affiliates with God and His Messenger and the believers; for 
verily the party of God, they are the victors. {Al-Ma'idah, 5:55-56) 

Fakhr al-Din al-Razi comments: ‘Concerning His words “and the believ¬ 
ers”, there are two opinions: the first is that it means all the believers.... The 
second opinion is that this verse is speaking about a specific person; there are 
several opinions about this person’s identity. ‘Ikrimah related that this verse 
was revealed about Abu Bakr . The second opinion, related by Ata’ on the 
authority of Ibn Abbas, is that it was revealed about Ali ibn Abi Talib S®. It 
is related that‘Abdullah ibn Salam said: “When this verse was revealed, 1 said, 
‘0 Messenger of God, I saw 'Ali give his ring in charity to a poor person even 
as he bowed in prayer, and we passed it to him.’” It is related that Abu Dharr^ 
said: T prayed the midday prayer with the Messenger of God ^ one day, and a 
beggar came into the mosque to beg but no one gave him anything. The beggar 
raised his hands to the sky and said, ‘O God, bear witness that 1 begged in the 
mosque of the Messenger ^ but no one gave me anything!’ Ali was bowing at 
the time, and he gestured to the beggar with his little finger, upon which there 
was a ring. The beggar came forward and took the ring, as the Messenger of 
God ^ looked on.’”” 

And Abu Tufayl reported that the Messenger of God - said: ‘Whose 
master 1 am, his master this man is [meaning ‘Ali]. O God, be the friend of him 
who is his friend, and the foe of him who is his foe.’’’ 

And Sad ibn Abi Waqqas ^ reported that the Messenger of God a said to 
Ali ‘Are you not content to have the position next to me as Aaron had next 
to Moses, save that there will be no prophet after me?’’^’ 

Moreover, God says; But there are other men who sell themselves, desiring 
God’s pleosurc; and God is Gentle with His servants. {Al-Baqarah, 2:207) P^khr 
al-Din al-Razi comments on this verse; ‘There are several narrations concerning 
the circumstances behind this verse’s revelation.... The third narration slates 
that it was revealed about Ali ibn Abi Talib who slept in the bed of the 
Messenger of God % the night he went out to the Cave.’’^ 
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Concerning his grandsons Al-Hasan ^ and Al-Husayn 4 *>» the Messenger of 
god^said: 'Al-Hasan and Al-Husayn are the lords of the youths of Paradise.’”® 
Al-Hasan4«'3nd Al-Husayn 4^ were also considered to be the ‘sons’ {'abna) 
jjf {he Messenger of God ^ in the verse mentioned above which laid down a 

{' (lyat al-mubahala’) to the sincerity of (Aal'Imrany 3:61). Their be¬ 
ing the Messenger’s‘sons’ might seem to contradict God’s words; ‘Muhammad 
iniot the father of any man among you, but the Messenger of God and the Seal 
of the Prophets. And God has knowledge of all things' (Al-Ahzaby 33:40) In fact, 
however, there is no contradiction because Al-Hasan and Al-Husayn jJfe, were 
not yet men at that time (being only young children), and the verse specifies 
'any man among you ’. 

(b) Concerning the Household (*Ahl Bayt') of the Messenger of God ics, 
including his wives, God honours them by mentioning them in the Holy Qur’an: 

And bid your family to prayer, and be steadfast in [ the maintenance of] it. We 
do not ask of you any provision. We [it is Who] provide you, and the [best] 
sequel will be in favour of God fearing. (Ta Ha, 20:132) • And when you 
went forth at dawn from your family to assign the believers their places for 
battle, and God hears, knows. (Aal ‘Imran, 3:121) 


And God says that He wishes to rid the Household of the Messenger of 
God ^ of sin, saying: 


And stay in your houses and do not flaunt your finery in the [flaunting] man¬ 
ner of the former Time of Ignorance. And maintain prayer and pay the alms, 
and obey God and His Messenger. Indeed God wishes but to rid you of sin. 
People of the House, and to purify you with a thorough purification. (Al- 
Ahzab, 33:33) 


And Zayd ibn Arqam ^ reported that the Messenger of God said: 

‘I leave with you that which, if you cleave to it, you shall never go astray 
after me; one of the two is greater than the other; The Book of God, a rope 
extended from Heaven to earth; and my progeny, the People of my House 
(‘itrati,ahl boyfi’). These two shall never be divided until they come to me 
at the Pool. Mind, then, how you look after them in my stead!’”” 

And it is reported that Abu luhayfa said: 

1 said to 'Ali ibn Abi Talib; ‘Have you a book ffrom tbe Prophet^?’ be 

said,‘save for the Book of God, or understanding given to a Muslim man, 
or what is in this page here; Blood indemnities, tbe freeing of captives, and 
that a Muslim is not executed for a disbeliever!('Blood indemnity’ means 
the money which must be paid in compensation for murder or assault.) 


And Abu Bakr al-Siddiq said: ‘Watch over Muhammad by ^watching 
over] his Household!'”' 

Some scholars say that tbe Messenger of God's wives are r\ot part of ‘the 
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Househoicf, but the Holy Qur*an affirms that they are indeed part of the House, 
hold, for God says of the wives of Abraham They said, Are you astonished 
by Gods conttnand? The mercy of God and His blessings be upon you, people of 
the House lAhl al-Baytl! Truly He is Praised, Glorious!' (Hud, 1173) 

In any case, God honours the wives of the Messenger of God Its by calling ! 
them the 'Mothers of the Believers’: 

The Prophet is closer to the believers than their [own] souls, and his wives 
are their mothers. And those related by blood are more entitled, [from] one 
another in the Book of God than the [other] believers and the Emigrants, 
barring any favour you may do your friends. This is written in the Book. {Al- 
Ahzab, 33:6) ^ 0 wives of the Prophet! You are not like any other women. 
IfyoujearlGodj, then do not be complaisant in your speech, lest he in whose 
heart is a sickness aspire / to you ], but speak honourable words. /And stay in 
your houses and do not flaunt your finery in the [flaunting] manner of the 
former Time of Ignorance. And maintain prayer and pay the alms, and obey 
God and His Messenger. Indeed God wishes but to rid you of sin. People of the 
Howe, and to purify you with a thorough purification. (Al-Ahzab, 33:32-33) 

(c) Concerning the closest of the Companions to the Messenger of God ^ 

^ and Abu Bakr 4e), God says of Zayd ibn Harithah (who 
is the only Companion mentioned by name in the Holy Qur’an): 

And when you said to him to whom God had shown grace, and to whom you 
[tool had shown grace. ‘Retain your wife for yourself and fear God*. But you 
had hidden in your heart what God was to disclose, and you feared people, 
though God is worthier that you should fear Him. So when Zayd had fulfilled 
whatever need he had of her. We joined her in marriage to you so that there 
may not be any restriction for the believers in respect of the wives of their 
adopted sons, when the latter have fulfilled whatever wish they have of them. 

And God's commandment is bound to be realised. (Al-Ahzab, 33:37) 

And the Lady‘Aishah reported that Quraysh were incensed by a woman of 
the Makhzum tribe who stole, and they said (showing that Zayd was the most 
beloved of the Messenger of God 1 i. for he was the one whom God had shown 
favour, and to whom you [too] had shown favour): ‘Who will speak to the Mes¬ 
senger ofGod^?; and no one dared but Usamah, son of Zayd, the most beloved 
(‘/libb’) of the Messenger of God 

As for Abu Bakr al-Siddiq God singles him out for His Own Compan¬ 
ionship in the company of His Messengeris in the following Qur anic verse: 

If you do not help him, (know that] God has already helped him, when the 
disbelievers drove him forth—the second of two; when the two were in the 
cave—when he said to his companion, ‘Do not despair; verily God is with 
us. Then God sent down His spirit of peace (sakinatahu) upon him and sup¬ 
ported him with legions you did not see; and He made the word of those who 
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Relieved the nethermost, and the Word of God was the uppermost. And 
Cod is Mighty. Wise. (Al-Tawbah, 9:40) 

((i)Concerning the Companions who were ‘with’ the Messenger of God 
God says- 

jiluhammad is the Messenger of God, and those who are with him are hard 
(igainst the disbelievers, merciful among themselves. You see them bowing, 
prostrating [in worship]. They seek favour from God and beatitude. Their 

mark is on their faces from the effect ofprostration. That is their description 

in the Torah, and their description in the Gospel is as a seed that sends forth 

its shoot and strengthens it, and it grows stout and rises firmly upon its stalk, 

delighting the sowers, so that He may enrage the disbelievers by them. God has 

promised those of them who believe and perform righteous deeds forgiveness 

and a great reward. (ATFath, 48:29) You are the best community brought 

forth to men, enjoining decency, and forbidding indecency, and believing in 

God. Had the People of the Scripture believed, it would have been better for 

them; some of them are believers; but most of them are wicked. (Aal Imran, 
3:110) 

(e) Concerning the Emigrants and Helpers, God says: 

And the first to lead the way, of the Emigrants and the Helpers, and those who 
follow them by being virtuous—God will be pleased with them, and they will 
bepleased with Him; and He has prepared for them Gardens with rivers flow- 
ing beneath them to abide therein forever: that is the supreme triumph. (Al- 
Tawbah, ^:\oo) % God has truly relented to the Prophet and the Emigrants 
and the Helpers who followed him in the hour of hardship, after the hearts 
of a party of them had almost deviated, then He relented to them. Truly He 
is Gentle, Merciful to them. (Al-Tawbah, 9:117) • And those who believed 
andemigratedandstroveforthewayofGod, and those who provided refuge 
and assisted—those are the true believers, and for them is forgiveness and a 
generous provision. / And those who believed afterwards, and emigrated and 
strove with you—they are of you; and those related by blood are nearer to 
one another, according to the Book of God. Truly God is Knower of all things. 
(AI-An/fl/, 8:74-75) It is for the poor emigrants, who were expelled from 
their habitations and their possessions, seeking favour from God and good 
pleasure, and helping God and His Messenger. Those—they are the sincere. / 

And those who had settled in the hometown, and [had abided] in faith before 
them.love those who have emigrated to them, and do not find in their breasts 
any need of that which those [others] have been given, but prefer [others] to 
themselves, though they be in poverty. And whoever is saved from the avarice 
of his own soul, those—they are the successful. / And those who will come 
after them say, ‘Our Lord, forgive us and our brethren who preceded us in 
[embracingj the faith, and do not place any rancour in our hearts toward those 
who believe. Our Lord, You are indeed Kind, Merciful!’ (Al-Hashr, 59:8-10) 
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(0 Concerning (the tribe of) Quraysh in general, God says: 

(In gratitude! for the security of Quraysh, / their security for the journey of 
winter and of suntmer, / let them worship the Lord of this House, / Who has 
fed them against hunger and made them secure from fear. (Quraysh, 106:1-4) 

:• And warn the nearest of your kinsfolk. (Al-ShU ara', 26:214) 

Since Quraysh were the descendants of Abraham >fc£)i through Ishmael 
m who lived in Mecca by the Ka'bah and established the prayer there, then it 
could be said that God made people love them—or at least made ‘their inner 
hearts yearn towards them’—since God cites the prayer of Abraham (which 

He surely granted): Our Lord, indeed I have made some of my seed to dwell in 
a valley where there is no sown land, by Your Sacred House; our Lord, that they 
may establish prayer. So make some of the inner hearts of men yearn towards 
them. And provide them with fruits, that they might be thankful. (Ibrahim, 14:37) 
This applies to all the believers from the tribe of Quraysh (and any other 
believers living there descended from Ishmael >*0), but of course a fortiori to 
the Prophet Muhammad ^ and his family. 

(g) Concerning the Arabs in general, God says: 

And of the Bedouins (al-arab) there is he who believes in God and the Last 
Day, and takes what he expends as [pious] offerings to bring [him] nearer 
to God, and to [secure] the prayers of the Messenger. Surely these will bring 
them nearer. God will admit them into His mercy. Truly God is Forgiving, 
Merciful. (Al-Tawbah, 9:99) 

Moreover, we need hardly also say that the Holy Qur’an was revealed in 
the Arabic language.**” 

(h) Concerning all believers, we will see (in a coming chapter) what the 
Holy Qur’an says about them, God willing. 

In summary then: it is obligatory to love the family and kin of the Mes¬ 
senger of God # according to the different degrees of their proximity to him. 
This love is obligatory in the Holy Qur’an for all those who love the Messenger 
ofGodlLand thus it is obligatory for all those who love God. 

All this explains why the invocation of blessings upon the family and kin 
of the Messenger of Godli is an indispensable part of Muslim prayer: 

Ka*b ibn ‘Ajaza reported that the Companions asked the Messenger of God 
% ‘0 Messenger of God, how do we invoke blessings upon you and your 
Household; for God has taught us how to send greetings of peace upon you?’ 

He replied: ‘Say: 0 God, invoke blessings upon Muhammad and the family 
of Muhammad, as You invoked blessings upon Abraham and the family 
of Abraham; indeed You are Praised, Glorious. O God, bless Muhammad 
and the family of Muhammad, as You blessed Abraham and the family of 
Abraham: indeed, You are Praised, Glorious.’***'' 
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the EFFECTS OF LOVE OF GOD ON HUMAN BEINGS 


Does faith in God as such have visible effects on human beings? It must do, 
because faith in God is a mercy from God*‘*S and God says: So behold the effects 
ofGodsmercy, how He revives the earth after it has died. Surely He is the Reviver 
ofthedead and He has power over all things. (Al-Rum, 30:50) 

This is the only verse in the entire Holy Quran in which God speaks of 
ihe effects of His mercy’. It will be noticed that God uses the word 'beholcT 
fi/ndbr’), meaning that the effects of God’s mercy may be physically seen, 
if He wiUs. Moreover, God describes sincere faith in Him as having a ^ marie 
fsibghah’), saying: 

Say:'We believe in God, and in that which has been revealed to us, and 
revealed to Abraham, Ishmael, Isaac, Jacob, and the Tribes, and that which 
\mgiven to Moses, and Jesus, and the prophets, from their Lord, we make 
no division between any of them, and to Him we submit'. / And if they believe 
in ihe like of what you believe in, then they are truly guided; but if they turn 
away, then they are clearly in schism; God will suffice you against them; He 
islhe Hearer, theKnower. / The mark of God [sibghatullah'J; and who has a 
better mark than God? And Him we worship. (Al-Baqarah, 2:136-138) 

htheTafsir al-Jalalayn it is stated: ‘The words 'The mark of God' are meant 
to add emphasis to the words ‘We believe'; the word ‘mark’ is in the [Arabic] 
accusative case because it is the object of an elided verb; that is, ‘God marked 
us. This alludes to His religion, for which he created in all humankind a natural 
disposition, so that its effect would be clearly visible on its follower, just as dye 
makes a clear mark on cloth’****^ 

In the Holy Qur’an, God describes the signs, marks and states of the believ¬ 
ers precisely and beautifully in several verses. God says: 

Indeed successful are the believers, / those who in their prayers are humble, / 
and who shun vain talk, / and who fulfil payment of alms, / and who guard 
iheir private parts, / except from their spouses, and what their right hands 
possess, for then they are not blameworthy. / But whoever seeks [anything] 
beyond that, those, they are transgressors. / And who are keepers of their 
trusts and covenants. / And who are watchful of their prayers. / Those—they 
are the inheritors who shall inherit Paradise, wherein they will abide. {Al- 
Mumifiun, 23:1-11) 
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Surely those who, for fear of their Lord, are apprehensive, / and who believe 
in the sigtis of their Lord, / and who do not associate others with their Lord, / 
and who give what they give, while their hearts tremble [with awe], because 
they are going to return to their Lord /—those [are the ones who] hasten to 
Iperformj good works, and they [are the ones who] shall come out ahead in 
them. / And We do not task any soul beyond its capacity, and with Us is a 
Record that speaks the truth; and they will not be wronged. / Nay, but their 
hearts are in ignorance of this, and they have other deeds which they will 
perpetrate, besides, which they are doing. {Al-Mu 'minun, 23:57-63) 

That [is his state]. And whoever venerates the sacraments of God, then that 
derivesfrom the piety of the hearts. / You may benefitfrom them until a speci¬ 
fied time; thereafter its lawful sacrifice is by the Ancient House. /Andfor every 
community. We have appointed a [holy] rite that they might mention Gods 
Name over the livestock that He has provided them. For your God is One God, 
so submit to Him. And give good tidings to the humbly obedient, / who, when 
God is mentioned, their hearts tremble, and who endure [patiently] whatever 
may befall them, and who observe prayer, and who, from that which We have 
provided them, expend. (Al-Hajj, 22:32-35) 

The believers are only those who, when God is mentioned, their hearts tremble, 
and when His verses are recited to them, they increase their faith, and who 
rely upon their Lord. / Those who observe the prayers, and who, from that 
with which We have provided them, expend. / Those are the true believers. 

For them are ranks with their Lord, and forgiveness, and generous provision. 

{Al-Anfal, 8:2-4) 

God has promised the believers, both men and women. Gardens underneath 
which rivers flow, to abide therein, and blessed dwellings in the Gardens of 
Eden; and beatitude from God is greater. That is the supreme triumph. {Al- 
Tawbah, 9:72) 

Does every believer love God? And consequently are the signs and marks 
of faith the same as the signs and marks of God's love for the servant and the 
servants love for God? God says: Truly those who believe and perform righteous 
deeds—for them the Compassionate One shall appoint love [wudd]. (Maryam, 

19:96) 

This Quranic verse indicates that every believer who does righteous deeds 
will be granted some measure of love. This means that the signs and marks of 
sincere faith also indicate—to a certain extent—the effects of Gods love for His 
servant, and the servants love for God. However, it appears that sincere love for 
God requires something more than faith and righteous deeds alone. God says: 
Say: If you love God, follow me, and God will love you more [yuhbibkum], and 
forgive you your sins; God is Forgiving, Merciful/ (Aal 'Imran, 3:31) 

In this Quranic verse, God addresses the believers'®^ with the words: 7 / 
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Cod’. This means that the believers do not necessarily love God truly 
/“jfyllysimplyby virtue of their having faith in Him: the word 'If' evidently 
* |jj5 that there are two possibilities—either something is the case, or it is not. 
I^owever, we saw earlier, this does not mean that the believers do not have any 
love for God at all: they do all have some love for God by virtue of believing in 
Him, but they have not—at least during the initial stages of faith—yet reached 
ifif highest and most complete degrees of love with the full immersion of their 
whole hearts, souls, wills, minds—and indeed their very beings—in the love 
of God. However, God promises that as they follow the Messenger of God i*, 
(heir love for God will increase degree by degree and stage by stage until God 
loves them. Thus God describes His Messengers ‘hope'®® for God’ as a 'beautiful 
for the believers in the following Qur’anic verse: Verily there is for you 
,]kautiful example in the Messenger of Godfor whoever hopes for [ the encounter 
with! God and the Last Day, and remembers God often. (Al-Ahzab, 33:21) 

All we have just said is supported by the well-known Hadith Qudsi —known 
is'Hadith al-NawafiP (the Hadith of‘voluntary deeds of devotions’)—which 
explains that the servant’s love for God, and God’s love for the servant, increase 
degree by degree and stage by stage: 

The Messenger of God if said: ‘God says: “Whosoever shows enmity to a 
friend of Mine, I declare war upon him. My servant does not draw nigh 
unto Me with anything more beloved to Me than what I have made obliga¬ 
tory upon him; and My servant continues to draw nearer unto Me with 
voluntary deeds until I love him—and when I love him, I am his Hearing 
wherewith he hears, his Sight wherewith he sees, his Hand wherewith he 
grasps, and his Foot wherewith he walks. If he asks Me, I will surely give 
unto him; if he seeks My refuge, I will surely give him refuge. I hesitate in 
nought of all that I do as I hesitate in taking the believer’s soul: he hates to 
die, and I hate to hurt him.’”'®’ 


God also mentions, in the Holy Qur’an, the recognizable attributes of those 
whom He loves and who love Him completely, describing them precisely with 
His words: 

0 you who believe, whoever of you apostatises from his religion, God will 
assuredly bring a people whom He loves and who love Him: humble towards 
believers, stern towards disbelievers, [they] struggle in the way of God, and 
fear not the reproach of any reproache r. That is Gods favour; He gives it to 
whom He will; and God is Embracing, Knowing. (Al-Maidah, 5:54) 

It may be observed in this Qur’anic verse that those 'whom He loves and 
who love Him' have four attributes: 
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(a) They are 'humble towards believers, 

(b) They are 'stern towards disbelievers', 

(c) They 'struggle in the way of Cod', 

(d) They 'fear not the reproach of any reproacher. 

(a) Concerning the first attribute {‘humble towards believers'), God makes 
the meaning and importance of this sublime virtue clear in other verses in the 
Holy Qur’an (and thus by way of‘exegesis through exegesis’ —‘tafsir bil-tafsir]. 
Part of'humility towards believers’ is to be merciful with them, and to join the 
Messenger of God IK in prostrating before God and seeking God’s beatitude 
i'ridwan), thereby becoming like a seed which gives forth fruit after humbly 
burying itself in the earth. God says: 

Muhammad is the Messenger of God, and those who are with him are hard 
against the disbelievers, merciful among themselves. You see them bowing 
prostrating [in worship]. They seek favour from God and beatitude. Their 
mark is on theirfaces from the effect ofprostration. That is their description 
in the Torah, and their description in the Gospel is as a seed that sends forth 
its shoot and strengthens it, and it grows stout and rises firmly upon its stalk, 
ddi^ting the sowers, so that He may enrage the disbelievers by them. God has 
promised those of them who believe and perform righteous deeds forgiveness 
and a great reward. {Al-Fath, 48:29) 

Another aspect of‘humility towards believers’ is to prefer them to oneself, 
even if one is in need. God says: 

And those who had settled in the hometown, and [had abided] in faith before 
them, love those who have emigrated to them, and do not find in their breasts 
any need of that which those [others] have been given, but prefer [others] to 
themselves, though they be in poverty. And whoever is saved from the avarice 
ofhisown soul those—they are the successful. {Al-Hashr, 59:9) 

Preferring others to oneself makes the believer able also to give 'of his wealth, 
however cherishecT.^" God says: 

It is not piety that you turn your faces to the East and to the West. True piety 
is [that of] the one who believes in God and the Last Day and the angels and 
the Book and the prophets, and who gives of his wealth, however cherished, 
to kinsmen and orphans and the needy and the traveller and beggars, and 
for slaves, and who observes prayer and pays the alms, and those who fulfil 
their covenant when they have engaged in a covenant, those who endure with 
fortitude misfortune, hardship, and peril are the ones who are truthful (ind 

these are the ones who are God-fearing. {ATBaqarah, 2:177) 

And this all leads to piety and goodness {‘birr)"', for piety and goodness 
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that believers fear God and spend from what they love. God says:. ..But 
^ (Al'Baqarah, 2:189) You will not attain piety until you expend of 

m love; and whatever thing you expend, God knows of it. {AaH Imran, 3:92,) 
Thus pad of loving God—and hence also part of humility towards the 
lielievers-is to prefer them to oneself; to give to them; to favour them; to 
honour them, and to be good to them both materially and morally; for as we 
nientioned earlier, God says: 


And those who had settled in the hometown, and [had abided] in faith before 
llim, love those who have emigrated to them, and do not find in their breasts 
mi)/need of that which those [others] have been given, but prefer [others] to 
themselves, though they be in poverty. And whoever is saved from the avarice 
ojhisownsoulthose—they are the successful. {Al-Hashr, 59:9) 

Since love of God is accompanied by preferring others to oneself, this 
explains why God’s love is accompanied by gentleness Crifq') towards others— 
larir bin Abdullah reported that the Messenger of God ix said: ‘If God loves a 
servant, He gives him gentleness.’"^ 

uie servant whom God loves and who loves God is humble and gentle 
towards people, and because of this precisely will inevitably be loved and ac¬ 
cepted by people in return. Abu Hurayrah -r- reported that the Messenger of 
God^ 5 said: Tf God loves a servant, He calls Gabriel: “God loves so-and-so, so 
lovehun!”,soheloveshim. Then Gabriel calls out to the folk of Heaven; “God 
loves so-and-so, so love him!”, so the folk of Heaven love him; and then he is 
given acceptance and is loved by the people of earth.’”^ 

(b) Concerning the second attribute {‘stern towards disbelievers'^, God also 
makes this clear in the Qur’anic verse: 


Muhammad is the Messenger of God, and those who are with him are hard 
against the disbelievers, merciful among themselves. You see them bowing, 
prostrating [in worship]. They seek favour from God and beatitude. Their 
mark is on their faces from the effect of prostration. That is their description 
in the Torah, and their description in the Gospel is as a seed that sends forth 
its shoot and strengthens it, and it grows stout and rises firmly upon its stalk, 
delighting the sowers, so that He may enrage the disbelievers by them. God has 
promised those of them who believe and perform righteous deeds forgiveness 
and a great reward. {Muhammad, 48:29) 


Similarly, God makes it clear that sternness towards the disbelievers also 
requires harshness, saying: 

0 you who believe, fight those of the disbelievers who are near to you, and 
let them find harshness in you, and know that God is with the God-fearing. 
(Al-Tflwbflli, 9:123) 'D 0 Prophet! Struggle against the disbelievers and the 
hypocrites, and be harsh with them. For their abode will be Hell—and [what] 
an evil journey s end! {Al-Tahrim, 66:9) 
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(c) Concerning the third attribute ('struggling in the way of GocT), God speaks 
of struggle (jihad) in a number of verses in the Qur’an, such as: 

0 you who believe, what is wrong with you that, when it is said to you, 'Go 
forth in the way of God', you sink down heavily to the ground. Are you so 
content with the life of this world, rather than with the Hereafter? Yet the 
enjoyment of the life of this world compared with the Hereafter is but little. 
(Al-Tawbah, 9:38) 

In the second verse God makes the connection between struggle and love 
clear through two vivid images in the following verses: 

Say: ‘Ifyour fathers, and your sons, and your brothers, and your wives, and 
your clan, and the possessions which you have acquired, and merchandise for 
which you fear there may be no sale, and dwellings which you are content in 
(tardaunaha), are more lovable (ahabb) to you than God and His Messenger 
and struggling in His way, then wait until God brings about His command. 
And God does not guide the wicked folk’. (Al-Tawbah, 9:24) <!> As for the 
weak, and the sick, and those who find nothing to expend, no blame falls 
upon them if they remain true to God and to His Messenger. There is no way 
[of blame] against those who are virtuous. And God is Forgiving, Merciful. / 

Nor against those who, when they came to you so that you might give them a 
mount—you having said to them, 7 cannotfind [a mount] whereon to mount 
you turned back, their eyes flowing with tears for sorrow that they could not 
Jind the means to expend. (Al-Tawbah, 9:91-2) 

In the first passage, we see love of everything in the world opposed to love 
of God, His Messenger U and struggle in the way of God, and in the second pas¬ 
sage there is a reference to those Companions who were too poor to find camels 
to mount for war and actually wept because they loved God, His Messenger 
^and struggle in the way of God so much. This explains how in the Quranic 
economy of language and symbolism both being 'stern towards disbelievers 
'struggling in the way of GocT are attributes of love: love for God which manifests 
itself as strugghng for God and opposition to that which opposes God. 

Nevertheless, there are two kinds of struggle in the way of God: (1) to 
struggle, with the aid of the Holy Qur’an"^ against one's own ego, and this is 
the‘Greater Struggle’"’ ('al-Jihad al-Akbary, and (2) to struggle against those 
disbelievers who aggress against Muslims, and this is the ‘Lesser Struggle ('al- 
]ihad al-Asghar). God says: So do not obey the disbelievers, but struggle against 
them therewith with a great endeavour. (Al-Furqan, 25:52) 

Hence the third attribute of those who love God— 'struggling in the way 
o/Go(f—implies, first and foremost, a constant struggle for self-improvement 
and constant battle against the ego with all one’s strength. Moreover, whilst 
the struggle against the disbelievers takes place only at certain times and in 
certain circumstances, the struggle for self-improvement is limitless and does 
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not end until death, never ceasing or being interrupted for a single moment 
f life. And God Almighty warns those who neglect this struggle, saying:A«cf 
Soever withdraws from the remembrance of the Compassionate One, We assign 
uhim a devil and he becomes his companion. (Al-Zukhruf, 43:36)"* 

(d) Concerning the fourth attribute ('fearing not the reproach of any re- 
this means to be sincere to God and not obey anything other than 
God (or His Will). God says: 

Anddonot drive away those who call upon their Lord at morning and evening 
desiring His countenance. You are not accountable for them in anything; nor 
are they accountable for you in anything, that you should drive them away 
and be of the evildoers. (Al-An'am, 6:52) • And restrain yourself along 
with those who call upon their Lord at morning and evening, desiring His 
Countenance; and do not let your eyes overlook them desiring the glitter of the 
li/f 0/this world. And do not obey him whose heart We have made oblivious 
to Our remembrance, and who follows his own whim, and whose conduct is 
[mere]prodigality. (Al-Kahf 18:28) 

Such is the state of people who are so sincere that they pay no heed to 
anything but God: they are completely immersed with all their hearts, souls, 
minds and wills in the love of God and care about nothing except God and what 
Godenjoins. Thus they pray to God morning and evening, and remember God 
standing, sitting and reclining on their sides, for God says: Those who remember 
God.standingandsitting and [lying] on their sides, and reflect upon the creation 
oftlieheavens and the earth: 'Our Lord, You have not created this in vain. Glory 
tc to You! So guard us against the chastisement of the Fire. (Aal "^Imran, 3:191)"^ 

For this reason, the Messenger of God can be understood to be allud¬ 
ing to people who truly‘/ear not the reproach of any reproacher in his words; 
‘Invoke God until they say: “Madman!” ’'‘® 

Such, then, is the state of those whom God loves and who love Him. They 
»it humble towards believers, stern towards disbelievers, [they] struggle in the 
way of God, and fearnot the reproach of any reproacher. Thus they are pious 
and humble: they are proud of their faith but struggle constantly against their 
egos and obey none but God.'” And these attributes, which encompass their 
whole beings, can be concretely recognised by others, for God says; '...Their 
WKirk is ofi theif faces ... 

r'-i. 

‘l AX' / 


God Almighty says: 

0 you who believe, whoever of you apostatises from his religion, God will 
assuredly bring a people whom He loves and who love Him: humble towards 
believers, stern towards disbelievers, struggling in the way of God, and fearing 
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not the reproach of any reproacher. That is God's favour; He gives it to whom 
He will; and God is Embracing, Knowing. (Al-Ma'idah, 5:54) 

Summarising what we have discussed above, we may say that four attributes 
mentioned in this Quranic verse constitute a precise overview of alJ that can 
be said about the visible effects of love on those whom God loves and who love 
God. This verse also gives a synopsis of all that God says in the Holy Qur'an 
about those whom God loves and who love God, as we have seen. The signs of 
their love will inevitably show themselves as particular, recognizable qualities 
because their whole beings are immersed in love of God, and this cannot but 
manifest itself. 


A Question: Can those of whom God says *He loves [them] and [they] love Him 
be considered to be among Gods ‘friends’ or 'saints’ {'awliya* ’)? If so, what is 
the evidence for this in the Holy Qur’an? 

God describes His ‘friends’ by saying: 

Assuredly God's friends, no fear shall befall them, neither shall they grieve. / 
Those who believe and fear [God]. / Theirs are good tidings in the life of this 
world and in the Hereafter. There is no changing the Words of God; that is the 
supreme triumph. /And let not what they say grieve you. Truly power belongs 
wholly to God. He is the Hearer, the Knower. (Yunus, 10:62-65) 

God’s ‘friends’, then, are those for whom 'no fear shall befall them, neither 
shall they grieve'. Moreover, God says to His Messenger 'And let not what they 
say grieve you. Truly power belongs wholly to God*. From this we can understand 
that the Messenger Is is the epitome of all God’s friends who ‘do not grieve"®, 
and that he is thus the epitome of all those who are ‘mighty’ and ‘stern against 
the disbelievers’, for true might belongs to God and then to His Messenger: 
They say, 'Surely if we return to Medina, the powerful will [soon] expel from it 
the weaker. Yet [the real] might belongs to God and to His Messenger, and to the 
believers, but the hypocrites do not know. (ATMunafiqun, 63:8) 

This means that there is a certain equivalence between ‘God’s friends’ and 
those of whom He says 'He loves [them J and [they] love Him': neither of them fear, 
and they are both mighty and stern before the disbelievers, by the might of God. 

In addition to this, God gives another definition of His ‘friends’ in His 
words: Say: 'Oyou of Jewry, if you claim that you are the [favoured] friends oj 
God, to the exclusion of other people, then long for death, if you are truthful'./ 
But they will never long for it, because of what their hands have sent ahead; and 
God is Knower of the evildoers. (Al-JumUah, 62:6-7) 

These two verses indicate that God’s ‘friend’ is someone who longs for 
death'*', because he or she is at peace with his or her deeds. God makes the 
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jjf His friends clear (and also the state of those who are not His friends) 
words: 

5<iy Tfthe Abode of the Hereafter with God is purely yours, and not for other 
people, then long for death—ifyou speak truly*. / But they will never longfor 
it, because of that which their own hands have sent before them. God knows 
the evildoers. / And you shallfind them the people most covetous of life^ and 
the idolaters; anyone of them would love that he might be given life for a 
thousand years; yet, his being given life shall not budge him from the chastise- 
nient. God sees what they do. (Al-Baqarah, 2:94—96)'^^ 


Likewise, in His words God describes the sincerity of people who await 
Jealh impassibly and stoically: t/ie believers are men who are true to the 

(ovenant they made with God. Some of them have fulfilled their vow, arid some 
are still awaiting, and they have not changed in the least. {A.l-A.hzab, 33:23) 

This, then, is how God’s ‘friends’ are: they prefer the meeting with God and 
tjie Hereafter to this worldly life—through their faith and their deeds—and 
iheydo not fail nor change. This description might well apply to some of those 
ofwhom God says‘He/oves/t/iem 7 and [they] love Him \ for the degree of love 
which God describes with the words 'He loves [them] and [they] love Him* is a 

jiateofvirtuenear to that of God’s‘friends’or‘saints [awliya*). In other words, 

those who truly love God and whom God loves are His saints, or at least close 
to being so; and God knows best. 







CHAPTER SIXTEEN 


FAMILY LOVE 


God Almighty describes, defines and regulates family relations, family rights'” 
and family love in many verses of the Holy Quran. All familial relations, rights 
and love are subject to a single general principle, namely 'affection for kinsfolk' 
{'al-mawadata fil qurba). God says: 

That is the good tidings which God gives to His servants who believe and 
perform righteous deeds. Say: 7 do not ask ofyou any reward for it, except 
affection for kinsfolk. And whoever acquires a good deed, We shall enhance 
for him its goodness. Surely God is Forgiving, Appreciative. (Al-Shura, 42:23) 

The reason behind this principle is that 'those related by blood are nearer to 
one another, according to the Book of God', for God says: 

The Prophet is closer to the believers than their [own] souls, and his wives are 
their mothers. And those related by blood are nearer to one another, accord¬ 
ing to the Book of God, than the [other] believers and the Emigrants, barring 
any favour you may do your friends. This is written in the Book. (Al-Ahzab, 

33:6) t And those who believed afterwards, and emigrated and strove with 
you—they are of you; and those related by blood are nearer to one another, ac¬ 
cording to the Book of God. Truly God is Knower of all things. {Al-Anfal, 8:75) 

Nevertheless, God defines different specific degrees of blood relations, and 
honours them by naming them in the following Qur anic verses: 

And do not marry women whom your fathers married, unless it be a thing of 
the past; surely that is obscene and abominable, an evil way. / Forbidden to 
you are your mothers, and daughters, your sisters, your paternal aunts, and 
maternal aunts, your brother's daughters, your sisters daughters, your foster 
mothers who have given you milk, your foster sisters, your mothers-in-law, 
your step-daughters, who are in your care being born of your wives you have 
been in to—but if you have not yet been in to them you are not at fault—and 
the spouses of your sons who are of your loins, and that you should take to 
you two sisters together unless it be a thing of the past. God is ever Forgiving 
Merciful./And wedded women, save what your right hands own, this is what 
God has prescribed for you. Lawful for you beyond all that is that you seek 
using your wealth, in wedlock and not in illicitly. Such wives as you enjoy 
thereby, give them their wages as an obligation; you are not at fault in agreeing 
together, after the obligation. God is ever Knowing, Wise. {Al-Nisa', 4:22-24) 
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II believing women to lower their gaze and to guard their private parts, 
Igt to display their adornment except for what is apparent, and let them 
ifieir veils over their bosoms and not reveal their adornment, except to 
htdands or their fathers, or their husbands* fathers, or their sons, or 
lf0 husbands' sons, or their brothers, or their brothers* sons, or their sisters* 
orthtir women, or what their right hands own, or such men who are 

> 

ihlifndant, not possessing any sexual desire, or children who are not yet aware 
ffwonten'sprivate parts. And do not let them thump with their feet to make 
jjiown their hidden ornaments. And rally to God in repentance, O believers, 
jctba! you might be prosperous. (Al-Nur, 24:31) 


jhere is no blame upon the blind, nor any blame upon the lame, nor any 
hlme upon the sick, nor upon yourselves if you eat from your own houses, 
or four fathers'houses, or your mothers* houses, or your brothers* houses, 
or pur sisters'houses, or the houses of your paternal uncles or the houses 

of pur paternal aunts, or the houses of your maternal uncles or the houses 
ofpur maternal aunts, or [from] that whereof you hold the keys, or [from] 
ihose of your [faithful] friends. You would not be at fault whether you eat 
lopllier, or separately. But when you enter houses, bid peace to yourselves 
with a salutation from God, blessed and good. So God clarifies the signs fo 
puthat perhaps you might comprehend. (Al-Nur, 24:61) 

And God gives rights to‘kinsmen ('al-qurba*) in general: 


It is not piety that you turn your faces to the East and to the West. True piety 
islthatofltheone who believes in God and the Last Day and the angels and 
tkeBookand the prophets, and who gives of his substance, however cherished, 
to kinsmen and orphans and the needy and the traveller and beggars, and 
pr slaves, and who observes prayer and pays the alms, and those who fulfil 
their covenant when they have engaged in a covenant, those who endure with 
prtitude misfortune, hardship, and peril are the ones who are truthful, and 
these are the ones who are God-fearing. (ATBaqarah, 2:177) * They will ask 
pualmt what they should expend. Say, 'Whatever you expend of good it is 
prparentsandkinsmen, orphans, the needy, and the traveller; and whatever 
pdpu may do, God has knowledge of it'. (Al-Baqarah, 2:2.1^) * And give 
the kinsman his due, and the needy and the traveller [as well]; and do not 
manderJ Indeed squanderers are brothers of devils, and the Devil was ever 
ungrateful to his Lord. / But if you [have to] overlook them, seeking mercy 
from pur Lord, la mercy] which you expect [in the future], then speak to 
them gentle words. (Al-Isra, 17:26-28) 

As for the closest of kin, God affirms and stresses the importance of close 
kinshiplhrough both blood and marriage: And He it is Who created man from 
mer, and made for him ties of blood and ties of marriage. For your Lord is ever 

l^overful. (Al-Furqan, 25:54) 

This is evidently because marriage is the (licit) cause of children and 
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grandchildren, and thus the basis of ties of kinship: And God made foryon 
mates from your own selves, and made for you, from your mates, children anj 
^andchildren, and He provided you with the good things. Is it then in falsehood 
that they believe and in the grace of God that they disbelieve? (Al-Nahl, 16:72) 
God also specifically mentions children—both male and female—in the 
Holy Quran, and stresses that they are a gift from Him: 

To God belongs the kingdom of the heavens and the earth. He creates whatever 
He will; He gives to whomever He will females, and He gives to whomever He 
will males. / Or He combines them, males and females; and He makes whom¬ 
ever He will infertile. Surely He is Knower, Powerful. {Al-Shura, 42:49-50) 

And naturally, God gives children rights over their parents: 

Mothers suckle their children for two full years for such as desire to fulfil the 
suckling. It is for the father to provide them and clothe them honourably. No 
soul is charged save to its capacity; a mother shall not be harmed by her child; 
neither a father by his child. The heir has a similar duty. But if the two desire 
by mutual consent and consultation to wean, then they would not be at fault. 

And if you desire to seek nursing for your children, you would not be at fault, 
provided you hand over what you have given honourably, andfear God, and 
know that God sees what you do. (Al-Baqarah, 2:233)'*‘‘ 

One of the most beautiful descriptions of love between children and parents 
is the expression 'go round attendant' {'tawwafun) which occurs in the verse 
from the Holy Qur an cited below. It describes the mutual care and love parents 
and children should have for each other—and the joy in their nearness to each 
other—in a way which alludes to and evokes the love the pilgrim feels as he 
goes around’ ftawaf) the Blessed Ka'^bah, God s Ancient House: 

0 you who believe, let those whom your right hands own, and those of you 
who have not reached puberty, ask leave of you three times: before the dawn 
prayer, and when you put off your garments at noon, and after the night prayer, 
llhese are} three periods of privacy for you. Neither you nor they would be 
at fault at other times; they go round attendant upon you [as] some of you 
Ido] with others. So God clarifies for you the signs; and God is Knower, Wise. 

(Al-Nur, 24:58) 

Ibn Kathir says, commenting on this verse: "'They go round attendant upon 
you”; that is, to serve you and the like; and those who go round [their kin] in 
this manner are excused things that no one else is excused. In this regard, Imam 
Malik, Ahmad ibn Hanbal and the authors of the Sunan collections report that 
the Messenger of God li said about cats: “They are not filthy; for they are among 
those beings, male and female, who go round attendant upon you.’”'*’ 

Just as God mentions children’s rights in the Holy Qur’an, He also mentions 
parents rights, and the honour they are due from their children: 
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j norship (jod, and associate nothing with Him. Be kind to parents, and 
^ f kindred, and to orphans, and to the needy, and to the neighbour who is 
(wd to the neighbour who is a stranger, and to the friend at your side, 

0I to the wayfarer, and to what your right hands own. Surely God loves not 

‘fkemceited, and the boastful. {Al-Nisd, 4:36) 

God says that this honour was also mentioned in the Torah: 

j\ndwlien We made a covenant with the Children of Israel: 'You shall not 

nvrsliip any other than God; and to be good to parents, and the near of kin; 

and to orphans, and to the needy; and speak well to men; and observe prayer 

and pay the alms, then you turned away; all but a few of you, rejecting. (Al- 
S<mah, 2:83) 

And God teaches people how they ought to pray for their parents: 

Md pur Lord has decreed that you worship none save Him, and kindness to 
prenls. If they should reach old age with you, one of them or both then do 
not say to them Fie' nor repulse them, but speak to them gracious words. / 
Andlowertothem the wing of humility out of mercy and say: 'My Lord, have 
mey on them, just as they reared me when I was little'. / Your Lord knows 
b(St whot is in your hearts. If you are righteous, then truly, to those who are 
penitent He is Forgiving. (Al-Isra', 17:23-25) 

Hirough the supplication, 'My Lord, have mercy on them, just as they reared 
me when I was little', God reminds people of the mercy their parents showed 
towhen they were young—however remiss they may have been in certain 
dflails-because every living person is ahve only due to God s grace and mercy, 
and then due to the mercy ofhis or her parents. For no newborn would survive 
ifhisorherparents(orfosterparents) had not reared, fed, protected and nur¬ 
tured her baby, starting with the newborn’s mother, who nourished her baby 
fromherown body and then bore them with great difficulty. This explains why 
God honours mothers above fathers in the following verses: 

And We have enjoined man concerning his parents—his mother bears him 
in weakness ajier weakness, and his weaning is in two years. 'Give thanks to 
Meand to your parents. To Me is the journey's end. / But if they urge you to 
ascribe to Me as partner that whereof you have no knowledge, then do not 
obey them. And keep them company in this world honourably, and follow the 
wayofhim who returns to Me [in penitence]. Then to Me will be your return, 
and I will inform you of what you used to do. {Luqman, 31:14-15) 

And We have enjoined man to be kind to his parents. His mother carries him 
in travaiL and gives birth to him in travail, and his gestation and his wean- 
ing take thirty months. So that when he is mature and reaches forty years 
he says, 'My Lord! Inspire me to give thanks for Your favour with which You 
have favoured me and my parents, and that I may act righteously in a way 
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that will please You, and invest my seed with righteousness. Indeed I repent 
to You and I am truly of those who submit [to You]'. / Those are they from 
whom We accept the best of what they do, and overlook their misdeeds, [as 
they stand] among the inhabitants of Paradise—[this is] the true promise 
which they were promised. / As for him who says to his parents: 'Fie on you 
both. Do you threaten me that I shall be raised, when already generations 
have passed away before me?’And they call on God for succour, 'Woe to you. 
Believe! Surely God's promise is true'. But he says, 'This is nothing but the fables 
of the ancients’. Such are the ones against whom the Word is due concerning 
communities of jinn and humans that have passed away before them. Truly 
they are losers. {Al-Ahqaf, 46:15-18)'“ 

The prayer said when a man reaches forty (cited above)—this being the 
age when 'he is mature’, meaning that a man has reached ‘his full capacity of 
strength, intellect and reasoning*'^^—is a prayer which combines love and ap 
predation for ones parents with love and (legitimate) hope for ones children. In 
another verse, God teaches human beings that they do not know whether their 
parents or their children are closest to them and which of them benefits them 
the most; 

God charges you concerning your children, to the male the equivalent of the 
portion of two females; and if they be women more than two, then for them 
two-thirds of what he leaves; but if she be one then to her a half; and to his 
parents, to each one of the two the sixth of what he leaves, if he has a child; 
but if he has no child, and his heirs are his parents, then to his mother a 
third; or, if he has siblings, to his mother a sixth after any bequest that he may 
bequeathe, or any debt. Your parents and children—you know not which of 
them is nearer in benefit to you, a prescription from God; surely God is ever 
Knowing Wise. {Al-Nisa, 4:11) 

In other words, God gave parents and children each certain rights and 
considerations, and made these rights and considerations second in importance 
only to His own rights (that no partner be associated with Him), and thus more 
important than all other rights. This indicates the great importance of loving 
one’s parents and children in Gods sight.God says: 

Say: 'Come, I will recite that which your Lord has made a sacred duty for you: 
that you associate nothing with Him, that you be dutiful to parents, and that 
you do not slay your children, because of poverty— We will provide for you 
and them—and that you do not draw near any acts of lewdness, whether it be 
manifest or concealed, and that you do not slay the life which God has made 
sacred, except rightfully. This is what He has charged you with, that perhaps 
you will understand. (Al-An'am, 6:151) 

Although God commands human beings to love their parents and honour 
their rights, He warns them that these rights must not impinge on His own 
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fight over human beings is that they worship no other gods 

^ nor associate partners with Him’ (i.e. idolatry). Therefore, God warns 

^ i tk danger of respecting ones parents so much that one obey them if 
f jlnwnd that one associate partners with God: 

ind We have enjoined on man kindness to his parents, but if they urge you 
ascribe to Me as partner that of which you do not have any knowledge. 



ikendo not obey them. To Me will be your return whereat I will inform you 
IIInhalpu used to do. (Al-'Ankabut, 29:8) ^ And We have enjoined man 
0ming his parents—his mother bears him in weakness after weakness, 
and his weaning is in two years. 'Give thanks to Me and to your parents. To 
is the journey's end. / But if they urge you to ascribe to Me as partner 

tkatwhereojyou have no knowledge, then do not obey them. And keep them 

company in this world honourably, and follow the way of him who returns 
to Me [in penitence]. Then to Me will be your return, and I will inform you 
tfMi used to do. (Luqman, 31:14-15) 

Moreover, God makes it clear that believers must love God more than they 
lottinyt ingelse in this world, even their parents: 

^ and your sons, and your brothers, and your wives, and 

P^^'<^^>Mdthe possessions which you have acquired, and merchandise for 
'^bichpufear there may be no sale, and dwellings which you love, are dearer 
teyou than God and His Messenger and struggling in His way, then wait until 
Cod brings about His command. And God does not guide the wicked folk’. 

(Al-Tawbah, 9:24) ® Oyou who believe, be upright in justice; witnesses for 
Coieven though it be against yourselves; or parents and kinsmen, whether 
thipersonbe rich or poor; God is closer to the two. So do not follow any whim, 
itst you swerve; for if you twist, or refrain, surely God is ever aware of what 
you do. (Al-Nisa', 4:135) 


And naturally, if ones parents are idolaters it is difficult for a believer to 
bvf item hilly, despite all that they have done for them: 

Kou will not find a people who believe in God and the Last Day loving those 
who oppose God and His Messenger, even though they were their fathers or 
tkiir^nsortheir brothers or their clan. [For] those He has inscribed faith 
upon their hearts and reinforced them with a spirit from Him, and He will 
admit them into gardens underneath which rivers flow, wherein they will 
abide, God being pleased with them, and they being pleased with Him. Those 
(thtyl are God’s confederates. Assuredly it is God’s confederates who are the 
successful. (Al-Mujadilah, 58:22) 

Forlhis reason, God makes it clear that when Abraham —who was ‘soft 

dheart’and 'forbearing—asked forgiveness for his ‘father’ he did so more to 

burhis promise, rather than out of any love for idolaters: Abraham's prayer 

fonhejorgivettess of his father was only because of a promise he had made to him; 
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but when it became clear to him that he was an enemy of God, he declared himsgu 
itmocetit of him; truly Abraham was soft of heart, forbearing. (Al-Tawbah, 9:1)., 

I 

If respecting and loving one’s parents too much carries the risk of infringing 
on Gods right (that no partner be associated with Him), loving ones children 
too much carries a different risk. Loving one’s children too much can lead to 
vanity and worldliness. God says: 

Wealth and children are an adornment of the life of this world. But the endur¬ 
ing things, the righteous deeds — [these] are better with your Lord for reward 
and better in [respect of] hope. {Al-Kahf, 18:46) <t' Know that the life of 
this world is merely play and diversion and glitter, and mutual vainglory in 
respect of wealth and children; as the likeness of rain whose vegetation the 
disbelievers admire; [but] then it withers, and you see it turn yellow, then it 
becomes chaff. And in the Hereafter there is a severe chastisement andforgive¬ 
ness from God and beatitude; and the life of this world is but the comfort of 
delusion. {Al-Hadid, 57:20) 

Thus God warns human beings that children, like wealth, can be a trial: 
And know that your wealth and your children are a trial; and that with God is a 
tremendous wage. {Al-Anfal, 8:28) 

This trial is itself‘an enemy’ to believers, drawing them towards this worldly 
life and leading them away from what is good for them as regards the Hereafter: 

Oyou who believe! Indeed among your wives and children there are enemies 
for you, so beware of them. And if you pardon, and overlook [such enmity] 
and forgive, then assuredly God is Forgiving, Merciful. / Your possessions 
and your children are only a trial, and God—with Him is a great reward. 
{Al-Taghabun, 64:14-15) 

Therefore God warns believers not to let their children cause them to forget 
Him or His remembrance: 0 you who believe, do not let your possessions and 
your children divert you from the remembrance of God; for whoever does that—it 
is they who are the losers. (Al-Munafiqun, 63:9) 

Thus God has made it clear that believers must love their children, but in 
a certain way and within certain limits, as we have seen. 

To summarise: God has established a natural, licit, good and praiseworthy love 
between every human being and his or her family. God has established this 
love in accordance with the degree of closeness between family members: the 
closer they are to each other by blood, the stronger the love should be. However, 

God stresses that peoples love for God must remain greater and stronger than 
all family love. 
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love OF OTHERS (ALL HUMANITY; THE ‘PEOPLE 
OF THE SCRIPTURE’; BELIEVERS, AND FRIENDS) 


ALL HUMANITY 

Goddoesnotlimitloveonly to family and relatives alone. On the contrary, be¬ 
cause God’s mercy'em/irflces a// things' {Al-A’^raf, 7:156), He creates mercy and 
Iflvebelween all people, albeit in differing degrees and with specific conditions, 
perhaps one of the reasons for this is that every person is ultimately related to 
every other person, since all human beings are the progeny of Adam -ftr' and 
Eve and thus the‘sons (or daughters] of Adam’ (fbani This thus con¬ 

stitutes a degree of kinship, although distant. God reminds human beings of 
thisintheHoly Qur’an, and warns them to fear God whenever they deal with 
their brothers and sisters from the womb (rahm) of their common mother. Eve: 

0 people, fear your Lord, Who created you of a single soul, and from it created 
its innie, and from the pair of them scattered many men and women; and 
fear God by whom you claim [your rights] from one another and kinship ties 
(arhamlSurely God has been watchful over you. {Al-Nisa', 4:1) • And He 
it is Who produced you from a single soul, such that some are established and 
some are deposited. Verily We have distinguished the signs for a people who 
understand. (Al-AWam, 6:98) 

God also tells human beings that they were created, and they will be resur¬ 
rected, as a single soul. Human beings thus share not only the same beginning 
but the same end as well: Your creation and your resurrection are only as [that 
ofjasiii^e soul. Truly God is Hearer, Seer. {Luqman, 31:28) 

Moreover, although God created human beings as different nations and 
tribes, they are nonetheless all equal before God. The only thing that differen¬ 
tiates one person from another in ‘the sight of God’ is how God-fearing he or 
she is (and therefore how good they are): O humankind! We have indeed cre- 
iled foti from a male and a female, and made you nations and tribes that you 
mpeonie to know one another. Truly the noblest of you in the sight of God is the 
most Godfearing among you. Truly God is Knower, Aware. {Al-Hujurat, 49:13) 
Indeed, the ethnic and linguistic differences and variety between peoples 
and nations reflect divine wisdom and manifest divine ‘signs* (‘ayaf) which 
people must respect, contemplate and appreciate: And of His signs is the creation 
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of the heavens ami the earth and the differences of your tongues and your coloun. 
Surely in that there are signs for all peoples. {Al-Rum, 30:22) 

Human beings must value and rejoice in the way people differ. Thisisoneof 
the meanings of'that you may come to know one another, and God knows best, 
Moreover, God forbids the killing of any human soul, saying: And do not slay 
the soul [whose life] God has made inviolable, except with due cause... {Al-Isra, 
17:33) ...do not slay the life which God has made sacred, except rightfully. This is 
what He has charged you with that perhaps you will understand. (Al-An'am, 6.151) 
Furthermore, God values every single soul as if it were all humanity, when 
it comes to saving its life or not causing its death: 

Because of that, We decreed for the Children of Israel that whoever slays a 
soulfor other than a soul, orfor corruption in the land, it shall be as if he had 
slain humankind altogether; and whoever saves the life of one, it shall teas 
if he had saved the life of all humankind. Our messengers have already come 
to them with clear proofs, but after that many of them still commit excesses 
in the land. {AbMa'idah, 5:32) 

Thus God commands Muslims in the Holy Qur’an not to aggress against 
any individual soul. God says: 

And fight in the way of God with those who fight against you, but aggress not; 

God loves not the aggressors. {Al-Baqarah, 2:190) 'iS O you who believe, do 
not profane God’s sacraments, nor the sacred month, nor the offering, nor the 
garlands; nor those repairing to the Sacred House, seeking favour from their 
Lord, and beatitude. But when you are discharged, then hunt for game. And 
let not hatred of a people that, barred you from the Sacred Mosque cause you 
to commit aggression. Help one another to righteousness and piety; do not 
help one another to sin and enmity. And fear God; surely God is severe in 
retribution. {Al-Ma’idah, 5:2) ^ O you who believe, be upright before God, 
witnesses in equity. Let not hatred of a people cause you not to be just; be just, 
that is nearer to God-fearing. Andfear God; surely God is aware of what you 
do. {Al-Ma’idah, 5:8) 

Muslims may not even commit verbal aggression against anyone, for God 
says: Woe to every backbiter, [who is a] slanderer, (Al-Humazah, 104:1) 

Nor even may Muslims insult anyone in their beliefs, even if they be idola¬ 
ters”®: Do not revile those whom they call upon, besides God, lest they then revile 
God out of spite, through ignorance. So, We have adorned for every community 
their deeds; then to their Lord they shall return, and He will tell them what they 
used to do. {Al-An'am, 6:108) 

Thus God commands Muslims to be peaceful and to be just towards every 
single human being, except those who wage war upon them, destroy their 
places of worship and drive them out of their homes (this being the sufficient 

justification for a just, defensive war in the Holy Qur an*^')- 
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It my he that God will bring about between you and those of them with 
nhont you are at enmity, affection. For God is Powerful, and God is Forgiving, 

SftnifuU God does not forbid you in regard to those who did not wage war 
minstyou on account of religion and did not expel you from your homes, 
ihai)vu should treat them kindly and deal with them justly. Assuredly God 
l0\ts the just. (Al-Mumtahanah, 60:7-8) ^ How can the idolaters have a 
pKt with God and His Messenger, except for those with whom you made a 
pact at the Sacred Mosque? So long as they are true to you, be true to them. 

Tntly God loves the God-fearing. (Al-Tawbah, 9:7) 

In addition to this, God enjoins mercy and empathy upon all human be¬ 
ings to all human beings and not merely to particular groups of people, in the 
follosving verse (although 'Ali ibn Abi Talib the Lady Fatimah, Al-Hasan 
andAI-Husayn were all the specific cause of its revelation): And they give 
jod, despite f their] love of it to the needy and the orphan, and the prisoner. (A.I- 
Imi, 76:8) 

Fakral-Din al-Razi comments, in his Al-Tafsir al-kabir: ‘His words, “And 
iky^ive food, despite [their] love of it to the needy, and the orphan, and the 
fr/soner”, refer to the story we have related in which 'Ali fed the needy, the 

orphan and the prisoner. Others say that the verse refers generally to the all 
piouspeople, and that‘giving food’ symbolises all acts of kindness and benevo¬ 
lence towards the needy, of whatever kind, even if not giving food specifically’'5=‘ 
Thus God says elsewhere: 

It is not piety that you turn your faces to the East and to the West. True piety 
isllhatofjtheone who believes in God and the Last Day and the angels and 
the Book and the prophets, and who gives of his substance, however cherished, 
to kinsmen and orphans and the needy and the traveller and beggars, and 
for slaves, and who observes prayer and pays the alms, and those who fulfil 
their(ovenant when they have engaged in a covenant, those who endure with 
fortitude misfortune, hardship, and peril. These are the ones who are truthful, 
andlheseare the ones who are God-fearing. {Al-Baqarah, 2:177) 

And: WaveyoM seen him who denies the Judgement? / That is he who repels 
ikorphan/and does not urge the feeding of the needy / So woe to them who 
pray,! those who are heedless of their prayers, / those who make a pretence, / and 
deny aid {Al-Maun, 107:1-7) 

Asiftoconfirm this, God mentions a prayer said by believers which evinces 
mercy even towards disbelievers: 

Our Lord, do not make us a cause of beguilement for those who disbelieve, 
and forgive us. Our Lord, You are indeed the Mighty, the Wise’. / Verily there 
is for you in them a beautiful example, for those [of you] who hope for God 
and the Last Day. And whoever turns away, [should know that] God is the 
Independent, the Worthy of Praise. {Al-Mumtahanah, 6o:s-6) • So they 
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J, 'In God we have put our trust. Our Lord, make us not a [cause of j 
temptation for the evildoing folk; {Yunus, 10:85)'” 

God also says; 

And worship God, and associate nothing with Him. Be kind to parents, and 
near kindred, and to orphans, and to the needy, and to the neighbour who is 
near, and to the neighbour who is a stranger, and to the friend at your side, 
and to the wayfarer, and to what your right hands own. Surely God loves not 
the conceited, and the boastful. {Al-Nisa, 4:36) 

In the Quranic Commentary Tafsir al-Jalalayn, it is explained that 'the 
neighbour who is near means ‘the one who is near to you either in terms of 
residence, or of family ties’, and that 'the neighbour who is a stranger means‘the 
one who is distant from you, either in terms of residence, or of family ties’."* 
In other words, according to Tafsir al-Jalalayn, the ‘neighbour’ means every 
person on the face of the earth, whether Muslim or disbeliever. 

Likewise, it is stated in the Qura’nic Commentary Tafsir al-Qurtubi that 'the 
neighbour who is near means the ‘nearby neighbour’, and that 'the neighbour 
who is a stranger means the ‘unknown neighbour’*”; and God knows best. 

The Messenger of God 13 emphasised this when he said: ‘By Him in whose 
hand is my soul, no servant believes until he loves for his neighbour (or he said; 
‘his brother’) what he loves for himself.’”* 

Similarly, the Messenger of God w said: ‘The Compassionate One has mercy 
upon those who have mercy; have mercy upon those on earth, and He who is in 
Heaven will have mercy upon you.’'^^ The Messenger of God ^ also said: 'God 
does not have mercy on those who have no mercy on people.’”® 

Thus mercy and empathy should be shown to all people—every single hu¬ 
man being—whether they be believers or not. And mercy and empathy towards 
all humanity, even disbelievers, necessarily means to forgive them, just as it 
means to forgive Muslims. God says: 

Tell those who believe to forgive those who do not hope for the days of God that 
He may requite a people for what they used to earn. (Al-Jathiyah, 45:14) * It 
was by the mercy of God that you were lenient with them; had you been harsh 
and fierce of heart, they would have dispersedfrom about you. So pardon them, 
and ask forgiveness for them, and consult them in the matter. And when you 
are resolved, rely on God; for God loves those who rely. {Aal ^ Imran, 3:159) 

And forgiveness, in turn, means to pardon people. God says: 

We did not create the heavens and the earth and all that is between them save 
with the Truth. And truly the Hour shall come. So pardon them with a gra¬ 
cious pardoning. / Truly your Lord, He is the Creator, the Knowing. (Al-Hijr, 

15:85-86) » Then pardon them and say,'Peace!'For they will [soon] come 
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. tmo. {M ZMruf. 43 : 89 ) • Bui verily he who is patient and forgives- 
^ikeisliruelconslancy in Isuchl affairs. (Al-Shura, 42 : 43 ) 

^fld pardon and forgiveness are the way—or part of the way—of God’s 
for the Prophet Joseph said: 

pifysaid: Is it really you, Joseph? He said, Tam [indeed] Joseph, and this is 
en bwlfier. God has truly shown favour to us. Verily if one fears and endures, 

Coddoes not waste the wage of those who are virtuous'. / They said, 'By God, 
inily God has preferred you over us, and indeed we have been erring*. / He 
said, There shall be no reproach on you this day. May God forgive you, and 
Heiithe Most Merciful of the merciful. {Yusuf, 12:90-92) 

Similarly, the Prophet Abraham SBtBi said: My Lord, truly they have led many 
ujhtiinMind astray. So whoever follows me, verily belongs with me, and whoever 
lii(kpme, truly You are Forgiving Merciful. {Ibrahim, 14:36) 

E(jually, the Prophet and Messenger of God Muhammad tr pardoned the 
.\lfccanson the Day of the Conquest, saying: 

W'fialsayyou, and what think you?’They said: ‘We say: The son of a noble 

and generous brother, and the son of a noble and generous uncle.’ The 

Messenger of God ^ said: T say, as Joseph said; There shall be no reproach 
upon you this day. May God forgive you, and He is the Most Merciful of 
the merciful.’So they went out, as though they had been brought out of 
their graves.'” 

To pardon, in turn, means to stop oneself from, growing angry. God says: 

lind yie with one another hastening to forgiveness from your Lord, and to a 
garikn as wide as the heavens and the earth that has been prepared for those 
ykoJtai! Who expend in prosperity and adversity, and restrain their rage, 
and pardon their fellow-men; and God loves those who are virtuous. / And 
H'bo when they commit an indecency or wrong themselves, remember God, 
andprayjorgiveness for their sins—and who shall forgive sins but God ?— 
and who do not persist in what they did, knowing. / Those—their requital is 
jofpvenessjrom their Lord, and Gardens beneath which rivers flow, abiding 
ikerein; excellent is the wage of those workers! {Aal Imran, 3:133-136) 

Sowhatever you have been given is [but] the enjoyment of the life of this world. 
EutwhatiswiihGod is better and more lasting for those who believe and put 
theirtrust in their Lord,/and those who avoid grave sins and indecencies and 
[who}, when they are angry, forgive, / and those who answer their Lord, and 
whoie courses of action are [a matter of] counsel between them, and who, of 
what We have bestowed on them, expend, / and those who, when they suf¬ 
fer mession defend themselves: / For the requital of an evil deed is an evil 
deeMe it. But whoever pardons and reconciles, his reward will be with God. 

Trulp He does not love wrongdoers. / And whoever defends himself after he 
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has been wronged, for such, there will be no course [of action] against thent, 

/ A course [of action] is only [open] against those who wrong people and seek 
[to commit] in the earth what is not right. For such there will be a painful 
chastisement. {Al-Shura, 42:36-42) 

Furthermore, pardon on its own is not enough, for Muslims are asked 15 
repay an ill turn with a good one, to ‘turn the other cheek! God says: 

Ward off with that which is better the evil [act]. We know best what they al¬ 
lege. (Al-Mu minun, 23:96) And they are not equal, the good deed and 
the evil deed. Repel with that which is better then, behold, he between whom 
and you there was enmity will be as though he were a dear friend. / But none 
is granted it, except those who are steadfast; and none is granted it except one 
[deserving] of a great reward. {Fussilai, 41:34-35) And such as cement 
what God has commanded should be cemented, and fear their Lord, and dread 
an awful reckoning; / such as are patient, desiring their Lord's countenance; 
and maintain the prayer and expend of that which We have provided them, 
secretly and openly, and repel evil with good; those, theirs shall be the sequel 
of the [heavenly] Abode: / Gardens of Eden, which they shall enter along with 
those who were righteous from among their fathers and their spouses and 
their descendants; and the angels shall enter to them from every gate. / 'Peace 
be upon you for your patience*. How excellent is the sequel of the [heavenly! 
Abode! (Al-Ra'd, 13:21-24) And if you retaliate, retaliate with the like of 
what you have been made to suffer; and yet if you endure patiently, verily that 
is better for the patient. {Al-Nahl, 16:126) •: And the [true] servants of the 
Compassionate One are those who walk upon the earth modestly, and who, 
when the ignorant address them, say [words of] peace. (Al-Furqan, 25:63) 

In summary: God has given each and every human being inalienable rights, 
and has obliged Muslims to have respect for ali human beings; not to commit 
aggression against anyone; to be peaceful and to be just; to be merciful; to 
empathize with all human beings; to forgive them; to pardon them; to restrain 
themselves from anger; and even to repay evil deeds with kindness and 'turn 
the other cheek’—and to do this with all people, whoever they may be and 
regardless of their faith (or lack of it) all the time, so long as they are not first 
waging war against Muslims. 

THE PEOPLE OF THE SCRIPTURE* 

God has enjoined mercy, justice and forgiveness upon people in general, even 
as He has commanded people to be kind to all their neighbours, whether near 
or far, regardless of the neighbour’s religion. God says: 

And worship God, and associate nothing with Him. Be kind to parents, and 
near kindred, and to orphans, and to the needy, and to the neighbour who is 
near, and to the neighbour who is a stranger, and to the friend at your side, 
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1 to the wayfarer, and to what your right hands own. Surely God loves not 

the conceited, and the boastful. {Al-Nisa, 4:36) 

As we mentioned earlier, according to the commentaries of Qurtubi and 
ihelalalayn, the neighbour’means every human being whether near or far. It 
IS worth adding here that Ibn Kathir says the following in his own commentary: 
Itisrelatedfrom'Ikrimah, Mujahid, Maymun ibn Mahran, Dahhak, Zayd ibn 
Aslam,MuqatilbinHayyan,Qatada,and NawfBakkali (according to Abu Ishaq) 
id\i\'theneighbour who is near means the Muslim, and *the neighbour who is 
aslmger means the Jew and the Christian’. 

It is also worth mentioning that God calls the Christians of Najran ‘be¬ 
lievers', and curses those who tortured them, in the Holy Qur’an: Perish the 
men of the ditch! / Of the fire abounding in fuel, / when they sat by it, / and they 
themselves were witnesses, to what they did to the believers. / And they ill-treated 

them forno other reason than that they believed in God, the Mighty, the Praised. 
lAl‘Suruj, 85:4-8) 

Qurtubi said, commenting on this verse: ‘This refers to those who made 
tfif ditches and cast into them the believers who dwelt in Najran in the time 
between Jesus SiB and Muhammad the narrators differ in their exact words, 
but the meaning of what they say is essentially the same’.'^' 

God also refers to the joy of the Muslims when the Christians of Byzantium 
defealedthepagan Persians: A/i//flm mim. / The Byzantines have been vanquished 
I in the nearer [part of the] land. But they, after their vanquishing, shall be the 
vklors! in a few years. To God belongs the command before and after, and on 
lhal day, the believers shall rejoice. {Al-Rum, 30:1-4) 

God knew full well of course that Muslims would later face the same 
Christians of Byzantium in battle (including at the Battle of Mu’tah during the 
Messengers^ own lifetime in 630 CE), yet He immortalised the Muslims’ joy 
about the Christian victory over the idolaters in the Holy Qur'an. Moreover, 
God speaks of their victory in the form of a happy promise to the Muslims 
that would cause the Muslims to rejoice, and so this means that there is special 
affection between Muslims and Christians. Indeed, this is precisely what God 
promises in the following verse: 

Ibu will truly find the most hostile of people to those who believe to be the 
jews and the idolaters; and you will truly find the nearest of them in love 
to those who believe to be those who say 'Verily, we are Christians*; that is 
because some of them are priests and monks, and because they are not proud. 
lAlMa’idah, 5:82) 

Although God warns His Messenger about the hostility of some Jews to¬ 
wards him'^S and praises Christians in this verse, in other verses God praises 
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the Children of Israel (or at least the faithful and pious among them'<’)an(is^ 
that they were His most favoured people: 

0 Children of Israel, remember My grace wherewith I graced you, and that 
I have favoured you above all the worlds; (Al-Baqarah, 2:47) ^ He said, 
‘Shall I seek other than God as a godfor you, when He has favoured you above 
all the worlds?' {Al-A'raf 7:140) ^ And when Moses said to his people, '0 
my people, remember Gods favour to you, when He established amongyou 
prophets, and established you as kings, and gave you such as He had not 
given to any in all the worlds. {Al-Ma'idah, 5:20) ® And verily Wegavethe 
Children of Israel the Scripture, and [the means of] judgement, and prophet- 
hood, and We provided them with the good things, and We favoured them 
above [all] worlds. / And We gave them clear illustrations of the command¬ 
ment. And they did not differ, except after the knowledge had come to them, 
out of rivalry among themselves. Surely your Lord will Judge between them 
on the Day of Resurrection concerning that in which they used to differ. {Al- 
Jathiyah, 45:16-17) ® And verily We favoured them with a knowledge over 
[all] the worlds. / And We gave them signs in which there was a manifest 
trial. (Al-Dukhan, 44:32-33) ® And verily We gave Moses the Scripture; so 
do not he in doubt concerning the encounter with Him; and We appointed 
him a guidance for the Children of Israel. / And We appointed among them 
leaders who guided by Our command, when they had endured [patiently] 
and had conviction in Our signs. / Surely your Lord will judge between them 
on the Day of Resurrection concerning that wherein they used to differ. (Al- 
Sajdah, 32:23-25) 

Moreover, God tells Muslims that among all the People of the Scripture 
there are righteous and exemplary people (who should be admired): 

Yet they are not all alike; some of the People of the Scripture are a commu¬ 
nity upright, who recite Gods verses in the watches of the night, prostrating 
themselves. / They believe in God and in the Last Day, enjoining decency and 
forbidding indecency, vying with one another in good works; those are of the 
righteous. / And whatever good you do, you shall not be denied it, and God 
knows the God-fearing. {Aal ‘^Imran, 3:113-115) ® And those who adhere to 
the Scripture, and have established prayer—verily We shall not let the wages 
of reformers go to waste. {Al-A‘^raf, 7:170) 

In summary: God enjoins upon Muslims—in addition to having respect, 
justice and mercy in general towards all humanity—to have affection and admi¬ 
ration for the People of the Scripture in general (notably Christians and Jews). 
God says in the Holy Quran that the Jews were His most favoured people and 

that Muslims have a special affinity with Christians in particular; and God 
knows best. 
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THE BELIEVERS 

Inaddition to respect, justice, mercy, pardon, forgiveness,’’*’* kindness, affection 
admiration, God requires believers to maintain special ties of brotherhood 
^^^eenthem-The believers are indeed brothers. Therefore [always] make peace 
jjftween your brethren, and fear God, so that perhaps you might receive mercy. 

I 0 ujiirat, 49:10) 

Thus God makes believers brothers (and sisters), and reminds them of the 
fightsofthis brotherhood by saying‘nnd fear GocT. God then makes His mercy 
conditional upon fearing Him and maintaining the bond of brotherhood and 
peace between believers. In other words, God says that He will have mercy on 
(hose who love their brethren in faith and keep peace with them and between 
(hem. 

Now,‘brotherhood’means love—and nothing less than love—between 
believers: 

And those who had settled in the hometown, and [had abided] in faith before 
tnem,love those who have emigrated to them, and do not find in their breasts 
any need of that which those [others] have been given, but prefer [others] to 
themselves, though they be in poverty. And whoever is saved from the avarice 
ofhisown soul, those—they are the successful. (Al-Hashr, 59:9) 

In this beautiful verse, God Almighty makes it clear that the love that believ- 
ersshould have for one another is not a matter of mere sentiment that does not 
oblige the believer to do anything. Rather, this love presupposes a state of soul 
which sincerely and altruistically puts the good of others above oneself, and thus 
overcomes 'the avarice of his [or her] own soul'. 

In summary: in addition to respect, justice, mercy, affection and kindness, 
God requires believers to love one another more than they love themselves. 
This love is what is sometimes called iove for the sake of God’ or ‘love in God’ 
(al-hubbfi’Llah). 


ERIENDS 

In addition to the brotherhood of faith just discussed, God mentions various 
degrees of friendship in the Holy Qur’an. ‘Company’ or ‘companionship’ (f suh- 
kh') is the lowest level of friendship, and God mentions it in many verses of 
the Holy Qur’an, such as the following two verses: 

fMosesJ said, jf I ask you about anything after this, then do not keep me in 
youTCompanyitusahibni), for truly you [will] have found from me' [sufficient] 
excuse. {Al-Kahf, 18:76) ® O my two fellow-prisoners {sahibayy al-sijni)!: 

Are several lords better, or God, the One, the Almighty? (Yusuf, 12.13,9) 

Generally, the word‘company’ ('suhbah') in the Holy Qur’an does not im¬ 
ply a special affection or friendship, but suggests the notion of fellowship or 
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companionship in a particuJar thing. Tlie companions of hell’ C ashab 
do not love one another, but they are together in hell; 

He will say, 'Enter into the Fire among communities of jinn and humankind 
who passed away before you \ Every time a community enters, it curses its 
sister-community, until, when they have all followed one another there, the 
last of them shall say to the first of them, 'Our Lord, these led us astray; so 
give them a double chastisement of the Fire’ He will say, 'For each will be 
double but you do not know*. / And the first of them shall say to the last of 
them, 'You have no advantage over us. So taste the chastisementfor what you 
used to earn. (Al-A'raf 7:38-39) 

Sometimes 'suhbd can simply mean ownershipl as with 'ashabal-fif (own¬ 
ers of an elephant’—the army of the Abyssinian King Abrahah who owned an 
elephant and tried to attack the Ka'^bah in pre-Islamic times). God siys:Have 
you not considered the way in which your Lord dealt with the Men of the Elephant 
(ashab al-fil)? {Al-Fil, 105:1) 

Despite this, the word company’ ('subbah) can also mean ‘friendship and 
imply a certain kind of affection, as is the case in the following two verses: 

If you do not help him, [know that} God has already helped him, when the 
disbelievers drove him forth—the second of two; when the two were in the 
cave—when he said to his companion, 'Do not despair; verily God is with 
us‘. Then God sent down His spirit of peace (sakinatahu) upon him and 
supported him with legions you did not see; and He made the word of those 
who disbelieved the nethermost, and the Word of God was the uppermost. 

And God is Mighty, Wise. {Al-Tawbah, 9:40) * Or did you think that the 
Companions of the Cave and the Inscription were a [unique] marvel from 
among Our signs? {Al-Kahf 18:9) 

‘companionship’lies ‘friendship’ ('sadaqah).' 
implies a specific level of sincere mutual love fmahabbah’) and brotherhood. 
God mentions ‘friendship’, clarifies its meaning, honours it, and grants it a 
special status by acknowledging it even in His Laws: 

There is no blame upon the blind, nor any blame upon the lame, nor any 
blame upon the sick, nor upon yourselves if you eat from your own houses, 
or your fathers’ houses, or your mothers’ houses, or your brothers’houses, 
or your sisters’houses, or the houses of your paternal uncles or the houses 
of your paternal aunts, or the houses of your maternal uncles or the houses 
of your maternal aunts, or [from] that whereof you hold the keys, or [from] 
those of your [faithful] friends. You would not be at fault whether you eat 
together, or separately. But when you enter houses, bid peace to yourselves 
with a salutation from God, blessed and good. So God clarifies the signs for 
you that perhaps you might comprehend. {Al-Nur, 24:61) 

Above ‘friendship’ we can discern close friendship' f sadaqah hamimiyyai 
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..goly Quran, for God says: Tell My servants who believe that they establish 
^fs and expend of that which We have provided them, secretly and openly, 
a day comes wherein there will be neither bargaining, nor befriending 
^ 1,1). (Ibrahim, 14:31) Nor any intimate friend. {Al-Shu'ara’, 26:101)''** 

'^finally, (here is a degree of friendship that is even higher than 'close friend- 
t^^^'fsadafjahhamimiyya'). God calls this 'khullah’ or ‘intimate friendship*"*^ 
llnlimate] Friends (al-akhilla) will, on that day, be foes of one another, 
fortfie Godfearing. (Al-Zukhruf 43:67) 

/()summary: God mentions, affirms and blesses four different degrees 
^fifiendsbip-over Bnd above the love which exists between believers—in 
ififHolyQur'an:(i)‘Company’or companionship’ {'suhbahy, (2) ‘friendship* 
f d close friendship (‘Mdaqah hamimiyyaX and (4) ‘intimate friend¬ 
ship fWfl/i’). These constitute, in ascending order, the gamut of friendship 
between believers, and the highest degrees of (non-sexual) love between those 
who are not related'**; and God knows best. 














CHAPTER EIGHTEEN 


CONJUGAL AND SEXUAL LOVE 


God Almighty created all human beings from a single soul—the soul of Adam 
First, God created a mate from Adam (Eve), and then He created alJ 
humanity from Adam ^ and Eve together. God says: 

0 people, fear your Lord, Who created you of a single soul, andfrom it created 
its mate, and from the pair of them scattered many men and women; and 
fear God by whom you claim [your rights] from one another and kinship ties. 
Surely God has been watchful over you. {Al-Nisa, 4:1) He created you 
from a single soul, then made from it its mate; and He sent down for you of 
the cattle, eight kinds. He creates you in your mothers' wombs, creation after \ 
creation in a threefold darkness. That is God, your Lord. To Him belongs 
[all] sovereignty. There is no god except Him. Why then are you being turned 
away? (Al-Zumar, 39:6) 

And He created human beings (generally speaking'**’) as two mates {'zah'/), 
male and female'^®: 

And that He [Himself] creates the two mates, the male and the female. {Al- 
Najm, 53:45) And He made of it the two mates, the male and the female. 
{Al-Qiyamah, 75:39) Glory be to Him Who created all the pairs of what 
the earth produces, and of themselves, and of what they do not know. (Ya Sin, 

36:36) To God belongs the kingdom of the heavens and the earth. He cre¬ 
ates whatever He will; He gives to whomever He will females, and He gives 
to whomever He will males. / Or He combines them, males and females; and 
He makes whomever He will infertile. Surely He is Knower, Powerful. (Al- 
Shura, 42:49-50) 

And in the creation and existence of the two genders, male and female, there 
is a remembrance for humanity: And of all things We created pairs that perhaps 
you might remember. {Al-Dhariyat, 51:49) 

In one way, God distinguishes males: Men are caretakers of women because 
of that with which God has preferred the one over the other, and because of what 
theyexpendof their property. Therefore righteous women are obedient, guarding 
in the unseen because of what God has guarded.... (Al-Nisa\ 4:34) 

And in another way, God distinguishes females: And when she gave birth 
to her, she said, 'Lord, I have given birth to a female—and God knew very well , 
what she had given birth to; the male is not as the female. 'And I have named her 
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her to You with her seed to protect them from the accursed 

itirH • V 

lAdrimru". }:}f) 

'indeed God has given a womans testimony in her own defence greater 
than her husbands. 


snd those who accuse their wives, but have no witnesses, except themselves, 

then the testimony of one of them shall be to testify [swearing] by God four 

times that he is indeed being truthful, / and a fifth time that Gods wrath 

0 he upon him if he were lying. / And the punishment shall be averted 

from her if she testify [swearing] by God four times that he is indeed lying, / 

mdaftfth time that God's wrath shall be upon her if he were being truthful. 
{Al-Nur, 24:6-9) 


But He makes all human beings—both males and females—part of each 

other: 

And their Lord answers them, 7 do not let the labour of any labourer among 

)ou^oto waste, be you male or female—You are members, one of another; 

tmd those who emigrated, and were expelled from their habitations, those 

who suffered hurt in My way, andfought, and were slain—them I shall surely 

absolve of their evil deeds, and I shall admit them to Gardens underneath 

which river flow. A reward from God! And God—with Him is the fairest 
reward. (AaPImran, 3:195) 

And thus He rewards males and females equally: 

Indeed the men who have submitted [to God] and the women who have 

submitted [to God], and the believing men and the believing women, and the 
obedient men and the obedient women, and the men who are truthful and 
the women who are truthful, and the patient men and the patient women, 
andthehumblemen and the humble women, and the charitable men and the 
charitable women, and the men who fast and the women who fast, and the 
menwhoguard their private parts and the women who guard their private 
parts, and the men who remember God often and the women who remember 
God often—for them God has prepared forgiveness and a great reward. {Al- 
Adriab, 33 : 35 ) 

Males and females, therefore, share a common human nature despite the 
differences between them: every human being has a father and a mother (except 
bus Christ S®, who had no father, and Adam who had neither mother 
nor father); and every human being (who enjoys normal health) may have a 
male or a female child. 



Human beings' common human nature also means that they cannot be complete 

"iiliout each other. Males need females, and females need males, and without 

^3ciiother they are generally incomplete. This need for each other—and the 
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deficiency that exists when the need is not met—can be clearly seen in three 
things: (a) the need males and females have for each other in order to procre¬ 
ate; (b) the need males and females have for each other psychologically and 
emotionally during marriage; and (c) conjugal and sexual love between spouses. 
(It is also worth mentioning that these three needs might all combine in a re¬ 
lationship, or they might be separate from each other, or they might occur in 
any combination.) 

THE NEED SPOUSES HAVE FOR ONE ANOTHER 

IN ORDER TO PROCREATE 

Naturally, no human being can (naturally) produce a child without a mate; 
And God made for you mates from your own selves, and made for you, front your 
mates, children and grandchildren, and He provided you with the good things. Is 
it then in falsehood that they believe and in the grace of God that they disbelieved 
{Al-Nahl, 16:72) 

This is obvious, even today when there are ‘test-tube babies’, because even 
test-tube babies require a ‘gushing fluid’ wherein is combined that which comes 
from the ‘loins’ fsulb') of a man and the ‘pelvic arch’ CtaraW) of a woman: 

And We certainly created man from an extraction of clay. / Then We made 
him a drop in a secure lodging. / Then We transformed the drop [ofsemenj 
into a clot. Then We transformed the clot into a [little] lump of flesh. Then We 
transformed the lump of flesh into bones. Then We clothed the bones with flesh. 

Then We produced him as [yet] another creature. So blessed be God, the best 
of creators! {Al-Mu’minun, 23:12-14) ^ Did We not create you from a base 
fluid, / then lodged it in a secure abode /for a known span?/ Thus We were 
able; so [how] excellent able ones We are! {Al-Mursalat, 77:20-23) So let 
man consider from what he was created. / He was created from a gushing 
fluid, / issuing from between the loins and the pelvic arch. (Al-Tariq, 86:5-7) 

Regarding this last verses, Tafsir al-Jalalayn says: 

'So let man consider and reflect from what he was created', i.e. from what 
substance. And the answer is: 'He was created from a gushingfluicT which flows 
from the man and woman in her womb; 'issuingfrom between the loins’ in the 
case of men, 'and the pelvic arch' in the case of women. 

NON-PHYSICAL CONJUGAL LOVE AND ‘SOULMATES’ 

People need each other not only for procreation, but for natural psychological 
reasons as well: 

He it is Who created you from a single soul, and made from him his spouse 
that he might take rest in her. Then, when he covered her, she bore a light , 
burden, and moved to andfro with it; but when she became heavy, they cried 
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Co I their Lord, 'If You give us one that is sound, we indeed shall be of the 

ji/jiif/wl’ {Al-A^^af 7 ’1^9) 

II ,iiay be observed in this Quranic verse that God says 'that he might take 
and not 'that he dwell with her, nor 'that he might dwell near hen This 
jjcafes that a mans life with his spouse is a source of rest (and vice versa) as 
^llascohabitation.andrestisaprofoundpsychological need. And God shows 


R 


(),; blessings of this ‘rest’ in the fact the two spouses pray together (at the end 

ol (he verse); If You give us one that is sound, we indeed shall be of the thankful. ’ 

Moreover, in another verse, God says: And of His signs is that He created 

lurfoufrotnyourselves mates that you might take rest in them, and He ordained 

btwmt you affection and mercy. Surely in that there are signs for a people who 
nflfd. {Al-Rum, 30 : 21 ) 

Ihis verse contains many secrets, as is implied by the sacred words; Surely 

are signs for a people who reflect.' In what follows we consider some 
of ibese secrets: 


(^IGodtellspeopIe that their spouses are * from yourselves'. Now in the Holy 
0 uf2o(heword yourselves' {'anfusikum) has two meanings: firstly, it can mean 
)ou (in the plural form), and therefore 'from yourselves' would mean simply 

from you. Secondly, yourselves’can mean ‘your souls’ {nufusikum). God men- 

lionsdie souf {'nafs') in the Holy Qur’an as that part of human beings which 
isnon bodilyand thus eternal. For example, God speaks of the 'soul which 
i/iftetomT(yi/sM/, 12:53); the'self-reproachingsoul' {Al-Qiyamah, 25:2), and 
tie soul at peace' [Al-Fajr, 89:27). 

So what is the meaning of 'He created {khalaqa) for you from yourselves 
laitjusikum) mates that you might find peace by their side' according to these 
iR'odefinitions of the word‘self’ {'nafs')? To understand this we have to turn 
loanother Quranic verse which uses the same word. The word 'yourselves' 
Cfln/iiflhm’) is used in conjunction with the word 'made' {'ja'ala') in the fol¬ 
lowing Qur’anic verse: The Originator of the heavens and the earth. He has made 
i^aak}joTyou,from yourselves {anfusikum), pairs, and [also] pairs of the cattle: 

H(multiplies you by such [means]. There is nothing like Him. He is the Hearer, 
thtSeer. (Al-Shura, 42:11) 

Ihe first meaning of‘/rom yowrse/ves’ is thus plain, namely that God cre¬ 
ated for people spouses who, like themselves, are from the progeny of Adam 

13 and Eve. 

Thesccond (and more subtle) meaning of'from yourselves' {'min anfusikum') 
is that every soul has a particular spouse—a unique, individual ‘soulmate’— 
which was created for it flpnon either by divine creation' {'khalq'), or by special 

divine ‘making’(‘;flb/’) ordained after creation. Sometimes, people are able to 
find (heir 'soulmate through original divine creation ('khalq') in this worldly 
fife-orallernatively they become ‘soulmates’ with someone whom they find 
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in life, (this being perhaps is what is meant by soulmates who are madef)^. 
by God). Sometimes they never find him or her. In either case, however, thej. 
soulmate has been created, or does exist. The soulmate which has been Qe 
ated as such a priori by God may be considered to be more complete and niofg 
perfect as a soulmate than the soulmate which has been made as such a posif. 
riori by God; and God knows best. According to this understanding of 
yourselves] the Quranic words ‘and [also] pairs of the cattle' symbolise bodiej. 
cattle resemble human bodies in that their function is limited to the natural 
activities of life such as eating and drinking; and moreover, they resemble also 
the disbelievers who have no higher concerns except to satisfy their bodily and 
personal desires, for God says: 

And We have indeed urged unto Hell many of the jinn and humankind, having 
hearts wherewith they do not understand, and having eyes wherewith they do 
not perceive, and having ears wherewith they do not hear. These, they are like 
cattle—nay, rather they are further astray. These—they are the heedless. (Al- 
A‘raf 7:179) ^ ...As for those who disbelieve, they take their enjoyment and 
eat as the cattle eat; and the Fire will be their habitation. {Muhammad, 47:12) 

The pairs of cattle, then, symbolise the marriages of those people who are 
overwhelmed by the urge to satisfy their bodily desires and who do not possess 
real love, or whose hearts do not ‘perceive' and do not remember God. In this 
case, Gods words ‘He multiplies you by such [means]' allude to the placement of 
souls and spirits in human bodies; in other words, it may be understood from 
this that God gathered up the souls and spirits which existed before the bodies 
were created, and then placed them in this world in material bodies akin to 
cattle; and God knows best. 

The benefit of understanding this subtle point here is to know that between 
some people, and between some spouses, there is a perfect relationship such 
that each person completes the other, as though they are a single person or a 
single soul. In such a case, we could call this a marriage of souls’. Other spouses, 
however, may enjoy peace, affection and mercy without their relationship be¬ 
ing perfect and complete, even though they have been married for many years. 
And God knows best. 

(b) God tells people (in: Al-Rum, 30:21) that they take rest ‘iri their spouses. 
We touched on the meaning of the word ‘in here earlier. We add here to that 
discussion only what Fakhr al-Din al-Razi says in his Al-Tafsir al-Kabir:"lo 
take rest in” means the rest of the heart, whilst “to take rest with” means the 
rest of the body; this is because the word “with” suggests a spatial relationship, 
which is for bodies, whilst the word “in” suggests the final destination, which 
is the heart.’'5* 

Thus God also says: 
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• ii Who created you from a single soul, and made from him his spouse 
,Ji he might take rest in her. Then, when he covered her, she bore a light 
inland moved to and fro with it; but when she became heavy, they cried 
MCcd their Lord, 'If You give us one that is sound, we indeed shall be of the 
{Al-A‘raf 7:189) 

(c) God tells people (in: Al-Rum, 30:21) that He has made "affection" 
^0mldd(lh'} between them. We will later discuss, God willing, the meaning 
d'tif'ction as a form of love, so it suffices to observe here that ‘affection' is not 
jphysical love and need, but rather a kind of‘emotional love’. God says: But if 
ijmurfrom God befalls you, he will surely cry as if there had never been any 

ifntion (nmaddah) between you and him: ‘Oh, would that I had been with 
ilinii.sotliatimight have won a great triumph!* (Al-Nisa*, 4:73) 

(d) Godtellspeople(in:A/-Rwm, 30:21) that He has made ‘mercy* between 
iliem. Earlier on we discussed the meaning of‘mercy* (‘rahmahj, and the con¬ 
nection between mercy’and the womb {‘rahm*). It suffices here to say that 
merry,like affection, is also not a physical need nor physical love. 

Finally, in the following verse wherein God describes the ideal spouse, it 

may be observed that the majority (if not all) of the attributes mentioned in 

this description are related to the soul and nature of the spouse, not her face, 

figureorphysicalbeauty, and this confirms both the existence and importance 

ofextra-physical love in marriage. God says: It may be that, if he divorces you, 

hs Lord will give him in [your] stead wives better than you—women submissive 

(loGod], believing, obedient, penitent, devout, given to fasting, widows or virgins. 
(M-Tahrim, 66:5) 

In summary: all of this allows us to say that in the aforementioned Qur’anic 
verse(in;AI-Rum, 30:21), God affirms that in marriage there is a love which can 
be entirely separate from physical relations, and that the souls of both spouses 
naturally need this love just as much as their bodies need physical love. 

SEXUAL CONJUGAL LOVE 

WTwt is it that makes conjugal love and the conjugal relationship completely 
Merent from all other kinds of love? The answer is evidently that conjugal 
love involves the human body’s participation in love (for males as well as for 
(emales). Family love and the love between believers and friends do not involve 
the body s participation as such. In conjugal love, by contrast, couples touch 
one another and their bodies intermingle and are temporarily conjoined in a 
(normally) amorous act. In other words, all other forms of love between human 
beings occur primarily between their souls, whilst conjugal love involves both 
Mulsandbodies. God describes (or alludes to) the components and the secrets 
ofthis‘meeting of bodies during conjugal relations in several verses of the 
Quran. It suffices here— since this subject is obviously particularly sensitive—to 
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mention the way these secrets are symbolically alluded to a number of timpj. 
the Holy Qur 'an. God says: And do not extend your glance toward thepleQ^i^ 
We have given to some pairs among them, [as] the flower of the life of this 
that We may try them thereby. And your Lords provision is better and niQ. 
enduring. (TaHa, 20:131) 

We understand from this verse, firstly, that in spouses there isforshouM 
be) beauty, for flowers are beautiful; and secondly that marriage holds loy. 
and delight, for flowers evoke love and delight. We also understand from i||( 
words 'the pleasure We have given that marriage involves a particular'pleasur*' 
i'mut'a'). God also says: 

...And wedded women, save what your right hands own; this is what Godhas 
prescribedfor you. Lawfulfor you beyond all that is that you seek usingyour 
wealth, in wedlock and not in illicitly. Such wives as you enjoy (istamta’tum) 
thereby, give them their wages as an obligation: you are not at fault in agree¬ 
ing together, after the obligation. God is ever Knowing, Wise. (Al-Nisa , 4:24) 

We understand from this verse that in sexual relations, in addition (0 the 
‘pleasure’ we have mentioned, there is also enjoyment’ {istimta"^). God also says; 

They will ask you about the monthly period. Say: 'It is an ailment; so part 
with women in the monthly period, and do not approach them until they are 
pure; when they have cleansed themselves, then come to them, as God has 
commanded you'. Truly, God loves those who repent, and He loves those who 
cleanse themselves. / Your women are a tillage for you; so come to your till¬ 
age as you wish (shi’tum); and offer for your souls; and fear God; and /cmo»v 
that you shall meet Him; and give good tidings to the believers. (Al-Baqarah, 
2:222-223) 

The words 'a tillage for you evoke two things: firstly, the notion of fertility, 
as is needed in farming; and secondly, there is an obvious sexual symbolism in 
tilling between the earth which is tilled and the plough which tills it. From the 
words 'as you wish' (anna shi'tum’), we understand that in sexual relations there 
is a particular ‘wish’ or urge’, and a particular liberty in satisfying this urge.This 
is where the aforementioned pleasure and enjoyment come from. This urge is 
naturally strong, and is thus considered a ‘desire’. God says: And she certainly 
desired him, and he would have desired her [too], had it not been that he saw the 
proof of his Lord. So it was that We might ward offfrom him evil and lewdness. 
Truly he was of Our devoted servants. (Yusuf, 12:24) 

And because of the intensity of this ‘desire’, God permits—and indeed, en¬ 
joins—sexual relations during the night in Ramadan, after the Companions had 
at first abstained from them in the first years of Islam. God says: 

Permitted to you, upon the night of the Fast, is to go in to your wives; they are 
a garmentfor you, and you are a garmentfor them; God knows that you have 
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y,. imyingyourselves, and so He has turned to you [relenting], and He 
kus pardoned you. So now, lie with them and seek what God has prescribed 
for}w, and eat and drink until the white thread is distinct to you from the 
fiiuk thread at daybreak; then complete the fast to the night; and do not lie 
H’di them, while you cleave to the mosques in devotion [to God]. Those are 
Cods bounds; do not approach them. So, God makes clear His signs to people 
sothat they might fear. (Al-Baqarah, 2:187) 

The word‘garment’evokes two things: firstly, the covering’ which garments 

prondeiandsecondly, the way in which garments touch and rub the body. Thus, 
Di(iiirriage,satisfying one’s natural desire; taking pleasure and enjoyment in this, 
jndbeingprotecled by this act (from wrong-doing and shame) is like donning 
j garment. God also says: How shall you take it, when each of you has gone in 
untothe other, and they have taken from you a solemn covenant? (Al-Nisa\ 4:21)*’^ 
Weundersland from the Qur’an ic words‘w/ien each of you has gone in unto 

tkolher that in sexual relations, firstly each spouse lets out something (of 
llieiflluids),and secondly that the husband literally goes into the wife. In other 
wor(ls,thesexual act involves an entering, an emptying, and then relaxation and 
comfort. Moreover, God holds the sexual act an irrevocable bond of sorts in the 
aboveverse—even when that act, or the marriage in which it occurs, has come 
Ifltnd-and that this bond necessitates kindness and respect forever; hence His 
ftition: How shall you take it, when each of you has gone in unto the other [?]. 

But these things —and a priori an over-attachment to these things—present 
aparticular danger to the individual, who should remember God and the Last 
Daymorethan this worldly life, for God says; O you who believe! Indeed am ong 
prwivesand children there are enemies for you, so beware of them. And if you 
f(irion,andoverlook [such enmity] and forgive, then assuredly God is Forgiving, 
Mffci/til. {Al-Taghabun, 64:14) 

Insummary: the Holy Qur’an contains a complete but subtle description of 
natural physical needs and sexual desires in conjugal love, and a description of 
howsexual relations between men and women naturally proceed. Hence God 
ordains marriage whenever possible. God says: 

kidmarrysuchofyou as are solitary and the pious of your slaves and maid¬ 
servants. Ij they be poor, God will enrich them of His bounty. God is Embrac¬ 
ing Aware. / And let those who cannot find a match keep chaste till God give 
tim independence by His grace. And such of your slaves as seek a writing 
io[emncipation), write it for them if ye are aware of aught of good in them, 
and bestow upon them of the wealth of God which He hath bestowed upon 
m. Force not your slave-girls to whoredom that ye may seek enjoyment of 
the life of the world, if they would preserve their chastity. And if one force 

them, then (unto them), after their compulsion, lo! God will be Forgiving, 
Merciful. (Al-Nur, 24:32-33) 
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SPIRITUAL CONJUGAL LOVE 

Is there more to sexual relations than procreation and physical pleasure? Jjj 
other words, is there also a spiritual experience in the sexual act, in addition to 
the physical one? Now we know that the Messenger of God ^ was devoted to 
God in his entire being, for God says: Say: 'My prayer and my rituals, andtnv 
living, and my dying, are all for God, the Lord of the Worlds. /No associate 
He. And to this, I have been commanded, and I am the first of those whosubmii' 
(Al-Anam, 6:162-163) 

And yet he was married, and loved women: ‘There have been made beloved 
to me, of your world, three [things]: perfume, women, and the coolness of my 
eye placed in prayer'’^ 

But his wives were not entirely like other women: 0 wives of the Prophet! 
You are not like any other women. If you fear [God], then do not be complaisant 
in your speech, lest he in whose heart is a sickness aspire [toyouj, but speak hon¬ 
ourable words. {Al-Ahzab, 33:32) 

Should it, then, be understood from all this that the Messenger fi loved 
women for their own sake as women, or that he loved them (who were not like 
any other women precisely) for the sake of God and His remembrance? 

God says: And she certainly desired him, and he would have desired her 
Itooj, had it not been that he saw the proof {burhan) of his Lord. So it was that 
We might ward offfrom him evil and lewdness. Truly he was of Our devoted 
servants. {Yusuf, 12:24) 

What was it that stopped Joseph from ‘desiring’ the Chief of the Courts 

(Potiphar) wife in the above verse from the Holy Qur’an? The answer is that 
'he saw the proof {burhan) of his Lord\ But Potiphar’s wife did not see ‘the proof 
of her LorcT. She only saw Joseph and his great beauty, and so she desired 
him even though she was married to another, and this was adultery. She, too, 
however, was beautiful, so what exactly was the ‘proof’ that Joseph •iiS saw 
and she did not? The very fact that the verse mentions nothing else implies 
that Joseph saw the 'proof of his Lord’ in the very beauty of Potiphar’s wife. God 
says elsewhere in the Holy Qur’an: O people, a proof has now come to you from 
your Lord, and We have revealed to you a manifest light. {Al-Nisa, 4:147) And 
as we mentioned before, God says: Verily We created man in the best of statures. 
{Al-Tin, 95:4) And God also says: So behold the effects of Gods mercy, how He 
revives the earth after it has died. Surely He is the Reviver of the dead and He has 
power over all things. {Al-Rum, 30:50) 

So, did Joseph behold the beauty of Potiphar’s wife and see therein 'the 

proof of his Lord' Who created her 'in the best of statures'. Did seeing her thus i 
cause him, rather than forgetting God, to remember Him and thus refrain from | 

‘desiring’ her adulterousJy? If the answer is ‘yes) this means that it is possible for I 


Conjugal and Sexual Love 

i-albeauty to remind one of God in such a way that it distances one from 
^Ijl desire’ (rather than increasing physical desire, as is usually the case). 
£ (hen means that the Messenger of God lx—who is the best example fibr 
Lfir hopes for [the encounter with] God and the Last Day, and remembers 

33 '2i)—would have himself had to have seen the 'proof 
/liis Lord’in his wives. God knows best, but there may be an allusion here 
ji, (he Holy Qur’an to the idea that beholding physical beauty can sometimes 
(ifu-orbringabout—a state of spiritual contemplation, which is diametrically 
opposed to physical lust. Otherwise, how could the figures of the hypocrites 
pifjsf the Messenger of God ^despite their moral deviation? God says: 

when you see them, their figures please you; and if they speak, you listen 
fo their speech, [Yetj they are like blocks of timber [that have been] propped-up. 

They assume that every cry is [directed] against them. They are the enemy, so 
bewareofthem. May God assail them! How can they deviate? {Al~Munafiqun, 

63:4) 




^ill ask you about the monthly period. Say: 'It is an ailment; so part 
women in the monthly period, and do not approach them until they are 
pure; when they have cleansed themselves, then come to them, as God has 
commanded you'. Truly, God loves those who repent, and He loves those who 
cleanse themselves. / Your women are a tillage for you; so come to your tillage 
o^fou wish; and offer for your souls; and fear God; and know that you shall 
oieet Him; and give good tidings to the believers. {Al-Baqarah, 2:222—22,3) 

It is assumed from the Holy Qur’an that the ‘meeting’ {'liqa' ’) with God 
wii lake place in the Hereafter, for God says: 

Then We gave Moses the Scripture, complete for him who does good, and a 
ietailingof all things, and as a guidance and a mercy, that perhaps they might 
heliminthe meeting with their Lord. {Al-An'^am, 6:154) ^ And on the day 
fvhen He shall gather them as if they had not tarried, but an hour of the day, 
recognising one another; those will verily have lost who denied the meeting 
mthGod, for they were not guided. {Yunus, 10:45)*” 

However, in three other Qur’anic verses, it is unclear whether the meeting 
kilh God will take place in the Hereafter only, or whether it also takes place in 
this life as well, for God says: 


Oman! Verily you are labouring toward your Lord laboriously, and you will 

meet Him. [Al-lnshiqaq, 84:6) And when Saul went forth with the hosts, 
kesaid, ‘God will try you with a river; whoever drinks of it, is not of me, and 
whoever tastes it not, he is of me, except for him who scoops up with his hand. 
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But they drank of it, except a few of them; and when he crossed it, with those 
who believed, they said, 'We have no power today against Goliath and his 
troops'. Those who thought they would meet God, said, 'How often a little 
company has overcome a numerous one, by Gods leave; and God is with the 
patient'. /So, when they went forth against Goliath and his troops, they said, 
'Our Lord, pour out upon us patience, and make firm our feet, and grant us 
victory over the disbelieving folk!' {Al-Baqarah, 2:249-250) 

The third verse is the one we have already cited: Your women are a tillage 
for you; so come to your tillage as you wish; and offer for your souls; and feat 
God; and know that you shall meet Him; and give good tidings to the believers. 
(Al-Baqarah, 2:223) 

What the mentions of ‘meeting’ fliqa'') with God have in common in 
these three verses is that they all take place after a kind of destruction: in (he 
first verse, 'laborious labour’ is mentioned before the meeting with God; in the 
second verse, the meeting with God is mentioned before a battle; and in (he 
third verse, the meeting with God is mentioned after the sexual act. What does 
this mean? Is there an indication here that in ‘destructions’ of various kinds 
there is a meeting with God, and that in the sexual act—and in theecstasyof 
sex and the Agoing into' as discussed earlier—there is a kind of destruction? 
And if there is no indication of this, then why does God mention the meeting 
with Him right after the sexual act 'as you wish"? Is all this an indication that 
in the sexual act—by God’s grace, and for whom He wills—there is sometimes 
a spiritual element or ‘meeting’ in the Spirit? In other words, can the annihila¬ 
tion in sexual climax lead—for certain people at least—to a spiritual experience 
and ‘meeting’? 

In any case, if this is indeed true, such a meeting, spiritual though it may 
be, could not be like the meeting with God in the Hereafter, for God says: The 
Originator of the heavens and the earth. He has made for you, from your oiwi 
selves, pairs, and [also] pairs of the cattle: He multiplies you by such [memj. 
There is nothing like Him. He is the Hearer, the Seer (Al-Shura, 42:11) 

In this verse, God—after speaking of spouses and pairs—categorically de¬ 
nies that He resembles His creation through His words 'There is nothing tike 
Him'. This means that even if there is a spiritual element to the sex act, it does 
not resemble the meeting with God in the Hereafter; and God knows best. 

All of this allows us to say that there may be indications in the Holy Qur’an 
that one may remember God when looking lawfully at the beauty of another 
person’s body—or rather that this physical beauty may be the cause of remem¬ 
brance of God and contemplation of a ‘proof’ of God—and that thus there 

may be, for certain people, a profound spiritual element to sexual beauty; and 
God knows best. 
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-«have discussed at length the affection and mercy (Al-Rum, 30:21) that God has 
-laced between spouses. It remains to be said that these have to be deliberately 

^acarefully cultivated and maintained. Indeed, God cites (and thus com- 
-jnds) the supplication (by believers): [Ajnd those who say, 'Our Lord! Grant 
^ttiour spouses and our offspring the joy of our eyes, and make us paragons for 
^God-fearing'. (Al-Furqan, 25:74) 

Thus believers s/iow/d desire that their conjugal love be preserved and that 
ilicyconlinue to love their spouses (even in the next world, as will be discussed 
jnCliapter32). However, for conjugal love to be preserved irrespective of physi¬ 
cal beauty (and indeed long after physical beauty has faded), beauty of soul 
and beautiful actions must be maintained and practiced between a husband 
and »vife. Inner beauty can—and should—more than make up for the lack of 
p|i)’sical beauty or for its inevitable loss over time. 

More specifically, God orders ten principles (at least) in the Quran to be 
assiduously mutually observed in marriage: (1) kindness and honour (ma'^ ruf); 

(2)goodness or virtue or excellence (ihsan); (3) generosity (fadl); (4) mutual 
consultation (fos/aflvvur); (5) mutual agreement (taradi); (6) Justice and equity 
(<id/and/or(jist);(7)notharming(/a darar); (8) keeping the ‘bounds’ {hudud) 

[hat God sets and not transgressing (la i'tida); (9) not harassing (la diq), and 
(lo)mutuai protecting friendship’ (wilayah). All of this is a vast topic of great 
importance—indeed, of paramount importance to the harmonious functioning 
oftheMuslim family and of Islamic society—and many long books and studies 
have (rightly) been written on it, so we can only cover it briefly here. 

The emphasis God places on kindness and honour (ma'^ruf) in marriage— 
devenindivorce—in the Qur’an is remarkable. In the following passage of 
lenverses it is mentioned ten times, in addition to (2) goodness (ihsanj —twice; 
())generosity(ffld/); (4) mutual consultation (tashawur)\ (5) mutual agreement 
(tarudil-twice; (6) justice and equity (fadl and / or qisi )—this is implied in the 
principlesof: No soul Is charged save to its capacity, and: women shall have rights 
mhtolhose due from them; (7) not harming {la darar) —twice; (8) keeping the 
bounds (hudud) that God sets and not transgressing (i'tida )—nine times, and 
(9)notharassing(ladiq)—this is implied in God’s words: do not debar them ... : 


Divorced women shall wait by themselves for three periods. And it is not law¬ 
ful for them to hide what God has created in their wombs if they believe in 
God and the Last Day. Their mates have a better right to restore them in such 
time if they desire to set things right; women shall have rights similar to those 
duefromthem with kindness and honour (bil ma'^ruf); but their men have a 
degree [of right j over them; God is Mighty, Wise. / Divorce is twice; then kind 
and honourable (bi mafuf) retention; or setting free with goodness {ihsan). 
It is not lawful for you to take of what you have given them unless the couple 









LOVE IN THE HOLY QURAN 


fear that they may not maintain God's bounds (hudud). If you fear they may 
not maintain God’s bounds (hudud), neither of them would be at fault if she 
were to ransom herself. Those are God’s bounds (hudud); do not transgress 
them (ta’tadu). Whoever transgresses (ya’tadu) God’s bounds (hudud)—those 
are the evildoers. / If he divorces her, she shall not be lawful to him after that, 
until she marries another husband. If he divorces her, then neither of them 
would be atfault to return to each other, if they think that they will maintain 
God’s bounds (hudud). Those are God’s bounds (hudud), which He makes 
clear to a people who have knowledge. / When you divorce women, and they 

have reached their term, then retain them kindly and honourably (hi ma'rufj, 

or set them free kindly and honourably (bi ma^ruf); do not retain them in 
harm (dirar) to transgress (ta’tadu); whoever does that has wronged his soul; 
take not God’s verses in mockery, and remember God’s grace upon you, and 
the Book, and the wisdom He has revealed to you, to exhort you therewith; 
and fear God, and know that God has knowledge of all things. / When you 
divorce women, and they have reached their term, do not debar them from 
marrying their husbands when they have agreed (taradu) together kindly and 
honourably (bil ma^ruf). That is an admonition for whoever of you believe in 
God and the Last Day; that is purerfor you, and cleaner. God knows, and you 
know not. / Mothers suckle their children for two full years for such as desire 
to fulfil the suckling. It is for the father to provide them and clothe them kindly 
and honourably (bil ma^ruf). No soul is charged save to its capacity; a mother 
shall not be harmed (tudar) by her child; neither a father by his child. The 
heir has a similar duty. But if the two desire by mutual consent (taradin) and 
consultation (tashawur) to wean, then they would not be at fault. And if you 
desire to seek nursing for your children, you would not be at fault, provided 
you hand over what you have given kindly and honourably (bil mdruf), and 
fear God, and know that God sees what you do. / And those of you who pass 
away, leaving wives, they shall wait by themselves for four months and ten. 
When they have reached their term, then you would not be at fault regarding 

what they may do with themselves, kindly and honourably (bil ma^ruf); God 
is aware of what you do. / You would not be at fault regarding the proposal 
you present or hide in your hearts to women. God knows that you will be 
mindful of them; but do not make arrangements with them secretly, unless you 

speak kind and honourable (ma!^ rufan) words. And do not resolve on the knot 
of marriage until that which is written has reached its term; and know that 
God knows what is in your souls; so be fearful of Him; and know that God is 
Forgiving, Forbearing. / You would not be at fault if you divorce women while 
you have not touched them, nor appointed any obligation for them; yet make 
provision of comforts for them kindly and honourably (bil ma^Viruf), the one 
of ample means, according to his means, and the needy man, according to his 
means—an obligation on the virtuous (muhsinin). / And if you divorce them 
before you have touched them, and you have already appointed for them 
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, Mitaiion. then one-half of what you have appointed, unless it be that 
21 niiike remission, or he makes remission, the one in whose hand is the 
of marriage; yet that you should remit is nearer to piety. Forget not to 

l,fgenerous [al fadl) between yourselves; surely God sees what you do. (Al- 

giiijmli. 2:228-237) 


lliesameprinciplesarealso evident in the foUowing two Qur anic passages 
^ong others): 

OProphel, when you [men j divorce women, divorce them by their prescribed 
period. And count the prescribed period, and fear God your Lord. Do not expel 
ikaii from their houses, nor let them go forth, unless they commit a blatant 
fact of J indecency. And those are God’s bounds; and whoever transgresses the 
kinds of God has verily wronged his soul. You never know: it may be that 

God will bring something new to pass afterwards. / Then, when they have 
mfied their term, retain them kindly and honourably, or separate from them 
kindly and honourably. And call to witness two just men from amongyour- 
stlris, and bear witness for the sake of God. By this is exhorted whoever be- 
liives in God and the Last Day. And whoever fears God, He will make a way 

out for him;/ and He will provide for him from whence he never expected, 
kd whoever puts his trust in God, He will suffice him. Indeed God fulfils His 
mmand. Verily God has ordained for everything a measure. / And [as for] 
ikose of your women who no longer expect to menstruate, if you have any 
iouhts, their prescribed [waiting] period shall be three months, and [also for] 
tkox who have not yet menstruated. And those who are pregnant, their term 
shall be when they deliver. And whoever fears God, He will make matters ease 
for him./ That is Gods command which He has revealed to you. And whoever 
jms God, He will absolve him of his misdeeds and magnify the reward for 
him. / Lodge them where you dwell in accordance with your means and do 
iwtlwrass them so as to put them in straits. And if they are pregnant, then 
mtain them until they deliver. Then, if they suckle for you, give them their 
wages, and consult together, kindly and honourably. But if you both make 
iilsculties, then another woman will suckle [the child] for him. / Let the af- 
fluent man expend out of his affiue nee. And let he whose provision has been 
siraitenedforhim, expend of what God has given him. God does not charge 
flny soul save except with what He has given it. God will assuredly bring about 
tm after hardship. (Al-Talaq, 65:1-7) 


0you who believe, it is not lawful for you to inherit women against their 
will; neither debar them, so that you may go off with part of what you have 
men them, except when they commit flagrant lewdness. Consort with them 
in Idndness and honour;/or if you hate them, it may happen that you hate a 
thin? wherein God hosset much good. / And if you desire to exchange a wife 
in place of another, and you have given to one a hundredweight, take of it 
nothing. Would you take it by way of calumny and manifest sin? / How shall 
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)'t)M take itt when each of you has been privily with the other, and they have 
taken front you a solemn covenant {Al-Nisa, 4:19-21) 

Equal justice for both spouses is also particularly evident in the following 
rules for arbitration in the Quran: And if you fear a breach between the two, 
send forth an arbiter from his folk, and an arbiter from her folk, if they desire to 
set things right, God will grant them success. Surely God is ever Knower, Aware. 
{Al-Nisa, 4:35) 

We should also mention the remarkable verse, where God Himself says 
that He has heard the complaints of a woman about her husband (and is thus a 
salutary warning to husbands and men): God has certainly heard the words of 
her who disputes with you concerning her husband and complains to God. And 
God hears your conversation. Assuredly God is Hearer, Seer. {Al-Mujadilah,$h] 
Finally, we should mention the mutual protecting friendship’ (wZ/flyfl/j) 
between men and women in the Qur’an that protects conjugal love, marriage 
and society as a whole—God Himself says He will have mercy on those who 
are 'protecting friends' of one another: And the believers, both men and women, 
are 'protectingfriends of one another; they enjoin decency and forbid indecency 
they observe prayer and pay the alms, and they obey God and His Messenger. 
Those, God will have mercy on them. Truly God is Mighty, Wise. (Al-Tawbah, 9:71] 
The Prophet Muhammad "5 tersely summed up all these principles when 
he said: ‘The best of you is the best to his wife.’*’* And also: ‘The best money is 
the money spent by a man on his family (his wife and children), and money 
spent by a man on his horse in God’s way, and money spent by a man on his 
companions in God’s way’ 
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love and extra-marital sex 



wanylov«jn^^^^‘^3rital—and hence illicit—sex, or is it merely a case 
'y(j5(ying lust and a physical urge? Can believers truly love what God does 
^<|ove?Exlra-maritaI sex is condemned in the Holy Quran, and is punished 


,i(li grave chastisement in this life and the next, for God says: 

^ Siirafi which We have revealed and prescribed and wherein We have re- 
tided manifest signs that perhaps you might remember./Asfor the adulterer 
iiitd the adulteress, strike each of them a hundred lashes. And do not let any 
ptjl for them overcome you in Gods religion, if you believe in God and the 
last Day. And let their punishment be witnessed by a group of the believers. 
Ilheadidterershall not marry anyone but a adulteress or an idolatress, and 
Ik adulteress shall be married by none except a adulterer or an idolater, and 
that is forbidden to believers.! And those who accuse honourable women [ in 
vtdlockj, and then do not bring four witnesses, strike them eighty lashes, and 
ionotaccept any testimony from them ever; and those, they are the immoral, 

Imptthose who repent thereafter and make amends, for God is indeed 
for^ving Merciful. {Al-Nur, 24:1-5) 

However, despite this, it is obvious that an untold amount of extra-marital 
saexistsin the world, even in Islamic societies, and that it existed even at the 
HDKoftheMessenger of God fe. So what is the motivation in illicit sex that 
lalies it so powerful and irresistible that those who commit it are willing to 
keprd God’s commandments, and risk social opprobrium and even legal 
pshmenl? God says: And she cerfaiMly desired him, and he would have desired 
hirllooj, had it not been that he saw the proof of his Lord. So it was that We 
m^l ward off from him evil and lewdness. Truly he was of Our devoted servants 
12:24) 

And after‘desiring Joseph, Potiphar's wife did the following: And they raced 
Dthidoor, and she tore his shirt from behind, whereupon they encountered her 
mltrat the door. She said, 'What is to be the requital of him who intends evil 
i^mlj’ourfolk, but that he should be imprisoned, or [suffer] a painful chastise- 
mt!'{Yusuf, 12:25) 

Andeven after failing and being exposed, she still persisted in her adulter- 
onsdesires and deliberately and brazenly l^^pl ou planning for the same thing, 
oen in front of the women of the city: She said, 'This is he on whose account 
jvublamed me. Indeed I did attempt to seduce him, but he withheld himself Yet 
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if he does not do what I bid him, he verily shall be imprisoned, and verily shallt^ 

of those brought low*. {Yusuf, 12:32) 

All of this makes us ask: aside from this ‘desire’ (and thus this physical urg^j 
what made Potiphar’s wife act this way? There must have been something 
as well, because physical urges sometimes fade with the passing of lime and 
in the presence of fear, yet this woman continued to be attached to Joseph % 
even after he was imprisoned for several years (according to Yusuf 12:42): That 
is so that he may know I did not betray him in his absence, and that truly God 
does not guide [to success] the guile of the treacherous’ {Yusuf, 12:52) 

This means that it was not only ‘desire’ and physical lust that drove Potipharj 
wife, but also another motive, namely an ‘inclination towards beauty’, and thus 
a love, according to our definition of love. And God says: And Goddesiresio 
turn (forgivingly] towards you, but those who follow their passions, desire tbm 
you incline with a terrible inclination. {Al-Nisa‘, 4:27) 

Tafsir al-Jalalayn says, about this Qur anic verse: ‘ ’’And God desires to turn 
[forgivingly] towards you”: He repeats this to give it emphasis; ’’but those who 
follow their passions”: namely the Jews and Christians, or the Magians, or the 
adulterers; ’’desire that you incline with a terrible inclination”: i.e. that you should 
deviate from the truth by committing what has been forbidden for you, thus 
becoming like them.’*’® 

God thus makes it clear here that illicit sex involves ’passions' a ter¬ 
rible inclination’; or in other words, there is—or can be—love in fornication,in 
addition to the passion and the physical desire. This is also clear from the use 
of the word ‘love* in God’s words: Beautified for humankind is love oflusts-oj 
women, children, stored-up heaps of gold and silver, horses of mark, cattle, and 
tillage. That is the comfort of the life of this world; but God—with Him is the most 
excellent abode. {Aal ’Imran, 3:14) 

This is where the great and ’terrible’ danger inherent in fornication comes 
from: illicit sex is not only an evil ‘indecency’, but it is also a forbidden form of 
love which drags the person who indulges in it with the full force of love into 
a circle of emotions and deeds which take him or her further and further away 
from God’s guidance and His straight path. God warns people clearly of this 
danger when He says: And do not come [anywhere] near fornication. It is indeed 
an indecency and an evil way. {Al-Isra’, 17:32) 

With the words ’an evil way', God emphasizes the power and danger of for¬ 
nication on the soul of the person who commits it and on his or her prospects 
in the Hereafter. Thus extra-marital love could sometimes become so ardent 


and intense that it almost reaches the level of worship, although it can never 
actually reach the level of true worship of God, for God says: 

Yet there be people who take to themselves rivals besides God, loving them 
as God is loved; but those who believe love God more ardently. If those who 
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jj(xilcould but see, as they shall when they behold the chastisement, that 
pontriiltogether belongs to God, and that God is terrible in chastisement! 
ijil.Bo^arali, 2:165) 

Me see here that it is possible that a person can love something which God 
ws not love, and love this thing very deeply, even if it is bad for him or her 
their beloved'” (and this is exactly the state of a person who engages in 
^pi-marital sex). God says:.... Yet it may happen that you hate a thing which 
^^Ijoryou; and it may happen that you love a thing which is bad for you; 
and you know not. {Al-Baqarah, 2:216) 

'Codhiows, and you know not’; so the fornicator shoidd beware of their love, 
^Jlhebeliever should stay well clear of a fancy which might lead to illicit sex 
jfio something which does not please God. God says: 

Oo not marry idolatresses until they believe; a believing slavegirl is better 
tim an idolatress, though you may admire her. And do not marry idolaters, 
unlit they believe. A believing slave is better than an idolater, though you may 
admire him. Those call to the Fire; and God calls to Paradise and pardon 
bjf His leave; and He makes clear His signs to the people so that they might 
member. {Al-Baqarah, 2:221) 

Finally, those who engage in extra-marital sex had best cling to what God 
loves for them, because God’s love will not lead them away from what is truly 
mod for them, but their own love might. Indeed, God, in His Mercy, says about 
mses: -Consort with them in kindness; for if you hate them, it may happen 
iial you hate a thing wherein God has set much good. {Al-Nisa’, 4:19) 
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CHAPTER TWENTY 


LOVE AND THE EYES 


A believer may come to know the reality of another person either through his 
or her face, or through his or her words. God says: And if We wish, We could 
show them to you, then you would recognise them by their mark. And you will 
certainly recognise them by [their] tone of speech, and God knows your deeds. 
{Muhammad, 47:30) 

And the Messenger of God * said: ‘Beware the insight of the believer, for 
he [or she] sees by the light of God.’'**® 

This is generally the case with the believers, but there is something spe¬ 
cial—a great mystery—about a person s eyes which may: (1) express love; orb) 
engender love in the beholder himself or herself'^’, or (3) engender love in the 
one who looks into their eyes. In other words, love may: (1) be seen by others 
in a persons eyes; (2) enter a person through his or her eyes into his or her 
soul and heart as they look at someone else, or (3) cause another person to love 
them as a result of a meeting of the eyes—of eye-contact! God alludes to all 
of this with His words: He knows the treachery of the eyes and what the breasts 

hide. {Ghafir, 40:19) 

Thus the eyes betray love in the soul and heart, and make it plain to see: 
and the eyes can also cause love to grow, when there is prolonged eye-contact. 
This allows us to understand the two Hadiths: Ibn Mas'ud and Hudhayfah both 
reported that the Messenger of God said: ‘The glance of the eye is a poison 
dart fired by Iblis (the Devil]; whosoever leaves it through fear of Me, I shall | 
replace it for him with a faith whose sweetness he shall experience in his heart.’'*' • 
And ‘Ali bin Abi Talib -tst reported that the Messenger of God ^ said: '0 I 
‘Ali, do not follow one glance with another, for you are permitted the first one I 
but not the second.’'^* 

Conversely, when Mughirah ibn Shu’bah wanted to ask for a woman’s hand 
in marriage, the Messenger of God ^ said to him: ‘Look upon her, for it is more I 
likely that you will bond with each other.’"*^ I 

This explains the importance of lowering one’s gaze'**’, which God com* I 
mands the believers to do, with His words: I 

I 

Tell believing men to lower their gaze and to guard their private parts. That I 

is purer for them. Truly God is Aware of what they do. / And tell believing I 

women to lower their gaze and to guard their private parts, and not to display I 
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T 

I 

I fheir adornment except for what is apparent, and let them draw their veils 
I over their bosoms and not reveal their adornment, except to their husbands 
I ^ their fathers, or their husbands* fathers, or their sons, or their husbands* 

! or their brothers, or their brothers* sons, or their sisters* sons, or their 

women, or what their right hands own, or such men who are dependant, not 
[ possessing any sexual desire, or children who are not yet aware of womens 

private parts. And do not let them thump with theirfeet to make known their 
hidden ornaments. And rally to God in repentance, O believers, so that you 
mitbt be successful. (Al-Nur, 24:30-31) 

Similarly, God warns His Messenger .t?. as follows: 

And do not extend your glance toward what We have given to some pairs 
among them to enjoy, [as] the flower of the life of this world that We may 
try them thereby. And your Lord's provision is better and more enduring ( Ta 
//a 20:131) 'i. Do not extend your glance toward that which We have given 
dijerent groups of them to enjoy, and do not grieve for them, and lower your 
wing for the believers. (Al-Hijr, 15:88) 

Insummary. theeyesplay a special role in love that makes them like ‘win¬ 
dows’ lo the soul and heart, through which love can enter and exit. Moreover, 
love appears in the eyes, just as a person s love for God appears on his or her 
entire person, as we saw earlier (in Chapter 15: The Effects of God’s Love on 
Human Beings), and God knows best. 















part FOUR: LOVE 









CHAPTER TWENTY-ONE 


THE DIFFERENT KINDS OF LOVE 


God mentions many different kinds of love {hubby^^ in the Holy Qur (some 
of which are also ‘degrees’ of love). They are defined as ‘kinds of love’ accord¬ 
ing to their lexical semantic and etymological meanings as given in the most 
authoritative Classical Arabic dictionaries and lexicons (such as: Muhibb al-Din 
Zabidfs Taj al-arus min jawahir abqamus; Jamal al-Din Ibn Manzhur’s Lisan 
'Arab, and Raghib al-lsfahani’s Al-Mufradat fi gharib al-Qurdn). In what follows 
in this chapter we enumerate thirty-eight different kinds of love mentioned in 
the Holy Qur’an, ghing an English translation of their Arabic dictionary and 
kxical definitions in so far as this is possible. 

The different kinds of love—defined linguistically and etymologically as such— 
mentioned in the Holy Qur’an, include: 

HOVE (al-hi/bb): 

Love(liubh) is obnously a kind of love, as we discussed previously in Chapter 3: 
Ihe Definition of Love. As noted in an endnote earlier 'hubb* also means ‘to like’ 

1. LOVE (MAHABBAH): 

Godsa^.-A/id / cast upon you a love (mahabbah) from Me and that you might 
k rniireii under My eyes. (Ta Hh, 20:39) Raghib al-Isfahani explains: ‘Love 
(maliMiiJi) means the desire for what you know or deem to be good, and it 
has three aspects: Love for pleasure, such as a man’s love for a woman, as in: 
'And fliey /bod, despite [their] love of it to the needy, and the orphan, and the 
prisoner (Al-lnsan, 76:8); love for benefit, such as one’s love for something that 
benehts one, as in: *And, another which you love: help from God and a victory 
mratliand. And^ivegood tidings to the believers' (Al-Sajff, 61:13); and love for 
nrtue,such as the love knowledgeable people have for one another because of 
knowledge itself. Perhaps love ('mahabbah') may be thought to mean ‘desire’ 
in such statements of God as: '...in it are men who love to purify themselves...' 
{M-Tawbah, 9:108), but this is not the case, because love is more than just de¬ 
sire, as was just stated. Every love is desire, but not every desire is love.’'*“ Ibn 
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4 .n. jlur explains: 'Mahabbah is another word (or hubb (love)!'*’ Zabidi 
explains: 'Hubb means affection (widad) and mahabbahy' 


3. PREFERENCE (aL-ISTIHBAB): 

God says: That is because they have preferred (istahabu) the life of this world to 
the Hereafter, and because God does not guide the disbelieving folk. (Al-Nahl 
16:107) Raghib explains: ‘God says; O you who believe, do not take your fathers 
and brothers for your friends, if they prefer disbelief over belief; whoever of you 
takes them for friends, such are the evildoers {Al-Tawbah, 9:23); and the true 
meaning of'preference* is to pursue something to gain its love.'^^ Ibn Manzhur 
explains: 'To prefer is like to love, and preference is like approval.’'^* Zabidi'* 
explains; 'Toprefer is like to love, and preference is like approval.’’^’ 


4. MERCY (aL-RAHMAH): 

We have discussed mercy previously in Chapter 4: God and Love. 
God says: 


And of His signs is that He created for you from yourselves mates that you 
might find peace by their side, and He ordained between you affection and 
mercy (rahmah). Surely in that there are signs for a people who reflect. (At- 
Rum, 30:21) • And ask forgiveness of your Lord, then repent to Him. Truly 
my Lord is Merciful (Rahim), Loving. (Hud, 11:90) 


Raghib explains: 'Mercy (rahmah) is tenderness (riqqa) which engenders 
kindness towards its object: the word can be used to mean tenderness on its 
own, or kindness without tenderness, as in: ‘May God have mercy upon him’ 
When the word is ascribed to the Creator, it means nothing other than kindness 
without tenderness. In this regard, it is related that mercy from God means 
blessing and generous bounty, whereas from human beings it means tender- 
ness and compassion.Ibn Manzhur explains: 'Mercy means tenderness and 
compassion .,. human mercy, as understood by the Arabs, means the tenderness 
and compassion of the heart, whilst Gods mercy is His compassion, kindness 
and provision’.'^^ Zabidi explains: 'Mercy is tenderness ,.. Harali said; "Mercy 
means to give someone something that he needs both outwardly and inwardly: 
the least mercy is to prevent harm and ward off hurt, and the highest mercy is 
to favour with [spiritual] unveiling’?'^® 


5. PITY (al-ra*fah): 

God says: 

Then We sent to follow in theirfootsteps Our messengers, and We sent to follow, 
Jesus son of Mary, and We gave him the Gospel, and We placed in the hearts 
of those who followed him pity (rafah) and mercy. But [as for] monasticism, 
they invented it— We had not prescribed it for them—only seeking Gods 
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txatitude Yet they did not observe it with due observance. So We gave those 
Mem whobelieved their reward; but many of them are immoral. (Al-Hadid, 

5-27) » As for the adulteress and the adulterer, strike each of them a hun- 
ilml lushes. And do not let any pity (rafah) for them overcome you in Gods 
niitlon, if you believe in God and the Last Day. And let their punishment 
be witnessed by a group of the believers. (Al-Nur, 24:2) • Verily there has 
me to you a messenger from among yourselves for whom it is grievous that 
m should suffer; who is full of concern for you, to the believers full of pity 
imouf), merciful. (Al-Tawbah, 9:128) 

Raghib e.xplains: 'Pity is mercy... God says:. ..And do not let any pity (rafah) 
them overcome you in Gods religion.... Ibn Manzhur explains: 'Pity is 
mercy: and it is said that it means especially strong mercy ... One of God’s 
Qualities is‘PuH of Pity’ or ‘Gentle’; this means He has mercy and 

compassion for His servants, and is kind to them. Pity is more specific than 

tnt^and more tender Zabidi'®' explains: 'Pity is especially strong mercy, 
or especially tender mercy, as al-Sihah has it. Al-Mujmal defines it as a mercy 
which is absolute and especially strong, so that it cannot occur where there is 
hatred: for one might show mercy to one he hates if there is a beneficial reason 
for doing so. Fakhr al-Din al-Razi says: 'Pity is an intense form of mercy ... It 
may be added that i 4 /-kaoM/, Full of Pity, is one of the Most Beautiful Names, 

meaning; He who is full of mercy and compassion for His servants’; and taradfa 
means the pity a father has for his son.’’®* 

6 . \.Oyi{Al-WUDD): 

God says; Truly those who believe and perform righteous deeds—for them the 
Compassionate One shall appoint love (wudd). (Maryam, 19:96) Raghib explains: 
Vliddmeinstolovesomethingdind hope for it, and it is used for both meanings, 
since hope comprises love in that it means to desire to obtain what you love.’*®^ 

Ibn Manzhur explains: 'Wudd comes from the root mawaddah (affection), and 
IbnSayyidih said that it means love for all good things.’’®^ Zabidi explains: ‘The 
wordsivuddandwidfldmeanloveandfriendship, and are then used metaphori- 
caly to mean hope. Ibn Sayyidih said that wudd means love for all good things’.’®^ 

7. AFFECTION (aL-MAWADDAH): 

God says: 

And of His signs is that He created for you from yourselves mates that you 
might find peace by their side, and He ordained between you affection (ma¬ 
waddah) and mercy. Surely in that there are signs for a people who reflect. 

(Al-Rum, 30:21) ® ...Say: ‘I do not ask of you any reward for it, except af- 
ktm (mawaddah) for kinsfolk ... (Al-Shura, 42:23) 

Raghib explains: ‘Concerning the kind of affection which implies pure love 
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(.. 7 do not ask of you any rewardfor it, except the affection (mawaddahjc^ 

[niyl kinsfolk. ..it is said that Gods affection for His servants means the care H# 
shows them’.'"*' Ibn Manzhur explains: ‘ Wudd comes from the root mawadik}, 
... and it is said it is named after mawaddah, which means %ve\* Zabidi explainj 
‘It is said that it is named after mawaddah, which means ‘love! 

8. LOVE ( al - widad ): 

God says: 

You will not find a people who believe in God and the Last Day loving {yu- 
waddun) those who oppose God and His Messenger, even though they were 
their fathers or their sons or their brothers or their clan. [For] those He has 
inscribed faith upon their hearts and reinforced them with a spirit from Him, 
and He will admit them into gardens underneath which rivers flow, wherein 
they will abide, God being pleased with them, and they being pleased with 
Him. Those [they] are Gods confederates. Assuredly it is Gods confederates 
who are the successful. {Al-Mujadilah, 58:22) 

Raghib explains: 'Wudd means to love something... And Gods words 7 ou 
will not find a people who believe in God and the Last Day loving those whoop- 
pose God and His Messenger... ’ mean that it is forbidden to take the disbelievers 
as loving allies and to support them [militarily]!'*^ Ibn Manzhur explains; 'Ibn 
Anbari said that God s Name Al- Wadud fThe Loving') means He who loves His 
servants; it is derived from the verb wadda, which means ‘to love! and whose 
gerund is widad\'^^ Zabidi explains: 'Widadah, as given by Ibn Sayyidinn/- 
Muthallath (others spell it wudadah) is based on the three-letter root w-d-d,i$ 
our own teacher affirmed. Ibn Qatta’ (in Al-Afal) says that the verb wadda wilh 
the gerund wudd means ‘to love, whilst the gerund widadah means ‘to hope’; 
this is how the Arabs use the word. The verb waadda, gerund widad/widadah/ 
wadadah, describes a reciprocal love between two people. Thus it seems that 
the words widad, wadadah and widadah are all gerunds of the verb waadah, in 
the morphological form mafadlah [form III].’'** 

9. WILL OR DESIRE’’® (aL-IRADAH): 

God says: 

Divorced women shall wait by themselves for three periods. And it is not lawful 
for them to hide what God has created in their wombs if they believe in God 
and the Last Day. Their mates have a better right to restore them in such time 
if they will (yuridu) to make things right; women shall have rights similar to 
those due from them, with justice; but their men have a degree above them; 

God is Mighty, Wise. {Al-Baqarah, 2:228) 

Raghib explains: ‘Will is essentially a force composed of desire, need and 
hope; it is used to describe the soul's desire for something to happen or not 
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Jo'seduce (murawadah) means to attempt to influence someone 

make them want what they do not want... God says: \ .Jt was she 


ificmpioi tu *2:26), and Chief of the 

jflmken reducing her boy(Yusuf, 12:30)!”' Ibn Manzhur expla 

i 


To 


dll fon 


lething means to love it and be concerned with it.*’’* Zabidi”^ explains: 


Dialabsaid that a persons will might involve love, or it might not/ 
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' ,0. TO BE SMITTEN (aL-SHAGHAF): 

I And some of the women in the city said, *Jhe Chief of the Courts wife 

I ks ken seducing her boy. Indeed he has smitten her heart (shaghafaha) with 

Irt Lo! we see her to be plainly astray* (Yusuf, 12:30) Raghib explains: ‘He has 

I jniilien ishaghafa) her heart with love’ means that he has touched the shaghghaf 
other heart, meaning its core.’’’^ Jbn Manzhur explains: 'The shaghghaf is the 
ifiner sha, like the inner fold of a curtain ... To make someone smitten with 
low means to reach the inside of his heart. Ibn ‘^Abbas said that it means for 

explains: 'The Sihah defines 'smitten with 

b. I gbafa) as love's penetrating the heart; this is also the opinion of Ibn 

Silildl. Farra says that it means to break the seal of the heart. Ibn ‘^Abbas said 

(hat it means for love to penetrate the heart. Layth said it means for love to 

touch the inside of the heart*. 


II. IMPULSE (al-z/awa): 

God says: 

And We made a covenant with the Children of Israel, and We sent messen- 
^ers to them. Every time a messenger came to them with what their souls 
did not desire (tahwa); some they denied, and some they slay. {Al-ATaTdah, 

570) • Have you seen him who has taken as his god his own impulse {ha- 
H-flliuJ? Will you be a guardian over him? {Al-Furqan, 25:43) • These are 
nothing but names which you have named, you and your fathers. God has 
not revealed any warrant for them. They follow nothing but conjecture and 
ikat which (ignoble] souls desire (tahwa), even though guidance has already 
me to them from their Lord. (Al-Najm 53:23) • Nay, but those who do evil 
[ollow their own impulses (ahwahum) without any knowledge. So who will 
mdehewhom God has led astray? And they have no helpers. (Al-Rum, 30:29) 

Radwbexplains:‘Impulse means the soul’s inclination to lust; it is said that 
iliscallcdhawabecause it causes one to fall (yahwa) into every calamity in this 
I le,andinlothe Pit (fli-hawiyah) in the next’.”* Ibn Manzhur explains: Tbn 
Sa\ydih said that impulse means devotion, and it can be for both good and evil 
' lhinM> Zabidi explains: ‘Impulse means the souls inclination to lust. Layth 
I aidilmeans the consciences desire. Azhari said that it means to love something 
I indfor this love to overwhelm the heart. An example of it is the Almighty’s 
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words: forbade the soul from [pursuing] impulse...* {Al-Naziat 

that is, from pursuing its lusts and all the sins that tempt it. Ibn Sayyidifc 
that it can be for both good and evil things. Others say that when one 
of‘impulse generally, it means something bad unless it is qualified, such jjT 
saying 'good impulse or ‘right impulse?*®® ^ 


snAni. 
•^1 


I 


12. INFATUATION {aL-ISTIHWA*): 

God says: 

Say: 'Shall we call upon, instead of God, that which neither profits us, nor 
hurts us; and so be turned back after God has guided us?—Like one whom 
the devils have infatuated (istahwathu) in the earth, bewildered; hehascom- 
panions, who call him to guidance: “Come to us!” Say: 'Truly, God's guidance 
is [the true] guidance and we have been commanded to submit to the Lord 
of the Worlds. (Al-An'am, 6:71) 


Raghib explains: 'One whom the devils have infatuated* means one whom 
they have incited to follow his impulse.’*®' Ibn Manzhur explains: ‘To be infatu 
ated by devils means for ones impulse and mind to be overcome; the Mighty 
Revelation says: 'Like one whom the devils have infatuated*. It is said that to be 
infatuated means to be enthralled and bewildered. It is also said that it means 
for the devils to make one s impulse seem goodly to one and bewilder him or 
her thereby. Someone in the thrall of the jinn is said to be ‘infatuated by dev¬ 
ils’. Qatibi said that ‘to be infatuated by devils’ means to be caused to faU and 
snatched away by them; he based this on the root word hawalyahwa, 'to fall’ 
Zajjaj was of the opinion that it is derived from the root hawa/yahwa,'io desire; 
that is, the devils make ones impulse seem goodly to him.’*®* Zabidi explains: 
‘The Almighty’s words ‘... Like one whom the devils have infatuated in the earth, 
bewildered. ..* mean ‘one whose impulse and mind have been overcome Qatibi 
said it means to be caused to fall and snatched away; he based this on the root 
word hawa/yahwa, ‘to fall’ Or it may mean to be enthralled and bewildered,or 
for one’s impulse to be made to seem goodly to one; this is the opinion of Zajjaj, 
who deemed it to be derived from the root hawa/yahwa, ‘to desire?*®’ 


13. TO STRAY (aL-GHAWa): 

God says: As for the poets, [only] the stray (ghawun) follow them. (Al-Shu'ara, 
26:224) Raghib explains: ‘It is said that ‘to stray’ (ghawa) means to spoil ones 
life, from the verb ghawiya, which describes how a young camel gets indigestion 
from drinking milk’.*®'* Ibn Manzhur explains: ‘Regarding the Almighty’s words 
'As for the poets, [only] the stray follow them*, it is said that ‘the stray’ means the 
devils, and it is also said it means those human beings who are astray. Zajjaj 
said it means that when the poet composes satire in an unlawful manner, peo¬ 
ple desire this and love him for it, thereby going astray’.*®’ Zabidi*®* explains: 
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■ the Almighty’s words 'As for the poets, [only] the stray follow them\ 
• ‘ liplheexegesis literature that this means the devils, or those human 
who fall into error, or those who love the poet when he satirises people 
"unlawful manner (as Zajjaj noted), or who love him for praising them for 
nudities they do not posses; and they follow him for this reason’.*®^ 


11 DESIRE (aL‘HAMM): 

doisiys: And she certainly desired {hammat) him, and he would have desired 
(fiimma) her (tool, had it not been that he saw the proof of his Lord. So it was 
lliiit We might ward offfrom him evil and lewdness. Truly he was of Our devoted 
{fndnfs. {*iusuj, 12:24) Raghib explains: ‘Desire is what the soul is concerned 
with.’"* Ibn Manzhur explains: ‘Tha’lab was asked about the Almighty’s words 
Anti she certainly desired him, and he would have desired her [too], had it not 
ianthathe saw the proof of his Lord...*, and answered: ‘Zulaykhah desired to 
commit sin and insisted on it, whilst Yusuf SEsSt desired sin but did not commit 

" nor insist upon it; thus there was a difference between the two desires*.... 
Abu Ubaydah said: ‘There is inversion here; it is as though what He means 
is that she desired him, and were it not that he saw the proof of his Lord, he 
would have desired her?*®’ Zabidi explains: ‘Desire means what your soul is 
concerned with, that is, what it intends, wills, and resolves on. Tha’lab was 
asked about the Almighty’s words‘And she certainly desired him, and he would 
have desired her [tooj, had it not been that he saw the proof of his Lord. ..and 
answered:‘Zulaykhah desired to commit sin and insisted on it, whilst Yusuf 
desired sin but did not commit it, nor insist upon it; thus there was a dif¬ 
ference between the two desires’ Abu Hatim reported that Abu ‘Ubaydah said: 
There is inversion here; it is as though what He means is that she desired him, 
andwereitnotthat he saw the proof of his Lord, he would have desired her 7 ^*° 


IJ. LONGING (aL-RAGHAB): 

God says: 

They will ask you for a pronouncement concerning women. Say: ‘God pro¬ 
nounces to you concerning them, and what is recited to you in the Book, con¬ 
cerning the orphan women to whom you do not give what is prescribed for 
them, for you long to (targhabun) marry them, and the oppressed children, 
andthatyoudeal justly with orphans. Whatever good you do, God is ever 
Knowerofit*. (Al-Nisa*, 4:127) • So We responded to him, and gave him 
John, and We restored [fertility to] his wife for him. Truly they would hasten 
toiood works, and supplicate Us out of longing {raghaban) and in awe, and 
they were submissive before Us. {Al-Anbiya\ 21:90) » If only they had been 
content with what God and His Messenger have given them, and had said, 
‘Sujicientfor us is God: God will give us from His favour, and His Messenger 
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[will also give us]; for God we long (raghibunf. (AbTawbak 9:59) • 
long your for Lord ifarghab), {Al-Sharh, 94:8) 

Raghib explains: ‘Longing means: a deep will; the Almighty says;' ^ 

supplicate Us out of longing and in awe...\ To ‘long for’ means: Vo beavj^L, 

God says: ‘. .. for God we long. Ibn Manzhur explains: ‘To long for someifij^. 

means to be avid for it and to desire it; ‘longing’ means a supplication and j 

desire; and the verbs raghghaba and arghaba mean ‘to give someone what iif 

or she desires?^'* Zabidi explains: ‘To long for something means... to will 
or ... to request it.*"^ 

16. TO DRAW NEAR (aL-TAQARUB, AL-MUQARABAH OR AL-QVRB)'. 

God says: 

And We called him from the right side of the Mount and We brought him 
near (qarrabnahu) in communion. (Maryam, i9:$2) ^ The Messiah would 

never disdain to be a servant of God, neither would the angels who are near 
[to God] (muqarrabun). Whoever disdains to worship Him, and waxes proud, 

He will assuredly muster them to Him, all of them. (Al-Nisa, 4:172) * You 
will truly find the most hostile of people to those who believe to be the Jews 
and the idolaters; and you will trulyfind the nearest (aqrab) of them in love to 
those who believe to be those who say "Verily, we are Christians) that because 
some of them are priests and monies, and because they are not disdainful. 
(Al-Maidah, 5:82) And when My servants question you concerning Me, 

I am near (qarib); I answer the call of the caller when he calls to Me: so let 
them respond to Me, and let them believe in Me that they might go aright. 
(Al-Baqarah, 2:186) 

Raghib explains: ‘Nearness and farness are opposites,... and this may be 
applied to space, time, relation, rank and custody... In the case of rank, there 
are, for example: the angels who are near (al-muqarrabun); and God said of 
Jesus -r'A ; "...honoured shall he be in this world, and the Hereafter, and of those 
brought near (Aal "Imran, 3:45)’*“' Ibn Manzhur explains: "The Hadith siys: 
‘Whosoever draws nearer to Me by a hand’s span, I draw nearer to him by an 
arms length.’ The meaning of a person’s nearness to God is to draw near to 
Him with remembrance and good deeds, not to be near in a spatial sense, since 
this is the attribute of physical bodies, and God is transcendency above such 
a thing. And the meaning of God’s nearness to people is the nearness of His 
blessings, kindnesses, goodness and favours to them, and the showering of His 
gifts upon them’.*‘* Zabidi explains: ‘To draw near (taqarrub) means to approach 
something, and to have contact with someone by a tie of kinship or right. The 
word iqrab also means ‘to draw near’. The verb qaraba can mean ‘to have sexual 
relations’ (literally ‘to cover’)’. 
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And who say Vur Lord, avert from us from the chastisement of Hell. 
^Hsclmtisement is abiding anguish (gharamaf. (Al-Furqan, 25:65) • We 
^.^indeedsuffered anguish (la-mughramurt)! (Al-Waqi ah, 56:66) Raghib ex- 
jijains; "Hie Almighty says: *... Truly its chastisement is abiding anguish derived 

10 the word m ugh ram, which means a person who is obsessed with women 
jfidfollows them around like a zealous creditor (gharim)\^*^ Ibn Manzhur ex- 
nliins: 'Anguish (gharam) means abiding torment and constant suffering, and 
0\\’helming love and devotion.*'^ Zabidi explains: "Anguish means passion, and 
means‘to love passionately’... The word mughram means a prisoner 
of love, or someone deep in debt; and the kind of love meant by this is love of 
wtimen, as Abu ‘Ubaydah stated!'*’ 


18. TO WANDER DISTRACTED (aL-NC/VAM): 

God S 3 ys: Have you not noticed that in every valley they wander distracted (ya~ 
himn)? (Al-Shu" ara\ 26:225) Raghib explains: "The words hay man and ha*im 
meansomeone who is extremely thirsty, and the verb hama means to wander 
aimlessly about. Huyam is also the name of an illness camels contract from 
tmt. It is used metaphorically to mean someone who feels intense devotion, 
and (0 wander in the land feeling intense yearning and thirst*.^^° Ibn Manzhur 
explains: Huyam means a kind of madness; the Tahdhih says that it means the 
madness of love ... Ihehdim ... is the one who wanders around distracted by 
mslove> Zabidi explains: "Huyam is like the madness of love; it is a metaphor. 

To wander distracted means to be madly in love.’"' 

19 CLOSE FRIENDSHIP (aL-KHULLAH): 

God says: 

And who is fairer in religion than he who submits his purpose to God and is 
virtuous, and who follows the creed of Abraham as a hanif? And God took 
Ahraham for a close friend (khalil). (Al-Nisa\ 4:125) Close friends (al- 
akhilla) will, on that day, be foes of one another, except for the God-fearing. 

{Al-Zukhruf, 43:67) ^ Oyou who believe, expend of what We have provided 
you with before there comes a day in which there shall be neither commerce, 
nor close friendship (khulla), nor intercession. And the disbelievers—they are 
the evildoers. {Al-Baqarah, 2:254) 

Raghib explains: "Close friendship {khullah) means love, either because it 
penetrates and intermingles {tatakhallal) the soul, or because it pierces (tukhill) 
the heart like an arrow, or because of the dire need (khallah) for it. The verb 
iskkdiak and the noun (‘close friend’) is khalil ... the close friend is the one 
whose soul is penetrated and saturated by love, as the poet said: 

You have penetrated {takhallal) the cord of my spirit; 
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And it was for this that the close friend (khalil) was named 
Ibn Manzhur explains: ‘Khill means love, as well as ‘friend’... 
means friendship and love which penetrates (takhallal) the heart and so reaches 
the inside (khilal) of it. The khalil is the true friend; the word may have the 
meaning of either an active or a passive participle. [God called Abraham Hi$ 
friend] because his heart was empty of all but love for God, and had no room 
for any of the things which may be loved in this life or the next. This is a noble 
state which cannot be acquired or attained by effort, for human nature does no( 
generally allow this; but God gives it to whom He chooses of His servants, such 
as the Leader of the Prophets—may God’s blessings and peace be upon them 
all’“^ Zabidi explains: 'Khullah also means the special friendship in which (here 
are no defects (khalal). It can be used to describe both chaste love and unchasle 
love.. . The forms khull and khill mean ‘special friend’, and the form always 
suggests an element of love, as in the phrase ‘he was my love and my true friend’ 

... God says: . .And God took Abraham for a close friend'. Or, it is said that khalil 
means ‘truthful’, as Ibn al-^Arabi is reported to have said. Zajjaj said it means 
the lover whose love is free of defects; he explained the aforementioned verse 
as meaning that God loved him with a perfect, faultless love’.“' 

20. FRIENDSHIP (aL-SADAQAH): 

We have discussed this previously in Chapter 17: Love of Others. 

God says: 

There is no blame upon the blind, nor any blame upon the lame, nor any 
blame upon the sick, nor upon yourselves if you eat from your own houses, 
or your fathers' houses, or your mothers houses, or your brothers’houses, or 
your sisters' houses, or the houses of your paternal uncles or the houses of your 
paternal aunts, or the houses of your maternal uncles or the houses of your 
maternal aunts, or [from] that whereof you hold the keys, or [from] those of 
your [faithful] friends (sadiqikum). You would not be at fault whether you 
eat together, or separately. But when you enter houses, bid peace to yourselves 
with a salutation from God, blessed and good. So God clarifies the signs for 
you that perhaps you might comprehend. (Al-Nur, 24:61) 'S Nor any sym¬ 
pathetic friend {sadiq hamim). (Al-Shu^ara’, 26:101) 

Raghib explains: ‘Friendship means true feelings of love; and only human 
beings experience this.’“® Ibn Manzhur explains: 'Sadaqah is the root of the 
word sadiq (‘friend’), derived from the verb sadaqa meaning ‘to be true! i.e. (rue 
in love and sincere counsel. The friend is the one who is true to you!“^ Zabidi 
explains: ‘Your friend is the one who loves you and is true to you.'^^* 

21. COMPANIONSHIP (aL-SUHBAH): 

We have discussed this previously in Chapter 17: Love of Others. 
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n nn io not help fmti (know that I God has already helped him, when the 

drove him forth—the second of two; when the two were in the 
j^^^when he said to his companion (sahibihi), *Do not despair; verily God 
u it’iifi us. Vten God sent down His Sakinah upon hint and supported him 
legions you did not see; and He made the word of those who disbelieved 
fht nellierniost, and the Word of God was the uppermost. And God is Mighty, 
Wise. (M-Tawbah, 9:40) 





Raghib explains:'The companion is that which is constantly with you, 
,0era person, animal, place or time; this means you are either with it in 
fl^fson, which is the essential meaning, or with it by care and concern ... Gener- 
jllj-,iiisonly used for one you spend agreat deal of time with’.“’ Ibn Manzhur 

^iplains: The word (for companion) is sahib, plural ashab, from the verb sahiba/ 
xAil>u gerund suhbah. They say that women are ‘the companions of Joseph*; 
ikdeminine plural form here is sawahib or sawahibat, which is a double plural, 
ij farisi reported Abu Hasan to have said. The word sihabah is the gerund of 

sahabak Allah, ‘God be with you’, or ahsana sihabatak, ‘may He keep 
wurcompany well’ When you bid someone farewell, you say muanan musa- 

May you be aided and accompanied [by God]’. The word mishab means 
compliant, as in ‘he is compliant to us, giving us all that we Jilcer^^® Zabidi^^* 
ciphins: The verb means ... ‘to accompany’... Suhbah is the gerund of 

ibeverbsahiba/yashabu. They say that women are ‘the companions of Joseph'; 
ibdeminineplural form here is sawahib or sawah/bat, which is a double plural, 
ufarisi reported Abu Hasan to have said. The word sihabah is the gerund of 
ikverbsahabak Allah, ‘God be with you’, or ahsana sihabatak, ‘may He keep 
iDiircompany well’; this is a metaphor. Istashaba means ‘to ask someone for 
company and to accompany them; this word is used for anything which ac- 


ioiDpanies one. 


iji 


IITOPREFER ANOTHER TO ONESELF (aL-ITHAR): 

God says: 

^nii those who had settled in the hometown, and [had abided] in faith be- 
jon them, love those who have emigrated to them, and do not find in their 
keasts any need of that which those [others] have been given, but prefer 
IfithimnJlothersJ to themselves, though they be in poverty. And whoever is 
med from the avarice of his own soul, those—they are the successful. {Al- 
Hashr.m) * They said, ‘By God, truly God has preferred fatharaka) you 

om us, and indeed we have been erring'. {Yusuf, \2.:9\) ♦ Nay, but you 

fK{er[tuthirun) the life of this world. {Al-Ada, 87:16) 


Raghib explains: 'Ma'athir is a general terms for human goodness; athar 
■^Nmetaphorically tomean ‘goodness’, and ithar to mean ‘to be good to 
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another’, or to prefer another to oneself... Istathara means to reserve som* 
thing for oneself and no one else; when they say ‘God has reserved so-and-jA 
for Himself’... it means that He has chosen and elected him or her, out ofa|| 
mankind, for a special honour’*” Ibn Manzhur explains: ‘Asmai says that 
means to prefer someone. Someone may be preferred over another, or he or she 
may be one of the preferred’, meaning one of the elite’.*” Zabidi*” explains: To 
be ‘preferred’ means to be especially chosen {khulasa or khulsan). Someone ii 
said to be preferred by another, or simply 'preferred’ if he or she is one of the elite. 
A preferred person is one who is distinguished and honoured. The Al-Asas 
says that if you call someone your athir, this means you prefer him or her, and 
always put him first.’”* 

23. GOING ASTRAY (aL-DALAL): 

God says: And some of the women in the city said, 'The Chief of the Courts wife 
has been seducing her boy Indeed he has smitten her heart with love. Lo! we see 
her to be plainly astray (Ji dalalin mubin)’ {Yusuf, 12:30) ^ They said: ‘By God. 
you are certainly astray (dalalika) as of old'. {Yusuf, 12:95) Raghib explains: 
‘When God tells us that the sons of Jacob said of him: ‘you are certainly 
astray as of old, they meant: ‘Our father is clearly astray’, referring to his love 
and longing for Joseph. The same is the case with: ‘Indeed he has smitten her 
heart with love. Lo! we see her to be plainly astray Ibn Manzhur explains: 
‘The word dallah has several meanings. It can mean ‘lost treasure’, as in 'The 
wise word is the believer’s lost treasure’, or every wise person’s lost treasure'; 
that is, he or she continues to look for it as a man looks for something he has 
lost’”® Zabidi”’ explains: ‘Raghib said that it means to swerve from the straight 
path, and that its opposite is ‘to be guided’. God says: ‘...So whoever is guided, is 
guided only for the sake of his own soul, and whoever strays, strays only against 
it...' {Yunus, 10:108). The word dalal can be used to describe any straying from 
the truth, whether deliberate or accidental, and whether slight or great. For 
the straight path chosen for us is difficult indeed to follow, and the Prophet ^ 
said: ‘Be upright, though you will not [always] be able to’. Therefore the word 
can be used to describe all those who make mistakes of any kind, and this is 
why it has been ascribed to the prophets and to the disbelievers, even though 
there is a huge difference between these two kinds of straying. Thus He said 
of the Prophet H: ‘And did He not find you astray, and guide you? (Al*Dufifl, 
93:7), meaning ‘guided to the prophethood for which you were destined’, and 
He said of Jacob : ‘.. .you are certainly astray as of old, and his sons said of 

him: ‘...Lo! our father is plainly astray {Yusuf, 12:8), alluding to his love and 
longing for Joseph’***® 
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^(OSTiNTMENT {aI IIDA): 

Ccdsays. 'This is the day those who were truthful shall profit by their truth- 
fuint.^ Theirs will be Gardens underneath which rivers flow, wherein they 

^ Me forever. God is content {radiya) with them, and they are content 
%^lh Him-lhat is the great triumph'. {ATMa'idah, 5:119) • We have indeed 
((tnpu turning your face about in the heaven; now We will surely turn you 
hui liin'Ction that shall content {tardahu) you. Turn your face towards the 
idcred ^fos(Jue, and wherever you are turn your faces towards it. Those who 
Imheengiven the Scripture know that it is the truth from their Lord; God 
a not heedless of what you do. {Al-Baqarah, 2:144) * They will swear to 
}vu, that you may be content {tarda) with them; but if you are content with 
them.God will surely not be content {yarda) with the wicked folk. {ATTawbah, 

9:96) • He used to enjoin upon his kinsfolk prayer and the [payment of] 

^i^>Mhe was contenting {mardiya) to his Lord. {Maryam, 19:55) 

^hibexplains: 'The verb is Radiya/yarda, gerund rida, participles mardi 
indinardu. People are content with God when they do not hate the turns of 

me He sends upon them; and God is content with people when He sees them 
otxjingHis commandments and prohibitions’.**” Ibn Manzhur explains: ‘Con- 
Kdimeni is the opposite of resentment. Quhayf ‘Uqayli said: 

If the tribe of Qushayr are content at me. 

By God, how their contentment does please me! 

Hesaid content at me’ rather than ‘with me’, because to be content ‘with* 
iiteiwjloloveandtoaccepf.*^*Zabidiexplains: ‘As is reported in al-Sihah, Akh- 
(isli recited the verses: 

If the tribe of Qushayr are content at me. 

By God, how their contentment does please me! 
ibn Sayyidih stated that the poet said content at me’ because had he said 
content with me, this would have meant that they loved him and accepted him 
Jfldi means‘responsible’ {damin), though one copy of the Tahdhib has it as 
lean'(damir);and it also means ‘lover’—all this according to Ibn al-‘Arab!’. • 

1). COMPASSION (al-hanan): 

\iUirfs. And compassion {hananan) from Us, and purity, and he was God- 
I jeuritig.(Maryam, 19:13) Raghib explains: ‘Hanin means an expression of com- 
I Ms$ion;ilis$aidthota woman {or a she-camel) feels compassion {hannat) for her 
(liild.'lhismight involve a sound, and therefore hanin is also the word for a cry 
I flimoanofemolion and compassion; an instance of this is the sobbing of tbe 
palinttunk [in the famous Hadith] ... Since such a cry expresses compassion, 
1 and compassion is inseparable from mercy, the word is also used to express 

I iiietcy, such as is the case when God says; ‘And compassion from Us. .from 
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this is derived the Divine Name ‘The Compassionate often 

with ‘The Bountiful’ (Al-Mannan)\^*^ Ibn Manzhur explains: Al-Hann 




flu 


i 

D 


Divine Name, which according to Ibn al-*Arabi means ‘The Compassionate'« 
Athir says it means ‘He who is Compassionate to His servants ... Anexanip] 
of this is found when God says: 'And compassion from Us...'... A Hadiih r^L 
that the Prophet i*- went to see Umm Salamah, God be pleased with her.nk 
had with her a boy named Walid. He said: ‘You have come to feel compassjQ 
(hanan) for [this name] Walid; change his name!’ That is, you have come (r 
feel emotion and love for this name .^^^ Zabidi explains: ‘The compassionate 
person is the one who feels compassion and emotion for something: and % 
Compassionate (Al-Hannan) is a Name of God, derived from ftmnd/i, whic), 
means compassion and mercy’."'** 


26. ADMIRATION (aL-i'jAB): 

We have discussed this previously in Chapter 3: The Definition of Love. 
God says: 

Do not marry idolatresses until they believe; a believing slavegirl is better 
than an idolatress, though you may admire { 'ajabatkum) her. And do not 
marry idolaters, until they believe. A believing slave is better than an idolater, 
though you may admire {ajabakum) him. Those call to the Fire; and God 
calls to Paradise and pardon by His leave; and He makes clear His signs to the 
people so that they might remember. (Al-Baqarah, 2:221) 'S And when you 
see them, their figures arouse your admiration (tujibuka); and if they speak, 
you listen to their speech. [Yet] they are like blocks of timber [that have been} 
propped-up. They assume that every cry is [directed] against them. They are 
the enemy, so beware of them. May God assail them! How can they deviate! 
{Al-Munafiqun, 63:4) a Women are not lawfulfor you beyond that, nor [is 
it lawful] for you to change them for other wives, even though you may admire 
(ajabaka) their beauty, except those whom your right hand owns. And God 
is Watcher over all things. {Al-Ahzab, 33:52) ^ They said, ”Doyou admire 
(atajabina) Gods command? The mercy of God and His blessings be upon 
you, people of the House! Truly He is Praised, Glorious!' {Hud, 11:73) Say: 
Tt has been revealed to me that a company of the jinn listened, then said: "We 
have indeed heard an admirable { ajaba) Quran”' (Al-finn, 72:1) 


Raghib explains: 'Tdajjub or ujb means astonishment’, i.e. a condition which 
overcomes a person when he or she does not know the cause of something; 
therefore a wise man said that a marvel is something whose cause is unknown. 
Thus it is said that God cannot be astonished, since He knows all things and 
nothing is beyond His ken ... It is also used (metaphorically in Arabic) to mean 
admire’ or Tike’, as in T admire this’, i.e. T like it’; a person who finds himself 
pleasing is said to be a ‘self-admirer?"^^ Ibn Manzhur explains: ‘ Vjb or djab 
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. to marvel’, i.e. to express incredulity at something you see because it is 

If the word is ascribed to God, it does not mean the same as it 
tor human beings... Vjb also means a man who loves to talk to women 
(l^jtnotinaway which arouses suspicion). 'Ujb, ajb and 'ijb all mean a man 
^oloNts to keep the company of women.’"*" Zabidi explains: ‘The verb 'ujiba 
jnthepassive voice means 'to be pleased with’, or ‘to admire’"'*’ 


INCLINATION {aL-MAYL): 

have discussed this previously in Chapter 3: The Definition of Love- 
God says; 


MiiGoddesirestoturn [forgivingly] towards you, but those who follow their 
(>imns, desire that you incline with a terrible inclination {tamilu maylan). 
(Al-Nisa, 4:27) You will never be able to be just to your wives, even if you 
he eager: yet do not incline (tamilu kulla al-mayl) altogether away, so that 
fouleave her like one suspended. If you set things right, and fear, surely God 
never Forgiving, Merciful. (Al-Nisd, 4:129) 


Raghib explains: 'To incline means to turn from the centre to one of the 
iiflfs, and it is used to mean ‘injustice’ ... One is said to incline to someone 
ithen one helps him or her’."*° Ibn Manzhur explains; ‘ 7 b incline means to turn 
iomds something and approach it'... Tamayala means to swerve to the side 
hkn walking./stamfl/fl means to cause someone to incline, or to win some- 
onesheart. Tamyil means to compare two things and decide which one is best. 
Al)u Hurayrah reported that the Prophet i' said: ‘There are two groups of the 
denizens of hell whom I have not yet seen: People with whips like the tails of 
cows wth which they scourge the people, and women who are both clothed 
uidnaked, inclining and making others incline, with heads like the humps of 
Bactrian camels. They will notenter Paradise, nor catch its scent, though its 
scent may be caught from afar.’"*' Zabidi"*" explains: ‘To incline ... means to 
Ivm towards and approach ... ma'ilat means women who incline to lust and 
passion instead of chastity’."** 


iUustIal-shahwah): 

God says: 

Mornedfor mankind is love of lusts (shahawat)—of women, children, stored- 
uokeapsofgold and silver, horses of mark, cattle, and tillage. That is the pleas- 
«reo/thcli/(?o/this world; but God—with Him is the most excellent abode. 

(AnFImran, 3:14) ® Do you come lustfully (shahwatan) to men instead of 

women! Nay, you are a wanton folk’. (Al-A"raf, 7:81) 

Raghib explains: ‘The root of passion is the soul’s attraction to what it desires. 
In the life of this world, it is of two kinds: true and false. The true is that which 
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the body cannot live without, such as lust for food when one is hungry, 3^1' 
the false is that which the body can live without. The word ‘iust’can beusedf. 
designate both the object of the lust and the feeling of lust itself!^'^ IbnManrU 
explains: ‘ 7 b lust for something means to love it and desire Zabidi'^ exphint. 

‘ 7 b lust for something means to love it' and desire it. The Misbah defines hist'jt 
the souls longing for something. 

29. TENDENCY (aL-SABA): 

God says: He said, 'My Lord, prison is dearer to me than that to which they are 
urging me. And if You do notfend off their wilesfrom me, then I shall tend towards 
(asbu) them and become of the ignorant. (Yusuf 12:33) Raghib explains: 'To tend 
(saba) means to incline and yearn as children (sibyan) do; God says:‘.. .then I 
shall tend towards them and become of the ignoranty^* /bn Manzhur explains. 
‘Tendency means the ignorance of youth, and romantic foolishness^ Zabidi'^ 
explains: ‘Tendency means the ignorance of youth, and Layth added: romantic 1 

fooJishness.’^*' 1 

I 

30. SEEKING (aL-IBTIGHA’): 

God says: 

But there are other men who sell themselves, seeking (ibtighaj God's pleasure; 
and God is Gentle with His servants. (Al-Baqarah, 2:207) * Shall I seek 
(abtaghi) other than God as a judge, when it is He Who revealed to you the 
Book, clearly explained? Those to whom We have given the Scripture know that 
it is revealedfrom your Lord in truth; so do not be of the waverers. (Al-An‘am, 

6:114) # Say: ‘Shall I seek (abghi) any other than God for a lord, when He is I 

the Lord of all things?' Every soul earns only against itself, and no burdened 
soul shall bear the burden of another. Then to your Lord shall you return, and 
He will inform you of that over which you differed. (Al-Adam, 6:164) 

Raghib explains: ‘The verbs bagha and ibtagha mean to seek something 
more than it should be sought; ibtagha also means to help someone seek’.’*' Ibn 
Manzhur explains: ‘Bagha means to examine something to see what it is... 
and to monitor it and watch it ... Ibtagha, tabagha and istabgha all mean ‘to 
seek?***^ Zabidi**^ explains: ‘Bagha means to seek something, whether it is good 
or evil... The same is the case of Ibtagha, tabagha and istabgha ... An example 
of this is found in Gods words: ‘But whoever seeks [anything] beyond that...' 
(Al-Mu'minun, 23:7) ... Raghib said that ibtigha' implies a certain amount of 
effort in the seeking; and when something is praiseworthy, then seeking it is 
also praiseworthy; an example of this is ‘... seeking mercy from your Lord, la 
mercy] which you expect...' (Al-Isra', 17:28), and ‘ but only seeking the pleasure oj 
his Lord the Most High' {Al-Layl, 92:20). And the baghi is the one who seeks!'** 
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I 

^ ,, mvour {al-tapdjl). 

I Cod says: 

i See how We have given preference (faddalna) to some of them over others. 

\ \nd truly the Hereafter is greater in degrees and greater in favour (tafdila). 

I (Al-lsra’, 17:21) • And verily We have honoured the Children of Adam, and 

I iwried them overland and sea, and provided them with good things and We 

I hm favoured (faddalnahum) them above many of those whom We created 

with a marked favouring (tafdila). (Al-Isra', 17:70) 

Raghib explains: 'When the word ‘favour’ is used in the sense of one thing 
being preferred to another, there are three possibilities: A favouring of class, such 
^ IS the superiority of the animal class above the plant class; a favouring of type, 
sack as the superiority of mankind above all other animals —and an example 
oitbisisfound in God's words ‘And verily We have honoured the Children of 
Adam... with a marked favouring'; and then there is individual favour, such as 
thesuperiorityofone man over another. The first two kinds are essential, and 
dielower has no hope of becoming the higher. As for the third kind, it might 
be contingent and thus possible to obtain; an example of this is found in God's 
words: And God has favoured some of you above others in [respect of] provi- 
m... (Al-Hahl, 16:71)!"*'* Ibn Manzhur explains: ‘God's words .. and We have 
fimred them above many of those whom We created with a marked favouring' 
a/fsaid to mean that God favoured them with distinction; now He said ‘above 
mny of those whom We created? and not ‘above all’, for God favoured the angels 
wbtnWesaid:'...neither would the angels who are nigh...' (Al-Misa', 4:172). To 
fivour one above another may mean either to judge that one is superior, or to 
actually make him or her that way’. Zabidi explains: ‘The meaning of favour 

(|iiill)iswellknown; it is the opposite of inferiority ... Fadil means a superior or 
favoured person,... one of much favour, kindness, goodness and forbearance. A 
/All (virtue) is the opposite of a flaw, and is the highest rank of favour To 
jmur one above another means to affirm a distinction for him or her, meaning 
ahracteristic that distinguishes him or her above others; or it means to judge 
that he or she is superior to others, or to make him or her so’.^*® 

)1.EXTRA-MARITAL SEX (aL-ZINa): 

We have discussed this previously in Chapter 19: Love and Extra-marital Sex, 
andweestablished that sometimes extra-marital sex involves love. 

Tiod says: And do not come [anywhere] near fornication (zina). It is indeed 
on indecency and an evil way. {Al-Isra', 17:32) Raghib explains: ‘Fornication 
’’'fans to have sexual intercourse with someone to whom one is not lawfully 
Ibn Manzhur explains: 'Zana/yazni means to engage in extra-marital 
ii applies to both men and women.’"^° Zabidi^^. explains: 'Zana / yazni, 

means to fornicate, for both men and women ... Munawi said 
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that legally speaking, extra-marital sex means for the head of the penis fo 
the vagina without the parties being lawfully wed, regardless of wheiliert^ 
desire is involved’.'^* ^ 


33. GRACIOUSNESS (aL-HAFAWAH): 

God says: He said, 'Peace be to you. I shall ask forgiveness of my Lord for 
Truly He is ever gracious (hafiya) to me. (Maryam, 19:47) Raghib explains; 7^ 
gracious person is he (or she) who is a good and kind person. God says. * 
is ever gracious to me\ The verbs hafiya and tahaffa mean to ask after someone 

often!Ibn Manzhur explains: 'Hafawah means to ask after someone often and 
show care for him or her ... To be gracious to someone means to treat him or 
her very generously and kindly!*^''' Zabidi explains: ‘To be gracious to someone 
means to be especially generous to him or her, and do ones best to please him 
or her. A gracious person means a person who is extremely good and kind, and 
graciousness means kindly speech and treatment. Zajjaj said that the Almighty’s 
words *... He is ever gracious to me' means ever kind; to be gracious to someone 
means to be good and kind to him or her!*^’ 

34. CONCERN (aL-SHAFAQAH): 

God says: He knows what is before them and what is behind them, and they do 
not intercede except for him with whom He is satisfied, and they, for fear of Him, 
are concerned (mushfiqun). (Al-Anbiya\ 21:28) s Surely those who, for fear oj 
their Lord, are concerned (mushfiqun). (Al-Mu minun, 23:57) Raghib explains; 
‘Concern is a combination of care and fear, because the awestruck person loves 
those he or she is concerned for, and fears what might happen to them!"* Ibn 
Manzhur explains: ‘Concern means/ear... “I am concerned for you" means “1 
fear for you” ... Concern [also] means a tender feeling of sincerity or love which 
leads to fear!^^^ Zabidi explains: ‘Concern means the care one feels for the person 
one counsels; it is said “I am concerned for him” meaning “I feel mercy and 
tenderness for him, and fear that something bad might happen to him despite 
my counsel”; or “I am concerned that something bad will happen to him’!"* 

35. PROTECTING FRIENDSHIP (aL-WILAYAH): 

God says: 

God is the Friend (VVa//j of the believers; He brings them forth from the shad¬ 
ows into the light. And the disbelievers—their protectors are false deities that 
bring them forth from the light into the shadows; those are the inhabitants of 
the Fire, therein they shall abide. (Al-Baqarah, 2:257) ^ And they are not 
equal, the good deed and the evil deed. Repel with that which is better then, 
behold, he between whom and you there was enmity will be as though he 
were a dear friend (waliun hamim). (Fussilat, 41:34) 
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Raghibexplains: "^Vh/n’and tawali literally mean ‘direct succession', mean- 
ijwihJi two or more things follow one another so closely that there is no gap 

them. This is used metaphorically to mean ‘nearness’ in terms of space, 
.friendship, succour and belief!*^’ Ibn Manzhur explains: ‘The 



prophets i words: ‘Lord, be a friend to those who are friends to him’ mean 
lowihosewholovehim’... To be a protecting friend to someone means to love 
hmorher.'‘*° Zabidi explains: 'The word ‘wait* has many meanings, including 
W;it is the opposite of enemy! and describes one who is a protecting friend 
10 another person because of love for him or her!^*' 


j6. INCLINATION (saGHA): 

doisiys: And that the hearts of those who do not believe in the Hereafter may 
Inline (lasgha) to it, and that they may be pleased with it, and that they may 
^uire what they are acquiring. (Al-An^am, 6:113) Raghib explains: ‘ "Al-Saghu* 
mm inclination (ahmay 1 ). It is said: ‘the stars and the sun incline (saghu) 
lowrds setting‘.'*Mbn Manzhur explains: ‘Sagha means ‘to incline’ ... Ibn Sik- 
bt says To so^/ro to something means to incline to it' ... God says: *And that 
k hearts of those who do not believe in the Hereafter tasgha to it... * (Al~An "am,. 
(;ii)),thal is, that they may incline to it. And the words saghw, sighw and sagha 
liraean indination! A rmns saghiya are those people who incline to him and 
nhocometo him and seek what he has, and throng around him ... Ibn ‘Awf 
isr«ported to have said: ‘I made a written pact with Umayya ibn Khalaf that 
hewould look after me among my sug^hiya in Mecca, and I would look after 
toamong his sagft/ya in Medina.’ The saghiya are a persons special retinue, 
indlhose who incline to him or her ... And to sagha against a people means 
10lake sides against them, i.e. to desire another people over them.’^®^ Zabidi 
(iplains: Sa^ha/yasgha/saghan means to incline ... The noun sagha means 
indinatioN ...Your saghiya are those who incline to you and come to you at 
telimeofneed.’"*^ 


5].lj;nMATE FRIENDSHIP /‘penetrating’ FRIENDSHIP (A.L-WA.L1 J AM)'. 

Godsays: Or did you suppose that you would be left [in peace] when God does 

nmwt know those of you who have struggled and have not taken, besides God 
d His Messenger and fhe believers, an intimate friend? And God is aware of 

"kp do. (Al-Tawbah, 9:16) Al-Raghib explains; ‘Walijah means everyone 

0(1 whom a person relies though he or she is not a member of his or her family, 
^person is said to be walijah in a community if he or she joins them but is not 
®''ginally one of them. The word can apply to humans and non-humans alike. 
^siys: and [theyI have not taken, besides God and His Messenger and the 

I 

an intimate friend (Al-Tawbah, 9:16). This is akin to His words: O you 
do not take Jews and Christians as patrons (Al-Mafdah, 5:51)’. ="*5 ihn 
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Manzhur explains: ‘ Walijah means a persons retinue and close companion^ 
and those in his or her inner circle. The Qur’an says; and (theyjhave ml lakt^ 
besides God and His Messenger and the believers, an intimate friend (AlTawbai, 
9:16). Abu ‘Ubaydah says that walijah means retinuel and is derived from thf 
verb walaja/yaliju/wulujy which means ‘to enter So this verse means‘thef'havt 
not admitted the disbelievers into their inner circle of love.* He also said Ibit 
wajila means everything that is placed into something else from the outside, 
not being an original part of it. If a person lives among a community but is not 

originally one of them, he or she is a wajila in them. He is saying: "Iheydonoi 
take any non-believers as protecting friends, alongside God and HisMessen- 

Al-Zabidi explains: ‘Abu ‘L/baydah says that walijah means ‘retinue, ‘inner 


*eiriinJris'‘" Ibn Mamhur explains: ‘When one forms an affinity with some 
ddntiildufd-shayyh this means that one has become familiar with it. And 
ajttnvfesayalla/ahu, we mean that one has brought parts back together; and 
hrlali/la/we mean that something has been made organized. Moreover, i/fis 
,}ne who is familiar. We say: the female mate (al-ilf) yearned towards the mate 
Al-Zubaidi explains: ‘Referring to the Hadith in which the Prophet 

jls3Ys:‘foritismorelikeIy to engender love between the two of you’, AJ-Kasa*i 
iiid: “The Prophet meant that it would engender affinity and affection 

f 1’ 

bismmary, God mentions at least thirty-eight different kinds of^hubb’ — ‘love" 


pyy 


circle" and close companions. It has the same form in the singular and pluril. I or liking-in the Holy Quran. Each one of these thirty-eight kinds of hubb 
A/- Inaya says, in the section on Surat AaV Imran, that it is used symbolically (0 I subtly in meaning from each of the others so that there is no tautology 
mean those who are close to you, in the same sense that the Arabs say‘I wore 
so-and-so* (‘labistu fulanan*) to mean T took him as a close companion.'So it 


in Arabic, and each word means something unique and precise but subtly 
different. In English translation, however, we often are forced to resort to reus- 
is a metaphor. Or, walijah means someone you rely on who is not a member I word for different Arabic terms for hubb (but in these cases we 

of your family*. 


38. AFFINITY (aL-ULFAH): 

God says: 

And hold fast to Gods bond, together, and do not scatter; remember Gods 
grace upon you when you were enemies, and He brought your hearts together 
(allafa) so that by His grace you became brothers; and you were upon the brink 
of a pit of fire; but He delivered you from it. So God makes clear to you His 
signs that you might be guided. Imran, y.iof) ^ And if they desire to 

trick you, then God is sufficient for you. He it is Who strengthened you with 
His help and with the believers; / and reconciled {allafa) their hearts. Had 
you expended all that is in the earth, you could not have reconciled (allafta) 
their hearts, but God reconciled {allafa) their hearts. Truly He is Mighty, Wise. 
{Al-Anfal, 8:62-63) 

Al-Raghib explains; 'Al-ilf is a bringing together with healing, it is said: 
allafta baynahum —he brought their hearts together; and from this is derived 
al-ulfah (affinity). The person with whom there is affinity is called ilfandaalif. 
God says: when you were enemies, and He brought your hearts together, and 
God says: had you expended all that is in the earth, you could not have reconciled 
their hearts*. In dialectics (kalam) Al-Raghib says, on the subject of affection 
(al-mawaddah): affection is to love something and wish for it to be. God says; 
and He ordained between you affection and mercy. And He says: for them the 
Compassionate One shall appoint love. These are references to the affinity (ul- 
fah) that has been engendered in their hearts and which is mentioned in God’s 
words: had you expended all that is in the earth, you could not have reconciled 


j goit^ly provide accompanying transliterations in brackets). The different 
bulls of hubb* mentioned in the Holy Quran include: 1. love (hubb); 2. love 
Imddba): ypreference {istihbab); 4. mercy (rahmah); 5. pity (rafah); 6. love 
b'dJjij.affectionfmawaddah); 8. love (widad); 9. will or desire (iradah); 10. 
\aksmt[en{shaghaf); 11. impulse (hawa); 12. infatuation (istihwa); 13. to stray 
ifniwa); 14.desire {hamm); 15. longing (raghab); 16. to draw near (taqarrub); 
\l 3 npiish {gharam); 18. to wander distracted (huyam); 19. close friendship 
,20.friendship{sadaqah); 21.companionship (suhbah); 
loanotheroveroneself(iffiar); 23.going astray (dn/nZ); 24. contentment (rida); 
ijcompassion(/iflMfln); 26. admiration (fjab); 27. inclination (mayl)\ 28. lust 
(Mwoli); 29. tendency towards (saba); 30. seeking (ibtigha’); 31. favour (tafdil); 
jiefln-marilalsex(zina); 33.graciousness (hn/awa/i); 34. concern (shafaqah); 
jvprolectingfriendship (wilayah); 36. inclination (sagha); 37. intimate friend- 
slupIpenelrating friendship(walijnh);and 38.affinity (ul/ah).We should also 
wnlion that there may be other kinds of love mentioned in the Qur’an, such as 





('worship);‘ilcfibflf (‘humble obedience’);‘ushribw ft qulubihim' (‘their 

lieaits drank’, seeAl-Ba^flrah, 2:93);'alaqa (To be suspended’, see Al-Nisa 4:129) 
wjoar (‘reverence), but we found no clear linguistic evidence that these 

^fekijidsofloveaiici not merely acts which can occur in love. 
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CHAPTER TWENTY-TWO 


THE STAGES OF LOVE 


In the Holy Quran, God describes a number of different stages of human Jove 

that, in what follows, we divide into three categories and enumerate, cifingsonie 
of the verses of the Holy Qur’an in which they occur. 

THE STAGES OF LOVE THAT OCCUR IN HUMAN BEINGS* LOVE 
FOR GOD AS WELL HUMAN BEINGS* LOVE FOR EACH OTHER 

In this section, we enumerate the stages of love that we have seen occur in (fie 
Holy Qur’an in both human beings’ love for God and in their love for each other. 
It is comprised of the foJJowing stages^®'; 

1. EMPTINESS {aL-FARAGH): 

Emptiness is a stage of love, and both human love for God and human beings love 
for one another require that the heart first be emptied of any other love. Godsays; 

God has not placed two hearts inside any man, nor has He made your wives 
whom you declare [to be your mothers] your [true] mothers. Nor has He made 
those whom you claim as [adopted] sons your [true] sons. That is a mere ut¬ 
terance of your mouths. But God speaks the truth and He guides to the way. 
(Al-Ahzab, 33:4) And the heart of Moses's mother became empty. Indeed 

she was about to expose him had We not fortified her heart that she might be 
of the believers. (Al-Qasas, 28:10) • So when you are free (faraghta), toil. 
(Al-Sharh, 94:7) 

2. NEEDINESS (aL-FAQR): 

Neediness is a stage of love, and both human love for God and human beings 
love for one another require an initial neediness. God says: 

O mankind! You are the ones who are in need of God. And God, He is the 
Independent, the Praised. (Fatir, 35:15) ^ Lo! there you are those who are 
being called to expend in the way of God; yet among you there are those who 
are niggardly; and whoever is niggardly is niggardly only to his own soul. For 
God is the Independent One, while you are the needy. And if you turn away, 

He will replace you with another people, and they will not be the likes of you. 
(Muhammad, 47:38) 

And Moses says in the Holy Quran: So he watered [their flock] for them, 
then he retreated to the shade and said, *My Lord, indeed I am in utter need of 
whatever good You send down to me\ (Al-Qasas, 28:24) 
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I .0mENT (al-tazayyun): 

Ijlrnment'is a stage of love, and both human love for God and human beings’ 
urt (or one another require that there first be an adornment’ in the eye, soul 
^fiejrt of lovers. God says: 

I ^{hrtied with beauty for mankind is love of lusts—of women, children, stored- 

up heaps of gold and silver, horses of mark, cattle, and tillage. That is the 
pleasure of the life of this world; but God—with Him is the most excellent 
I abode. (Aal Imran, 3:14) * Nay, but you thought that the Messenger and 

j the believers would never return to their families, and that [thought] was 

! adorned in your hearts, and you thought evil thoughts, and you were a ruined 

lot. {Al-Fath, 48:12) ® Said he, My Lord, because You have lead me astray, 

I shall adorn (la-uzayina) for them [evil acts] in the earth and / shall lead 
them astray, all of them. (Al-Hijr, 15:39) And know that the Messenger of 
God is among you. If he were to obey you in many matters, you would surely 
bein trouble. But God has endeared faith to you, adorning your hearts with 
Hand He has made odious to you disbelief and immorality and disobedience. 

Thosetheyare the right-minded. (Al-Hujurat, 49:7) • Adorned with beauty 
to the disbelievers seems the life of this world; and they deride the believers; 
but those who fear shall be above them on the Day of Resurrection; and God 
sustains whomever He will without reckoning. (Al-Baqarah, 2:2.12.)^^^ 

We will explain this further in Chapter 26: The Triangle of Love. 

f ADMIRATION (aL-TjAB): 

AiJuiirationisastageoflove, and both human love for God and human beings* 
loveforoneanother require admiration. God says: 

Do not marry idolatresses until they believe; a believing slavegirl is better than 
an idolatress, though you may admire her. And do not marry idolaters, until 
they believe. A believing slave is better than an idolater, though you may a.d- 
mirehim. Those call to the Fire; and God calls to Paradise and pardon by His 
leave; and He makes clear His signs to the people so that they might remember. 

(Al-Bflijflrafi, 2:211) ® And when you see them, theirfiguresarouseyourad- 
iniration;andiftheyspeak,you listen to their speech. [Yet] they are like blocks 
of Umber (that have been] propped-up. They assume that every cry is [di¬ 
rected] agamst them. They are the enemy, so beware of them. May God assail 
them! How can they deviate? (Al-Munafiqun, 63:4) • Women are not lawful 
hryoubeyond that, nor [is it lawful] for you to change them for other wives, 
even though you may admire their beauty, except those whom your right hand 
owns. And God is Watcher over all things. {Al-Ahzab, 33:52.) They said, 

'Do you admire Gods command? The mercy of God and His blessings be upon 
you, people of the House! Truly He is Praised, Glorious!’ {Hud, 11:73) • Say: 
'\\hasbeen revealed to me that a company of the jinn listened, then said: “We 
have indeed heard an admirable Quran” {Al-Jinn, 72:1) 
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We have mentioned this previou 

The Different Kinds of Love. 

5. LOVE (aL-HUBB) and INTENSE LOVE (aL-IHBAB): 

Love Chubb*) is a word that can be used in both a general and a specific sens. 

and there is thus a particular stage of love as such which is itself called 
Chubb*). God says; 

there be people who take to themselves rivals besides God, loving them 
as God is loved; but those who believe love God more ardently. If those who 

did evil could but see, as they shall when they behold the chastisement, that 
power altogether belongs to God, and that God is terrible in chastisement. 
(ALBaqarah, 2:165) 

In this Quranic verse, we see that the word ‘love* is used for two different stages 
of love and is also used to mean love in general: and God knows best. 

We mentioned this previously as a kind of love in Chapter 21; The Different | 

Kinds of Love. 

1 

6. CONTENTMENT (aL-RIDa): 

Contentment is a stage of love, and both human love for God and human beings' 
love for one another require contentment. God says: 

God says, ‘This is the day those who were truthful shall profit by their truth¬ 
fulness. Theirs will be Gardens underneath which rivers flow, wherein they 
shall abide forever. God is content with them, and they are content with 
Him—that is the great triumph*. (Al-Ma*idah, S-U9) ® And the first to lead 
the way, of the Emigrants and the Helpers, and those who follow them by being 
virtuous, God is content with them, and they are content with Him; and He 
has prepared for them Gardens—with rivers flowing beneath them to abide ’ 
therein forever: that is the supreme triumph. {Al-Tawbah, 9:100) ® You . 
will not find a people who believe in God and the Last Day loving those who 
oppose God and His Messenger, even though they were their fathers or tfieir 
sons or their brothers or their clan. [For] those He has inscribed faith upon 
their hearts and reinforced them with a spirit from Him, and He will admit 
them into gardens underneath which rivers flow, wherein they will abide, God 
being content with them, and they being content with Him. Those [they] are 
God’s confederates. Assuredly it is Gods confederates who are the succcssjul. 
{Al-Mujadilah, 58:22) • Their reward with their Lord will be Gardens oj 
Eden underneath which rivers flow, wherein they shall abide forever. God is 
content with them, and they are content with Him. That is [the reward] for 
him who fears his Lord. {Al-Bayyinah, 98:8) ^ They will swear to you, that 
you may be content with them; but if you are content with them, God will 
surely not be content with the wicked folk. (Al-Tawbah, 9:96) 

We mentioned this previously as a kind of love in Chapter 21: The Diffennl 
Kinds of Love. 


sly as one of the kinds of love in Chankt 
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• drawing near {al-taqarrub): 

Drawing near’ is a stage of love, and both human love for God and human be¬ 
ings’ love for one another require ‘drawing near’ God says: 

And We called him from the right side of the Mount and We brought him 
near in communion. {Maryam, 19:52) • You will truly find the most hostile 
of people to those who believe to be the Jews and the idolaters: and you will 

tndyfind the nearest of them in love to those who believe to be those who say 
Verily, we are Christians’; that because some of them are priests and monks, 

and because they are not disdainful. (Al-Ma’idah, 5:82) 

Wemenlioned this previously as a kind of love in Chapter 21; The Different 
Kinds of Love. 


twill OR DESIRE (aL-IRADAH): 

iVill (or desire) is a stage of love, and both human love for God and human 

brings love for one another require will. God says: 

Divorced women shall wait by themselves for three periods. And it is not law¬ 
ful for them to hide what God has created in their wombs if they believe in 
God and the Last Day. Their mates have a better right to restore them in such 
tme if they wish (aradu) to set things right; women shall have rights similar 
to those due from them, with justice; but their men have a degree above them; 
GodisMighty, Wise. {Al-Baqarah, 2:228) ^ And restrain yourself patiently 
along with those who call upon their Lord at morning and evening, desir¬ 
ing His Countenance; and do not let your eyes overlook them desiring the 
glitter of the life of this world. And do not obey him whose heart We have 
made oblivious to Our remembrance, and who follows his own whim, and 
whose conduct is [mere] prodigality. (Al-Kahf, 18:28) • And do not drive 
away those who call upon their Lord at morning and evening desiring His 
countenance. You are not accountable for them in anything; nor are they 
amntahk for you in any thing, that you should drive them away and be of 
the evildoers. (Al*An'am, 6:52) 

Vie menlioned this previously as aldnd of love in Chapter 2.1: 
kisoilove. 




^.SlEKWG (aL-IBTIGHA'')*. 

' Wing isasla^e oflove, andboth human love for God and human beings’ \ove 

\ i(Moi\canol\\er require seeldng. God says: But there are other men who sell them- 
itlves, seeking Goffs pleasure; and God is Gentle with His servants. (,Al-Baqarah, 
uo]) I But only seeking the pleasure o/his Lord the Most High. (,Al-A"la, 92,:2.o") 

\ Vic mentioned this previously as a Idnd of love In Chapter 2.1: The D iffer ent 

\ ^dsollove. 

1 lOKGWO (aL-RAGHAB)*. 

I t 

I is a stage of love, and both human love for God and human beings’ 

1 for one another require longing. God says: 
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And long your for Lord. (Al-Sharh, 94:8) They will ask you for a pronounce 

ment concerning women. Say: 'Godpronounces to you concerning them, and 
what is recited to you in the Book, concerning the orphan women to whom 
you do not give what is prescribedfor them, for you long to marry them, and 
the oppressed children, and that you dealjustly with orphans. What-ever good 
you do, God is ever Knower of it’. (Al-Nisa’, 4:127) ^ So We responded to 
him, and gave him John, and We restored [fertility to] his wife for him. Trui)' 
they would hasten to good works, and supplicate Us out of longing and in awe, 
and they were submissive before Us. {Al-Anbiyd, 21:90) 

We mentioned this previously as a kind of love in Chapter 21: The Difaf 
Kinds of Love. 


11. PROTECTING FRIENDSHIP (al-WILAYAH): 

‘Protecting friendship* is a stage of love, and both human love for God and 
human beings* love for one another require ‘protecting friendship! God sap: 

Truly my Protecting Friend is God Who reveals the Book, and He takes charge 
of the righteous. (Al-A'raf, 7:196) • Assuredly Gods friends, no fear shall 
befall them, neither shall they grieve. (Yunus, 10:62) ® My Lord, indeed 
You have given me [something] of sovereignty and You have taught me the 
interpretation ofevents. Originator of the heavens and the earth! You are my 
Protecting Friend in this world and the Hereafter. Take me [in death] to You 
in submission [to You] and join me to the righteous’. (Yusuf, 12:101) Let 
not the believers take the disbelievers as protecting friends, rather than the 
believers—for whoever does that, does not belong to God in anyway—unless 
you protect yourselves against them, as a safeguard. God warns you of His 
Self: and to God is the journey’s end. (Aal 'Imran, 3:28) 

We mentioned this previously as a kind of love in Chapter 21: The Different 
Kinds of Love. 


12. CLOSE FRIENDSHIP (aL-KHULLAH): 

‘Close friendship’ is a stage of love, and both human love for God and human 
beings’ love for one another require close friendship. God says: 

O you who believe, expend of what We have provided you with before there 
comes a day in which there shall be neither commerce, nor close Jrienddiip, 
nor intercession. And the disbelievers—they are the evildoers. (Al-Baqarah, 
2:254) € Close friends will, on that day, be foes of one another, except for 
the God-fearing. (Al-Zukhruf, 43:67) ^ And God took Abraham for a close 
friend. (Al-Nisa’, 4:125) 

We mentioned this previously as a kind of love in Chapter 21: The Different 
Kinds of Love. 


13. JOY (al-farah): 

Joy is a stage of love, and both human love for God and human beings’love for 
one another require joy. God says: 
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•/„ the bounty of God, and in His mercy in that let them rejoice: it is 
Mterfhan what they hoard’. (Yunus, 10:58) • Rejoicing in what God has 
them of His bounty, and rejoicing, for the sake of those who have not 
fonieii ihnn but are left behind, that no fear shall befall them, neither shall 
j\t)‘grieve. (AalLmran, 3:170) • God expands provision for whom He will, 
id straitens for whomever He will; and they rejoice in the life of this world, 
d the life of this world in the Hereafter, is but [a briefJ enjoyment. (Al-Ra'd, 
13.16) •' But they split into sects regarding their affair, each party rejoicing 
inwhatilhad. (Al-Mu’minun, 23:53) 


II rRANQUiuiTY (al-sakan): 

funijiiHlityisastageoflove, and both human love for God and human beings’ 
hteforone another require tranquillity. God says; And of His signs is that He 
0 td for you from yourselves mates that you might find tranquillity by their 
dt. and He ordained between you affection and mercy. Surely in that there are 


\’Ar,\p(iyplf-^Ao reliixt. (Al-Rum, 30:21) 


.HOPE OR EXPECTANCY (aL-RA/A ’): 

•[ipe (or expectancy) is a stage of love, and both human love for God and hu- 
rifibeings love for one another require hope. God says: 

Truly those who do not expect to encounter Us, and are content with the life 
ofthis world, and feel reassured in it, and those who are heedless of Our signs. 

(Jun«5,10:7) f Be not faint in seeking the enemy; if you are suffering, they 
are also suffering as you are suffering: and you hope from God that for which 
theycannot hope. God is ever Knower, Wise. (Al-Nisa’, 4:104) • Verily there 
is for you a beautiful example in the Messenger of God for whoever hopes 
forfthe encounter with] God and the Last Day, and remembers God often. 

(Al-Ahzab, 33:21) ® And as for menopausal women who do not expect to 
marry, they would not be at fault if they put off their clothes in such a way as 
mtto display adornment; but to refrain [from doing so] is better for them; 
ondQod is Hearer, Knower. (Al-Nur, 24:60) 


Faction (al-‘amal): 

.Action is a stage of love, and both human love for God and hu.man beings* love 
ioi one another require action. God says: 

And they raced to the door, and she tore his shirt from behind, whereupon 
tkyencountered her master at the door. She said, ‘What is to be the requital 
0) him who intends evil against your folk, but that he should be imprisoned, 
orfsufferl a painful chastisement?’(Yusuf, 12:25) ^ She said, 'This is he on 
vhose account you blamed me. Indeed I did attempt to seduce him, but he 

vitkheld himself Yet if he does not do (ya’mal) what I bid him, he verily shall 
be imprisoned, and verily shall be of those brought low’. ( Yusuf, 12:32) • And 
^ to those who do not believe: 'Act according to your ability, we are acting! 

(Hud, 11:121) 
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17. REMEMBRANCE {aL-DHIKR): 

Remembrance is a stage of love, and both human love for God and hunjar, l 
ings’ Jove for one another require remembrance. God says: 

They said, 'By God, you will never cease remembering Joseph unlilyou are 
consumed, or you are of those who perish’. {Yusuf 12:85) 0 you who 

believe! Remember God with much remembrance. (Al-Ahzab, }y.4i) • So 
remember Me, I will remember you; and be thankful to Me, and be not un- 
grateful towards Me. {Al-Baqarah, i:\sz.) ^ And when you have performed 
your holy rites, remember God as you remember your fathers, or yet more 
intensely. There are some people who say, 'Our Lord, give to us in this world] 
such people will have no part in the Hereafter. (Al-Baqarah, 2:200) 

j8. communion (aZ-JVA/ tVA ): 

Communion is a stage of love, and both human Jove for God and human beings 
love for one another require communion. God says: And We called him from 
the right side of the Mount and We brought him near in communion. (Maryam, 
19:52) • We Icnow best what they listen to when they listen to you, and when 
they are in secret communion, when the evildoers say: 'You are onlyfollowing a 
man bewitched'. (Al-Isra’, 17:47) 

19. TRIAL (aL-IBT/LA ): 

‘Trial' is a stage of love, occurring in both human love for God and human be¬ 
ings' love for one another. God says: 

It was there that the believers were [sorely] tried, and were shaken with a 
mighty shock. (Al-Ahzab, 33:11) ^ And when his Lord tested (ibtila) Abra¬ 
ham with certain words, and he fulfilled them. He said: 7 make you a leader 
for the people’. Said he, 'And of my seed?’ He said, 'My covenant shall not 
reach the evildoers’. (Al-Baqarah, 2:124) 

20 . SERENITY (aL-ITmTnAN): 

Serenity is a stage of love, and both human love for God and human beings ! 
love for one another require serenity. God says: I 

Truly those who do not expect to encounter Us, and are content with the 
life of this world, and feel serene therein, and those who are heedless of Our 
signs. (Yunus, 10:7) ^ Those who believe and whose hearts are made serene 
(tatma'innu) by God's remembrance. Verily by Gods remembrance are hearts 
made serene. (Al-Ra'^d, 13:28) 

21. KNOWLEDGE (aL-^^ILM); 

Knowledge (about the beloved) is a stage of love, and both human love lot God 
and human beings’ love for one another require knowledge. God says: 

So exalted be God, the King, the Truth. And do not hasten with the Quran 
before its revelation is completed for you, and say, 'My Lord, increase me in 
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hiimhlge'. (Ta Ha, 20:114) * He said, 'What was your business, women, 
you solicited Joseph?’ 'God preserve usl’ they said. ‘We Jcnow of no evil 
inliim'. The Chief of the Court’s wife said, 'Now the truth is out; it was J who 
0-mpled to seduce him and he is indeed of the truthful’. / ‘That is so that he 
0y know I did not betray him in his absence, and that truly God does not 
mde (to success! the guile of the treacherous. ( Yusuf, 12:51-2) 

' Thus the women in the verse above did not solicit Joseph as they knew 
y would not respond. Potiphar’s wife solicited him but she was not success- 
(iiJjs she did not Icnow him well enough (to Jcnow that he would never give 
iflioher). Later (a/ter she had finally understood him), she says that she did 
joi betray him in his absence so that he might know that about her (and thus 
perhaps love her for it). 

11KECOGNITION (Al-AfA^R/FA//): 

Cognition is a stage of love, and both human love for God and human beings’ 
Ifflefor one another require recognition. God says: 

Those to whom We have given the Scripture, they recognise him, as they 
ncognise their sons; even though there is a party of them that conceal the 
truth, while they know. (Al-Baqarah, 2:146) And when they hear what 
has been revealed to the Messenger, you see their eyes overflow with tears 
btcme of what they recognise of the truth. They say, ‘Our Lord, we believe, 
somscribe us among the witnesses. (Al-Ma’idah, 5:83) • And on the day 
dien He shall gather them as if they had not tarried, but an hour of the day, 
ncognising one another; those will verily have lost who denied the encounter 
withGod, for they were not guided. (Yunus, 10:45) • O mankind! We have 
indeed created you from a male and a female, and made you nations and 
tribes that you may come to recognise one another. Truly the noblest of you 
mthesigkof God is the most God-fearing among you. Truly God is Knower, 
AH’flrf.{Al-Hujurat, 49:13) And what she worshipped besides God barred 
her, for she belonged to disbelieving folk. / It was said to her, ‘Enter the palace 
(yiwayf. And when ihe saw it, she supposed it to be a pool, and so she bared 
herlegs. He said,‘It is a hallway paved [smooth] with crystal’. She said, ‘Aiy 
Lord.indeed 1 have wronged mysel/, and I submit with Solomon to God, the 
lord of the Worlds’. (Al-Naml, 47:43-44) 

iVWiioicvJiSH (al-mashi’ahV. 

^^ifjsvj\s\v)\S2SUgeof\ove, and both bun\an\ove for God and Vivimam he- 
i mWfoi oae auotbet tequire wiW. God says: 

I ^ 

\ Tour women are a tillage Jor you; so come to your tillage as you wish; and 
\ ogn(or your souls; and/ear God; and know that you shall meet Him; and 
I pvegood tidings to the believers. (Al-Baqarah, 2:223) • You will see the 
\ wrongdoers apprehensive because 0/ what they had earned; and it will surely 
1 befall them; but those who believe and perform righteous deeds will be in the 
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lushest Gardens. They will have whatever they wish near their Lord; that is iIk 

great favour. (Al-Shura, 42:22) ^ They shall have whatever they wish with 

their Lord. That is the reward of those who are virtuous. (AZ-Zt/mar, 39:34) 

24. FEAR (aL-KHAWF): 

Fear is a stage of love, inevitably occurring in both human love for God and 
human beings’ love for one another. God says: 

And remember your Lord within yourself humbly, and fearfully, and more 
quietly than speaking out loud at morning and evening. And do not be anm^ 
the heedless. {Al-A^raf 7 : 205 ) They fear their Lordfrom above them, and 

they do what they are commanded. (AI-Nahl, 16 : 50 ) # And let them fear 
those who, if they leave behind them weak offspring would be afraid for them; 
let them fear God and speak pertinent words. (Al-Nisa, 4:9) 

25. GRIEF (aL-HUZN): 

Grief is a stage of love, inevitably occurring in both human love for God and 
human beings’ love for one another. God says: 

He said, 'Lo! It grieves me that you should go with him, and I fear lest the 
wolf devour him, while you are heedless of hint'. (Yusuf 12:15) And he 
turned away from them and said, ‘Alas, my grief for Joseph!'And his eyes 
turned white with grief, such that he was [filled] with suppressed agony. (Yusuf, 
12 : 84 ) ybu may put off whomever of them you wish and consort whom¬ 
ever you wish, and as for whomever you may desire of those whom you have 
set aside, you would not be at fault. That makes it likelier that they will be 
comforted and not grieve, and that they will be satisfied with what you pve 
them, every one of them will be well-pleased with what you give her. And God 
knows what is in your hearts. And God is Knower, Forbearing. (Al-Ahzab, 
33 : 51 ) ^ Nor against those who, when they came to you so that you mi^htgve 
them a mount—you having said to them, 7 cannot find [a mount} whereon 
to mount you' turned back, their eyes flowing with tears for grief that they 
could not find the means to expend. (Al-Tawbah, 9:92) 

26. SUFFERING (aL-ALAM): 

Suffering is a stage of love, inevitably occurring in both human love for God and 

human beings’ love for one another. God says; Be not faint in seeking the enemy; 
if you are suffering, they are also suffering as you are suffering; and you hope from 
God that for which they cannot hope. God is ever Knower, Wise. {Al-Nisa’, 4:104) 

27 . WEEPING (aL-BUKA ): 

Weeping is a stage of love, and both human love for God and human beings 
love for one another require weeping. God says: 

Those to whom God has been gracious from among the prophets of the seed of 
Adam, and of those whom We carried with Noah, and of the seed of Abraham, 
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, and from among those whom We guided and chose, when the 
f„oftbe Compassionate One were recited to them, they would fall down 

ll\stfiilingand weeping (Maryam, 19:^8) • Nor against those who, when 

aime to you so that you might give them a mount—you having said to 
‘I cannot find fa mount] whereon to mount you turned back, their 
nrsflowing with tears for grief that they could not find the means to expend. 
Hl-Tawbah, 9 : 92 ) 

jJCHANGE (AL-TAGHYIr): 

Cliinge is a stage of love, and both human love for God and human beings* 
lortloroneanother require change (in the lover himself or herself). God says: 

And turn (penitently] to your Lord and submit to Him, before the chastisement 
miesonyou, whereupon you will not be helped. / Andfollow the best of what 
Im been revealed to you from your Lord before the chastisement comes on 

pusuddenly while you are unaware. (Al-Zumar, 39:^4-55) * ‘That is so 
tbotbe may know I did not betray him in his absence, and that truly God does 
nolguide (to success] the guile of the treacherous. / Yet I do not exculpate my 
msoul; verily the soul is ever inciting to evil, except that whereon my Lord 

Ivssmercy. Truly my Lord is Forgiving, Merciful*. (Yusuf, 12:52-53). 

Love produces a change in the one who loves; thus Potiphar s wife (Zulai- 
lliah),alierbetra)ing her husband, refuses to betray Joseph and admits her 

(jrlierwanton behaviour. Similarly, when people love God they submit and 
Himpenitenlljr to Him; and this means that a change takes place in their souls. 

19.CONTRACTION (aL-QABD): 

Contraction is a Stage of love, inevitably occurring in both human love for God 
and human beings’love for one another. God says: Who is he that will lend God 
ilmlhatisgood,and He will multiply it for him manifold? God contracts and 
afmids;and to Him you shall be returned. (Al-Baqarah, 2:245) 

)0. EXPANSION (aL-BAST): 

bpinsionisastageoflove, necessarily occurring in both human love for God 
uidhumanbeings love for one another. God says: Who is he that will lend God 
iiloiiii that is good, and He will multiply it for him manifold? God contracts and 
ttpands; and to Him you shall be returned. {Al-Baqarah, 2:245) 

I lUEED FOR SECLUSION (aL-HA/AH ILA AI- KHA I,WAH); 

\ Hjvinga'need for seclusion is a stage of love, and in both human love for God 
I Jndhumanbeings love for one another there occurs a need for seclusion. God 
I 'ivs: He said,‘My Lord, prison is dearer to me than that to which they are urging 
\ '^(■kd'ijYou do not fend off their wiles from me, then I shall tend towards them 
1 hecotne of the ignorant. {Yusuf, 12:33) 

I note here that ]oseph having (earlier) seen ‘His Lord's proof, did 
I prison is better for me, but rather said: ffrison is dearer to me\ Thus 
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Joseph was eager to enter prison because (presumably) he loved to 
his Lord without any disturbances. 


'nvoi^ 


32. PATIENCE (AL-SABJf): 

Patience is a stage of love, and both human love for God and human beiu^j. 
love for one another require patience. God says; 


A ttd they came with false blood on his shirt. He said: ‘Nay, but your souls 
have beguiled you into something. Yet beautiful patience! And God is ihe One 
Whose succour is sought in that [predicament) which you describe’. (Yusuf, 
12:18) ^ ‘Nay’he said, 'but your souls have beguiled you into something. Yel 
beautiful patience! It may be that God will bring them all [back] to me. Indeed 
He is the Knower, the Wise’. (Yusuf 12:83) ® The Lord of the heavens and 
the earth and all that is between them. So worship Him and be steadfast (ista- 
bir) in His worship. Do you know [of] anyone who could be His namesake! 
(Maryam, 19:65) And restrain (asbir) yourself patiently along with those 
who call upon their Lord at morning and evening, desiring His Countenance; 
and do not let your eyes overlook them desiring the glitter of the life of this 
world. And do not obey him whose heart We have made oblivious to Our 
remembrance, and who follows his own whim, and whose conduct is (mere] 
prodigality (Al-Kahf, 18:28) 


33. HOPE (al-amal): 

Hope is a stage of Jove, and both human love for God and human beings’love 
for one another require hope. God says: 

He said: 7 complain of my anguish and grief only to God, and I know from 
God what you do not know. / O my sons, go and enquire about Joseph and 
his brother, and do not despair of God’s [gracious] Spirit. Indeed none de¬ 
spairs of the [gracious] Spirit of God save the disbelieving folk’. (Yusuf, 12:86- 
87) • Wealth and children are an adornment of the life of this world. But 
the enduring things, the righteous deeds — [these] are better with your Lord 
for reward and better in [respect of] hope. (Al-Kahf, 18:46) ® Leave them 
to eat and to enjoy, and that they be diverted by hope, for they will come to 
know. (Al-Hijr, 15:3) 


34. JEALOUSY (al-ghirah): 

Jealousy is a stage of love, and both human love for God and human beings 
love for one another require jealousy. God says; 

You do not worship, apart from Him anything but [mere] names that you have 
named, you and your fathers. God has not revealed any warrant regarding 
them. Judgement belongs only to God. He has commanded that you worship 
none but Him. That is the upright religion, but most people do not know. 

( Yusuf, 12:40) • When they said: ‘Surely Joseph and his brother are dearer 
to our father than we are, though we be a [hardy] band. Lo! our father is in 
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I Mnitberralion. / Kill Joseph or cast him away into some land so that your 
I might be solely concerned with you, and that thereafter you might be a 

folk'. (Yusuf, 12:8-9) • ’.-.and J am the first of the believers’. (Al- 
1 mf, 7143) * dnd / did not create the jinn and mankind except that they 
f ^worship Me. (Al-Dhariyat, 51:56) Say: ‘Shall J take as a protector 
than God, the Originator of the heavens and the earth. He Who feeds 
jd is not fed!’Say: 'I have been commanded to be the first to submit, and: 
ptnotbeamong those who associate others”’. (Al-An'am, 6:14) • And your 
I lodhas decreed that you worship none save Him, and kindness to parents. 
j tj tky should reach old age with you, one of them or both then do not say 
I athtni'Fie tior repulse them, but speak to them gracious words. (Al-Jsra’, 

I pi) • Say: 'If the Compassionate One had a son, J would have been first 
I 0ongthe worshippers. (ATZukhruf, 43:81) 

W’e note here that Joseph’s'ftSi brothers were jealous of him because of their 

jtliefs love for him. 

W'f note here also that the Messenger of God was commanded to say: 

imldhavebeenfirst among the worshippers’, and that JVloses said: ‘I am 
tcffdojthe believers’. We infer from this that Gods messengers experience a 
kind of jealousy because of their ardent Jove for God; and God knows 
|«iAjidcan we consider that when God forbids that anything be associated 
liHim, that this is a kind of jealousy towards His servants? God Icnows best. 

finally, we note that in the Qur’an and in Islamic Shan ah if a husband 
joilhifedefinitivelydivorce, they may not be remarried until the wife marries 
loodier man first and then divorces him (if she wants to, of course). God says: 

Ijktdivorces her, she shall not be lawful to him after that, until she marries 
miher husband. If he divorces her, then neither of them would be at fault 
lorttum to each other, if they think that they will maintain God 's hounds. 
loK ore God’s bownds, which He makes clear to a people who have knowledge. 
iAl-Biu|arah, 2:230) 

\ Hwe we see bow jealousy (amongst other emotions) helps to rejuvenate 

\ 'iKuii 4 '\tsraYsVery. 

\ w^hwgIal-liqa’): 

\ \saslage of love, occurring in both human love for God and biuman 

\ 'Qp love for man. God says: 

1 ymwomen arc a tillage/or you; so come to your tillage as you wish; and of- 
1 Iff for your souls: and fear God; and know that you shall meet Him; and give 
1 ^lidingstothebelievers. (Al-Baqarah, 2:22.^) • And when Saul went 
forth with the hosts, he said, 'God will try you with a river; whoever drinks 
<iliUsnotofme,and whoever tastes it not, he is of me, except for him who 
‘«io[iitipwithhishand. But they drank of it, except a few of them; and when 
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. e crossed it, with those who believed, they said, * We have no power tc^ 
against Goliath and his troops\ Those who thought they would meet Goii^ 

'How often a little company has overcome a numerous one, by Gods lerty^^ 
and God is with the patient*. {Al-Baqarah, 2:249) ^ Who reckon that ^ 
shall meet their Lord, and that to Him they are returning (AbBarjarah, 

We mentioned this previously in Chapter 18: Conjugal Love. 

36 . COMPANY {al-ma*iyyah): 

Company (literally, Vith-ness) is a stage of love, occurringin both human loi, 
for God and human beings’ love for one another. God says: 

Muhammad is the Messenger of God, and those who are with him orchard 
against the disbelievers, merciful among themselves. You see them howiai 
prostrating [in worship]. They seek favour from God and beatitude. Their 
mark is on their faces from the effect of prostration. That is their description 
in the Torah, and their description in the Gospel is as a seed that sends forth 
its shoot and strengthens it, and it grows stout and rises firmly upon its stalk, 
delighting the sowers, so that He may enrage the disbelievers by them. God has 
promised those of them who believe and perform righteous deeds for fiveness 
and a great reward. (Al-Fath, 48:29) If you have sought a judgement, the 

judgement has now come to you; and if you desist, it will better for you. But 
if you return. We shall return, and your host will not avail you in any way, 
however numerous it be; and verily God is with the believers. (Al-Anfal, 8 : 19 ) 

37. COMFORT OF THE EYE (qURRAT AL-'aYN): I 

The beloveds becoming The comfort of the lovers eye is a stage of love, oc¬ 
curring in both human love for God and human beings love for one another 
God says: 

And submit patiently to the judgement of your Lord, for surely you are be¬ 
fore Our eyes. And glorify with praise of your Lord when you rise. (Al-Tur, 
52:48) And those who say, 'Our Lord! Grant us in our spouses and our 
offspring a joyful sight {qurata ayun), and make us paragons for the God- 1 

fearing*. {Al-Furqan, 25:74) 

THE STAGES OF HUMAN BEINGS' LOVE FOR GOD 

In this section, we list the stages of love which pertain to mans love for God 
(These may or may not also apply to human beings’ love for each other, but 
we have not found them in that context in the Holy Qur’an). These stages are: 

38. LOVE (al-wudd): 

The type of love called wudd is one of the stages of love, and human love for 

God requires wudd. God says: Truly those who believe and perform righteous 
deeds—for them the Compassionate One shall appoint love (wudd). (Maryam, 
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mentioned this previously as a kind of love in Chapter 21: The Dif- 
^ Kinds of Love. 

..COSCERN(AL‘SHAfAQAH): 

Mcrn is one of the stages of love, and human love for God requires concern. 

(yti»)tSurely those who, for fear of their Lord, are concerned. {Al-Muminun, 

We mentioned this previously as a kind of love in Chapter 21: The Dif- 
Linds of Love. 


COMFORTABLE FAMILIARITY (aL-[/JVS, AL-ISTI'nAS): 

loinmie fmiliarity* (in speech) is a stage of love, occurring in human love 

fijfCod. God says: 


Oyou who believe, do not enter the Prophets houses unless permission ii 
granted you to [sharej a meal without waitingfor the [right] moment. But 
when you are invited, enter, and, when you have had your meal, disperse, 
without any seeking comfort in conversation. Indeed that is upsetting for the 
Prophet, and he is [too] shy of you, but God is not shy ofthe truth. And when 
pu ask anything of [his] womenfolk, ask them from behind a screen. That 
IS purer for your hearts and their hearts. And you should never cause the 
Messenger ofGod hurt; nor ever marry his wives after him. Assuredly that in 
Godssight would be very grave. (Al-Ahzab, 33:53 ) 


^i?iace(al-salam): 

he in stage of love, and human love for God requires peace. Ood says: 

Thejfwilhiot hear therein any vain talk or any sinful words, / but only the 
saying, 'Peace!'‘Peace!*(Al-Waqfah, 56:25-26) And God summons to 

the Abode of Peace, and He guides whomever He wills to a straight path. 
(Iuumj, 10:25) $ ‘Peace!*—the word from a Lord [Who is] ALerciful. (Ya 
Sin, 36:58) The Night of Ordainment is better than a thousand months. / 
h angels and the Spirit descend in it by the leave of their Lord with every 
(ommnd. / Peace—it is until the rising of the dawn. (Al-Qadr, 97:3—5) 


31.SUFFICIENCY (AL-IKTIFAjl 

Mciency’ is a Stage of love, and human love for God requires having ‘suf- 
fency’. God says: 

Mftheybelieveinthelikeofwhatyou believe in, then they are truly guided; 
but if they turn away, then they are clearly in schism; God will suffice you 

apinst them; He is the Hearer, the Knower. (Al-Baqarah, 2:137) Does 

Godnot suffice His servant? Yet they would frighten you of those besides Him. 

kdwhomeverGodleadsastray, for him there is no guide. (Al-Zumar, 39:36) 

^urahtude or thankfulness (al-shukr): 

^iie(orth;»nkhjlness) is a stage of love, and human love for God requires 
God says: 
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And We have enjoined man to be kind to his parents. His mother carries him 
in travail, and gives birth to him in travail, and his gestation and his wean 

ing take thirty months. So that when he is mature and reaches forty yearshe 
says, 'My Lord! Inspire me to give thanks for Your favour with which You have 
favoured me and my parents, and that I may act righteously in a way that will 
please You, and invest my seed with righteousness. Indeed I repent to You and 
I am truly of those who submit [ to You]\ (Al-Ahqaf 46:15) f And when your 
Lord proclaimed: 'If you are thankful, then assuredly I shall give you more, 
but if you are thankless, My chastisement is indeed severe. (Ibrahim, 14:7) 

44. TRUST (al-tawakkul): 

Trust is a stage of love, and human love for God requires trust. GodsaysM/irf 
He will provide for him from whence he never expected. And whoever puts hu 
trust in God, He will suffice him. Indeed God fulfils His command. Verily God 
has ordained for everything a measure. (Al-Talaq, 65:3) 

45. ‘expansion of the breast’ (inshirah al-sadr): 

‘Expansion of the breast’ is a stage of love, and human love for God requires 
expansion of the breast. God says: 

Is he whose breast God has opened (sharaha) to Islam, so that he follows a 
light from his Lord [like he who disbelieves]? So woe to those whose hearts 
have been hardened against the remembrance of God. Such are in manifest 
error. (Al-Zumar, ^9:22) v* Did We not expand your breast for you? (Al- 
Sharh, 94:1) 

46. ‘softening of the skin’ (layn al-jild)'. 

‘Softening of skin’ is a stage of love, and human love for God requires that the 
skin soften. God says: 

God has revealed the best of discourses, a Book, consimilar in coupled phras¬ 
es—whereat quiver the skins of those who fear their Lord; then their skins 
and their hearts soften to the remembrance of God. That is Gods guidance, 
by which He guides whomever He wishes; and whomever God leads astray, 
for him there is no guide. (Al-Zumar, 29:23) 

47. ‘softening of the heart’ (layn al-qalb): 

‘Softening of the heart’ is a stage of love, and human love for God requires that 
the heart soften. God says: 

God has revealed the best of discourses, a Book, consimilar in coupled phras¬ 
es—whereat quiver the skins of those who fear their Lord; then their skins 
and their hearts soften to the remembrance of God. That is Gods guidance, 
by which He guides whomever He wishes; and whomever God leads astray, 
for him there is no guide. (Al-Zumar, 29:23) 
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ERIKGOF the skin’ (QASH'aRIRAT AL'/ILD): 


^fing of the skin’ is a stage of love, and human Jove for God requires that 
u iJtin quiver. God says: 


(jid has revealed the best of discourses, a Book, consimilar in coupled phras- 
(i-whereat (juiver the skins of those who fear their Lord; then their skins 
jrJ their hearts soften to the remembrance of God. That is God's guidance, 
b which He guides whomever He wishes; and whomever God leads astray, 
forhitn there is no guide. (Al-Zumar, 29:23) 


^ trembling of the heart’ {wa/l al-qalb): 

Iffmbling of the heart’ js a stage of love, and human love for God requires that 

die heart tremble. God says: 

Ihrbelievers are only those who, when God is mentioned, their hearts trem- 
mdttdwhen His verses are recited to them, they increase their faith, and 

who rely upon their Lord. (Al-Anfal, 8:2) ^ Who, when God is mentioned, 

tharhearts tremble, and who endure [patiently] whatever may befall them, 
lOiJ who observe prayer, and who, from that which We have provided them, 
aped (Al-Hajj, 22:35) 


50. DEVOTION (aL-TABATTUL): 

Nlion is a stage of love, and human love for God requires devotion. God 

m Ad mention the Name of your Lord, and devote yourself [exclusively] to 
Ik with complete devotion. (Al-Muzzammil, 73:8) 


51 HUMBLE OBEDIENCE (aL-IKHBAT): 

Hiiinbleobedienceisastage of love, and human love for God requires humble 
^tnct(jodsiys: And for every community. We have appointed a [holy] rite 
iiilllify might mention God's Name over the livestock that He has provided them. 
kmiGdisOneGod, so submit to Him. And give good tidings to the humbly obe- 
iflil, (Al-Hajj, 22:34) 


^nUWUNGlN PENITENCE (aL-INABAH): 

Imgin penitence is a Stage of love, and human love for God requires that 
out tom in penitence to Him. God says. 

Andlkosewho disbelieve say, ‘Why has not some sign not been revealed him 
\ from his Lord?’ Say: indeed God sends astray whomever He will, and He 
\ JuidestoHimthose who turn in penitence’. (Al-Rfl'd, 13:27) # And turn 
I Iptniienlly] to your Lord and submit to Him, before the chastisement comes 
1 onyou, whereupon you will not be helped. (Al-Zumar, 39:54) 


I ilHUMlllTY(AL-TADARRLl’): 

Humility is a stage of love, and human love for God requires humility. God 
I ^GahponyourLordhumbly and quietly. Truly, He loves not the aggressors. 
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(Al-A^raf, 7:55) And remember your Lord within yourself, humbly, and fegj 
fully, and more quietly than speaking out loud at morning and evening. Andi 
not be among the heedless. (Al-A^raf 7:205) 


54. REPENTANCE (aL-TAWBAH): 

Repentance is a stage of Jove, and liuman love for God requires repentance 
God says: 


And when Moses came at Our appointed time, and his Lord spoke with him, 
he said. My Lord! Show me that I may behold You!’Said He, ‘You shall not 
see Me, but behold the mountain, and if it remains, in its place, then you shall 
see Me’. And when his Lord revealed Himself to the mountain He levelled it to 
the ground and Moses fell down senseless. And when he recovered his senses 
he said, 'Glory be to You! I repent to You, and I am the first of the believers'. 
(Al-AWaf 7:143) 


55. ASKING FORGIVENESS (aL-ISTIGHFAR): 

Asking forgiveness is a stage of love, and human Jove for God requires (ha( one 
ask forgiveness. God says: 


And ask forgiveness of your Lord, then repent to Him. Truly my Lord is Mer¬ 
ciful, Loving. (Hud, 11:90) ...And seek forgiveness from God; assuredly 
God is Forgiving, Merciful. (Al-Muzzammil, 73:20) t- And [biddingyouj: 
'Ask forgiveness of your Lord, then repent to Him, and He will give you fair 
enjoyment until a time appointed, and He will give every person of merit, Ithe 
due for] his merit. But if you turn away, I fear for you the chastisement of an 
awful day. {Hud, 11:3) 'f- I said, 'Ask your Lord for forgiveness. Assuredly He 
is ever Forgiving.' (Nuh, 71:10) 


56. ‘hastening to please’ (al- ajal lil-tardiyah): 

‘Hastening to please’ the Beloved is a stage of love, occurring in human love 
for God. God says: 


He said, 'They are close upon my track, and I hastened to You, my Lord, that 
You may be pleased'. {Ta Ha, 20:84) • And We have enjoined man to be 
kind to his parents. His mother carries him in travail, and gives birth to him 
in travail, and his gestation and his weaning take thirty months. So that when 
he is mature and reaches forty years he says, 'My Lord! Inspire me to give 
thanks for Your favour with which You have favoured me and my parents, 
and that I may act righteously in a way that will please You, and invest my 
seed with righteousness. Indeed I repent to You and I am truly of those who 
submit [to You]’. {Al-Ahqaf, 46:15) 


57. CALLING UPON OR SUPPLICATION {aL-DITa'): 

To call upon or supplicate God is a stage of love, and human love for God re¬ 
quires that one caU upon Him. God says: 
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Who (rented you from a single soul, and made from him his spouse 
take rest in her. 'fhen, when he covered her, she bore a light 


I moved to and fro with it; but when she became heavy, they cried 


to God their Lord, 'If You give us one that is sound, we indeed shall be 
■/the ihankful’. (ALAfaf 7:189) • And those who say, 'Our Lord! Grant 
0in our spouses and our offspring a joyful sight, and make us paragons for 
the Cod fearing . {Al-Furqan, iS'Jd) And when My servants question 

„ni(OficerningMe, lam near; [answer the call of the caller when he calls to 
\ff;so lei them respond to Me, and let them believe in Me that they might go 
ffijil. lAl-Baejarah, 2:186) ^ And your Lord has said, 'Call on Me and I 
J respond to you. Surely those who disdain to worship Me shall enter Hell 
juitedylhumiliated'. (Ghafir, 40:60) 


^kemembrance (al-tadnar/cc/r): 

jpefnhance is a stage of Jove, and human love for God requires remembrance. 
Truly the God fearing, when a visitation from Satan touches them, they 
and then see clearly. (Al-A'raf, 7:201) 

j^fOLLOWING { al-ittiba ’): 

flowng’isaslageoflove, and human Jove for God requires ‘following! God 

Suf. If you love God, follow me, and God will love you more, and forgive 
|t)n)'eur sins; God is Forgiving, Merciful.' (Aal Imran, 3:31) • Verily there 
fifor you a beautiful example in the Messenger of God for whoever hopes 
jii [ikeencounter with) God and the Last Day, and remembers God often. 
tiil-Alizflb, 33:21) 


lo’PROVlNG WHAT IS IN THE HEART* {TAMHIS AL-QALB): 

tegwhat is in the heart’ is a stage of love, and human love for God requires 
llalwliatisintheheartbe proved. God says: 

MatGod may prove the believers, and efface the disbelievers. {Aal '"Imran, 

3 m) I Then He sent down upon you, after grief, security—a slumber over- 
mnia party of you, and a party whose own souls distressed them, think- 
"imnglyofGod, thoughts of age of ignorance, saying, 'Have we any part 
yfiatever in the affairT Say: 'The affair belongs entirely to God'. They conceal 
I Mlfiififlieirhearts what they do not disclose to you, saying, 'Had we had any 
yart in the affair, we would not have been slain here'. Say: 'Even if you had 
in your houses, those for whom it had been appointed that they be slain 
mid have sallied forth to the places where they were to lie' that God might 
If) vhai was in your breasts and that He might prove what was in your hearts; 
^Godknows what is in the breasts. {Aal Tmran, 3:154) 

^^'^’certainty (al-shajcjc): 

is a stage of love, and being uncertain of the sincerity of ones love 
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(in ones eagerness for it to be compJeteJy pure) occurs in human love forQy 
God says: So, if you are uncertain concerning what We have revealed to you, 
question those who read the Scripture before you. Verily the Truth from your 1^,. 
has come to you; so do not be of the waverers. (Yunus, 10:94) 


62. DOUBT (al-rayb): 

Doubt is a stage of love, and it occurs in human Jove for God. God says: 

O mankind, if you are in doubt about the Resurrection, then lo! [cottsider 
that] We have created you from dust then, from a drop, then from a clot, then 
from a [little] lump of flesh, partly formed, and partly unformed, that V/e 
may make clear to you. And We establish in the wombs whatever We wish 
for a specified time, then We bring you forth as infants, and then that you 
may come of age. And there are some of you who are taken away, and there 
are some ofyou who are relegated to the most abject time of life, so that after 
[having had] some knowledge, he no longer knows anything. And you see the 
earth torpid, yet when We send down water upon it, it stirs, and swells, and 
grows [plants of] every delightful kind. (Al-Hajj, 22:5) And if you are in 

doubt concerning what We have revealed to Our servant, then bring a surah 
like it; and call your witnesses besides God if you are truthful. (Al-Baqarah, 
2:23) • And when Abraham said, 'My Lord show me how You give life to 
the dead’. He said, ‘Why, do you not believe?’ ‘Yes’, he said, ‘but so that my 
heart may be re-assured’. Said He, ‘Take four birds, and twist them to you, 
then set a part of them on every hill, then summon them, and they will come 
to you in haste. And know that God is Mighty, Wise’. (Al-Baqarah, 21260) 


63. ENTERTAINING THOUGHTS (aL-ZHANN): 

Entertaining thoughts and misgivings that one may be rejected by his or her 
Beloved is a stage of love; and it occurs in human love for God. God says: 

He said, ‘He has certainly wronged you by asking for your ewe that he may add 
it to his sheep. And indeed many associates infringe upon [the rights of] one 
other, except such as believe and perform righteous deeds, but few are they!’. 
And David thought that We had indeed tried him. So he sought forgiveness 
of his Lord and fell down bowing and repented. {Sad, 38:24) ^ When they 
came at you from above you and from below you, and when the eyes turned 
away [in fear], and the hearts leapt to the throats, while you entertained all 
sorts of thoughts concerning God. (Al-Ahzab, 33:10) 


64. LOOKING (aL-NAZHAR): 

Looking is a stage of love (that is, looking with ones heart); and human love 
for God requires looking. God says; 

So behold (fanzhur) the effects of God’s mercy, how He revives the earth after 
it has died. Surely He is the Reviver of the dead and He has power over all 
things. (Al-Rum, 3o:$o) Say: ‘Behold (unthuru) what is in the heavens 
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1 lift arth! But signs and warners do not avail a folk who will not 

I frU {YuntiS' 10:101) 

I .{ (al-tafakkur). 

I iflieniplation is a stage of love, and human love for God requires contempla- 
^ God says: 

I Hii\t they not contemplated themselves? God did not create the heavens and 
I thecarth, and what is between them, except with the truth and an appointed 
f.frfn But indeed many people disbelieve in the encounter with their Lord. 

[ (Al-Bum, 30:8) ^ Those who remember God, standing and sitting and on 
tlidr sides, and contemplate the creation of the heavens and the earth: ‘Our 
Lord, You have not created this in vain. Glory be to You! So guard us against 
k chastisement of the Fire. (Aal ‘Imran, 3:191) 

MEDITATION (aL-TADABBUR): 

ilflliialionisastageoflove, and human love for God requires meditation. God 
^Dolhey not meditate upon the discourse, or has there come upon them that 
todilmnot come upon their forefathers? (Al-Mu’minun, 23:68) • A Book that 
y have revealed to you, full of blessing, that they may meditate upon its signs 
f i that they who have cores may remember. (Sad, 38:29) 

r' usingR£ason’ (istYmal al-‘aql): 

liuigreason is a stage of Jove, and human love for God requires using reason. 

•dsays: 

ydyin the creation of the heavens and the earth, and the alternation of the 
ni^ht and day, and the ships that run in the sea with what profits men, and 
ihewater,Godsendsdown from the heaven with which He revives the earth 
ijtir it is dead, and He scatters abroad in it all manner of crawling thing; 
iidlk disposition of the winds, and the clouds compelled between heaven 
anilkearth—surely there are signs for a people who have reason (ya’qilun). 
lAl-Boqarah, 2:164) 

iPlRCEPIlON (aL-TABASSUR): 

1 ktplion is a stage of love, and human love for God requires perception. God 
I 'a^T.CIeorproo/s have come to you/rom your Lord; whoever perceives, then it is 
1 ji)rliijoivngood;and whoever is blind, then it will be to his own hurt. And I cim 
1 Ml a keeper over you. (Al-Aham, 6:104) 

I H CERTAINTY (aL-YAQJN): CERTAIN KNOWLEDGE ("ILM AL-YAQIN)\ 

(irtainVISION (‘aynal-yaq/n); certain truth (haqq al-yaqin): 

ffitainty is a stage of love, and human love for God requires certainty. God 
^'iMindeed! Were you to know with certain knowledge. (Al-Takathur, 102:5) 
I '^pkyouwillsurely see it with certain vision. (Al-Takathur, 102:7) This 

4 

blithe certain truth. (Al-WaqTah, 56:95) ® And assuredly it is the certain 
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truth. (Al-Haqqah, 69:51) And, finally; [AJrtd worship your Lord until Cfrt^ 
comes to you. (Al-Hijr, 15:99) 

70. ARDENT HOPE (aL-TAMA'): 

To ardently hope to attain ones goal is a stage of love, and human loveforf^ 

requires that one hope ardently. God says: And work not corruption in the 
after it has been set right, and call upon Him in fear, and in ardent hope-sure', 
the mercy of God is near to the virtuous. (Al-A'raf, 7:56) 

71. NEED FOR HUMAN COMPANY (aL-HAJAH ILA AL-JALWAH): 

The need for human company is a stage of love; people need other people to 
share with them their love for God. God says: And as for your Lords ^race^ 

proclaim [it]. (Al-Duha, 93:11) ‘Proclaiming’ God’s grace requires people to 
proclaim to, and this requires human company. 

72. IMPLORING (aL-TA AWWUH): 

Imploring—literally ‘tender-heartedness’—is a stage of love, and when people 
love God, they implore Him. God says: 

Abrahams prayerfor theforgiveness of hisfather was only because of a promise 

he had made to him; but when it became clear to him that he was an enemy 
of God, he declared himself innocent of him; truly Abraham was imploring, 
forbearing. (Al-Tawbah, 9:114) ^ Assuredly Abraham was forbearing im¬ 
ploring, penitent. {Hud, 11:75) 

73. PENITENCE (aL-AWB): 

Penitence is a stage of love, and human love for God requires penitence. God 
says: This is what you were promised—[it is] for every penitent one, who is mindful 
( Qaf, 50:32) * Your Lord knows best what is in your hearts. If you are righteous, 
then truly, to those who are penitent He is Forgiving. (Al-Isra\ 17:25) 

74. DEVOUTNESS (aL-QUNUT): 

Devoutness is a stage of love, and human love for God requires devoutness. God 
says: Or is he who is devout [in worship] in the watches of the night, prostrating 
and standing, apprehensive of the [eventuality of the] Hereafter, and hoping for 
the mercy of his Lord ... ? Say: ‘Are those who know equal with those who do not 
know?' Only people of cores remember. {Al-Zumar, 39:9) 

75. BEING OVERWHELMED (aL-QAHR): 

Being completely overwhelmed by the irresistible Beloved is a stage of love; 
and it occurs in human love for God. God says: O my two fellow-prisoners!: Are 
several lords better, or God, the One, the Irresistible (Al-Qahhar)? {Yusuf 

76. SUBMISSION (aL-ISLAM): 

Submission is a stage of love, and it means to yield completely to the will of the 
Beloved. Human love for God requires submission. God says: 
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I unMssiiitilo her, ‘Enter the palace (hallway ]'. And when she saw it, she sup- 
I nisaiittobeapool, and so she bared her legs. He said, Tt is a hallway paved 
I iftnoothf with crystal’. She said, ‘My Lord, indeed / have wronged myself, and 
1 fsMbmit with Solomon to God, the Lord of the Worlds’. (Al-Naml, 27:44) • 

I W'kmtver God desires to guide. He expands his breast to Islam; and whom - 

I orr He desires to send astray. He makes his breast narrow and constricted, as 

J pie wreengaged in ascent to the heaven. So, God casts ignominy over those 

I Mdo not believe. {Al-An‘am, 6:125) Is he whose breast God has opened 
I (ohltim, so that he follows a lightfrom his Lord [like he who disbelieves J? So 

m to those whose hearts have been hardened against the remembrance of 
' God. Such are in manifest error. {Al-Zumar, 39:22) 

{al-iman): 

filth is a stage of love, and human love for God requires faith. God says: 

Till Bedouins say, 'We believe’. Say: ‘You do not believe; but rather say, "We 
hove submitted": for faith has not yet entered into your hearts’. Yet if you obey 
God and His Messenger, He will not diminish for you anything of your deeds. 

God is indeed Forgiving, Merciful. {Al-Hujurat, 49:14) • And know that the 
^'itssengerofGod is among you. If he were to obey you in many matters, you 
viouldmelybe in trouble. But God has endearedfaith to you, adorning your 
hurls with it, and He has made odious to you disbelief and immorality and 
disobedknce. Those they are the right-minded. {Al-Hujurat, 49:7) 

;l VIRTUE (y^t-IHSAN): 

iiitue is a Stage of love, and human love for God requires virtue. God says: 

Suiosforthosewhostruggle for Our sake, We shall assuredly guide them 
inOurways, and truly God is with the virtuous. (Al-‘Ankabut, 29:69) • 

JniljGodiswiththosewhofear [God], and those who are virtuous. {Al-Nahl, 
i6;u8) A And work not corruption in the land, after it has been set right, 
mid call upon Him in/ear, and in hope—surely the mercy of God is near to 
I the virtuous. (Al-A' raf 7:56) 

1 ]5.swcEMTY (al-ikhlas): 

i kehtyisaslageoflove, and human love for God requires sincerity. God says: 

\ Indeed We have revealed to you the Book with the truth; so worship God, 

' devoting your religion purely to Him. / Surely to God belongs pure religion. 

\ Most who take besides Him patrons, [say]: ‘We only worship them so 

1 that they may bring us near to God’. God will indeed judge between them 
I concerning that about which they differ. Truly God does not guide one who 
IS aim, a disbeliever. {Al-Zumar, 39:2-3) 

THE STAGES OF HUMAN BEINGS* LOVE FOR EACH OTHER 

^•liissection, we list the stages of love which pertain to human beings’ love 
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for Other human beings as such. (These stages may or may not apply to human 
beings’ love of God, but we have not found them in that context in the Holy 
Qur’an.) These stages are: 

8o. LOVE (al-mahabbah): 

The type of love called mahabbah is one of the stages of love, and human love 
for God requires mahabbah. God says: ‘Cast him in the ark, then cast him into 
the river, and then the river shall throw him up onto the shore; [there] an enemy of 
Mine and an enemy of his shall take him'. And I cast upon you a love {mahabbah) 
from Me and that you might be reared under My eyes. (Ta Ha, 20:39) 

We mentioned this previously as a kind of love in Chapter 21: The Different 
Kinds of Love, and explained that it is either a kind of love between people, or 
from God for people. 

81. ‘the presence of beauty’ (wujud al-jamal): 

‘The presence of (physical) beauty’ is a stage of love, and human love for other 
human beings requires the presence of beauty, whether outer or inner. God says: 

And do not extend your glance toward what We have given to some pairs 
among them to enjoy, [as] the flower of the life of this world that We may try 
them thereby. And your Lords provision is better and more enduring. {Ta Ha, 

20:131) ^ And when she heard of their machinations, she sent for them and 
preparedfor them a repast. She then gave each one of them a knife and said: 

‘Come out before them!' And when they saw him, they were in awe of him 
and cut their hands, and they exclaimed: ‘God preserve us! This is no human 
being: this is but a noble angel!' {Yusuf, 12:31) 

82. MUTUAL KNOWLEDGE (aL-TA'aRUF): 

Mutual knowledge is a stage of love, occurring in human love for other human 
beings. God says: 

0 mankind! We have indeed created you from a male and a female, and made 
you nations and tribes that you may come to know one another. Truly the 
noblest of you in the sight of God is the most God-fearing among you. Truly 
God is Knower, Aware. {Al-Hujurat, 49:13) • And on the day when He shall 
gather them as if they had not tarried, but an hour of the day, knowing one 
another; those will verily have lost who denied the encounter with God,/or 
they were not guided. {Yunus, 10:45) 

83. INCLINATION (aL-MAYL): 

Inclination is a stage of love, and human love for other human beings requires 
inclination. God says: 

And God desires to turn [forgivingly] towards you, but those who follow their 
passions, desire that you incline with a terrible inclination. {Al-Nisa\ 4:27) % 
You will never be able to be just to your wives, even if you be eager; yet do not 
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incline altogether away, so that you leave her like one suspended. If you set 
things right, and fear, surely God is ever Forgiving, Merciful. {Al-Nisa\ 4:129) 

Wementioned this previously as a kind of love in Chapter 21: The Different 
fjnds of Love. 

S4.AfFECTION {aL-MAWADDAH): 

Atfeclionisastageoflove, and human love for other human beings requires af¬ 
fection. God says: And of His signs is that He created for you from yourselves mates 
ki)^ might find peace by their side, and He ordained between you affection 
mimercy. Surely in that there are signs for a people who reflect. {Al-Rum, 30:21) 

We mentioned this previously as a kind of love in Chapter 21: The Different 
Kinds of Love. 


PITY [al-ra fah): 

Pity is a stage of love, and human love for other human beings requires pity. 
God says: Verily there has come to you a messenger from among yourselves for 
*liomit is grievous that you should suffer; who is full of concern for you, to the 
kimrsfull of pity, merciful. {Al-Tawbah, 9:128) We mentioned this previously 
asaldndoflove in Chapter 21: The Different Kinds of Love. 


\Al-SHAHWAH): 

liist-meaning ‘desire for contact’, physically or mentally— _ 

kttinanlove for other human beings requires lust, meaning ‘desire for contact*. 
God says: 


is a stage of love, and 


fdomed for mankind is love of lusts—of women, children, stored-up heaps 
ctpild and silver, horses of mark, cattle, and tillage. That is the pleasure of 
iheii/e 0/this world; but God—with Him is the most excellent abode. (Aal 
Imran,3.14) And God desires to turn [forgivingly] towards you, but those 

whofollow their passions (shahawat), desire that you deviate with a terrible 
I deviation. (Al*Nisd, 4:27) 

\ Wementioned this pteviousVy as a kind of \ove in CViapter 21: TVie D iff erent 
\ kdsollove. 

I l!.\«K.TSliAL-HAWAV. 

\ k^dteisasUge ofiove, andhuman \ove for other human heing^s requires 
i i^\k. God says*. Have you seen him who has taken as his god his own impulse? 

\ Myou be a guardian over him? (,Al-Furqan, 25:43') Nor does he speak/rom [his 

\ H impulse. (Al-Najm, 53:3) V^e mentioned this previously as a kind of \ove 

1 'aCbapier iv. The Different Kinds of Love. 

1 ^disireIal-hamm): 



1 And she certainly desired him, and he would have desired her [too], had it 

that he saw the proof of his Lord. So it was that We might ward off from him 
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evil and lewdness. Truly he was of Our devoted servants. ( Yusuf, 12:24) We mentioned 
this previously as a kind of love in Chapter 21: The Different Kinds of Love. 

89. PLEASURE (aL-MUT"AH): 

Pleasure is a stage of love, and human love for other human beings requires 
pleasure. God says: Adorned for mankind is love of lusts—of women, children, 
stored-up heaps of gold and silver, horses of mark, cattle, and tillage. That is the 
pleasure of the life of this world; but God—with Him is the most excellent abode. 
(Aal ^Imran, 3:14) 

90. ENJOYMENT (aL-ISTIMTA'): 

Enjoyment is a stage of love, and human love for other human beings requires 
enjoyment. God says: 

And wedded women, save what your right hands own, this is what God has 
prescribedfor you. Lawfulfor you beyond all that is that you seek using your 
wealth, in wedlock and not in illicitly. Such wives as you enjoy thereby, give 
them their wages as an obligation; you are not at fault in agreeing together, 
after the obligation. God is ever Knowing, Wise. (Al-Nisa, 4:24) 

91. GENEROSITY (aL-KARAM): 

Generosity is a stage of love, and human love for other human beings requires 
generosity. God says: And your Lord has decreed that you worship none save 
Him, and kindness to parents. If they should reach old age with you, one of them 
or both then do not say to them 'Fie nor repulse them, but speak to them reverent 
(kareem) words. {Al-Isra\ 17:23) 

92. MERCY (aL-RAHMAH): 

Mercy is a stage of love, and human love for other human beings requires 
mercy. God says: 

And of His signs is that He created for you from yourselves mates that you 
might find peace by their side, and He ordained between you affection 
and mercy. Surely in that there are signs for a people who reflect. {Al-Rum, 

30:21) # And prescribe for us in this world good and in the Hereafter. We 
have turned to You. He says: ‘My chastisement—I smite with it whom I will, 
and My mercy embraces all things, and so I shall prescribe it for those who are 
God-fearing and pay the alms, and those who believe in Our signs. {Al-Afaf, 

7:156) ^ Those who bear the Throne and those around it glorify with praise 
of their Lord, and they believe in Him, and they ask forgiveness for those who 
believe: 'Our Lord, You embrace all things in [Yourj mercy and knowledge. 

So forgive those who repent and follow Your way and shield them from the 
chastisement of Hell-fire. {Ghafir, 40:7) 

As Gods mercy embraces all things and is prescribed for the God-fearing 
it necessarily encompasses God-fearing human love for other human beings. 
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,j. tenderness (al-lutp): 

fenderness is a stage of love, and human love for other human beings requires 

tenderness. God says: God is Tender to His servants; He provides for whomever 
{{(will. And He is the Strong, the Mighty. {Al-Shura, 42:19) 

Because God is Tender (Latif) towards His servants and provides for whom- 
f)frHewillmong them, we understand that,/or whomever He will of His 
jffvanls, their love for other human beings requires tenderness. 

94.FORGIVENESS {aL-MAGHFIRAH, AL-GHUFRAN): 

Forgiveness is a stage of love, and human love for other human beings re- 
(juires forgiveness. God says: O you who believe! Indeed among your spouses 
iiiitl children there are enemies for you, so beware of them. And if you pardon, 
indoverlook[such enmity] andforgive, then assuredly God is Forgiving, Aierciful. 
(kl-Tagbabun, 64:14) 


95.PARDONING (aL- AFU): 

Noning is a stage of love, and human love for other human beings requires 
pirdoning. God says: OyoM who believe! Indeed among your spouses and children 
ikn are enemies for you, so beware of them. And if you pardon, and overlook 
Isuch enmity] and forgive, then assuredly God is Forgiving, Aierciful. iAl-Taghabun, 

f>m) 


96.OVERLOOKING {aL-SAFH): 

Overlooking is a Stage of love, and human love for other human beings requires 
ibal one overlook the faults of others. God says: O you who believe! Indeed 
iMon^)'Ourspouses and children there are enemies for you, so beware of them. 

pardon, and overlook [such enmity] and forgive, then assuredly God 
uffljgiving, Merciful. (Al-Taghabun, 64:14) 

9 I.WNDNESS (al-ma'ruf): 

iiinkssisastageoflove, and human love for other human beings requires 
yntss. God says: 

' Lodge them where you dwell in accordance with your means and do not harass 

* them so os to put them in straits. And if they are pregnant, then maintain 

them until they deliver. Then, if they suckle for you, give them their wages, 
and consult together with kindness. But if you both make difficulties, then 
' another woman will suckle [the child] for him. kAl-Talaq, 65*.6f 


1 (aL-MURAWADAhV. 

*1 ^ticiinn is a stage of \ove, occurring m human love for other human beings. 

I ^says: 

1 He said: ‘It was she who attempted to seduce me. And a witness of her own 
I (oik testified:‘If his shirt has been torn from the front, then she speaks the 

1 ^ili,and he is 0/the liars. (Yusuf, 12:26) ^ And some of the women in the 


193 









LOVE IN THE HOLY QUR’AN 


city said, ‘The Chief of the Court 's wife has been seducing her boy. Indeed 
he has smitten her heart with love. Lo! we see her to be in plain aberration’. 
{Yusuf 12:30)*” And they had even solicited of him his guests. So We 
blotted out their eyes. ‘So taste [now] My chastisement and My warnings. 
(Al-Qamar, 54:37) 

99. SHYNESS (aL-ISTIHYA ’); 

Shyness is a stage of love, occurring in human Jove for other human beings. 
God says: 

Then one of the two women came to him, walking shyly, and said, ‘Myfather 
invites you, that he may pay you a wage for watering [our flock] for us. So 
when he came to him and recounted to him the story, he [their father] said, ‘Do 
not be afraid. You have escapedfrom the evildoing people’. {Al-Qasas, 20:25) 

100. OBLIVIOUSNESS TO ONESELF ^ADAM AL-IHSAS BJL-HAL): 

Being obJiviousness to oneself is a stage of love, occurring in human love for 
other human beings. God says; 

And when she heard of their machinations, she sent for them and prepared 
for them a repast. She then gave each one of them a knife and said: ‘Come 
out before them!’ And when they saw him, they were in awe of him and cut 
their hands, and they exclaimed: ‘Godpreserve us! This is no human being: 
this is but a noble angel!’ {Yusuf, 12:31) 

Q} 

In summary: we enumerated herein one hundred stages ofhuman Jove derived 
from the Holy Quran, and arranged them in three sections as follows: 

(a) the stages of love that occur in both human beings’ 

LOVE FOR GOD AND HUMAN BEINGS’ LOVE FOR EACH OTHER ARE: 

1. Emptiness (al-Faragh); 2. Neediness (al-Faqr); 3. Adornment (al-Tazayyun); 

4. Admiration (al-I’jab); 5. Love (al-Hubb) and Intense Love {al-Ihbab); 6.Con¬ 
tentment (al-Rida); 7. Drawing Near (al-Taqarrub); 8. Will or Desire (al-Iradah); 

9. Seeking (al-Ibtigha'); 10. Longing (al-Raghab); 11. Protecting Friendship (fll- 
Wilayah); 12. Close Friendship (al-Khullah); \y]oy {al-Farahy, 14. Tranquillity 
(al-Sakan); 15. Hope or Expectancy (al-Rajay, 16. Action {al-Amat)', 17. Remem¬ 
brance (al-Dhikr); 18. Communion (al-NaJwa); 19. Trial {al-lbtilay, 20. Serenity 
(al-Itmi’nan); 21. Knowledge (al-’^Ilm); 22. Recognition {al-Ma[rifah)\ 23. Will 
or Wish (al-Mashi'ah); 24, Fear (al-Khawf)’, 25. Grief (al-Huzn); 26. Suffering 
(al-Alam); 27. Weeping (al-Bukay, 28. Change (al-Taghyir); 29. Contraction (n/- 
Qabd); 30. Expansion (al-Bast); 31. Need for Seclusion (al-Hajah ila al-Khalwah); 
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I patience (al-Sabr); 33. Hope (al-Amal); 34. Jealousy (al-Ghirah); 35. Meeting 

Company (al-Ma’iyyah); 37. Com fort of the Eye ( Qurrat al- ^Ayn ). 

(b)THE STAGES OF LOVE THAT OCCUR IN 
HUMAN beings’ LOVE FOR GOD ARE: 

lilove(al-Wudd); 39. Concern {al-Shafaqah); 40. Comfortable Familiarity 
\dUfts,al‘lsti’nas); 41. Peace (al-Salam); 42. Sufficiency (al-Ikt if a"); 43. Grati- 
' (udeorUiank/ulness (al-Shukr); 44. Trust (al-Tawakkul); 45. ‘Expansion of the 
iKisl’(Inshirah al-Sadr); 46. 'Softening of Skin' (Layn al-filcT)-, 47. ‘Softening of 
I (Layn al-Qalb)', 48. ‘Quivering of the Skin* {Qasharirat al-fild)', 49. 

' 'ImbhgodheHtZTX’{Wajlal-Qalb); 50.Devotion {al-Tabattuiy, 51. Humble 
Obedience (al-lkhbat): 52. Turning in Penitence {al-Inabah), 53. Humility {al- 
Jdtrru}, 54. Repentance (al-Tawbah); 55. Asking Forgiveness {al-Istighfar)i 
Si'^istenmgioPlesise’ {al-^Ajal lil-Tardiyah); 57. Calling upon or Supplica¬ 
tion (al-Du'a'); s8. Remembrance {al-Tadhakkur); 59. Following {al-Ittiba^i 
60.'Provingwhat is in the Heart’ (Tamhis al-Qalb)\ 61. Uncertainty {al-Shakk); 

61 Doubt (al-Rayb); 63. Entertaining Thoughts (al-Zhanri); 64. Looking fal- 
^ahr); 6<i.Contemplation (al-Tafakkur)-, 66. Meditation (al-Tadabbur)i 67. 
'^i^Peason {Istfmalal-Aq[)\ 68. Perception {al-Tabassur); 69. Certainty 
(fl/%w): Certain Knowledge (‘//m a/->?2^m); Certain Vision {Ayn al-Yaqin)-, 
(xrtmlnxth(Haqqal-Yaqin)-, 70. Ardent Hope (al-Tama‘^); 71. Need for Hu- 
mCompany (al-HaJah ila al-Jalwah); 72. Imploring or Tender-heartedness 
{d-Tdawwuh); 73. Penitence (al-Awb); 74. Devoutness (al-Qunut); 75. Being 
Overwhelmed (<i/-Qfl/ir); 76. Submission (al-Islam); 77. Faith {al-Iman); 78. 

Virtue(flMhjfln); 79. Sincerity (al-Ikhlas). 

(c)THE STAGES OF LOVE THAT OCCUR IN HUMAN 
BEINGS* LOVE FOR EACH OTHER ARE: 

hlove(al-Mahabbah); 81.‘The Presence of (physical) Beauty* (Wujud al- 
W; 82.Mutual Knowledge (fl/-Tfl‘nru/); 83. Inclination {al-MayV)% 84. Af¬ 
fection (al-MflWflddah); 85. R'lty {al-Ra’fah); 86. Lust {al-Shahwah); 87. Impulse 
(fllHflWfl);88.Desire(n/-Hflmm); 89. Pleasure {al-Muf ah); 90. Enjoyment (n/- 
Islimta):91.Generosity (n/-Karnm); 92.. Mercy (al-Rahmah); 93. Tenderness {al- 
hil\,%htgiveness{al-Maghfirah, al-Ghufran); 95. Pardoning i^aWAfu); 96. 
Oterlooking(flI-Sq/h); 97.Kindness {al-Ma[ruf); 98. Seduction (al-Murawadah); 

99 Shyness (fll /sti/iyfl); 100. Obliviousness to Oneself CAdam al-Ihsas bil-Hal). 

Thus, in its totality, human love is composed of (at least) all of these one 
Mred stages, because human love is what happens within a person when 
*'^orsheloves, not what happens to the object of his or her love. We cannot 
^with certainty that these are all the stages of love that are mentioned in the 
^Qur'an.and that no others could be found therein. However, we trust that 
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the stages we have mentioned constitute most of the main stages of love. ^ 
such they provide a definite idea of bow love develops, and thus also of vW 
happens when someone falls in love. We will discuss this further God willing 
in the following chapter (23): Falling in Love. 



A Question: What is the difference between human love for God, and human 
love for other human beings? 

Answer: There are several differences between these two forms of love. 

The first difference is that human love for God is more ardent: '...but those 
who believe love God more ardently ... ’ (Al-Baqarah, 2:165). 

Another difference is that the two highest faculties which God has given 
to human beings—the ‘inner heart’ (fu'ad) and the ‘heart’s core’ (lubb)—^h) 
no part in the love which exists between human beings. Indeed, we mention, 
in Chapter 23: Falling in Love, that the ‘heart’s core’ (lubb) is ‘without fault, 
blindness or doubt’, and requires no strengthening, and is always in a state of 
devotion, remembrance and insight, for God says: 'that they who have cores 
may remember (Sad, 38:29). Thus human love for other human beings does not 
reach or involve the heart’s core, because this kind of love is subject to change 
and difference. As regards the ‘inner heart’ (fu 'ad), its nature means that al¬ 
though it may require strengthening’, it nevertheless innately inclines towards 
the good and possesses vision, for God says: 'The inner heart denied not what it 
saw' (Al-Najm, 53:11). Thus human love for other human beings does not reach 
or involve the inner heart (fuad) either, because human love for other human 
beings does not involve the vision of the inner heart as illuminated by God’s 
light ( as does love for God). As regards the heart as such (qalh) and the lower 
faculties of the breast and the soul, they participate in both love for God and 
love for other human beings; and God knows best. 

As regards sexual love (love involving the human body), it is obviously 
completely different from human love for God. However, when those who truly 
love God remember Him, their hearts, their minds, their limbs, their skin and, 
indeed, every atom in their bodies trembles, quivers, softens or expands (as we 
have seen in the stages of human love for God). In this sense, even the body is 
involved in human love for God. This is reflected—and God knows best—in 
Gods words: Say: 'My prayer and my rituals, and my living, and my dying, are 
all for God, the Lord of the Worlds. No associate has He. And to this, I have been 
commanded, and I am the first of those who submit’. (Al-An'am, 6:162) 


CHAPTER TWENTY-THREE 


FALLING IN LOVE 


THE CONSTITUENT PARTS AND FACULTIES OF HUMAN BEINGS 

1/1 order to understand what falling in love is, we must first understand what 
liu/nan beings as such are, as falling in love is something that occurs within — 
indto-human beings. Indeed, it is illogical to seek to understand the actions 
of something without first understanding the thing itself. 

Human beings are composed of three main parts; the body, the soul, and 
ilifspirit. ”016 body is individual and physical; the soul is individual but subtle 
(supra physical); and the spirit is supra-individual and supra-physical. 

(.4) THE BODY (aL-JISM): 

God mentions people’s bodies in the Holy Qur’an, saying: 

Then their prophet said to them, 'Verily God has raised up Saul for you as king'. 

They said, 'How can he be king over us when we have better right than he to 
hngship, seeing he has not been given amplitude of wealth?' He said, 'God has 
chosen him over you and has increased him broadly in knowledge and body. 

Cod gives the kingship to whom He will'; and God is Embracing, Knowing. 

{M-Bacjarah, 2:247) * And when you see them, their figures (ajsamuhum) 
please you; and if they speak, you listen to their speech. [Yet] they are like 
blocks of limber (that have been] propped-up. They assume that every cry is 
(directed] against them. They are the enemy, so beware of them. ATay God 
mil them! How can they deviate? (Al-Munafiqun, 63:4) 

Bodies obviously have senses, such as hearing and sight. God says: The 
ii^hlningwell-nighsnatches away their sight; whensoever it gives them light, they 
ukinit; and when the darkness is over them, they stop; had God willed. He 
mtldhave taken away their hearing and their sight; Truly, God has power over 
Mings. (Al-Bacjarah, 2:20) 

God alludes to the other bodily senses, namely taste, smell and touch. In 
^following hvo verses, God alludes to taste as such: 

hid a tree that grows on Mount of Sinai that produces oil and seasoning for 
those who eat. (AfMu'minun, 23:20) And on the earth are tracts neigh- 
houring each other, and gardens, of vines and sown fields, and date-palms 
tharingone root, and date-palms otherwise, watered by the same [source of] 
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water; and We make some of them to excel others in flavour. Surely in that 
are signs for a people who understand. (Al- Rad, 13:4) 

And God mentions touch in the following verse; 

O you who believe, draw not near to prayer, whilst you are inebriated, until 
you know what you are saying, nor whilst you are defiled, unless you are 
traversing a way, until you have washed yourselves. But if you are sick, or on 
a journey, or if any of you comes from the privy, or you have touched women; 
and you can find no water, [then] wholesome soil, and wipe your faces and 
your hands [with it}. God is ever Pardoning, Forgiving. (Al-Nisd, 4:43) 

And God alludes to smell in the following verse: And grain with husk, and 
fragrant herb (rayhan). (Al-Rahman ^ 55:12) 'Fragrant herb' (rayhan) here mem. 
a plant with a pleasant smeH’/’"* 

(b) the soul (al-nafs): 

God speaks of three ‘kinds’ or parts’ of the soul, namely; ‘the soul which in¬ 
cites to evil’ ('al-nafs al-ammarah bil-su'^, ‘the self-reproaching soul’(‘aZ-wa/j 
al-lawammah') and ‘the soul at peace’ ('al-nafs al-mutma’innah’). God says: 
Yet I do not exculpate my own soul; verily the soul is ever inciting to evil, except 
that whereon my Lord has mercy. Truly my Lord is Forgiving, Merciful'. (Yusuf 
12:53) And, nay, I swear by the (self-)reproaching soul. (Al-Qiyamah, 75:2) 0 
soul at peace! (Al-Fajr, 89:27)^^^ 

And God speaks of the human soul’s faculties; He speaks of the intelligence 
Caql): 

Are you then so eager that they should believe you, seeing there is a party of 
them that heard Gods word, and then tampered with it, and that, after they 
had comprehended it knowingly? (Al-Baqarah, 2:75) Will you bid others 
to piety and forget yourselves, while you recite the Book? Do you not use your 
intelligence? (Al-Baqarah, 2:44) And they will say, 'Had we listened or 
used our intelligence, we would not have been among the inhabitants of the 
Blaze'. (Al-Mulk, 67:10) 

And God speaks of the human capacity (to imitate and) learn (ta'lim): Recite: 
and your Lord is the Most Generous, / who taught by the pen / taught man what 
he did not know. (Al-'Alaq, 96:3-5) 

And God speaks of the human faculty of speech (kalam): 

He said, 'Adam, tell them their names'; And when he had told them their 
names He said, ‘Did I not tell you that I know the Unseen in the heavens 
and the earth?. And I know what you reveal and what you were hiding. (Al- 
Baqarah, 2:33) The Compassionate One / has taught the Quran. / He 
created man, / teaching him [coherent] speech. (Al-Rahman, 55:1-4) 

And God speaks of human beings’ will or desire (iradah) (and it will be 
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from Chapter 21: The Different Kinds of Love that iradah is a kind 
And whoever wills for the Hereafter and strives for it with the necessary 



A^lKing a believer—for such their effort will find favour. (Al-lsra\ 17:19) 
AndGod speaks of human sentiments ('atifah), as we Just saw in the last two 
^•[,jB(ers(2i: The Different Kinds of Love and 22: The Stages of Love), for love 
^jsentiment in addition to being 'an inclination towards beauty after having 
nft pleased by it'. God says: 

0 )'ou who believe, whoever of you apostatises from his religion, God will 
mredly bring a people whom He loves and who love Him: humble towards 
tdievers, stern towards disbelievers, struggling in the way of God, andfearing 
not the reproach of any reproache r. That is God's favour; He gives it to whom 
Re will; and God is Embracing, Knowing. (Al-Ma'idah, 5:54) 

AndGod speaks of human memory (dhakirah): And he of the two who was 
itkased, remembering after a time, said, 'I will inform you of its interpretation; 
sound me forth’. (Yusuf, 12:45) 

And God speaks of human imagination (khayal): He said, 'Nay, you cast!\ 
iMtheir ropes and their staffs made him imagine, by their sorcery, that they 
mending swiftly. (Ta Ha, 20:66) 

And God speaks of human intuition (ihsas): O my sons, go and intuit and 
(nijuire(tahassasu) about Joseph and his brother, and do not despair of God's 
Ifdcim/Spirit. Indeed none despairs of the [gracious] Spirit of God save the 
Mievingfolk'. (Yusuf, 12:87) 

And God speaks of human feelings (shu'ur): Their reckoning is only my 
loriJsmcern, if you could but feel it. (Al-Shu'ara', 26:113) 

And God speaks of human sense’ (inas): 


Sowhen Moses had completed the term and was travelling with his family, 
kesaw in the distance on the side of the Mount [Tur] a fire. He said to his 
jamily ‘Wait, I sense a fire in the distance. Maybe I will bring you from it 
Kws or a brand from the fire, that you may warm yourselves'. (Al-CQasas, 
28:29) * When Moses said to his family, 'Assuredly I sense afire. I will bring 
pu news from there, or bring you a firebrand that perhaps you might warm 
)wrselves’. (Al-Naml, 27:7) 


AndGod speaks of human insight (basira) : 

Clear insightful proofs have come to you from your Lord; whoever perceives 
[aimrafthenitisforhis own good; and whoever is blind, then it will be to 
kisown hurt. And I am not a keeper over you. (Al-An'^am, 6:104) • And 

nkert the Prophet confided to one of his wives a certain matter; but when she 
kukd it and God apprised him of it, he announced part of it, and passed 
ompart. So when he told her about it, she said, 'Who told you this?' He said, 
hastoldbytheKnower, the Aware. (ATTahrim, 66:3) He said: 'I com- 
plain of my anguish and grief only to God, and I know from God what you do 
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not know. / O my sons, go and enquire about Joseph and his brother, and do 
not despair of Gods [gracious] Spirit. Indeed none despairs of thefgraciousj 
Spirit of God save the disbelieving folk'. {Yusuf, 12:86-87)^’* 

We have already seen (in Chapter 12; Humanity’s Love for God; in the sec¬ 
tion on: What Intentions and Motives Human Beings must have in loving God) 
that the three main faculties of the soul are the will, sentiment and the intel¬ 
ligence. Accordingly, it could be said that the faculty of speech is part of—or an 
extension of—the will and of the intelligence; human feelings are part of—or an 
extension of—sentiment; the faculty of learning (and imitation) is part of-or 
an extension of—the intelligence; that sense’ connects’ the soul to the body, 
that intuition and insight connect’ the soul to the spirit; and that memory and 
the imagination connect the soul to the past and the future respectively, and 
God knows best. 

(c) THE SPIRIT {aL-RUH)\ 

God says that He breathed of His Spirit into the first man: Then He proportioned 
him, and breathed into him ofHis Spirit. And He madefor you hearing, and sight 
and hearts. Little thanks do you give. {Al-Sajdah, 32:9) 

However, one cannot hope to mentally know very much about the spirit, 
because God says: And they will question you concerning the Spirit. Say: 'The 
Spirit is of the command of my Lord. And of knowledge you have not been given 
except a little'. (Al-Isra', 17:85) 

God also speaks of other elements of man, namely: (1) the breast (sadr); (2) the 
heart (qalb); (3) the inner heart (fu'ad), and (4) the heart’s core (luhh). These 
elements seem to lie somewhere between the soul and the spirit. 

(1) The breast (sadr) is the seat of unbelief and misgivings, but also the seal 
of expansion. God says: 

Whoever disbelieves in God after (having affirmed] hisfaith—except for him 
who is compelled, while his heart is at rest in faith — but he who opens up his 
breast to unbelief, upon such shall be wrath from God, and there is a great 
chastisement for them. {Al-Nahl, 16:106) ^ From the evil of the slinking 
whisperer, / who whispers in the breasts of mankind, / of the jinn and mankind. 
(Al-Nas, 114:4-6) ^ Whomever God desires to guide, He expands his breast 
to Islam; and whomever He desires to send astray. He makes his breast narrow 
and constricted, as if he were engaged in ascent to the heaven. So, God casts 
ignominy over those who do not believe. {Al-An'am, 6:125) 

(2) The heart {qalb) may be blind, and filled with doubt and rancour; but 
it may also be filled with faith, tranquillity and peace. God says: 
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Hinriheynot travelled in the land so that they may have hearts with which 
IQ(ompreliertd, or ears with which to hear? Indeed it is not the eyes that 
It, ni blind, but it is the hearts that turn blind within the breasts. (Al-Hajj. 
n^f>) • They alone ask leave of you who do not believe in God and the Last 
Day. ml whose hearts are doubtful, so in their doubt they waver. {Al- Tawbah, 

9:45) • And those who will come after them say, 'Our Lord, forgive us and 
our brethren who preceded us in [embracing] the faith, and do not place any 
mcour in our hearts toward those who believe. Our Lord, You are indeed 
Kind, Merciful!'{Al-Hashr, S9‘io) • The Bedouins say, 'We believe'. Say: 

You do not believe; but rather say, "We have submitted"; for faith has not yet 
entered into your hearts'. Yet if you obey God and His Messenger, He will not 
diminish for you anything of your deeds. God is indeed Forgiving, Merciful. 

Ul-Hujurat, 49:14) He it is Who sent down the Sakinah into the hearts 
o[ the believers, that they might add faith to their faith. And to God belong 
the hosts of the heavens and the earth. And God is ever Knower, V/ise. {Al~ 

Path, 48:4) 

(3) The inner heart (fu'ad) may be empty and may require ‘strengthening*. 
Ilinnatelytends towards the good in believers, although it inclines towards the 
bad in disbelievers. However, it possesses (inward, spiritual) vision, for God says: 

And the inner heart of Moses's mother became empty. Indeed she was about 
loexposehint had We not fortified her heart that she might be of the believ- 
ers(Al-Qasas, 28:10) ® And all that We relate to you of the accounts of the 
ffiesse/igers, that with which We might strengthen your inner heart. And in 
these, there has come to you the Truth and an admonition and a reminder 
to the believers. (Hud, 11:120) • And those who disbelieve say, 'Why has 
llieQur’an not been revealed to him all at once?' Thus, [it is], that We may 
strengthen your inner heart with it, and We have arranged it in a specific 
order. (Al-Furqon, 25:32) ^ Our Lord, indeed I have made some of my seed 
to dwell in a valley where there is no sown land, by Your Sacred House; our 
Lord, that they may establish prayer. So make some of the inner hearts of 
men yearn towards them. And provide them with fruits, that they might be 
lhankjul. (Ibrahim, 14.37) ® And that the inner hearts of those who do not 
believe in the Hereafter may incline to it, and that they may be pleased with it, 

Qndthotthey may acquire what they are acquiring. (AI-An*^ am, 6:113^ • As 

they come hastening with their heads turned upwards, their gaze returning 
I not to them, and their inner hearts as air. {Ibrahim, 14:43) • The inner heart 

I denied not what it saw. {Al-Najm, 53:11) 

(4)The heart’s core (lubb) is completely free of fault, blindness and doubt. It 
I it<iuiresno strengthening; it is always in a state of devotion and remembrance, 
it possesses insight. God says: 

‘The evil and the good are not equal, even though the abundance of the 
tvil attract you’. So fear God, Oyou who have cores, that you might prosper. 
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(Al-Maidah, 5:100) The Pilgrimage is in months well-known; whoevtr 

undertakes the duty of Pilgrimage during them, then no lewdness, nor wicked, 
ness, or disputing in the Pilgrimage. Whatever good you do, God knows it. And 
take provision. But the best provision is piety; andfear you Me, 0 you who 
have cores! (Al-Baqarah, 2:197) ® He gives wisdom to whomever He will 
and he who is given wisdom, has been given much good: yet none remembers 
save they who have cores. (Al-Baqarah, 2:269) ^ ThisisaProdamationfot 
mankind, and so that they may be warned thereby, and that they may know 
that He is One God, and that they who have cores may remember. (Ibrahim, 
14:52) ^ A Book that We have revealed to you, full of blessing, thatthe^ 
may meditate [upon] its signs and that they who have cores may remember. 
(Sad, 38:29) 

Clearly, the heart (qalb) is higher and purer than the breast {.sadr):ind\bt 
inner heart (fuad) is higher and purer than the heart; and the hearts core (lubb) 
is higher and purer than the inner heart. Clearly also, the breast, heart, inrir 
heart and hearts core are not physical realities, but metaphysical realities that 
lie between the soul and the spirit. Thus the breast and the soul share avarice 
in common; God says: 

And if a woman fears from her husband ill-treatment or rejection, they are 
not at fault if they are reconciled through some agreement; reconciliation is 
better. But avarice has been made present in the souls. If you are virtuousand 
fear, surely God is ever aware of what you do. (Al-Nisa’, 4:128) ® And those 
who had settled in the hometown, and [had abided] in faith before them, love 
those who have emigrated to them, and do not find in their breasts any need 
of that which those [others] have been given, but prefer [others] to themselves, 
though they be in poverty. And whoever is savedfrom the avarice of his own 

soul, those—they are the successful. (Al-Hashr, ^9:9) ® So fear God as jar as 
you can, and listen, and obey and expend; that is better for your souls. And 
whoever is shielded from the avarice of his own soul, such are the successful. 
(Al-Taghabun, 64:16) 

Similarly, the hearts core and the spirit share spiritual knowledge and 
secrets; God says: 

Exalter of ranks. Lord of the Throne, He casts the Spirit of His command upon 
whomever He wishes of His servants, that he may warn them of the Day of 
Encounter. (Ghafir, 40:15) ¥ O my sons, go and enquire about Joseph and his 
brother, and do not despair of God's [gracious] Spirit. Indeed none despairs of 
the [gracious] Spirit of God save the disbelieving folk’. (Yusuf 12:87) 

And God knows best.*’^ 

THE SECRET OF FALLING IN LOVE 

Having identified and discussed the parts and faculties of human beings, we can 
now, God willing, understand the secret of falling in love, and what happens 
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jllthestagesoflove(as mentioned in Chapter 22: The Stages of Love*). First, 
holder, it will be noticed that all of the one hundred stages of love apply and 
^Iffbiicktoone or more of the parts and faculties of human beings in the 

(bllowing way: 

ji) Ihebody: pleasure, enjoyment, suffering, ‘the quivering of the skin, ‘softness 
of ddn, obliviousness to oneself. 

Ij) The soul: emptiness, neediness, trial, grief, suffering, weeping, change, con¬ 
traction, expansion, needfor seclusion, needfor company, imploring (tender- 
heartedness), being overwhelmed. 

(j) The soul that incites evil’: seduction. 

(^) The self-reproaching soul’: generosity, mercy, tenderness, forgiveness, par¬ 
don, overlooking, kindness, shyness, devotion, humble obedience, turning in 
penitence, humility, repentance, seeking forgiveness, penitence, devoutness. 

(5) The‘soul at peace’:/ram7M/7//ty, peace, sufficiency, gratitude, trust. 

(iS) The intelligence: ^now/e<^e, recognition, doubt, uncertainty, thought, looking, 
contemplation, meditation, using reason’, mutual knowledge. 

(7) The faculty of learning and imitation: following. 

(8) The faculty of speech: communion. 

(9) The will: flct/on, will, fear, patience, hope, jealousy, ‘hastening to please*, sup¬ 
plication. 

(10) Sentiment: fldm/raf/on, inclination, love (hubb, mahabbah and wudd), affec- 
lion,contentment, concern, pity, drawing near, will, seeking, longing, protect- 
ingfriendship, lust, impulse, desire, joy, hope, comfort of the eye*, ardent hope. 

(u) Memory: remembrance (dhikr and tadhakkur). 

|u) Imagination: adornment. 

(i)) Intuition: 'presence of beauty’. 

(u) Feeling: pain, knowledge. 

it Stnse: certainty (certain knowledge), comfortable familiarity. 

116) lnsight: insight, certainty (certain vision, certain truth). 

117) The breast: ‘softness of skin, submission. 

li&)Tbeheart; imploring (tender-heartedness), serenity, ‘softness of heart*, ‘the 
trembling0/the heart’, ‘proving what is in the heart*, faith, looking. 

(ijIThe inner heart: virtue, emptiness. 

I hojlhe heart’s core: sincerity. 

I h»)The spirit: meeting’. 

From all this, a pattern emerges: all the stages of love apply, and refer per- 
H to,all the constituent parts and faculties of human beings, and all the con- 
^‘hientpartsand faculties of human beings become involved—each in their own 
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way and according to their nature—in loving. In other words, everything iliai 
occurs in falling in love—from hope to fear; joy to jealousy; from contraction 
and the need for seclusion to expansion and the need for company; and from 
infatuation, desire and longing to grief, suffering and weeping—is a direct result 
of the process of the parts of the lovers body, soul or spirit becoming attached 
to his or her beloved. From this, we can discern and define what falling in love 
is: falling in love is V/re systematic inclination of a persons constituent parts and 
faculties towards beauty, after having been pleased by it’. That is, falling in love 
means the inclination of, ultimately, every part of a person towards the beloved. 

Falling in love may come about gradually, or it may be sudden, depending 
on the state of the lover and the nature of the beloved. It always, however, comes 
about in the same way and according to the same process, because thepartsand 
faculties of human beings do not differ in essence from erne person to another. 
And God says: So set your purposefor religion, as a hanif—a nature given byGod, 
upon which He originated mankind. There is no changing God’s creation. That is 
the upright religion, but most people do not know. (Al-Rum, 30:30) 

Thus all the stages of love—be they pleasure, pain*’®, fear, desire, sentiments, 
thoughts or whatever—are nothing but the workings of the body, soul and 
spirits faculties as they incline towards, and attach themselves to, the object 
of love. Love requires all that is in human beings, and all the constituent parts 
and faculties of human beings must eventually participate in the inclination 
towards that person’s beloved. This is the great secret of falling in love'”: and 
God knows best. 

A Question: What is the difference between human love for God, and the love 
of other beings and inanimate objects for God? 

Answer: Human love for God is distinguished by the particular faculties 
which God has given to human beings (i.e. the soul, the spirit, the intelligence, 
the heart, the imagination, the will and so on, as we have just seen), whilst the 
love of other beings and inanimate objects for God is an innate and natural 
love which does not require the faculties particular to human beings. Human 
love also consists of stages and of different kinds of love, each one of these 
stages and kinds of love ultimately deriving from one or more of the faculties 
particular to human beings. These stages and kinds of love do not exist in the 
innate and natural love of inanimate objects for God. Thus, for example, angels 
have no physical bodies and yet they love God, and rocks have no hearts and 
yet they love God too. This is the difference between human love and the love 
of other beings, and it shows the central place of human love in relation to the 
universes total love for God. 
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THE GROWTH OF LOVE 



HOW LOVE GROWS 


j Howdoes love grow? By this, we mean: how does love strengthen, and become 
j fltoreprofound and more ardent? God says: 

Yet there be people who take to themselves rivals besides God, loving them 
iis God is loved; but those who believe love God more ardently. If those who 
did evil could but see, as they shall when they behold the chastisement, that 
power altogether belongs to God, and that God is terrible in chastisement. 
(Al-Baqarah, 2:165) 


This verse shows that love comprises degrees, although the definition of 
inclination to beauty after being pleased by if —applies to all the difFer- 
wlkinds and degrees of love. But why does love sometimes grow and become 
moreardent, and why does it sometimes not do so; and why does it sometimes 
(ide and die? 

We saw in Chapter 23: Falling in Love’ that falling in love can be defined 
fthe systematic inclination of a persons constituent parts and faculties to wa rds 
kiulf, after having been pleased by if. This implies that love grows as a person’s 
constituent parts and faculties gradually incline towards the beloved. Indeed, 
wesee in the Holy Quran that human faculties nourish and strengthen one 
another when they share a common goal or object. Thus, sentiment can grow 
deeper through the will and the intelligence, just as the will can be strengthened 
through sentiment and the intelligence, and just as the intelligence can under¬ 
stand more through sentiment and the will. This is something that every teacher 
andevery parent knows; a child who loves something, or a certain academic 
subject,understands it more easily than a child who does not love it. Similarly, 
achidwho wants to understand something understands it more easily than a 
child who does not want to understand it. There are a number of examples of 
^psychological principle in the Holy Qur’an, such as the following; 
i Faith leads to the heart's guidance, hearing, obedience and ‘ascendancy’ : 

^0 affliction strikes except by the leave of God. And whoever believes in 
He will guide his heart. And God is Knower of all things. {Al-Taghabun, 

M § The Messenger believes in what was revealed to him from his Lord, 

^<^0 the believers: each one believes in God and His angels, and in His Books, 
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and His messengers, ‘we make no distinction between any of His messengers'. 
And they say, ‘We hear and obey; Your forgiveness, our Lord; to You is the 
homecoming’. (Al-Baqarah, 2:28$) Faint not, neither grieve, for you dtall 
be ascendant if you are believers. {Aal ‘Imran, 3:139) 

Faith in God plus disbelief in idolatry together lead to a grasping of tfie finj, 
est handle’: There is no compulsion in religion. Rectitude has become clear(ro,^ 
error; so whoever disbelieves in false gods, and believes in God, has laid hold of 
the most firm handle, unbreaking; God is Hearing, Knowing. {Al-Baqarah,2:i^i 
Faith plus righteous deeds together lead to guidance and the absolution 
from sins: 

Truly those who believe and perform righteous deeds, their Lord will guide 
them through theirfaith. Rivers willflow beneath them in the Gardens ^Bliss. 

( Yunus, 10:9) S> The day when He will gather you for the Day of Gathering 
that will be the Day of Dispossession. And [as for] those who believe in God 
and act righteously. He will absolve them of their misdeeds and admit them 
into gardens underneath which rivers flow wherein they will abide. That is 
the supreme triumph. (Al-Taghabun, 64:9) 

Faith plus fear of God or piety (taqwa) together lead to discernment or 
discrimination (between truth and falsehood) and an absolution of sins, and 
to a twofold portion of God’s mercy: 

O you who believe, if you fear God, He will grant you a [means of] discrimi¬ 
nation, and absolve you of your evil deeds, and forgive you; and God is of 
tremendous bounty. (Al-Anfal, 8:29) # O you who believe, fear God atd 
believe in His Messenger, and He will give you a twofold portion of His mercy; 
and He will assign for you a light by which you will walk and forgive you; for 
God is Forgiving, Merciful. (Al-Hadid, 57:28) 

Faith plus knowledge together lead to higher degrees (of spiritual bowl- 
edge): 

O you who believe, when it is said to you, ‘Make room’during the assembly, 
then make room; God will make room for you. And when it is said, 'Rise up’, 
God will raise those of you who have faith and those who have been given 
knowledge by degrees. And God is Aware of what you do. (Al-Mujadilah, 58:11) 

Fear of God or piety (taqwa) leads to knowledge, to ‘a way out’ and to 
provision: 

...And fear God. God teaches you and God knows all things. (Al-Baqarah, 
2:282) Then, when they have reached their term, retain them honourably, 
or separate from them honourably. And call to witness two just men from 
among yourselves, and bear witness for the sake of God. By this is exhorted 
whoever believes in God and the Last Day. And whoever fears God, He will 
make a way outfor him; / and He will provide for him from whence he never 
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jpf(id And whoever puts his trust in God, He will suffice him. Indeed 
(j^fulfls His command. Verily God has ordained for everything a measure. 
l^l.Talafi, 65:2-3) 

fearofGodplus hearing and obedience, plus expending for God, together 

jitflJ a person against their souls own avarice: So fear God as far as you can, and 
Ii0, and obey and expend; that is betterfor your souls. And whoever is shielded 
jmt the avarice of his own soul, such are the successful. (Al-Taghabun, 64:16) 
fearofGod plus giving, plus affirming the truth of what is best, together 
Mtoease:/ls/or/tiw who gives and is God-fearing / and affirms the truth of the 
ksilword},/Weshallsurely ease his way to [the abode of] ease. (Al-Layl, 92:5-7) 
FearofGodplus virtue together lead to God’s being with us: Truly God is 
mill those who fear, and those who are virtuous. (Al-Nahl, 16:128) 

Virtue leads to knowledge and firm judgment: And when he reached his 
pneWegavehim [power of] judgement and knowledge. Thus, We reward those 
dio are virtuous. (Yusuf, 12:22) 

Guidance leads to further guidance: But those who are [rightly] guided, 
Hunhances their guidance and invests them with fear [of Him]. (Muhammad, 

\jxj] And fear God. God teaches you and God knows all things. (Al-Bacyarah, 
1-282) 

fear of God (/fl^wfl) leads to knowledge, and knowledge leads to fear of 
^{hhashiyat Utah): And of humans and beasts and cattle, there are diverse 
hiiislhwise. Indeed only those of God’s servants who have knowledge fear Him 
hly God is Mighty, Forgiving. (Fatir, 35:28) 

Uprightness plus remembrance of God together lead to the descent of the 
angels with glad tidings, and to an absence of fear and grief: 

Truly those who say ‘Our Lord is God!’ and then remain upright, the angels 
descend upon them, [saying to them], ‘Do not fear, nor grieve, and rejoice 
in the good tidings of the paradise which you were promised. / We are your 
friends in the life of this world, and in the Hereafter, and therein you will have 
^atever your souls desire, and therein you will have whatever you request, / 
as a hospitality from One Forgiving, Merciful’. (Fussilat, 41:30—32.) 

Struggling for God's sake leads to guidance: But as for those who struggle 
jarOiirsake.Weshallassuredlyguide them in Our ways, and truly God is with 
llifvirtuous. [Al-Ankabut, 29:69) 

Conversely, sickness of the heart plus abominable conduct together lead 
lobtherabomination: But as /or those in whose hearts is sickness, it only adds 
kiiimtion to their abomination, and they die while they were disbelievers. 

9:125) 

As for love as such, God makes the following promise: Truly those who 
and perform righteous deeds—for them the Compassionate One shall 
pint love. (Maryam, 19:96) 
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Thus faith plus righteous deeds together lead to love as a Divine app^j^ 
ment! This perhaps explains why God cast a (special) love from Him’i^vw 
Moses (for Moses was to be full of faith and righteous deeds^'^). 
him in the ark, then cast him into the river, and then the river shall throw 

up onto the shore; [there] an enemy of Mine and an enemy of his shall take hi^,' 
And I cast upon you a love from Me and that you might be reared under My 
(Ta Ha, 20:39) 

Furthermore, love for God plus adherence to the Sunnah together lead iq 

love from God. (Indeed, these two elements mean that the entire soul is beau- 
tifuJ because it follows the example of the Messenger of God who himself 
possessed 'a magnificent nature [Al-Qalam, 68:4)). God says: Say 1 fyou love 
God, follow me, and God will love you more, and forgive you your sins; God is 


Forgiving, Merciful! (Aal "Imran, 3:31) 

Thus love increases as the other faculties incline towards the beloved. Love 
for God increases when the Sunnah (and thus virtue) is adhered to. In this 

case, it is rewarded by God with an appointment’of love from Him; and God 
knows best. 


HOW TO CONTROL ONE’s LOVE 

If love increases as a persons soul—with all its constituent parts and faculties- 
inclines towards the beloved, then how can anyone deliberately and consciously 
cultivate a specific love and diminish another? In other words, how can a person 
choose and control what to love and what not to love? How can the will alone 
control the inclination of all the other faculties including the ego itself? Some¬ 
one might want to refrain from loving something in which there is no good 
or no hope, and not know how to do so. Conversely, someone might want to 
love something wherein there is a great deal of good, but might not incline to 
it naturally. God says: 

... Consort with them in kindness; for if you hate them, it may happen that 
you hate a thing wherein God has set much good. (Al-Nisa\ 4:19) S Say 
‘The evil and the good are not equal, even though the abundance of the evil 
attract you . So fear God O you who have cores, so that you might prosper. 
(Al-Ma’idah, 5:100) S; Prescribed for you is fighting, though it be hateful to 
you. Yet it may happen that you hate a thing which is good for you; and it 
may happen that you love a thing which is bad for you; God knows, and you 
know not. (Al-Baqarah, 2:216) 

In a sense, the whole spiritual and moral life is about controlling what one 
loves and what one does not love, and so this question can be tremendously 
complex. Nevertheless, in the Holy Qur an God speaks of particular keys that 
show how to more easily strengthen and weaken love as such. 
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I ^lfudlly. ^ beneficial love for something good occurs natu- 

j by nieans of faith and righteous deeds in general. As previously cited, 

I Truly those who believe and perform righteous deeds—-for them the 
j One shall appoint love. (Maryam, 19:96) 

I Dusis thus very simple. The key to strengthening a beneficial love for some- 
j ihai is good is to perform righteous deeds and hence to behave virtuously: 

I virtue (or goodness—i 7 fSfl«) is truly its own reward. God says: Is the reward of 
I ^xdniss(ihsan) anything but goodness (ihsan)F (Al~Rahman, 55:60) 
j On the other hand, weakening a love for something negative is not so easy. 

I lui nevertheless, possible with Gods help. God says: Will you bid others to 
I jiitY forget yourselves, while you recite the Book? Do you not understand? / 
j i(ti help in patience and prayer. For it is indeed hard, except to the humble (al- 
I lj\<di in),/who reckon that they shall meet their Lord, and that to Him they are 
[ rtlurning. (Al-Barjarah, 2:44-46) 

[ Hius infernal change is hard, but not impossible. It requires a priori some 
I iti'^ir^God(who reckon that they shall meet their Lord), hope in Him and 
I hiofHim (andthat to Him they are returning). But in addition to faith, hope 
j jndkir(and we have already discussed —in Chapter 12: Humanity s Love for 
I (jod-these three elements as the fundamental three motives that God accepts 
mlovingHim, and indeed in all our actions) internal change then has need 
ufibree key virtues or practices, namely: (1) patience; (2) humility; (3) prayer 
jiidremembrance of God, 

Liking humility (‘key’ no. 2) first, it must be said that true humility comes 
tom self knowledge; and self-knowledge requires, practically speaking, careful 
(di-monitoring. God says: Rather man has insight into his [own] soul, / though 
khild offer his excuses. (Al-Qiyamah, 75:14- 15) 

Self-monitoring means that people must control what they let themselves 
miiulge in. God says: 

life ihose be/ore you, who were far mightier than you, and more abundant 
in wealth and children. They enjoyed their share. So you enjoy your share, 
fatoithose before you enjoyed their share, and you indulge [in vain talk], 
just flj they indulged [in vain talk). Those, their works have become invalid 
in this world and in the Hereafter; and those, they indeed are the losers. (Al- 
1 Tflwbah, 9:69) 'Si Woe then on that day to the deniers, / those who indulge 

I invain talk. (Al-Tur, 52:11-12) 

Thus if a persons soul—with all its constituent p arts and facultie s—i ndulge s 
I iii,indbecomes attached to, a‘negative object of love, then (if they truly wish 
I tostoptbalharmfullove) they must stop letting themselves indulge in it, and 

1 liforliori slop thinking about it. 

In order to do this they have to think about something else; or rather they 
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have to pray and think of God (‘key’ no. 3). In particular, they have to renw 
God. God says: 

Is it not time for those who believe that their hearts should be humbled to tk( 

remembrance of God and [to] what has been revealed of the truth, and that 
they should not be like those who were given the Scripture before? For the 
stretch of time was too long for them and so their hearts became hardened, 
and many of them are immoral (Al-Hadid, 57:16) ^ Recite what has been re- 
vealed to you of the Book, and maintain prayer; truly prayer prevents against 
lewd acts and indecency. And the remembrance of God is surely greater, and 
God knows what you do. {Al-^ Ankabut, 29:45) ^ And those who disbelieve 
say, 'Why has not some sign not been sent down upon him from his Lord!' 
Say: 'Indeed God sends astray whomever He will, and He guides to Him those 
who turn in repentance) / those who believe and whose hearts are reassured 
by Gods remembrance. Verily by Gods remembrance are hearts made serene. 

(Al-Ra'd, 13:27-28) 

However, even though they start to remember God more, temptation and 
Satan’s voice (inside themselves) will still assail them. God says: 

'And tempt whomever of them you can with your voice, and rally against them 
your cavalry and your infantry, and share with them in wealth, and children, 
and make promises to them'. And Satan promises them nothing but delusion. 

/ 'Truly as for My servants, you shall have no warrant. And Your Lord suf¬ 
fices as a guardian. {Al-Isra‘, 17:64-65) God has cursed him. Andhesaid, 
'Assuredly I will take to myself an appointed portion of Your servants. And I 
will surely lead them astray, and surely I will fill them with desires; and surely 
I will command them and they will cut up the cattles ears. And surely I will 
command them and they will change God’s creation. / And whoever takes 
Satan for a patron, instead of God, has surely suffered a manifest loss. He 
promises them, and fills them with desires; but what Satan promises them is 
only delusion. {Al-Nisa', 4:118-120) 


The evil voice of the ‘slinking (inner) whisperer’ 'who whispers in thebreasts 

of mankind' {Al-Nas, 114:5) is a powerful obstacle to the spiritual life. It can 

derail people's best efforts, if they give in to it. Thus the virtue of patience 

(‘key’ no. 1) is essential. Without patience and perseverance (the term'jflbf 

covers both concepts) in prayer and in the remembrance of God, there is no 

way—psychologically and spiritually speaking—to escape harmful and negative 

thoughts and desires. Indeed, human beings are inevitably caught internally 

between two alternatives: a demonic companion’ (qarin), or the remembrance 

of God (Allah), who is the Most Compassionate (Al-Rahman), the MostMerci 

ful (Al-Rahim). God says: And whoever withdraws from the Remembrance oj 

the Compassionate One, We assign for him a devil (qarin) and he becomeshii 
companion. (Al-Zukhruf, 43:36) 


The Growth of Love 


ijiorder to extricate oneself from a negative or evil love, one must simply 
ijniemberingGod and invoking Him as much and as often as possible—if 
.^nstantly-and simply ignore temptations or negative thoughts. As regards 
.^ring temptations and negative thoughts, God says: 

9 

Jay 'God', then leave them to play in their vain discourse. (Al-Art^am, 6:91) 

» Tndy the God fearing, when a visitation from Satan touches them, they 

member, and then see clearly. (Al-Afaf, 7:201) • O you who believe, do 

ttotletyour possessions and your children divert you from the remembrance 

of God; for whoever does that—it is they who are the losers. / And expend 

oftlial with which INe have provided you before death comes to any ofyou, 

wlimt he will say, 'My Lord, if only You would reprieve me for a short time 

solbal I might give charity and become one of the righteous!' (Al-Munafiqun, 

63:9-10) * Rut whoever disregards My remembrance, his shall be a strait- 

mi life. And on the Day of Resurrection We shall bring him to the assembly, 
blini. {Ta Ha, 20:124) 

And as regards remembering God and invoking Him as much and as often 
IS possible, God says: 

Opu who believe! Remember God with much remembrance. / And glorify 
Him morning and evening. (Al-Ahzab, 33:41-42) • And never say regarding 
sonielliing 7 will indeed do that tomorrow', / without [adding], 'If God will', 
ki remember your Lord if you forget. And say, 'May be my Lord will guide 
me to [something] closer [in time] than this by way of guidance. (ATKahf 
18.13-14) • Go, you and your brother with My signs, and do not flag in 
rwirmbrancc of Me. (Ta Ha, 20:42) • When you have performed the prayer, 
j remrmber God, standing and sitting and on your sides. Then, when you are 
I reassured, observe the prayer, surely the prayer is for believers a prescription 
1 III sp«i|ic times. (Al-Nisa’, 4:103) ^ Surely in the creation of the heavens and 
1 llieearlli, and in the alternation of night and day, there are signs for those who 

1 liavecores./Those who remember God, standing and sitting and on their sides, 

1 and contemplate the aeation of the heavens and the earth: 'Our Lord, You 
1 liflve not created this in vain. Glory be to You! So guard us against the chastise- 

1 mento/theFire. (Aarimran, 3:190-191) • And mention the Name of your 
1 Mat dawn and with the declining of the sun. (Al-Insan, 76:2^) • And 
1 mtntiontheName of your Lord, and devote yourself [exclusively] to Him 

1 wilb complete devotion. (Al-Muzzammi/, 73:8)^°' • And restrain yourself 
along with those who call upon their Lord at morning and evening, desiring 
His Countenance; and do not let your eyes overlook them desiring the jlitter 
of the life of this world. And do not obey him whose heart We have made 
devious to Our remembrance, and who follows his own whim, and whose 
(onkt is [mere] prodigality. (Al-Kahf 18:28) 

I Hirough constant remembrance of God^°^—with humility, and with pa- 
and perseverance—it eventually becomes possible to overcome vain 
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. uyi ce (hawa), restrain lusts, false loves and worldly desires. And God 
help the God-fearing with an unexpected way out:... And whoeverfea ^q 
H e will make a way out for him; / and He will provide for him from whence^ 
never expected. And whoever puts his trust in God, He will suffice him. 
God fulfils His command. Verily God has ordained for everything a measu^ 
(Al-Talaq, 65:2-3) 

Then love becomes love for the good, and love for the good is always ben. 
ehcial to the lover. Indeed, sincerely loving what is good and not loving wb^i 
is evil leads to Paradise and Salvation. God says: But as for him who feared the 


CHAPTER TWENTY-FIVE 


Stance before his Lord, and forbade the soul from [pursuing] desire, /Paradise 
will indeed be the abode. (Al-Nazfat, 79:40-41) 


THE TWO CIRCLES OF LOVE 


n'tm'in the last chapter (Chapter 24: The Growth of Love) that love grows 
I Amugh the incbnation and movement of all the constituent parts and faculties 
} ohpenon towards the beloved. Wi? also saw, conversely, that sickness of the 
I hartindabominable conduct lead to further abominations. But what hap- 
I fens alter this love grows, or this abomination increases? God says: God is the 
I fif^ector of the believers; He brings them forth from the shadows into the light, 
.{idtliedisbelievers—their protectors arefalse deities that bring them forth from 
kS^t into the shadows: those are the inhabitants of the Fire, therein they shall 
ddi (Al-Baqarah, r.isj) 

If htU be observed in this verse that the state in which believers begin is, 
jiprisin^ly; one of shadows —'He brings them forth from the shadows* - in 
flimparison with what awaits them; 'into the light'. Disbelievers, on the other 
W, begin, equally surprisingly, in a state of light —'bring them forth from 
irlight into the shadows’—in comparison with what awaits them: ‘into the 
AdflHilhus believers are initially in darkness, and disbelievers are initially 
IIlight, despite the fact that 'God is the Protecting Friend of the believers', and 
U'hdishelievers—their protectors are false deities*. This may be represented 
iifoflohs (see right): 

\\'liit does this mean? The answer is contained within 
ihever)'same verse; God lakes believers out of the shad- 
mi into the light, which means that they will be in a state 
olEglil relative to the shadows in which they were. Thus 
Mieversascend from what seems like shadows relative to 
llieEghl into which they ascend, but this does not mean 
k the shadows of believers are darker than the light of 
tsbdifvf5.Similarly, in the case of disbelievers, they begin 
n^lial seems like light relative to the shadows into which 
k m,but this does not mean that the light of disbelievers 
sEngliler than the shadows of believers.*®’ 

Xsin^ar situation can be seen in God s words: 

\ IW has already been a sign for you in two hosts that met; 


I ight 



Oarkness 
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compony jighting in the way of God; and another un- 
they saw them, twice the like of them; for God 


(Betievers start at the bot¬ 
tom of the higher circte, 
and disbelievers start at the 
bottom of the lower circle.) 
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rms with His help whom He will. Surely in that is a 
vision. /Adornedfor mankind is love oflusts~of women, 
heaps of gold and silver, horses of mark, cattle, and tillage. That is the cotnZ 

of the life of this world; but God—with Him is the most excellent abode./Sot 

'Shall I tell you of something better than that? For those that are [earful n^m, 
their Lord are Gardens underneath which rivers flow, abiding therein, snd 
spouses purified, and beatitude from God; and God is Seer, of His servonk / 
Those who say: “O, Our Lord, we believe; so forgive us our sins, and^ordus 
from the chastisement of the Fire*'\ (AalTmran,y.iy\6) 

In these verses, too, there are two hosts which can be repre 5 en(edby( h-q 
circles; the circle of faith, God’s love, paradise, purified spouses and beatiiudf; 
and the circle of love for the life of this world, embodied by love of lusts sni} 
preferring them to obeying God. These two circles represent the two bests wbo 
fought one another, one of them composed of believers fighting in Gods cause; 

and the other composed of disbelievers. 

From all this, it is clear that both believers and disbelievers ire in a stile 
of constant increase of their own situation. Believers are always ascending ajid 
attaining ever higher degrees; and the opposite is true for disbelievers: they are 
constantly sinking to lower and lower levels. What is meant hereby bebevers 
are the most sincere believers who have not adulterated their faith and obedience 
with disobedience and mortal sins.^°^ Likewise, what is meant by ‘disbeb'evers 
here are those who have not done any righteous deeds. The state of those who 
mix faith with hypocrisy, or faith and obedience with some sin, is different They 
are those of whom God says: And [there are] others, who have confessed theii 
sins; they have mixed a righteous deed with another that was bad. Itmaybehl 
God will relent to them. Truly God is Forgiving, Merciful. {Al-Tawbah, 9:101) 
The situation of such people is not entirely clear, for ‘It may be that God 
will relent to them*. 

Going back to those who truly believe and those who completely disbebeve, 
they are each in a state of continual increaseoftheirstates, as wehavesaidWe 
see this in the true believers’ continual increase of faith and love of God, or in 
their being rewarded twofold and more for their good deeds: 

Surely God shall not wrong so much as the weight of an atom; and if it be a 
good deed. He will double it and give from Himself a great wage. (Al-Nisa, 
4:40) • Nor is it your wealth or your children that will bring you near to 
Us in closeness, except for those who believe and act righteously: those, they 
shall have a twofold reward for what they did, and they shall be in the lofty 

abodes, secure. {Saba, 34:37) * O you who believe, fear God and believe in 

His Messenger, and He will give you a twofold portion of His mercy; and He 
will assign for you a light by which you will walk and forgive you; for God « 
Forgiving, Merciful. (Al-Hadid, 57:28) 




214 


4 


The Two Circles of Love 


Of in their being rewarded tenfold for their good deeds: IVhoever brings a 
^deed, shall receive tenfold the like of it, and whoever brings an evil deed shall 
be requited the like of it; and they shall not be wronged. (ATAn^am, 6:160) 
Or in their being rewarded many times over; 

Who is he that will lend God a loan that is good, and He will multiply it for 
him manifold? God straitens and enlarges; and to Him you shall be returned. 
{Al-Baqarah, 2:245) ® ^ho is it that will lend God a goodly loan so that Fie 
my multiply it for him, and [so that] there may hefor him a generous reward. 

(Al-Hadid, 57:11) ^ Indeed men who give voluntary alms and women who 
give voluntary alms and [those of them] who have lent God a goodly loan, it 
will be multipliedfor them and they will have a generous reward. {Al-Hadid, 

57:18) ® If you lend God a good loan. He will multiply it for you and He 
will forgive you, and God is Appreciative, Forbearing, (Al-Taghabun, 64:17) 

Or in their being rewarded seven hundredfold: The likeness of those who 
(Xgend their wealth in the way of God is as the likeness of a grain of corn that 
^jirouis seven ears, in every ear a hundred grains; so God multipliesfor whom He 
Mod is Embracing Knowing. {Al-Baqarah, 2:261) 

Or in their being rewarded beyond reckoning; 

and they deride the 

believers; but those who fear shall be above them on the Day of Resurrection; 
andGodsustains whomever He will beyond reckoning. {Al-Baqarah, 2:212) 

* You make the night to pass into the day and You make the day to pass 
into the night; You bring forth the living from the dead, and You bring forth 
the dead from the living, and You provide whom You will beyond reckoning*. 

(AaYImran, y.iy) ^ Her Lord accepted the child with gracious acceptance, 
and made her grow excellently, and Zachariah took charge of her. Whenever 
Zachariah went into the sanctuary, where she was, he found her with provi- 
sions.' 0 Mary’, he said, ‘Whence comes this to you?* She said, ‘From God. 

Truly God provides for whomever He will beyond reckoning*. {Aal Imran, 
y.)i\ $ So that God may reward them for the best of what they did, and give 
them more out of His bounty; and God provides whomever He will beyond 
(any) reckoning. (Al-Nur, 24:38) ^ Say: ‘O servants of Mine who believe! 
fear your Lord, for those who are virtuous in this world, there will be good, 
and Gods earth is vast. Truly the steadfast will be paid their reward in full 
beyond any reckoning. {Al-Zumar, 39:10) Whoever commits an evil deed 

ihall not be requited except with the like of it; but whoever acts righteously, 
whether male or female, and is a believer—such shall be admitted into Para- 
dise wherein they will be provided beyond any reckoning. {Ghafir, 40:40) 

Ofcourse, Gods love for believers and their loving Him as well are the best 
or‘reward’ imaginable to believers, so by reward in full beyond any 
we may understand that God will grant the believers true love of 


Decked out fair to the disbelievers is the life of this world; 
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Him in addition to deeper faith in Him. The ascent’ofbelievers is thus alj 

continuous increase of love—in addition to a continuous increase of laith-3„j 

hence may be called ‘the higher circle of love! In it, love of God beautifies il». 
soul of the believer who then has a greater capacity to love, and this in turn 
leads to greater love and so on, indefinitely, in a self-perpetuating closed circle 
of (‘higher’) love. This circle is completely closed to disbelievers, and in it botl) 

love of God and faith in Him are rewarded with more love and faith, and ibis 
increased love and faith are then rewarded with yet more love and faith, and 
so on, ‘beyond all reckoning’ God says: Is the reward of goodness anything but 
goodness? {Al-Rahmany 55:60) For those who do good is the fairest reward anil 
more; neither dust, nor ignominy shall overcome their faces. Those, they are the 
inhabitants of Paradise: therein they will abide. (Yunus, 10:26) 

As for disbelievers, God uses the phrase ‘circle of evil’ in connection with 
them as follows: 

And so that He may chastise the hypocrites, men and women, and the idolaters, 
men and women, and those who make evil assumptions about God. Upon 
them is the circle of evil, and God is angry with them, and He has cursed them, 
and has prepared for them Hell—and it is an evil destination! (Al-Fath, 48:6) 

This constant and self-reinforcing falling is what we saw earlier in the case 
of adultery. Adultery—even if it involves a kind of love (as discussed in Chapter 
19: Love and Extra-marital Sex)—nourishes the‘base’love which engendered 
it. This is seen in God’s words; And do not come [anywhere] nearfornication.lt 
is indeed an indecency and an evil way. (Al-Isra’, 17:32) 

'And an evil way : the ‘way’ is evil because extra-marital sex makes fornica¬ 
tors sink deeper and deeper in fornication or adultery (this then becomes a‘way’ 
and no longer a mere ‘act’), and this ruins any chance of following a‘way’which 
leads to God and His love. Fornicators thus become trapped in a vicious‘circle 
of evil’. This no doubt explains the danger of looking too long at a member of 
the opposite sex outside the bounds of marriage. God says: 

And tell believing women to lower their gaze and to guard their private parts, 
and not to display their adornment except for what is apparent, and let them 
draw their veils over their bosoms and not reveal their adornment, except to 
their husbands or their fathers, or their husbands’fathers, or their sons, or 
their husbands’ sons, or their brothers, or their brothers’sons, or their sisters 
sons, or their women, or what their right hands own, or such men who are 
dependant, not possessing any sexual desire, or children who are not yet aware 
of women 's private parts. And do not let them thump with their feet to make 
known their hidden ornaments. And rally to God in repentance, 0 believers, 
so that you might be prosperous. (Al-Nur, 24:31) ^ O Prophet! Tell your wives 
and daughters and the women of the believers to draw their cloaks closely over 
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ihtrtisdves. That makes it likelier that they will be known and not be molested. 

God is Forgiving Merciful. (Al-Ahzab, 33:59) 

There are thus two closed, self-perpetuating circles of love: a higher one of 
lifliloveorlovefor God; and a lower circle of illicit love, or at least negative, love. 

jijicebothofthesecircles are constantly increasing, does this mean that the 
lower circle attains the same level of ardour in love as the higher circle? Mo, 
liecausc the beloved in the higher circle is God (or something good loved for 
Cod'ssake), and love for God is always different to love for evil, however intense 
love for evil may become. God says: 

let there be people who take to themselves rivals besides God, loving thent 
ns God is loved; but those who believe love God more ardently. If those who 
did evil could but see, as they shall when they behold the chastisement, that 
power altogether belongs to God, and that God is terrible in chastisement. 

{M-Baqarah, 2:165) 

In other words, however ardent love for something evil may become, it 
cannot attain the same strength as can love for God. Love for God can become 
immeasurable, because this kind of love ultimately comes from God Himself. 

God says: Cost him in the ark, then cast him into the river, and then the river 
kilihrowhim up onto the shore; [ there] an enemy of Mine and an enemy of his 
Mtakehim.AndIcastuponyou a love from Me and that you might be reared 
derMycyes. {Ta Ha, 20:39) 

< 3 > 

AQuestion: Does love benefit the lover, or the beloved? 

Answer: We saw above that ‘higher’ love leads naturally to an increase of 
liigblove, whilst‘lower’love leads naturally to an increase of lower love. This 
means that love either benefits or harms the lover according to his or her inten- 
te'higher’love increases the believer’s faith and love—and this is certainly 
abenefil; whilst‘lower’ love increases the sinner’s unbelief and lust—and this 
u certainly detrimental. 

This is counter-intuitive, for many people suppose that love benefits the 
Moved more than it benefits or harms the lover, as though love were a gift 
which is given by the lover to the beloved in order to benefit them. Yet in fact 
the object of love might not even know or be aware that someone loves them, 
wen if they benefit from this love. For example, if someone loves a tree, does 
iht tree know of this love, even if it benefits from the protection and the water 

lie lover gives it? And the beloved might not want to be loved by the one who 
loves them (and this love might be harmful to them), as was the case with the 
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Prophet Joseph SesSi, who preferred jail to the love of Potiphars wife, and sud; 
He said, 'My Lord, prison is dearer to me than that to which they m 
And if You do not fend off their wiles from me, then I shall tend towards Ihnn 

and become of the ignorant. ( Yusuf, 12:33) 

The upshot of this is that love always benefits or harms the lover according 
to the nature of the love; and the beloved might benefit or be harmed, or indwl 
might not be affected at all. And God knows best. 





CHAPTER TWENTY-SIX 


THE TRIANGLE OF LOVE 


WHY DOES LOVE REQUIRE PRIOR ‘ADORNMENT*? 

saw previously (in Chapter 22: The Stages of Love) that ‘adornment’ is a 
jiageoflove.and that human love for God and human love for other human 
beings both require that the object of love be adorned a priori in the sight, mind, 

$oiil or heart of the lover. We cited the following verses, and alluded to others: 

Momed with beautyfor mankind is love of lusts—of women, children, stored- 
up heaps of gold and silver, horses of mark, cattle, and tillage. That is the 
pieaswe of the life of this world; but God—with Him is the most excellent 
abode. (Aal'Imran, 3:14) ® Nay, but you thought that the Messen^^er and 
llie believers would never return to their families, and that [thought] was 
adorned in your hearts, and you thought evil thoughts, and you were a ruined 
lot. (Al-Fath, 48:12) ^ Said he, *My Lord, because You have led me astray, I 
M adorn for them [evil acts] in the earth and I shall lead them astray, all 
of them. [Al-Hijr, 15:39) ^ And know that the Messenger of God is among 
you. If he were to obey you in many matters, you would surely be in trouble. 

M God has endeared faith to you, adorning your hearts with it, and He has 
made odious to you disbelief and immorality and disobedience. Those, they 
are the right-minded. {Al-Hujurat, 49:7) ♦ Adorned with beauty to the dis- 
believers seems the life of this world; and they deride the believers; but those 
who fear shall be above them on the Day of Resurrection; and God sustains 
whomever He will beyond reckoning. (Al-Baqarah, 2:212)*°^ 

The question that arises here is: why does love require prior adornment? 

God says: 

And when your Lord took/rom the Children of Adam, from their loins their 
seed ond made them testify against themselves, ‘Am I not your Lord?* They 
$aii‘Yea, indeed we testify’, lest you should say on the Day of Resurrection, 
i ‘Truly, of this we were unaware’. (Al-A^ raf, 7:172) 

\ 'Wtisvcis^ shows that aW human beings were given an innate kno>v\edge 

\ (iGodlseiistetvce even during Adaihs creation, and thus \ong before they 
\ amfmto existence in this worid. This verse a\so shows that innate knowYedge 
\ ojstsvn the soul—or perhaps the spirit—of every human being. However, 

\ ^V(iapeisonis\)oin,he or she does not have knowYedge of anything else or 
\ *! inpaiticvdaT. God says: And God brought you forth from the bellies 
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Sayj. 


of your mothers while you did not know anything, and He gave you hearitij^ 
sight and hearts that perhaps you might give thanks. (Al-Nahl, 16:78) 

There are perhaps exceptions'®^ to this verse—and natural principle-^ 
as Jesus Christ who spoke to the people whilst still in his cradle. God 

When God said, ‘O Jesus, son of Mary, remember My favour to you and to you 
mother, when I strengthened you with the Holy Spirit to speak to people in 
the cradle and in maturity and when I taught you the Scripture, and wisdom, 
and the Torah, and the Gospel; and how you create out of clay the likeness oj 
a bird by My permission, andyou breathe into it and it becomes a bird by My 
permission, and you heal the blind and the leper by My permission, andyou 
raise the dead by My permission; and how I restrained the Children of Israel 
from you, when you brought them clear proofs, and the disbelievers among 
them said, '*This is nothing but manifest sorcery”. (Al-Maidah, 5:110)’®' 

Humanity in general, on the other hand, has no knowledge when they are 
born. However, as we discussed previously (in Chapter 23: Falling in Love), 
every normal person has the ability to learn and imitate. Since they bow noth¬ 
ing when they are born, they do not know what the different kinds of beauty 


are, nor which they should love more. Thus human beings require things to be 
‘adorned’ for them beforehand—or rather, in f/iem—before they can love them. 
Thus God adorns beauty of faith in believers’ hearts. God says: 

And know that the Messenger of God is among you. If he were to obey you in 
many matters, you would surely be in trouble. But God has endeared faith 
to you, adorning your hearts with it, and He has made odious to you dis¬ 
belief and immorality and disobedience. Those they are the right-minded. 
(Al-Hujurat, 49:7) 

Conversely, Satan adorns the beauty of the life of this world in order to 
deceive people: 

Said he, 'My Lord, because You have lead me astray, I shall adorn for them 
[evil acts} in the earth and I shall lead them astray, all of them. (Al-Hijr, 15:39) 

• And thus, those associates of theirs have adorned for many of the idolaters 
the slaying of their children that they may destroy them and to confuse their 
religion for them. Had God willed, they would not have done so; so leave 
them and that which they fabricate. {Al-An^am, 6:137) ^ And that Satan 
adorned their deeds for them and said: Today no person shall overcome you, 
for I shall be your protector . But when the two armies sighted each other, he 
turned his back in flight, saying, 7 am quit of you, for I see what you do not 
see. I fear God; and God is severe in retribution. (Al-Anfal, 8:48) ® By God, 
We verily sent to communities before you {messengers}. But Satan adorned 
for them their deeds. So he is their patron today, and for them there will be 
a painful chastisement. {Al-Nahl, 16:6^) ^ I found her and her people pros¬ 
trating to the sun instead of God, and Satan has adorned for them their deeds 
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idhehas barred them from the Way, so that they are not guided. {Al-Naml, 
1714) * And Ad, and Thamud, it is indeed evident to you from their [for- 
girj dwellings. For Satan adorned for them their deeds, and thus barred 
i}it\nfromthe V/ay, though they had been discerning. {Al-^Ankabut, 29:38) 
i And We have assigned them companions, who have adorned for them that 
diidi is before them, and that which is behind them. And the word became 
i\itagainst them, being among communities that passed away before them 
cfjm and mankind. Truly they were losers. (Fussilat, 41:25) 


Itseems-and God knows best—that even the Satanic adornment of things 
^paftofhuman nature, since the adornment of disbelievers’ evil deeds is also 
([0® God, through the people’s own souls. God says: 

fntly those who do not believe in the Hereafter, We have adorned their deeds 
for them, and so they are bewildered. {Al-Naml, 27:4) • Is he, the evil of 
vim deeds is made [to seem} fair to him, so that he deems it good [...]? 
jjidtedGodleads astray whomever He will and guides whomever He will. So 
knot let your soul expire through woes for their sake. Indeed God is Knower 
ofwhattheydo. (Fatir, 35:8) U Is he who follows a clear sign from his Lord 
Ikthosewhose evil deeds have been adorned for them, and who follow their 
ksiiesl {Muhammad, 47:14) 


Howbeit, whatever the kind of love in question, it requires prior adornment, 
iloieover, since human beings love by means of prior adornment, we can say 
llalpeople (at the beginning of love, at least) do not love their beloveds directly 
jsmuchastheylove the prior adornment itself that causes them to love. Thus 
liw, in its development stage, forms a triangle, which may be represented as 

loloKS; 


In this triangle, we see that at the beginning of love, the lover loves an 
domed image (in his or her mind, soul or heart) of the beloved as much as he 
is* loves the‘beloved’ in reality. Thus the lover loves the beloved through a 


pitKular (internal) image that he or she has formed of this beloved, regardless 


The Adorned Object 

(the image of the beloved as 
adorned'm the mind of the lover) 
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of whether this image truly represents the reality of the beloved or n 

other words, the lover does not at first really know his / her beloved; H- 
loves the beloved because he or she imagines that their beloved is ider^ 
to an internal image they already love, whether it is so in reality or not.^ 
is the meaning of the arrows in the diagram above. This explains howpcopj^’ 
can fall in love with other people or things without truly knowing them: tL 
love the image they have in their minds as much as they love the reality ofn^ 
objects of their love; and they might not even know the things they love atjjj 
but imagine that they do know them because of the love they feel towardsdi, 
images they hold of them. 

For example, let us suppose that a man named ‘Qays’ is the lover (on 
bottom right of the triangle); that a woman named ‘Layla is his beloved (on (ii 


e 

t 


bottom left of the triangle); and that the image of Layla in Qays mind is at 
apex of the triangle. The triangle then shows that Qays loves the image lie lias 
of Layla as much as he loves Layla herself as how she really is. The image Qays 
has of Layla is what kindles his love for her, because he does not really know 
the true reality of Layla (at least at first). Once Qays finds out who Layla Inily 
is (by becoming better acquainted with her) his love for her may diminish if lie 
finds that she is not like the adorned image he has of her in his mind. Indeed 
many a love dies when the truth about the beloved is discovered! 

This triangle is, broadly speaking, an accurate representation of the begin¬ 
ning of love, when there is a certain degree of‘separation between the lover 
and the beloved. Sometimes—for example, where lusts are concerned-the 
beloved is more than one degree of separation away. God says: Aned/or 
mankind is love of lusts—of women, children, stored-up heaps of ^old and sim, 
horses of mark, cattle, and tillage. That is the pleasure ofthe life of this woMkl 
God—with Him is the most excellent abode, fAa/ 7 mra«, 3:14) 

In this verse, we see that between humanity and‘women, children,storcd-uf 
heaps of gold and silver, horses of mark, cattle, and tillage, there are at least two 
degrees of separation: the first is the adornment, the second is the love, and the 
third is the lust; or perhaps adornment is the first degree ofseparation,andlhe 
‘love of lusts’ as such is the second. In other words, people love lusts themselves- 
or perhaps they even love to love lusts, through prior adornment-before they 
actually love the * women, children, stored-up heaps of gold and silver, horses oj 
mark, cattle, and tillage' themselves. 

The point here is: firstly to show that this kind of love has no connection, 
necessarily, with reality itself; and secondly to show that we are able to inhibit 
this kind of love by forestalling its prior adornment, as mentioned previously 
(in Chapter 23: Falling in Love). Indeed, this is something Muslims are obligated 
to do, for God says (as already cited): But asfor him who feared the stance before 
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if 


ulfrom [pursuing] 


ki>*- 



((j^stion: Is a person really‘separated’ from his or her beloved even where 
i^forGod is concerned? In other words, do we really love God, or are we 
jfcallyloving what we imagine to be God? 

Wow, we know that God is Near: 

^ndwhen My servants question you concerning Me, lam Near; I answer the 
dof the caller when he calls to Me; so let them respond to Me, and let them 
helieve in Me that they might go aright (Al-Baqarah, 2:18 6) ^ To God belong 
ik East and the West; whithersoever you turn, there is the Face of God. Lo! 

God is Embracing Knowing {Al-Baqarah, 2:115) 

And we know that there is something in human beings which bears wit¬ 
ness to the Truth of God: And when your Lord took from the Children of Adam, 
Imkir loins their seed and made them testify against themselves. Ami not 
\m kd!'They said, 'Yea, indeed we testify, lest you should say on the Day of 
Hmclion, Truly, of this we were unaware*. (Al-A'^raf 7:172) 

But we also know that human beings cannot perceive God with their physi- 
dcftsiikVision cannot encompass Him, but He encompasses [all] vision. And 
EiiskSublle, the Aware. (Al-An^am, 6:103) 

So how can someone love what he or she cannot perceive? God gives the 
wf to this question in the Holy Qur’an when He says; 

Mknow that the Messenger of God is among you. If he were to obey you in 
mnj matters, you would surely be in trouble. But God has endeared faith 
tofou, adorning your hearts with it, and He has made odious to you dis- 
kliefandimmorality and disobedience. Those, they are the right-minded. 

(Al-Hujurat, 49:7) 

Inthisverse, we see that people first love God through the faith which God 
jilonis for them in their hearts. After this, they begin to come to know God 
inilHisNaraes and Qualities (which hitherto they knew only by name, without 
deRtanding their true realities) through God’s acts and signs. God says, in 
lestoryoflosephjp in the Holy Qur’an: Verily in ]oseph and his brethren 

iitm for those who inquire. (Yusuf, 12:7) ... We raise by degrees whom We 
vliMove every man of knowledge is one who knows better. (Yusuf, 12:76) 

But how exactly does this happen? How do human beings come to 

how God! 
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HOW DO HUMAN BEINGS COME TO KNOW GOD? 


ides to twelve categories of His acts an 
know Him, in Josephs short praye: 


^erst^ 


My Lord, indeed You have given me [something] of sovereignty and Youkvt 

taught me the interpretation of events. Originator of the heavens and iht 
earth! You are my Protecting Friend in this world and the Hereafter. Tah 
me [in death] to You in submission [to You] and join me to the righteous. 
(Yusuf, 12:101) 

Believers, then, begin to know God: first, by faith in God (this is implied 
in the supplication 'My Lord,'); second, by humility (this is implied in calling 
God 'Lord,'—for even the devil believes in God, but he has no humility); (kird, 
by gratefully considering the blessings God has given them ('indeed You ki 
given me [something] of sovereignty); fourth, through the visions with wkick 
God graces His creatures ('and You have taught me the interpretation of events); 
fifth, by contemplating nature and its beauty, majesty and design ('Originatorof 
the heavens and the earth'y°^; sixth, by appreciating Gods love for them ( 7 oi/ 
are my Protecting Friend'); seventh, by meditating upon-or at least recognis¬ 
ing—Gods Qualities and Names in every moment and situation,andikeir 
effects upon themselves ('You are my Protecting Friend in this world and tk 
Hereafter); eighth, by pondering the reality of death and everyone’s 
ness in the face of death ('Take me [in death] to You'); ninth, by submission 
( islarn) to God and consequently by performing righteous acts ('in submission 
[ to You ] and join me to the righteous'Y'^; tenth, by the experience of supplication 
and prayer itself (for this verse is itself a prayer) and in particular by prayer in 
isolation (and we saw in Chapter 12: Humanity’s Love for God, how going to 
jail was lovable to Joseph iS because of the beauty of remembrance of God 
in solitude); eleventh, by observing how God answers prayers (and evidently 
this is implicit in Joseph’s very supplication) and determines destinies; and, 
twelth and finally—and this is inherent in the act of reading this verse of the 
Holy Qur’an—through God’s Scripture, and thus a fortiori, through the Holy 
Qur’an. In short, knowledge of God increases through faith, humility, love, good 
deeds, and meditating and contemplating upon everything inside the soul and 
the world. In other words, knowledge of God grows in a similar way to love of 
God: by the gradual exercise and concentration of the heart and soul and all 



their many faculties and constituent parts upon the object of knowledge-or 
rather, upon the Object of knowledge. Thus after recognising God’s acts and 
signs in these twelve ways, believers begin to have more knowledge of God and 

His Names and Qualities, and thus begin to love God more ‘directly, or at leas! 
with a lesser degree of separation’; and God knows best. 

< 2 ) 
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^lion to 

them 


the above, if believers possess sufficient virtue, God will begin to 
u,g.. with a special kind of (spiritual) knowledge ‘from Himself! Thus Jo- 
r^who was among the virtuous (Yusuf, 12:26)—savv the proof of his Lord 
^,2:24), and received Gods mercy Yusuf 12:56): 

and (here entered the prison with him two youths. One of them said: 7 
j0ntd that I was pressing wine'. The other said: 7 dreamed that I was car- 

f^on my head bread whereof the birds were eating. Tell us its interpretation, 
forindeed we see you as being among the virtuous'. ( Yusuf, 12:26) 

\^e established Joseph in the land that he may settle in it wherever he wished. 

WUonferOur mercy on whomever We will and We do not waste the wage 
ojkvirtuous. (Yusuf 12:s6) 




Thus, 


Ikesamewas trueofhis father, Jacob , who knew from God what others 
lid pot: f/e jfl/d: 'I complain of my anguish and grief only to God, and I know 
jiBniGod what you do not know. /Omy sons, go and enquire about Joseph and 
ksklbtr,and do not despair of Gods [graciousf Spirit. Indeed none despairs of 
klpaml Spirit of God save the disbelieving folk. ( Yusuf, 12:86-87) 

Itwas also true of Noah ^ who sedd: I convey to you the messages of my Lord, 
}iillmadvmgyou,forlknowfrom God what you know not. {Al-A^raf, 7:62) 
And ofcourse it was true with the Messenger of God irr. himself, even down 
ifldomeslic details of his life. God says: And when the Prophet confided to one 

certain matter; but when she divulged it and God apprised him 
(lit,kanmncedpartofit, and passed over part. So when he told her about 

ik said,‘Who told you this?'He said, 7 was told by the Knower, the Aware*. 
liU-lrim, 66:3) 

This special knowledge that comes from God to His prophets and mes- 
Mgersis not, however, reserved exclusively for prophets and messengers, for 
hasalsogivenloKhadir (and this means it can also be given to other people 
ukoarenotprophets but saints [awliya'], since, unlike prophecy, sanctity has 





Mlended). God says: So [there] they found one of Our servants to whom We had 
fxamfcyfrom IJ$ and We had taught him knowledge from Us. (AUKahf, 18:65) 
IbnKathir says in his Tfl/s/r that many Muslim scholars^" do not consider 
r a prophet:‘And many opine that he was not a prophet, but a saint; and 
God bws best.’’" 

TkusGod refers to those believers who are not prophets but have particular 
Weness'of Him: Who created the heavens and the earth and all that is between 



^insix days, then presided upon the Throne. The Compassionate One. So ask 
‘^nlHim anyone who is well aware (khabir). (Al-Furqan, 25:59) 

Perhaps there is also an allusion to ‘special knowledge* from God in the 
from Him' which God mentions in His words: 

tik who relies on a clear proof from his Lord—[a clear proof] which is fol- 

^ed by a witness from Him. [—] and before it was the Book of Moses as an 
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example and a mercy? Those they believe in it; but he who diskliemiini 
of the partisans, the Fire shall be his appointed place. So do not be in donbf 
concerning it Truly it is the Truth from your Lord, but most oj humankind 
do not believe, {Hud, 11:17) 

We understand special knowledge from God, particular ‘awareness’of 

Him and 'witness from Hm to be spiritual knowledge— knowledgetliat 
through the Spirit. Moreover, though we know comparatively little^'^aboof/J^ 
Spirit, we do know that God may cast it upon whom He wills, thereby giving 
knowledge from Him. God says: 

He sends down the angels with the Spirit of His command to whomever He 

will of His servants, [saying]: Warn that there is no God save Me: so fear Me 
{Al-Nahl, 16:2) « Exalter of ranks, Lord of the Throne, He casts the Spirit of 

His command upon whomever He wishes of His servants, that he may warn 
them of the Day of Encounter. (Ghafr, 40:15) ^ 0 my sons, go and enquire 

about Joseph and his brother, and do not despair of the [gracious] Spirit of 
God. Indeed none despairs of the [gracious] Spirit of God save the disbeliev’ 
ingfolk\ (Yusuf, 12:87) 

In summary: love and virtue increase knowledge, just as knowledge and 
virtue increase love—and this is just what we saw in Chapter 24: The Growth 
of Love. After knowledge of the Beloved and virtue increase, love becomes 
direct and no longer acts through the triangle of adornment. This is no doubt 
why Joseph expressed his love for God by saying (with direct knowledge 
of God): *You are my Protecting Friend in this world and the Hereafter {Ymf, 

12:101). And God knows best. 


CHAPTER TWENTY-SEVEN 

mHIERARCHIES OF BEAUTY AND OF LOVE 


I Wesaiil previously (in Chapter 2$: The Two Circles of Love) that there are two 
I Q!iesofhve:ahigher circle and a lower circle; a circle of love for good, and a 

j oideoflove for evil. However, we said that God placed beauty in everything He 

I ^id for He says: Who beautified everything that He created. And He began 
I kmtion of man from clay. (Al-Sajdah, 32:7) 

I ^ifbeautyis in all things, and if love is Jove whatever its object, then why 
/ mkindoflove better than another, and why is one kind of beauty better 
/ iliiianother!In what follows, we will give and explain the answers to these 
/ ffiofimtions, God willing. 

f THE LEVELS AND HIERARCHIES OF BEAUTY 

,\i just cited, God put beauty in all that He created, for He says: I Vito beautified 
that He created. And He began the creation of man from clay. (Al- 

lAoKom, God is the best of creators — and thus the most beautiful, and 
[«july-giving-of creators: 

Ui(n We transformed the drop [of semen] into a clot Then We transformed 
kcbt into a [little] lump of flesh. Then We transformed the lump of flesh into 
tones. Then We clothed the bones with flesh. Then We produced him as [yet] 
mlkrcreature. So blessed be God, the best of creators! (Al-Mu*minun, 23:14) 

God's Names and Qualities are 'the Most Beautiful (Husna) Names*, for 

a^sifs: 

'Invoke God or invoke the Compassionate One, whichever you invoke, 
toHimbelong the Most Beautiful Names*: And do not be loud in your prayer, 

!>e silent therein, but seek between that a way. (Al-Isra *17:110) :•> And 

'^'QodbelongtheMost Beautiful Names—so invoke Him by them, and leave 

who blaspheme His Names. They will be requited for what they did. 

7:180) ^ God—there is no god save Him. To Him belong the Most 

Names. (Ta Ha, 20:8) 

ipeab of the beauty of His Book, the Holy Quran: 

breast Geni has opened to Islam, so that he follows a light from 

I ^ disbelieves]? So woe to those whose hearts have been 

i ‘•gainst the remembrance of God. Such are in manifest error. / God 
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The Hierarchies of Beauty arid of Love 




has revealed the most beautiful of discourses, a Book, consimkr k cm/,. 

phrases—whereat quiver the skins (fthose whofear their Lori then thn,'^ 
and their hearts soften to the remembrance of God. That is Gods pudi-' 
by which He guides whomever He wishes; and whomever God leads 
for him there is no guide. (Al-Zumar, 39:22-23) 

And God speaks about the beauty of the most beautiful story, which 
fact contained in His Holy Book, and is the storf'^ of Joseph from 

we have cited so many times whilst discussing love. God says: fyewi/lnU 
to you the most beautiful of stories in what We have revealed to you this Qur's,. 
though prior to it you were of the heedless. (Yusuf 12:3) 

God also speaks of the beauty of being in solitude, praying to Goil(3s 
discussed in Chapter 12: Humanity’s Love for God): 

So when you are empty, strive hard (fdnsab). /And long for ifarghabtyour 
Lord. (Al-Sharh, 94:7-8) # And mention the Name ofyour Lord, and ievoti 
yourself [exclusively] to Him with complete devotion./Lord of the east ani 
the west; there is no god except Him, so take Him fora Guardian (Wiilll 
and bear patiently what they say, and part with them in a beautijul manm 
(hajran jamilan). (Al-Muzzammil, 73:8-10) 

And God speaks of the beauty and virtue of His Messenger^: 

Verily there is for you a good (hasana) example in the Messenger of God for 
whoever hopesfor [the encounter with] God and the Last Day, andrentembirs 
God often. (Al-Ahzab, 33:21) i 0 People of the Scripture, now there has com 
to you Our Messenger, making clear to you much of what you used to conceal 
of the Scripture, and pardoning much. There has verily come to you from God 
a light, and a Book, lucid. (Al-Ma’idah, 5:15) $ 0 Prophet! Indeed We have 





theKnower, the Wise. (Yusuf 12:83) So be patient with a beautiful 

(Ai-Mdarij, 70:5) 


jind generosity: 

!)m who believe if you marry believing women and then divorce them before 
foii have touched them, there shall be no [waiting] period for you to reckon 
Wthem. But providefor them and release them in a beautiful manner. 



I 


[/lM:ab, 33 :49) ^ 0 Prophet! Say to your wives: ‘If you desire the life of 
ihisworldand its adornment, come [now], I will provide for you and release 
pain a beautiful manner. (Al-Ahzab, 33:28) 

hid God speaks of the virtues of the believers —and thus their beauty —in 
0i!if verses, including: 

hiuhamad is the Messenger of God, and those who are with him are hard 
apinst the disbelievers, merciful among themselves. You see them bowing, 
firoslrating jin worship]. They seek favour from God and beatitude. Their 
mad is on their faces from the effect of prostration. That is their description 
in tbe Torah, and their description in the Gospel is as a seed that sends forth 
ilsshoot and strengthens it, and it grows stout and risesfirmly upon its stalk, 

sowers, so that He may enrage the disbelievers by them. God has 
fmised those of them who believe and perform righteous deeds forgiveness 
and a great reward (Al-Fath, 48:29) 

God also says (of believers' virtue): 

Oonol marry idolatresses until they believe; a believing slavegirl is better 
ilia/ian idolatress, though you may admire her. And do not marry idolaters, 
tiiilil they believe. A believing slave is better (ahsan) than an idolater, though 
jou may admire him. Those call to the Fire; and God calls to Paradise and 
fxvdon by His leave; and He makes clear His signs to the people so that they 
mi^ht member. (Al-Baqarah, 2:221) 

And God speaks of the beauty of the human form and image: 



sent you as a witness, and as a bearer of good tidings, and as a wamer,land 
as a summoner to God by His leave, and as a illuminating lamp. [AUkab, 

33:45-46) • Verily there has come to you a messenger from amongyounhi 
for whom it is grievous that you should suffer; who is full of concern for you, 
to the believers full ofpity, merciful (Al- Tawbah, 9.128) 

And God speaks of the beauty of the Hereafter: 

And whatever things you have been given are [only] the [short-livedl enjoy¬ 
ment of the life of this world and an ornament thereof, and what is with God 
is better and more lasting. Will you not understand? (AlQasas, 28:60) 

And God speaks of the beauty of the virtues, such as patience: 

And they came with false blood on his shirt He said: Nay, but your souls 
have beguiled you into something. Yet beautiful patience! And God is ike One 

Whose succour is sought in that [predicament] which you describe. iYusuf, j do not extend your glance toward what We have given to some pairs 

12 :18) # 


I 

I 

I liecrealed the heavens and the earth with the truth, and He shaped you and 
mieyour shapes excellent; and to Him is the journeys end. (Al-Taghabun, 
y ^ God It is Who made for you the earth as a [stable] abode and the 
kven as a canopy. And He formed you and perfected your forms, and pro- 
Yidedyou with [allj the wholesome things. That then is God, your Lord, so 
e God, the Lord ofthe Worlds. (Ghafir, 40:64) ^ Verily We created 



’’x^ain the best of forms. (Al-Tin, 95:4) 

^ God also speaks of the beauty of women in particular: 


May, 'he said, 'but your souls have beguiled you into something Yel j ^ong iq [as] theflower of the life of this world that We may try 

beautiful patience! It may be that God wilt bring them ail [back] to me. hided j ^thereby And your Lords provision is better and more enduring. (Ta Ha, 

I Women are not lawful for you beyond that, nor [is it lawful] for 





love in the holy QUR’AN 



The Hierarchies of Beauty and of Love 


you to change them for other wives, even though their beauty impress you, 

except those whom your right hand owns. And God is Watcher over all fAjW 

(Al-Ahzab, 33:52) ® And tell believing women to lower their gaze and to 

guard their private parts, and not to display their adornment except for wki 
is apparent, and let them draw their veils over their bosoms and not reml 
their adornment, except to their husbands or their fathers, or their husbands' 
fathers, or their sons, or their husbands* sons, or their brothers, or their broth¬ 
ers* sons, or their sisters sons, or their women, or what their ri^ht hands om, 
or such men who are dependant, not possessing any sexual desire, or children 
who are not yet aware of womens private parts. And do not let them thump 
with their feet to make known their hidden ornaments. And rally to God 
in repentance, 0 believers, so that you might be prosperous. 

And God speaks of the essential positive nature of physical beauty as sucIi, I And God speaks of how even vile deeds such as infanticide an d idolatry 
and thus of the permissibihty—and even the desirability-ofself-adorniiieiii maylxadornedtoseem ‘beautiful* (if indeed the term ‘beauty’ can be applied 


And God speaks of the splendour of material wealth: 

/ind Moses said, ‘Our Lord, You have indeed given Pharaoh and his council 
fplendour and riches in the life of this world. Our Lord, that they may lead 
jptoplel astray from Your way. Our Lord, obliterate their riches and harden 
(beirbeartssothattheydo not believe until they see the painful chastisement*. 

{fmus, 10:88) 

And God speaks of how evil deeds are adorned to seem beautiful: And We 
tjUtassiined them companions, who have adorned for them that which is before 
ikin, and that which is behind them. And the word became due against them, 
}&iiy among communities that passed away before them ofjinn and mankind, 
werebsers. (Fussilat, 41:25) 



during spiritual acts (such as prayer), and natural acts (such as eating); 

O Children of Adam! Don your adornment at every place of worship, and 
eat and drink, but do not be excessive; He truly does not love those who art 
excessive. / Say, ‘Who has forbidden the adornment of God which He has 
brought forth for His servants, and the good things of [God's] sustenancef 
Say: ‘These, on the Day of Resurrection, shall be exclusively for those who 
believed during the life of this world. Thus \^e detail the signs for a peoyle 
who know*. (Al-A'raf, 7:31-32) 

And God alludes to the beauty of human speech and poetry; 

[only] the perverse follow them.! Have you not noticed that in every Vi 
rove / and that they say what they do not do? (ATShu^ara*, 26:224-226) 
And God even speaks of the beauty of animals: And for you there isinlkiii 
beauty, when you bring them [home] to rest, and when you drive them forth lo 
pasture. (Al-Nahl, 16:6) 



W it off)-And thus, those associates of theirs have adorned for many of the 
ikkierslheslaying of their children that they may destroy them and to confuse 
kirrdipotifor them. Had God willed, they would not have done so; so leave 
Imnd that which they fabricate. (Al-An^am, 6:137) 

fesiinunarytherearemanydiiferent types of beauty in the different things 
God lias created. How, then, can one know if there is hierarchy in these types 
oflieauly? And how can one know which type of beauty is superior to which? 

Tie answer is that God praises some kinds of love and condemns others, 
dHemakes some superior to others and puts them in a hierarchical order, 
leworlli of somethings beauty can be known by the worth of the love by 
niikliitisloved. This will become clear in the following section, God willing. 


THE HIERARCHY OF LOVE 


Godpromises His love and His grace to the most virtuous: 


And God speaks of the beauty—and hence tastiness—of food and drinlc j Qpu who believe, whoever of you apostatises from his religion, God will 

... They said, ‘Your Lord knows best how long you have tarried. Nowseniont 
ofyou with this silver coin of yours to the city, and let him see which is tbt 


mdlybringapeople whom He loves and who love Him: humble towards 

him stem towards disbelievers, struggling in the way of God, andfearing 
purest food, and f let him] bring you a supply thereof. Let him be carejukni j net tk reproach of any reproacher. That is Godsfavour; He gives it to whom 


not make anyone aware of you. (Al-Kahf 18:19} Nor are the two jkiiiclsojj 

seas alike: this one is extremely sweet, pleasant to drink and that one is sally, j 

extremely bitter. Yet from each, you eat fresh meat, and obtain ornamnis 
which you wear. And you see the ships therein ploughing through thatjw 


HtwilliandGod is Embracing Knowing. (Al-Maidah, 5:54) 

AjiiJ God makes it clear that love of Him is stronger and more ardent—or 
any other love; 


may seek of His bounty, and that perhaps you may give thanks. {Fatir, 35.12) I k fkre k people who take to themselves rivals besides God, loving them 

And God speaks of the beauty of the life of this world in general: And H'liat- i '^^Ishvei but those who believe love God more ardently. If those who 

ever things you have been given are [only] the [short-lived] enjoyment oflkl^ j could but see, as they shall when they behold the chastisement, that 

of this world and an ornament thereof: and what is with God is batermim j ^ niogether klonts to God, and that God is terrible in chastisement. 


lasting. Will you not understand? (Al-Qasas, 28:60) 


^^mh, 2:16s) 
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God also makes it dear that love of Him and the love of His remeujL. 
are better than any other love: 

And IVe bestowed on David, Solomon—what an excellent servanl! Trulyfn 
was a penitent [soul], / one evening there were displayed before ky 
the light-footed coursers. / He said, lo! I have loved the love ojlmrlUyj 
good things over the remembrance of my Lord’, until it disappeared behind 
the [nights] veil. {Sad, 38:30-32) 

Of course, love of the remembrance of God, means, a fortiori,love ofthf 


3>ICf 



The Hierarchies of Beauty and of Love 


God also praises love for believers: 

^nd those who had settled in the hometown, and [had abidedJ in faith before 
ilm. love those who have emigrated to them, and do not find in their breasts 
my need of that which those [others] have been given, but prefer [others] to 
ihmselves, though they be in poverty. And whoever is saved from the avarice 
fkis own soul, those—they are the successful. (Al-Hashr, 59:9) 

Cod praises love for all that is good in general: Say: 'The evil and the good 
gnoterjual, even though the abundance of evil attract youSofear God O you 


Holy Quran ... bearing the Remembrance (Sad, 38:1). God says: The ( Slmcores, so that you might prosper. (Al-Maidah, 5:100) 
are only those who, when God is mentioned, their hearts tremble, and denlii! I And 3S vit mentioned earlier, God speaks of certain kin ds of love for (world - 
verses are recited to them, they increase their faith, and who rely upon (kirlofl j lylgood things (khair), but without praising them: 


(Al-Anfal, 8:2) 

Second to love of God; love of His Quran and love of His remmfmct 


h\d We bestowed on David, Solomon—what an excellent servant! Truly he 
m a penitent [soul]. / When one evening there were displayed before him 


comes love for Gods Messenger. God holds love for His Messenger it higlia I ibe light footed coursers./He said, To! I have loved the love of [worldly] 


good things over the remembrance of my Lord’, until it disappeared behind 
theInighfsJ veil. (Sad, 38:30-32) 

Cod also speaks of love for lusts, but makes it clear that the beauty of the 
other in the Book ofGod than the [other] believers and the Emigrants, krriiig j Hireatier is better: Adorned for mankind is love of lusts—of women, children. 


than peoples love for their own selves: 

The Prophet is closer to the believers than their [own] souls, and his wives m 
their mothers. And those related by blood are more entitled, (fromlonesn- 


J -- , J y 

any favour you may do your friends. This is written in the Book (AlAlitak mkp heaps of gold and silver, horses of mark, cattle, and tillage. That is the 


jimreofthe life of this world; but God—with Him is the most excellent abode. 
\ki Imran, 3:14) 

/ Cod also condemns love for the life of this worJd: 


33:6) 

After love for Gods Messenger God shows that the people oughtlok 

Paradise most: 

Indeed God has purchased from the believers their lives and their possessions, j transitory [life] / and forsake the Hereafter, 

so that theirs will be [the reward of] Paradise: they shall fight in thewa^ / M/fM 75:20-21) Whoever desires the hasty world, Wehastenfor 


God and they shall kill and be killed; that is a promise which is binding tigen 
Him in the Torah and the Gospel and the Quran; and who fulfils his covensnt 
better than God? Rejoice then in this bargain of yours which you have ud 
for that is the supreme triumph. (ATTawbah, 9:111) And their Lord an¬ 

swers them, T do not let the labour ofany labourer among you go to waste, be 
you male orfemale—the one of you is as the other: and those who emigrated, 
and were expelled from their habitations, those who suffered hurt in My way, 
andfought, and were slain—them I shall surely absolve of their evil deeds, and 
I shall admit them to Gardens underneath which river flow. A reward from 
God! And God—with Him is thefairest reward. (Aal Imran, 3:195) 

God also makes clear the virtue of love for faith: 

And know that the Messenger of God is among you. If he were to obeyyo 



iim therein whatever We wish, for whom We please. Then We appoint for him 
to which he will be exposed, condemned, and rejected. (Al-Isra\ 17:18) 

Godalso condemns love for wealth: they love wealth with abounding 

k lAlfajr, 89:20} 

Moreover, God warns against extra-marital sex and illicit love; And do 
Worn lanfwherej near fornication. It is indeed an indecency and an evil way. 



; 


uin 


many matters, you would surely be in trouble. But God has endeared faith j altogether belongs to God, and that God is terrible in chastisement. 


finally, God condemns idolatry and the love of false deities alongside God: 

fit there be people who take to themselves rivals besides God, loving them 
^ God is loved; but those who believe love God move ardently. If those who 
^ evil could but see, as they shall when they behold the chastisement, that 

pwtr 


to you, adorning your hearts with it, and He has made odious to you k 

belief and immorality and disobedience. Those they are the right-mindd 
(Al-Hujurat, 49:7) 



^'kiyarah, 2:165) 


ixGJ 


other verses not cited here 


we can clearly see the hierarchy 
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of love, and how the different kinds of love are definitely ranked« 
beginning with love of God and His Qur’an and remembrance; then 


senger 1?; then Paradise; then faith; then the believers; then love for 
then love for worldly good things; and then the lower levels of love, wfej), 
(from highest to lowest): love for lusts; love for the life of this world; tbenejjf 
marital sex, and then, finally, love for those rivals which people set up ilougsidf 
God. In other words, the best kind of love is love for God and for His Bemidij 
Names; and then consequently love for the Quran and the remembrance of 
Him; then love for the Messenger of God then love for Paradise; (ben lov, 

for a special kind of inner beauty (faith); then love for inner beauty in general 



CHAPTER TWENTY-EIGHT 


the OPPOSITES OP BEAUTY AND OF LOVE 


THE OPPOSITE OF BEAUTY (UGLINESS AND VILENESS) 

I iBiteprevious Chapter (Chapter 27: The Hierarchies of Love and Beauty), we 


(the believers; the good); then love a special .nd ofoajer h^ta, > ^ 

of the opposite sex); then love for natural beautiful thjs;tlKn ^ fo/cod /f every existing thing has a beauty of some kind. 

beauty in general (love for worldly good things); then j taicoiiM beauty have an opposite? And if beauty does not have an opposite, 

(from highest to lowest) are; love forlusts;love for evd; and JentoveforSato ^ ugliness'or‘vileness?lf God has placed beauty in all that He has 

«</-e ugliness? As we have mentioned. God says: Who 


His Names; then His remembrance; then the beauty of the Messenger of God 

m; then the beauty of Paradise; then special inner beauty (faith); then geneni 


I knitted everything that He created. And He began the creation of man from 

I iijf.iAfSajd(ih,'i 27 ) 


inner beauty (the believers; the good); then special outer beautyikaaVrflh j ud. it may be observed that the word ugliness’ (bashaah) is not found 


opposite sex); then natural beautiful things; then general outer beauty (love 
for worldly good things). And the lower levels of‘beauty’ or rather thedc- I 


grees of‘false adornment’ (from highest to lowest) are; the adornment oflusls, 
the adornment of evil, and then the adornment of Satan. In other words, ibe 
highest beauty is Divine Beauty; then sacred beauty (starting with the beauty 
of the Messenger of God M); then inner beauty; then outer beauty; then in¬ 
ner lusts; then outer lusts. Through God’s mention of these kinds of love and 
beauty throughout the Holy Qur’an, their hierarchy and descending order is 
made clear. Thus not every love is praiseworthy, and not every beauty should 
be loved, as we have seen. 


iklUf Quran at all, which indicates that everything in creation has some 
j isdiihuly, even ifsome things are less beautiful than other things, according 
idthierircbyofbeautyaswehave seen. Even the word ‘vileness* fqubh)^^^ is 
ixKysedinlheHolyQur’an to describe anything which God has created, but 
fionlyusedonce.referringto how Pharaoh and his hosts will be viewed on tbe 
Bif of Resurrection: And We made a curse pursue them in this world, and on 
itDijofKesuTTection they will be among the reviled. (Al-Qasas, 28:42) 

, The vileness of Pharaoh and his hosts is not of Gods doing as such, but 
dteovmdoing; and God does not say in the Holy Qur*an that He has 
lmj))lanYthingvile into the universe He created. Thus we can conclude that 


1 


Messenger of God ^ implied this exact same hierarchy of 1 +«,o.viknessisaprivation or absence of beauty and not a thing in itself; 


he described the reasons why one should marry, in the following Hadilh:A \ 

woman is married for four things: her wealth, her lineage, her beauty andh« 
piety: so find success by choosing the pious woman!’*'' 

‘Wealth’ is general, outer beauty; the ‘beauty’ of a woman is a special, oul- 
ward beauty; ‘lineage* is a general, inner beauty; and ‘piety’ is a special, itmer 
beauty. It is as though the Messenger ^ were saying: ‘Love means an indins- 


ffilGod knows best. 


THE OPPOSITE OF LOVE (HATRED AND LOATHING) 

I'einenlioned previously (in Chapter 7: God’s Love for Humanity) that God 
4 )esnothateanyone. but that He hates certain actions. However, God does 


tion towards beauty, but love has a hierarchy: love for God is better than love believers hate evil things: 


for people; love for people is better than love for physical beauty: and love for 
physical beauty is better than love for wealth! And God knows best. 


Ofou who believe, shun much suspicion. Indeed some suspicions are sins, 
•tnil do not spy, nor backbite one another. Would any of you love to eat the 
Hofhis brother dead? You would abhor it And fear God; assuredly God is 
Anting Merciful. (Al-Hujurat, 49:12) ® And know that the Messenger of 
^isamongyou. If he were to obey you in many matters, you would surely 
^'’'trouble. But God has endeared faith to you, adorning your hearts with 
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ity and He has made odious to you disbelief and immorality and disobedieficf 
Those they are the right-minded. (Al-Hujurat, 49:7) 

Conversely, disbelievers and evildoers hate the truth, and hate good thii^ 
And that He might cause the truth to be realised and annul falsehood, 
much the sinners hate it. (Al-Anfal 8:8) 

They also hate Gods light: They desire to extinguish God's light with tk 
tongues; and God refuses but to perfect His light, even though the disMim^ 

hate it. {Al-Tawbah, 9*32) 

They also hate the religion of truth: He it is Who has sent His Messeti^tr 
with the guidance and the religion of truth, that He may manifest it over emf 
religion, even though the disbelievers hate it. (Al-Tawbah, 9:32) 

They hate striving in Gods cause: Those who were left behind rejoicedm 
remaining behind the Messenger of God, and hated to striving with their mllh 
and their lives in the way of God. And they said, Vonotgoforthintheheall'kj: 
'The fire of Hell is hotter, did they but understand'. (Al-Tawbah, 9:61} 

They hate the Holy Qur’an: That is because they hate what God has revealed, 
so He has made their works fail. (Muhammad, 47:9) 

They even hate God’s beatific pleasure or beatitude (ridwan): lhal is ixcause 
they followed what angers God, and [because] they hated His ridwan. Therefore 
He has made their works fail. (Muhammad, 47:28) 

They hate God’s beatific pleasure even though God’s beatific pleasure is 
greater than any other good thing for which human beings could strive. God 
says: God has promised the believers, both men and women, Gardens mdemtath 
which rivers flow, to abide therein, and blessed dwellings in the Gardens of Eden, 
and beatitude from God is greater. That is the supreme triumph. (Al-Tawbah,^:]i] 
God also says that some of the People of the Scripture hate one another: 
And with those who say: 'We are Christians, We made a covenant, and they have 
forgotten a portion of that they were reminded of So We have stirred up amon^ 
them enmity and hatred until the Day of Resurrection; and God will assuredly 
tell them of what they wrought. (Al-Maidah, 5:14) 

Satan would like to make the believers hate one another, too. God says: 
Satan desires only to precipitate enmity and hatred between you through wineani 
games of chance and to bar you from the remembrance of God and from prayer. 
So will you then desist? (Al-Maidah, 5:91) 

Does all this mean, then, that believers only hate evil things, and disbelievers 
only hate good things? No, because—as we saw in Chapter 25: The Two Circles 
of Love—between those who have pure faith and those who are in pure unbelief 
there are those who combine the two: faith and the sins of disbelievers. God 
says: And [there are] others, who have confessed their sins; they have mixed a 
righteous deed with another that was bad. It may be that God will relent to them. 
Truly God is Forgiving, Merciful. (Al-Tawbah, 9:102) 


The Opposites of Beauty and of Love 


Since most people are guilty of some evil deeds, it follows that they must 
iflie of the things that are good for them. God says: 


p0ribedforyou is fighting, though it be hateful to you. Yet it may happen 
lhal m hate a thing which is good for you; and it may happen that you love 
nthiag which is bad for you; God knows, and you know not. {Al-Baqarah, 
j;2i6) * Gyou who believe, it is not lawful for you to inherit women against 

thdnviH neither debar them, so that you may go off with part of what you 
kveffven them, except when they commit flagrant lewdness. Consort with 
llim in kindness; for if you hate them, it may happen that you hate a thing 
derein God has set much good. (Al-Maidah, 5:19) 

Bycontrast, God’s messengers and prophets—and the saints (awliya) who 

liiveovercome the avarice or pettiness (shuhh) of their souls—love good and 
liifcvil. They have attained a state where they have no desire in their breasts 
lorany worldly advantage, and thus they obey God unwaveringly: 

Mose who had settled in the hometown, and [had abided] in faith before 
km, bve those who have emigrated to them, and do not find in their breasts 
myneedof that which those [others] have been given, but prefer [others] to 
themselves, though they be in poverty. And whoever is savedfrom the avarice 
IkhkjojhisownsouUhose—they are the successful. (Al-Hashr, 59:9) ^ So 
lesrGodasfarasyoucan, and listen, and obey and expend; that is better fo 
psoukAndwhoever is shielded from the avarice (shuhh) of his own soul, 
siidim the successful. (Al-Taghabun, 64:16) ^ The Messenger believes in 
datmrevealed fo him from his Lord, and the believers; each one believes 
iHGoi and His angels, and in His Books, and His messengers, 'we make no 
itmhetween any of His messengers*. And they say, 'We hear and obey; 
k/ofgive«ess, our Lord; to You is the homecoming*. (Al-Baqarah, 2:285) 

Id summary: hatred seems to depend on the state of the individual. The 
teand the good hate evil, and disbelievers and the evil hate good, but it 
Djiossible that those believers who have not completely overcome the avarice 
of 4 eirsoiils(i.e. their egos) might love something that is bad for them or 
ialtsomethingthatis good for them. This means that hatred in itself is not 
ihingblameworthy as such, and that it only becomes blameworthy in the 
Qstofthose people who are themselves already blameworthy. Thus hatred 
^trjesfrom love of sorts: believers hate evil because of their love for God, and 
evers hate good because of their love for evil or their love for their own 







avarice 


(le. because their egos hate goodness). In other words, hatred 
from love of the thing opposite to what one hates. This means that 
^llkaired is the opposite of love in an emotional sense, nevertheless, like 
it is not in itself a reality as such, but only an inverted mirror-image 

which is why it seems ugly. And God knows best. 
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god’s love for human beings 

God’s love for those of His creatures who are worthy to be loved (suck as 
messengers, prophets, saints and the righteous, as discussed in the Ckapten^ 
God’s Love for Humanity and 8: Gods Love for His Messengers and Pfopkets) 
never ends in itself because it is a Divine Quality (as we discussed in Ckap(([ 
4: God and Love), and God’s Qualities are eternal and unchanging. God saw 

... There is none to change the words of God, and there has already mt in 
you tidings of the messengers. (Al-An^am, 6:34) ^ Perfected is ik mi 
of your Lord in truthfulness and justice: none can change His words, fie n 
the Hearing, the Knowing. (Al-An^am, 6:115) ^ Theirs are good (idinjsin 
the life of this world and in the Hereaper. There is no changing Ike HWpf 
God; that is the supreme triumph. {Yunus, 10:64) ^ And reciie(kwW 
has been revealed to you of the Book of your Lord. There is none wko mb 
change His words. And you will not find, besides Him, any refuse. {Mj, 
18:27) • Gods precedent with those who passed away before, and )t)ii 

will find that there is no changing Gods precedent (Al-Ahzab, 33:61) i ... 
Yet you will never find any change in God’s precedent, and you will nevn 
find any revision in God’s precedent (Fatir, 35:43) t (That isj the way of 
God w'hich has taken its course before, and you will never find in Gods wj 
any change. (Al-Fath, 48:23) • The word [that comesjpom Me cannolk 
altered, and I am not unjust to fMyj servants. (Qaji 50:29) • (Didtisltk 
way in the case of those whom We have sent from among Our wessengen 
before you. And as regards Our festablishedj way you will not jind any chan^ 
(Al-Isra, 17:77) 


Thus Gods love for people never changes and never ends, unless of counr 
those loved by God change so much that they become evil and reject God'sk 
Even then, however, it is not Gods love that changes, but rather they who ba« 
turned their backs on it. Thus God promises: 


That is because God would never change a grace that He had conferred on 
a people, until they have changed that which is in themselves: and (hiowj 
that God is Hearing, Knowing. (Al-Anfal, 8:53) ... Indeed God dm not 


The End of Love 


ditT the state of a people unless they have altered the state of their souls. ... 

(Jil-M 13 : 11 ) 


HUMAN LOVE FOR GOD 


Human beings love for God is defined (as seen in Chapter 3: The Definition 
oflove)as‘fln inclination towards beauty after having been pleased by it*. Since 
God’s Beauty is Eternal and Unchanging, this means that the only way a persons 
lostforGod will change is if that person changes, so that his or her Jove and 
inclination towards the Beloved, changes. However, as we will later see, God 
Jing, (in Chapter 30: The Nature of Love) human beings are in a constant 
siiteofchange. Thus God makes it clear in the Holy Quran that human beings* 
fiitk can change, increasing and decreasing, right up until the final moment 

of a persons life: 


4 M < 


ight add faith to their faith 
ttdance. {Al-Kahf 18: 


We 




And God increases in guid- 

m those who found [right] guidance ... (Ma ryam, 19:76) ^ But those who 
ere Irightlyl guided. He enhances their guidance and invests them with fear 
.{Muhammad, 47:17) ^ ...That those who believe may increase 
in faith... {Al-Muddathir, 74:31) ^ ...‘Which of you has this increased in 
lath^'As for those who believe, it has increased them in faith and they re- 
joice. {Al-Tawbah, 9:124) Those to whom people said, ‘The people have 

therefore fear them': but that increased them in faith... 
(klniran, 3:173) % ...And that only increased them in faith and submis- 
m(Al-AW,33:22) $ ...And when His verses are recited to them, they 
krfose their faith... {Al-Anfal, 8:2) ® ... ‘Yes’, he said, ‘but so that my heart 
itiayhe re-ossured*... {Al-Baqarah, 2:260) 



Ifa person changes and his or her faith lessens, it follows that his or her love 
(orGod will also lessen. Similarly, if a persons faith increases, it follows that 
lisoiherloveforGod will also increase (and, indeed, we mentioned both of 
lesepossibilities in Chapters 24: The Growth of Love and 25: The Two Circles 
of love). In summary, a person’s love for God may change, not because his 
flikei Beloved has changed (for God never changes), but because the person 
ikerfhas changed, in heart and soul. Naturally, this also applies to the love a 
pjRon feels ‘for Gods sake, such as the love the believers feel for the Messenger 
the Holy Qur’an, the remembrance of God, and other religious rites. 

A persons love for God may come to an end altogether if that person be¬ 
comes an outright disbeliever; yet even then, as we saw earlier (in Chapter 6: 
^UniverseandLove), every part of his or her body and every atom in it will 
to love God (as long as it exists) with a natural innate love, despite his 

being veiled from loving God. We discussed previously that every- 

in existence loves God except the soul of disbelieving human beings; it 
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CHAPTER twenty-nine 

THE END OF LOVE 


Does love end? If so, for whom? When? Why? And how? We willconsidcrrw 
question in three sections as follows: 

god’s love for human beings 

Gods love for those of His creatures who are worthy to be loved (such as His 
messengers, prophets, saints and the righteous, as discussed in the Chaplers?: 
God’s Love for Humanity and 8: God’s Love for His Messengers and Prophets) 
never ends in itself because it is a Divine Quality (as we discussed in Chapter 
4: God and Love), and God’s Qualities are eternal and unchanging. Godsafs: 

...There is none to change the words of God, and there has already com to 
you tidings of the messengers. (AhAn^am, 6:34) ^ Perfected is the word 
of your Lord in truthfulness and justice; none can change His words. He is 
the Hearing, the Knowing. (Al-An^am, 6:115) ^ Theirs are good tidings in 
the life of this world and in the Hereafter. There is no changingthe Wordsif 
God; that is the supreme triumph. (Yunus, 10:64) ^ And recite that vMdi 
has been revealed to you of the Book of your Lord. There is none who can 
change His words. And you will not find, besides Him, any refuge. (Al-Kahf, 
18:27) • Gods precedent with those who passed away before, and you 

will find that there is no changing Gods precedent. (ALAhzab, 33:62) t... 

Yet you will never find any change in Gods precedent, and you will never 
find any revision in Gods precedent. (Fatir, 35:43) [That isj the way of 
God which has taken its course before, and you will never find in Cods way 
any change. (Al-Fath, 48:23) •' The word [that comesj from Me cannot be 
altered, and I am not unjust to [Myj servants. (Qaf 50:29) ® iThatisltke 
way in the case of those whom We have sent from among Our messengers 
befo re you. And as regards Our [ establishedI way you will not find any change. 
(Al-Isra, 17:77) 

Thus God’s love for people never changes and never ends, unless of course 
those loved by God change so much that they become evil and reject Gods love. 
Even then, however, it is not God’s love that changes, but rather they who have 
turned their backs on it. Thus God promises: 

That is because God would never change a grace that He had confemd on 
a people, until they have changed that which is in themselves; and fM 
that God is Hearing, Knowing. (Al-Anfal, 8:53) ^ ... Indeed God does not 
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M the slate of a people unless they have altered the state of their souls. ... 

0dd, 13:11) 


HUMAN LOVE FOR GOD 


Human beingsTove for God is defined (as seen in Chapter 3: The Definition 
otLovc)as'flm>ic/mflr/on towards beauty after having been pleased by it*. Since 
Cod’s Beauty is Eternal and Unchanging, this means that the only way a persons 
lose for God will change is if that person changes, so that his or her love and 
nidination towards the Beloved, changes. However, as we will later see, God 
Jing, (in Chapter 30: The Nature of Love) human beings are in a constant 
siiieof change. Thus God makes it clear in the Holy Qur’an that human beings’ 
jjitli can change, increasing and decreasing, right up until the final moment 
of 1 person’s life: 


..kt they might add faith to their faith... (ATFath, 48:4) ^ ...and We in- 
med them in guidance. (Al-Kahf, 18:13) ^ God increases in guid- 
mthosewhofound[right]guidance... (Maryam, 19:^6) ^ But those who 
art Iri^htlyl guided, He enhances their guidance and invests them with fear 
Isj Himj. (Muhammad, 47:17) ^ ...That those who believe may increase 
in jaith... (Al-Muddathir, 74:)i) ^ ...‘Which of you has this increased in 


fd!'As for those who believe, it has increased them in faith and they re- 
jOE (Mwbflli, 9:124) % Those to whom people said, ‘The people have 
^Uagainst you, therefore fear them) but that increased them in faith... 

(itfllTifiran, 3:173) % ...And that only increased them in faith and submis- 
m(Al-Alizflh, 33:22) ^ ...And when His verses are recited to them, they 
imm their faith... (Al-Anfal, 8:2) ^ ...‘Yes) he said, ‘but so that my heart 
miiy be re-assured).. (Al-Baqarah, 2:260) 

Ifaperson changes and his or her faith lessens, it follows that his or her love 
Wodwill also lessen. Similarly, if a person’s faith increases, it follows that 
lisorherloveforGod will also increase (and, indeed, we mentioned both of 
bpossibililies in Chapters 24: The Growth of Love and 25: The Two Circles 
«llove).Insuininary, a person’s love for God may change, not because his 
rterBeloved has changed (for God never changes), but because the person 

'buelhaschanged, in heart and soul. Naturally, this also applies to the love a 
NnfeelstorGods sake, such as the love the believers feel for the Messenger 
the Holy Qur'an, the remembrance of God, and other religious rites. 
^pcRons love for God may come to an end altogether if that person be- 
^an outright disbeliever; yet even then, as we saw earlier (in Chapter 6: 

1 ^ W and Love), every part of his or her body and every atom in it will 
% to love God (as long as it exists) with a natural innate love, despite his 

being veiled from loving God. We discussed previously that every- 
existence loves God except the soul of disbelieving human beings; it 
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remains to add here that the one thing whose love for God can possiWy 
the soul of a disbelieving human being. 


f 

# 


% 



A Question: What is it that causes change in a persons state, faith, andU 




'e> 

Answer: Peoples faith changes when their intentions and deeds change.. 

their intentions and deeds are righteous, their faith increases; and if thein/if^ 
tions and deeds are evil, their faith decreases. God says: No indeed, but tb 
earnings are even as rust over their hearts. (Al-Mutaffifin, 8yi4} 

Similarly, it is reported that Hudhayfah ibn Yaman ^ said that he heard 

the Messenger of God n say: 

‘Temptations come to hearts like the weave of a reed mat, stick by stick; 
the heart which imbibes them is marked with a black mark, and the heart 
which rejects them is marked with a white mark. So it is that there are at 
last two hearts: one white like a stone, which no temptation can harm as 
long as the heavens and the earth endure; the other black as soot, like an 
overturned jug, recognising no goodness and rejecting no evil, {recognis¬ 
ing] only what it has imbibed of its own desire.’ 


Abu Hurayrah * reports that the Messenger of God Is said; 

‘When the servant commits a sin, his heart is marked with a black mark; 
when he desists, seeks forgiveness and repents, his heart is cleansed;and 
when he persists, [the mark] grows, until it covers his whole heart. This 
is the rust of which God speaks: No indeed, but their earnings are even as 
rust over their hearts. {Al-Mutaffifin, 83:14).’ 

It will be observed that even some of those ‘Friends of God’or‘saints’ 
(awliya) who are not perfect might stumble from the path of faith and piety 
(such as the one mentioned in the following verses, whose name allegedly was 
Bal’am bin Ba’ura)**’; 

And recite to them the tidings of him to whom We gave Our signs, hut he cast 
them off, and Satan pursued him, and he became of the perverse. / And had 
We willed. We would have raised him up, thereby; but he was disposed to the 
earth, and followed his whims. Therefore his likeness, is as the likeness of a 
dog: if you attack it, it lolls its tongue out, and if you leave it, it lolls its tongue 
out. That is the likeness of those people who deny Our signs. So recount the 
tale that they might reflect. {Al-A^raf, 7:175-176) 


Even righteous believers must beware of committing sins and thereby caus¬ 
ing their faith—and thus their love for God—to diminish; for Satan is always 
waiting for a chance to cause people to slip. God says; 

And tell My servants to speak that which is finer. For Satan indeed incites ill 
feeling between them, and Satan is indeed mans manifest enemy. (Al-lsra, 
17 - 53 ) • ^^id he, Do You see this one whom You have honoured above me? 


240 


t 


I The End of Love 

* 1 ll'eudeferme to the Day of Resurrection I shall verily eradicate his seed, [all] 

I 0ti^'- /Said He: 'Begone. Whoever of them follows you—indeed Hell 
I 0k}wr requital, a requital [that is indeed] ample. / And tempt whom- 
1 00/them you can with your voice, and rally against them your cavalry 
I Hid pur infantry, and share with them in wealth, and children, and make 
I punisesio them. And Satan promises them nothing but delusion. (Al-Isra \ 
j Said he, Now, because You have sent me astray verily I shall sit 

j HI mbudi for them on Your straight path! (A I-A ^raf, 7:16) Said he, "My 

I bd because You have lead me astray, I shall adorn for them [evil acts] in 
I ducarth and / shall lead them astray, all of them. {A l-Hijr, 1 s:39) He said, 

I Vk H' fotff might, I shall surely pervert them all (Sad, 38:82) ♦ A nd I will 
I Slid}' lead them astray, and surely I willfill them with desires; and surely I will 
j (smniandthem and they will cut up the cattles ears. And surely I will com- 
j mdihem and they will change Gods creation'. And whoever takes Satan for 
j afdtfon, instead ofGod, has surely suffered a manifest loss. (Al-Nisa', 4:119) 

I /I lapse or a slip might be the result of a subtle and gradual process of tempta- 
j m’bse source one is not aware of God says: And those who deny Our signs, 
li'idliimthemon by degrees, whence they do not know. (Al-A"raf, 7:182) So 
I jtntkftodealj with those who deny this discourse. We will draw them on by 
k^,whence they do not know. (Al-Qalam, 68:44) 

Ikiis (here is no way for Muslims to protect themselves from this except to 
iiotf the Sacred Law of God {Shariah) and the example of God's Messenger . 

< 3 > 

HUMAN LOVE FOR EVERYTHING OTHER THAN GOD 

llimaDbeings’love for everything Other than God is (as we have seen) of the 
togkinds:!!) love for things; (2) love for lusts; (3) love for ones friends; 

|<)l(jve for one’s spouse; (5) love for one’s family and relatives; (6) love for 
inm;(7) love for the People of the Scripture, and (8) love for all humanity. 

As regards the last four kinds of love mentioned above (love for ones family 
didatives; love for believers; love for the people of the Scripture, and love 
iotalhumanity), these kinds of love are influenced by one’s love for God, be- 
God exhorts Muslims to love them, as discussed previously (in Chapter 
1 iflwe of Others: All Humanity, the ‘People of the Scripture, Believers and 
^'<iiiis’).lhus,asones love for God increases, these four kinds of love also 
'^fise.andasone’slove for God decreases or diminishes, these four kinds of 

'“'filsodecrease^Mhis does not mean, however, that a person cannot have 
inclination to one of his or her family, or the believers, or the People 
*®fScripiure, or any person at all (based on a relation, a special experience 
circumstance which has nothing directly to do with love for the 
God). A person can love others in a special way because of a particular 
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temperament or need he or she has that has nothing to do with love fcr 
God says about the Prophet Jacob ■fcs and his sons: ^ 

And when they entered in the manner which their father had hidden ifien, 
it did not avail them anything against God; it was but a need in Jacob's soul 
which he [thus] satisfied. And verily he was possessed of knowledge, kaust 
We had taught him: but most of mankind do not know. (Yusuf 12:68) 

As regards the first two kinds of love mentioned above (love for things, auij 
love for lusts), they can change, increase, decrease or end at any moment,sinc« 
human beings and their love are in a constant state of flux. They are among iht 
‘lower kinds of love (as we discussed previously in Chapter 27: The Hierarchies 
of Beauty and of Love), and are based on whims and lusts, and thus have no 

connection to love of God and hence no stability. 

The third kind of love, love for ones friends, is divided into two kinds: 

‘friends in goodness’, and ‘friends in evil’. 

It is easy for ‘friendship in evil’ to change because it is based on delusion, 

and delusion is not real. God says: 

But if a bounty from God befalls you, he will surely cry as if there had never 

been any affection between you and him: Vh, would that I had been wilh 
them, so that I might have won a great triumph!* (Al-Nisa', 4:73) ^ Itmof 
be that God will bring about between you and those of them with whom you 
are at enmity, affection. For God is Powerful, and God is Forgiving, Merc^ 

(Al‘Mumtahanah, 60:7) And they are not equal, the good deed and the 
evil deed. Repel with that which is better then, behold, he between whom and 
you there was enmity will be as though he were a dearfriend, (ta’lut, 41:34) 

If this kind of ‘friendship in evil’ does not change in the life ofthisworld, 
it will certainly come to an end in the Hereafter, because all delusions vanish 
in the Hereafter. God says: 

And he said: ‘You have adopted mere idob besides Godforlhesakeofimtiluall 
affection between you in the life of this world. Then on the Day of Resurrec¬ 
tion you will disown one another, and you will curse one another, and your 
abode will be the Fire, and you will have no helpers. (Al-Ankabut, 29:25) 

• O woe to me! Would that / had not taken so and so as friend! (Al-Furqan, 
25:28) • And those who followed say, ‘ 0 , if only we might return again and 
disown them, as they have disowned us!* So, God shall show them their work 
anguish for them! Never shall they exit from the Fire. (Al-Baqarah, 2:167) 

‘Friendship in goodness’, however—true friendship—does not change so 
easily because it is not based on delusion, and because the love in thiskindof 
friendship is born of the attachment of all the faculties to the goodness beloved 
in ones friend, such that it is a kind of love for the sake of God. God says: Close 
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L on that day, be foes of one another, except for the God-fearing. (Al- 

In the fourth kind of love mentioned above, love for one’s spouse, if there 
jinielove, and not merely physical love, then it is not easily changed because 
rtiaifpreviously (inChapter 18: Conjugal Love) true conjugal love for ones 
j^iliiuieisa'divineappointment’ora'divine creation*. Its bonds run deep: not 
^doesilinvolveall the lovers’component parts and faculties including the 
(^,i( was made by a special Divine creation, and ultimately is also a love for 
Ciidssake. 

Ihis does not mean that the profound conjugal love can never change. It 

(udiange due to a change in the inner beauty of the lover or the beloved. If 
:rl)eloved displays some new ugliness that was not there before when the 

.•eliegan (by committing evil deeds, for example), this might have an effect 
{otlifir lovers love. God says: 

liiidmfyou repent to God. ..for your hearts were certainly inclined, and 
jyousupport one another against him, then [know that] God, He is indeed 
kProiecior, and Gabriel, and the righteous among the believers, and the 
^^furthermore, are his supporters. / It may be that, if he divorces you, his 
brdvillgivehim in [your] stead wives better than you—women submissive 

jinGdj, believing, obedient, penitent, devout, given to fasting, previously 
iMmdand virgins. (Al-Tahrim, 60:4-5) 

However, the virtue of fidelity (wafa) ensures that such love will not change 
te of any change in the body or physical beauty of the beloved, as happens 
iiiliiiy with the passage of time or after an accident. God stresses the value 
A virtue of fidelity in the soul: 

llif, but whoever fulfib his covenant, and has fear, for truly God loves the 
(jsdfearing. (AaPlmran, y.76) ^ And Abraham, who was true. (Al-Najm, 

%]]) i And do not come [anywhere] near an orphans property, except in 
klsirestmanner until he comes of age. And fulfil the covenant Indeed the 
mml will be enquired into. (Al-Isra*, 17:34) » Truly those who pledge 
jlkjKWce/oyoM, infact pledge allegiance to God. The Hand of God is above 
UrknkSo whoever reneges, reneges against his own soul; and whoever 
jiijike covenflfit w/iic/i he has made with God, He will give him a great 
iward. (Al'Ffllli, 48:10) 

God also alludes to the great importance of fidelity in conjugal love; the 
1 Wofbetraying this love, and the solemn covenant which is an indispen- 

Ntpartofthis love, in His words: 

Wifyou desk to exchange a wife in place of another, and you have given 

^oone a hundredweight, take of it nothing. Would you take it by way of 
^mny and manifest sin? / How shall you take it, when each of you has 
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Icmpcramcnl or need he or she has that has nothing to do with love for God. 
God says about the Prophet lacob iM and his sons: 

And u’lien f/iey entered in the manner which their father had bidden them, 
it did not avail them anything against God; it was but a need in Jacobs soul 
H'liifli he (thus} satisfied. And verily he was possessed of knowledge, because 
iV’e had taught him; but most of mankind do not know. (Yusuf 12:68) 

As regards the first two kinds of love mentioned above (love for things, and 
love for lusts), they can change, increase, decrease or end at any moment, since 
human beings and their love are in a constant state of flux. They are among the 
'lower kinds oflove (as we discussed previously in Chapter 27: The Hierarchies 
of Beauty and of Love), and are based on whims and lusts, and thus have no 
connection to love of God and hence no stability. 

The third kind oflove, love for one's friends, is divided into two kinds: 
'friends in goodness', and 'friends in evil’. 

It is easy for 'friendship in evil’ to change because it is based on delusion, 
and delusion is not real. God says: 

But if a bounty from God befalls you, he will surely cry as if there had never 
been any affection between you and him: 'Oh, would that / had been with 
them, so that I might have won a great triumph!’ {Al-Nisa, 4:73) ® It may 
be that God will bring about between you and those of them with whom you 
are at enmity, affection. For God is Powerful, and God is Forgiving, Merciful. 
(Al-Mumtahanah, 60:7) • And they are not equal, the good deed and the 
evil deed. Repel with that which is better then, behold, he between whom and 
you there was enmity will be as though he were a dearfriend. {Fussilat, 41:34) 

If this kind of'friendship in evil’ does not change in the life of this world, 
it will certainly come to an end in the Hereafter, because all delusions vanish 
in the Hereafter. God says: 

And he said: 'You have adopted mere idols besides Godfor the sake of [mutual] 
affection between you in the life of this world. Then on the Day of Resurrec¬ 
tion you will disown one another, and you will curse one another, and your 
abode will be the Fire, and you will have no helpers'. (Al-'Ankabut, 29:25) 

» 0 woe to me! Would that I had not taken so and so as friend! {Al-Furqan, 

25;2i) « And those who followed say, ' 0 , if only we might return again and 
disown them, as they have disowned us!'So, God shall show them their works, 
anguish for them! Never shall they exit from the Fire. {Al-Baqarah, 2:167) 

‘Friendship in goodness’, however—true friendship—does not change so 
easily because it is not based on delusion, and because the love in this kind of 
friendship is born of the attachment of all the faculties to the goodness beloved 
in ones friend, such that it is a kind oflove for the sake of God. God says: Close 
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(fietuh will, on that day, be foes of one another, except for the God-fearing. {Al- 

'^t/kfiruf 43:67) 

In the fourth kind oflove mentioned above, love for ones spouse, if there 
jstrue love, and not merely physical love, then it is not easily changed because 
jswesaw previously (in Chapter 18: Conjugal Love) true conjugal love for one's 
soulmate is a‘divine appointment’or a ‘divine creation’ Its bonds run deep: not 
onlydoes it involve all the lovers’ component parts and faculties including the 
body, it was made by a special Divine creation, and ultimately is also a love for 
God’s sake. 

This does not mean that the profound conjugal love can never change. It 
can change due to a change in the inner beauty of the lover or the beloved. If 
the beloved displays some new ugliness that was not there before when the 
love began (by committing evil deeds, for example), this might have an effect 
on their lover’s love. God says: 


If the two of you repent to God ... for your hearts were certainly inclined, and 
if you support one another against him, then [know that] God, He is indeed 
his Protector, and Gabriel, and the righteous among the believers, and the 
angels furthermore, are his supporters. / It may be that, if he divorces you, his 
Lord will give him in [your] stead wives better than you—women submissive 
[to God], believing, obedient, penitent, devout, given to fasting, previously 
married and virgins. {Al-Tahrim, 60:4-5) 


ensures that such love will not change 
because of any change in the body or physical beauty of the beloved, as happens 
naturally with the passage of time, or after an accident. God stresses the value 
of the virtue of fidelity in the soul: 

Nay, but whoever fulfils his covenant, and has fear, for truly God loves the 
God-fearing. {AaTImran, 3:76) And Abraham, who was true. (Al-Najrn, 

53:37) And do not come [anywhere] near an orphans property, except in 
the fairest manner until he comes of age. And fulfil the covenant. Indeed the 
covenant will be enquired into. {Al-Isra’, 17:34) Truly those who pledge 
allegiance to you, in fact pledge allegiance to God. The Hand of God is above 
their hands. So whoever reneges, reneges against his own soul; and whoever 
fulfils the covenant which he has made with God, He will give him a great 
reward. (Al-Fath, 48:10) 


However, the virtue of fidelity ( wafa") 


God also alludes to the great importance of fidelity in conjugal love; the 
baseness of betraying this love, and the solemn covenant which is an indispen¬ 
sable part of this love, in His words: 

And if you desire to exchange a wife in place of another, and you have given 
to one a hundredweight, take of it nothing. Would you take it by way of 
calumny and manifest sin? / How shall you take it, when each of you has 
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^a»ie tn unto the other, and they have taken from you a solemn covenant? 
{Al'Nisa’i 4:20-21) 

Here God shows how sinful it is to take anything away from one’s spouse 
(and this must include love itself—if it was truly there to take away in the Rrst 
place) after each spouse has ‘gone into the other’. Perhaps this is why divorce 
is the most hateful of all permitted things by God, as the Messenger of God M 
said: 'The most hateful of all permitted things to God is divorce.’’*' 

In summary: true conjugal love has tremendous value and worth. God 
Himself attests to its solemn covenant, a covenant which must be honoured. 
This love—like all the other natural or positive kinds of inter-human love that 
are ultimately love for God’s sake—should not ever change in this life or the 
next, and will not, unless the inner state of the lover or the beloved changes 
for the worst. Certainly it should not change merely because the beloved has 
become less beautiful physically, as all bodies naturally do over time. And God 
knows best. 


I 


CHAPTER THIRTY 

THE NATURE OF LOVE 


God makes it clear m the Holy Qur’an that the nature of love is based on general 
principles, some of which we examine below; 

HUMAN LOVE IS ALWAYS CHANGING 

Naturally, all things change. However, in addition to this general change, all 
those who experience love change in themselves constantly and continuously 
(in this world, at least). This is because God is 'every day upon some matter’ (in 
the sense that He reveals it, not that He begins it); All that is in the heavens and 
theearth implore Him. Every day He is upon some matter. {Al-Rahman, 55;2.9) 

This is because God is ever creating new creations; 

Were Wc then wearied by the first creation? Nay, yet they are in doubt about a 
new creation. (Qaf so-.is) S/ Have you not seen that God created the heavens 
and the earth in truth? If He will, He can take you away and bring [about] a 
new aeation. / And that for God is surely no great matter. {Ibrahim, 14:19—2.0) 

However, lovers (and, indeed, all things) are not only always changing, they 
are also‘contracting’ and‘expanding’, for God contracts and expands; Who is he 
that will lend God a loan that is good, and He will multiply it for him manifold? 

God contracts and expands; and to Him you shall be returned. {Al-Baqarah, 2:245) 

As discussed previously (in Chapter 22; The Stages of Love), in the different 
stages of love, we can see the effects of this contraction and expansion. Certain 
stages of love—such as grief, suffering, fear, weeping, adoration, seeking for¬ 
giveness, devotion, humble obedience, penitence, humility and ‘the trembling 
ofthe heart’—are all stages of‘contraction. Similarly, )oy, tranquillity, gratitude, 
peace, sufficiency, serenity, admiration, love, affection and contentment, are all 
stages of‘expansion*. Lovers experience the effects of contraction and expansion 
naturally as they experience the stages of love. Thus all lovers are in a state of 
continuous change, constantly passing between the states of contraction and 
expansion of love, in this world at least. Thus God says: For truly with hardship 
comes ease. / Truly with hardship comes ease. {Al-Sharh, 94:5-6) 

Perhaps this constant change is the reason why there is no weariness or boredom 
in real love. Indeed, lovers never tire or grow weary of supplicating for good 



LOVE IN THE HOLY QUR’AN 


things, and thus they never tire of supplication (and supplicating God itself is 
a stage of love, as we have seen). God says: Man never wearies of supplicating 
for good, but should any ill be/all him, then he becomes despondent, despairing. 
(Fussilat, 41:49) 

Similarly, the inhabitants of Paradise never tire of love, as we will see God 
willing (in Chapter 32: Love and Beauty in Paradise). God says: No toil will touch 
them, nor will they be expelled from thence. {Al-Hijr, 15:48) 

Maybe the reason for all of this is that God Himself never grows weary or 
bored. God says: And verily We created the heavens and the earth, and all that 
is between them, in six days, and no weariness touched Us. (Qaf, 50:38) 

All this allows us to say that lovers are subject to constant change, but this 
change does not cause them to grow weary of love; and God knows best. 

THE NEED IN LOVE 

Lovers have a constant need for their beloved, and need implies imperfection. 
We have spoken previously about the poverty of human beings, and thus their 
need. God says: 

0 mankind! You are the ones who are poor towards God. And God, He is the 
Independent, the Praised. {Fatir, 35:15) t Lo! there you are those who are 
being called to expend in the way of God; yet among you there are those who 
are niggardly; and whoever is niggardly is niggardly only to his own soul. For 
God is the Independent One, while you are the poor. And if you turn away, 

He will replace you with another people, and they will not be the likes of you. 
(Muhammad, 47:38) 

Naturally, everything needs God: All that is in the heavens and the earth 
implore Him. Every day He is upon some matter. [Al-Rahman, 55:29) 

But since everything also loves God (as we saw in Chapter 6: The Universe 
and Love), this means that this constant imploring of God and needing Him 
is necessarily part of love. Love necessarily means need, and the lover needs 
his or her beloved. 

THE EXCLUSION IN LOVE 

Love has a special exclusion to it, for one cannot love two beloveds (of the same 
kind) with all ones heart. Indeed, God says: You will never be able to be just to 
your wives, even if you be eager; yet do not incline altogether away, so that you 
leave her like one suspended. If you set things right, and fear, surely God is ever 
Forgiving Merciful. (Al-Nisot, 4:129) 

The reason for love's ‘exclusion’ is that each person has only one heart, and 

love can fill this heart completely, such that it cannot also be filled with love 
for something else. God says: 
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God has not placed two hearts inside any man, nor has He made your wives 
whom you declare {to be your mothers) your [trueI mothers. Nor has He 
made those whom you claim as [adopted] sons your [true] sons. That is a 
mere utterance of your mouths. But God speaks the truth and He guides to 
the way. {Al-Ahzab, 33:4) 

No doubt this general principle is the reason why jealousy occurs: just as 
people know that their own hearts only have room for one love, they also know 
that their beloveds, too, can only have one love, and so they feel jealousy when 
their beloveds seem to incline towards anything but them; and God knows 
best. In any case, love has an exclusive nature which demands from people all 
their hearts, all their souls, all their minds, and all their strength. Thus ‘ardent 
love {al-hubb al-ashadd) fills people completely and does not allow anything 
else to enter the heart. God says to His Messenger k: Say: ‘My prayer and my 
rituab, and my living, and my dying, are all for God, the Lord of the Worlds. / 
No associate has He. And to this, I have been commanded, and I am the first of 
those who submit'. {Al-An'am, 6:162-163) 

THE POWER OF LOVE 

Love has tremendous power, for it changes the lover, (as previously discussed 
in Chapters 22: The Stages of Love and 24: The Growth of Love). Through this 
change, love conquers lovers—the contraction' mentioned earlier is an element 
of this conquest—but its conquest is positive. It changes lovers for the better, 
and detaches them from their lower selves, their avarice and their egos. The 
Prophet Joseph 'fet alluded to this ‘positive conquest’ whilst he was in prison 
with nothing but God.: O my two fellow-prisoners! Are several lords better, or 
God, the One, the Almighty? {Yusuf, 12:39) 

In other words, his state in prison; conquered by Love of God and with only 
the One God as Lord, was better and happier than those in the world distracted 
by many things (hence ‘lords’) from God. 

The final stage of the love’s ‘positive conquest’ is the absolute conquest: 
death. The lover dies in his or her beloved, or for his or her beloved; and we 
will discuss this in more detail God willing in Chapter 36: Love and Death. It 
suffices here to point to rejoicing in death through love of God in God’s words: 

Indeed God has purchased from the believers their lives and their possessions, 
so that theirs will be [the reward of] Paradise: they shall fight in the way of 
God and they shall kill and be killed; that is a promise which is binding upon 
Him in the Torah and the Gospel and the Qur'an; and who fulfils his covenant 
better than God? Rejoice then in this bargain of yours which you have made, 
for that is the supreme triumph. {Al-Tawbah, 9:111) 

In summary: love has a tremendous power, for love conquers lovers and 
then leads them on through the stages of love until their deaths through love. 
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In the case of lovers of God, love leads them from death through love to eternity 
in their Beloved. Love has the power to annihilate and then to preserve—such 
is the power of love! God says: 

And say not of those slain in GocT s way: 'They are dead’; rather they are living; 
but you are not aware. Surely We will try you with something of fear and 
hunger, and diminution of goods and lives; yet give good tidings to the patient; 

/ those who, when they are struck by an affliction, say, 'Surely we belong to 
God, and to Him we will return’. (Al-Baqarah, 2:154-156) 
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LOVE AND HAPPINESS 


There is no joy (farafi), contentment (rida), peace {salam) or pleasure {mut d) 
without love, in one way or another. This is because, as we have seen (in Chapters 
21: The Different Kinds of Love and 22; The Stages of Love), joy, contentment, 
peace and pleasure are all kinds of love and / or stages of love. Indeed, how can 
one find joy in something without loving it? Or be content with it without loving 
it? Or find peace in it without loving it? Or take pleasure in it without loving it? 

God makes this clear through His words: God has not placed two hearts inside 
any man... (Al-Ahzab, 33:4) 

Since human beings only have one heart, they cannot be content or find 
peace in something that they do not love. God also says; Adorned for mankind 
is love of lusts—of women, children, stored-up heaps of gold and silver, horses of 
mark, cattle, and tillage. That is the pleasure of the life of this world; but God—with 
Him is the most excellent abode. {Aal "Imran, 3:14) 

Thus we see that all the pleasures, adornments and lusts of the life of this 
world are connected to love. From a different perspective, we can see that people 
rejoice in fleeing from that which they do not love or from inclining towards 
that which they do love. God says; 

Those who were left behind rejoiced at remaining behind the Messenger of 
God, and were averse to striving with their wealth and their lives in the way 
of God. And they said, 'Do not go forth in the heat!’ Say: 'The fire of Hell is 
hotter, did they but understand’. / But let them laugh a little and weep much 
as a requital for what they used to earn. (Al-Tawbah, 9;8i-82) 

Those who were left behind rejoiced at remaining behind because they 
hated striving and loved what they considered to be safety. This indicates that 
joy comes from love, even if this love is for something base or evil. This also 
explains how there can be any pleasure at all in the life of this world despite the 
fact that death that awaits at its end. God says; 

And, the day when He shall gather them all together, 'O assembly of Jinn, you 
have garnered much of mankind’. Then their friends from among mankind 
will say, 'Our Lord, we enjoyed one another, but now we have arrived at the 
term which You have appointed for us’. He will say, 'The Fire is your lodging 
to abide therein—except what God wills. Surely your Lord is Wise, Knowing. 
{Al-An^am, 6:128) 
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Furthermore, this explains how heedless people can find contentment and 
reassurance in the life of this world: Truly those who do not expect to encounter 
Us, and are content with the life of this world, and feel reassured in it, and those 
who are heedless of Our signs. (Yunus, 10:7) 

Thus heedless people find reassurance in the life of this world and are 
content with it, despite the fact that true peace, tranquillity and serenity of the 
heart can only be found in the remembrance of God, for God says: Those who 
believe and whose hearts are reassured by God's remembrance. Verily by God’s 
remembrance are hearts made serene. (Al-Ra'd, 13:28) 

Equally, the heedless are content with the life of this world, despite the true 
mutual contentment that exists between God and the believers in this life and 
the next. God says: 

Their reward with their Lord will be Gardens of Eden underneath which riv¬ 
ers flow, wherein they shall abide forever. God is content with them, and they 
are content with Him. That is [the reward] for him who fears his Lord. (Al- 
Bayyinah, 98:8) (Seealso: Al-Ma'idah, 5:119; Al-Tawbah, 9:100; Al-Mujadilah, 
58:22; Al-Fajr, 89:27-30) 

However despite the joy, pleasure and contentment which disbelievers, 
idolaters, heedless people and evildoers experience as a result of their inclining 
towards the things of this life that they love, there is always and inevitably a 
certain amount of misery when life is bereft of Gods remembrance and worship 
(perhaps because everyone knows that sooner or later the life of this world will 
end). God says: But whoever disregards My remembrance, his shall be a straitened 
life. And on the Day of Resurrection We shall bring him to the assembly, blind'. 
(Ta Ha, 20:124) 

Here we come to a very important point, which the Quran miraculously 
illuminates: the word ‘happiness is not used even once in the Holy Quran to 
describe the life of this world and the life of the disbelievers, the idolaters, the 
heedless and the evildoers. The word ‘happiness only occurs twice in the whole 
of the Holy Qur’an, both times referring to Paradise. These both occur in the 
following passage from Surat Hud: 

The day it comes, no soul shall speak except by His permission. Some of them 
will be wretched, and [some] happy. /As for those who are damned, they will 
be in the Fire; their lot therein will be wailing and sighing; / abiding therein 
for as long as the heavens and the earth endure, except what your Lord may 
will. Truly your Lord is Doer of what He desires. / And as for those who are 
happy, they shall be in Paradise, abiding therein for as long as the heavens 
and the earth endure except what your Lord may will, an endless bounty. 

(Hud, 11:105-108) 

The only people who are truly happy, then, will be those who enter Para¬ 
dise to abide therein; and none of the disbelievers, idolaters, heedless ones and 
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evildoers will ever be truly happy, neither in this life nor in the next, (despite 
the joy, pleasure and contentment they might feel in the life of this world. In 
other words, there is no true happiness without the love of God. 



A Question: Does the word ‘happiness’ apply to righteous believers in this life 
in the Holy Qur’an? 

And give good tidings to those who believe and perform righteous deeds that 
theirs shall be Gardens underneath which rivers run; whensoever they are 
provided with fruits therefrom, they shall say, ‘This is what we were provided 
with before’; they shall be given it in perfect semblance; and there for them 
shall be spouses purified; therein they shall abide. (Al-Baqarah, 2:25) 

Since happiness is a blessing for people and thus a provision from God, 
and since every provision granted the believers in Paradise will remind them 
ofsomething they were provided with in the life of this world, this means that 
there may be a certain happiness in this life for the righteous believer, even 
though the provision of Paradise is not the same as the provision of earth (and 
is of course superior to it), but is only a ‘semblance* of it; and God knows best. 

<s> 

A Question: Why can there be no real happiness for the disbelievers, the idola¬ 
ters, the heedless and the evildoers in the life of this world? 

We saw previously that God says: But whoever disregards My remembrance, 
his shall be a straitened life. And on the Day of Resurrection We shall bring him 
to the assembly, blind. (Ta Ha, 20:124) 

We also saw that joy, pleasure, contentment and peace all depend on love. 
Ihis inevitably means that the love of the disbelievers, idolaters, heedless and 
evildoers is not enough to lead to the level of complete happiness. Their hap¬ 
piness will always be incomplete, because their love will always be incomplete 
(compared to the believers’ love). Their love will always be incomplete because 
they can never reach the state of perfect and constant communion with their 
beloved, because—since their beloved is not God and not Everlasting—it is 
bound to pass away. This is made plain in Gods words: 

Yet there be people who take to themselves rivals besides God, loving them 
as God is loved; but those who believe love God more ardently. If those who 
did evil could but see, as they shall when they behold the chastisement, that 
power altogether belongs to God, and that God is terrible in chastisement. 
(Al-Baqarah, 2:165) 

Thus worldly love is not sufficient to lead to happiness, because it does not 
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fill one completely, perfectly and eternally. Moreover, as we have cited many 
times, God blew something’ of His Spirit into human beings (see: Al-Sajdah, 
32:7-9; Sad, 38:72; Al‘Hijr, 15:28-34), and this explains why nothing can com- 
pletely suffice human beings and fill them except the love of God. God says: 

And if they believe in the like of what you believe in, then they are truly guided: 
but if they turn away, then they are clearly in schism; God will suffice you 
against them; He is the Hearer, the Knower. {Al-Baqarah, 2:137) Does 
God not suffice His servant? Yet they would frighten you of those besides Him. 

And whomever God leads astray, for him there is no guide. {Al-Zumar, 39:36) 

Because of this, human beings’ true happiness, love and life are only with 
God, or in the Hereafter. God says: And the life of this world is nothing but di¬ 
version and play. But surely the Abode of the Hereafter is indeed the [true] Life, 
if they only knew. {AWAnkabut, 29:64) 

And God knows best. 
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LOVE AND BEAUTY IN PARADISE 


Will there be love and beauty in Paradise? With respect to beauty, the answer is 
dear, for all of Paradise is beautiful, and in it is found the beatific vision of the 
Beautiful—the vision of God. God says: Some faces on that day will be radiant, 
/looking upon their Lord. {Al-Qiyamah, 75:22-23) 

In addition to this. Paradise is filled with those who have beautiful spirits, 
beginning with the Messenger of God tg. God says: Whoever obeys God and 
the Messenger, they are with those whom God has blessed of the prophets and 
the truthful, and the martyrs, and the righteous. What fine companions they are! 
{Al-Nisd, 4:69) 

And we should not neglect to mention the beauty of the houris of Paradise. 
God says: 

And buxom maidens of equal age. (Al-Naba\ 78:33) • And We made them 
virgins, / amorous, of equal age. (Al-Waqf ah, 56:36-37) • In them are mai¬ 
dens of restrained glances, [maidens] who have not been touched by any man 
or jinn before them. (Al-Rahman, 55:56) * Houris secluded in pavilions. 
{Al-Rahman, 55:72) ® 5 o [shall it be]; and We shall pair them with houris 
of beautiful eyes. {Al-Dukhan, 44:54) • [They will be] reclining on ranged 
couches, and We will wed them to beautiful houris. {Al-Tur, 52:20) • And 

houris with wide eyes / resembling hidden pearls. {Al-WaqC ah, 56:22-23) 
f And with them will be maidens of restrained glances with beautiful eyes. 
(Al-Saffat, 37:48) And with them [there] will be maidens of restrained 
glances of a like age. {Sad, 38:52) 

But does this mean that there is love in Paradise?^^^ As we saw earlier (in 
Chapter 30: The Nature of Love), love necessarily involves contraction’; ‘im¬ 
perfection’; ‘need’ and ‘suffering’, and these difficult experiences do not exist 
in Paradise. God says: 

Truly the God fearing shall be amidst gardens and springs. / 'Enter them in 
peace, secure!’And We remove whatever rancour may be in their breasts. As 
brethren, [they shall recline] upon couches, facing one another. No toil will 
touch them, nor will they be expelled from thence. {Al-Hijr, 15:45-48) • And 
they will say, 'Praise be to God who has removed grief from us. Truly our Lord 
is Forgiving, Appreciative, / who out of His favour has made us to dwell in 
the Abode of [everlasting] Stay, wherein no toil shall touch us, nor shall we 
be touched by any fatigue’. {Fatir, 35:34-35) 
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Moreover, every ‘provision Crizq') granted to human beings in the life of 
this world will be present in Paradise (and of course love itself is a ‘provision’ 
granted to human beings). God says: 

And give good tidings to those who believe and perform righteous deeds that 
theirs shall be Gardens underneath which rivers run; whensoever they are 
provided {ruziqu) with fruits therefrom, they shall say, ‘This is what we were 
provided with before) they shall be given it in perfect semblance; and there 
for them shall be spouses purified; therein they shall abide. {Al-Baqarah, 2:25) 

^ So whoever does an atom's weight of good shall see it, (Al-Zalzalah, 99:7) 

And though the provision of Paradise resembles the provision of earth, 
the provision of Paradise differs from that of earth in a specific way. God says: 

Say, ‘Who has forbidden the adornment of God which He has brought forth 
for His servants, and the good things of [God’s] sustenance?' Say: ‘These, on 
the Day of Resurrection, shall be purely for those who believed during the life 
of this world. Thus We detail the signs fora people who know’. {Al-A^raf 7:32) 

Thus the provision and adornment of Paradise are pure, whilst the provi¬ 
sion of earth is necessarily imperfect. God says: 

A similitude of the Garden promised to the God-fearing: therein are rivers of 
un-staling water, and rivers of milk unchanging in flavour, and rivers of wine 
delicious to the drinkers, and [also] rivers of purified honey; and there will be 
for them therein every fruit and forgiveness from their Lord. [Is such a one] 
like him who abides in the Fire. And they will be given to drink boiling water 
which rips apart their bowels. {Muhammad, 47:15) 

The same is true of love in Paradise: love in Paradise is pure and unadulter¬ 
ated, and thus it exists only for the God-fearing (al-muttaqin). Even the degree 
of love called ‘close friendship only exists in Paradise if it is accompanied by 
God-consciousness (taqwa): Are they awaiting anything, but that Hour should 
come upon them suddenly, while they are unaware? / Friends will, on that day, be 
foes of one another, except for the God-fearing. {Al-Zukhruf 43:66-67) 

Therefore, blessed husbands and wives will be reunited in Paradise (with 
their children as well), because love—which is inherently good and is ultimately 
for the sake of God—is eternal^'^ God says: 

They and their spouses shall be beneath the shade, reclining upon couches. (Ya 
Sin, 36:56) 9 Enter Paradise, you and your spouses to be made joyful. {Al- 
Zukhruf 43:70) Our Lord, and admit them into the Gardens of Eden that 
which You have promised them, along with whoever were righteous among 
their fathers and their wives and their descendants. Surely You are the One 
Who is the Mighty, the Wise. {Ghafir, 40:8) ^ Gardens of Eden, which they 
shall enter along with those who were righteous from among theirfathers and 
their spouses and their descendants; and the angels shall enter to them from 
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everygate. {AbRa'd, 13:23) ^ And those who believed and whom We made 
to be followed by their descendants in faith. We will make their descendants 
join them, and We will not deprive them of anything of their deeds. Every 
man is subject to what he has earned. {Al-Tur, 52:21) 

Conversely, evil husbands and wives will be together in hell, because love 
stemming from the ‘soul which incites evil’ always ends. God says: Gather 
those who did wrong together with their mates and what they used to worship. 
{Al-Saffat, 37:22) 

In summary: Paradise contains ail that its inhabitants love, and all those 
whom they love. There is love in Paradise, but the love of Paradise differs from 
the love of this world. Thus love in Paradise is all the soul desires and everything 
in which the eye rejoices, but without the imperfection, need, suffering and 
contraction of the love of this world; and God knows best. He says: 

Are they awaiting anything, but that Hour should come upon them suddenly, 
while they are unaware? / Friends will, on that day, be foes of one another, 
except for the God-fearing. / ‘O My servants, there is no fear for you this day, 
nor will you grieve, / those who believed in Our signs and had submitted 
themselves [to Me]./Enter Paradise, you and your spouses to be made joyful, 
nhey will be served from all around with [large] dishes of gold and goblets 
and therein will be whatever souls desire and eyes delight in, and you will 
abide in it [forever]. I And that is the Paradise which you have been given 
to inherit [as the reward] for what you used to do. {Al-Zukhruf, 43:66-72) 


PART FIVE: THE BELOVED 
(BEAUTY; THE MEETING WITH GOD; BEATITUDE) 


CHAPTER THIRTY-THREE 


BEAUTY AND ITS COMPONENTS 


THE MEANING OF ‘bEAUTY’ (jAMAL AND HUSN) 

What is the difference between the Arabic words ^jamaV and *husn\ which both 
indicate ‘beauty’? The following is an overview of what the Muslim scholars 
have said on this matter: 


CONCERNING * JAMAL*: 

Raghib says: 'Jamal means great beauty {husn)y and there are two aspects to 
this: the first is the beauty with which a person is characterised in soul, body 
or actions; the second is that which connects to something else. In this regard, 
it is related that the Prophet t? said: ‘God is beautiful, and He loves beauty’, 
which indicates that all goodness flows from Him, so He loves those who are 
characterised by this goodness. And God Almighty says: 'And/or you there is in 

i6:6), and: ‘... Yet 

beautiful patience!...* {Yusu/ 12:18)’*^^ Zabidi says: 'Jamal means beauty {husn), 
whether of appearance or of character.’^*^ 


them beauty, when you bring them [home] to rest...* {Al-Nahl, 


CONCERNING HUSN : 

Raghib says: ‘The word husn describes all that is delightful and desirable, and 
there are three aspects to this: that which the mind finds attractive, that which 
the impulse finds attractive, and that which the senses find attractive’.*^^ Zabidi 
sdysi'Hitsn means beauty (jamal), and it seems that they are synonyms. Asma’i 
said that husn refers to the beauty the eyes perceive, and jamal to the beauty 
the nose perceives. The Sihah says that husn is the opposite of ugliness. Azhari 
said that husn describes all that is good and beautiful’. 

From the aforementioned lexical definitions, it is clear that the words ja¬ 
mal and husn are basically synonyms, and that the classical Muslim scholars 
could not make a decisive judgement upon the matter. Despite this, it may be 
observed that in the Holy Qur’an and the hladith the word 'jamal* is used when 
the beautiful thing is singular: God is beautiful (Jamil); patience is beautiful 
ijamil)^, and there is beauty (jamal) in cattle.^^^ whenever the word 'husn is 
used, it describes more than one of something, or a plurality of different types 
of beauty: God has the Most Beautiful Names (Al-Asma* al-Husna);^^° ihsan 
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(virtue) means all good characteristics and virtues, as we have seen; and the 
beauty (hustt) of a woman means all the aspects of beauty which are combined 
in her appearance. And God knows best. 

$} 

THE COMPONENTS OF BEAUTY 

Beauty is a quality, and qualities are indivisible and generally cannot be broken 
down into pieces (in themselves); but does this quality have components? In 
other words, does beauty have elements which we can name and understand? 
God says: 

The Compassionate One / has taught the Quran. / He created man, / teaching 
him [coherent] speech. / The sun and the moon follow a measure, / and the 
grass and the trees prostrate. / And He has raised the heaven and set up the 
balance, / [declaringj that you not transgress in the balance. / And set the 
weight justly, and come not short of the balance. I And the earth, He placed it 
for [all] creatures. / In it are fruits and date-palms with sheaths, / and grain 
with husk, and fragrant herb. / So which of your Lord's favours will you deny? 
(Al-Rahman, 55:1-13) 

We see here, in the opening of Surat Al-Rahman, that God mentions ‘the 
balance’ Cal-mizan) three times. The Tafsir al-}alalayn explains the following: 
‘And He has raised the heaven and set up the balance: He has established justice; 
that you not transgress, i.e. that you not be unjust in the balance, meaning all 
that is weighed out. And set the weight justly i.e. equitably, and come not short 
of the balance by skimping on that which is weighed out.’”' 

However, it may be observed that God mentions ‘the balance {‘al-mizan) 
in between His mention of the sun, the moon, the stars, the trees, the sky, the 
earth, and what grows from the earth, and that God does not mention things 
usually connected with justice before or after speaking of‘the balance’. Rather, 
God only speaks of the natural phenomena of His creation before and after 
mentioning ‘the balance’. God does not speak of rewards and punishments, or 
the other things that come to mind when justice is spoken of. Perhaps, then, 
the mention of‘the balance’ here is an allusion to a greater ‘balance’, namely the 
natural harmony and equilibrium of God’s creation. Our evidence for this is 
the ‘measure’ {‘husban) of which God speaks in connection with ‘the balance’: 
‘The sun and the moon follow a measure, / and the grass and the trees prostrate. 
/And He has raised the heaven and set up the balance.’ {Al-Rahman, 55:5-7) 
Moreover, we know—as we have seen several times—that God put beauty 
into all that He created: 

W/10 beautified everything that He created. And He began the creation of man 
from clay. (Al-Sajdah, 32:7) i> And you see the mountains, supposing them 
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to be still, while they drift like passing clouds. The handiwork of God Who 
has perfected everything. Truly He is aware of what you do. (Al-Naml, 27:88) 

There must therefore also be beauty in the heavens and the earth and in 
the components of each, of which God mentions in the opening of Surat Al- 
Rahman. Does this mean that ‘the balance’ is part of beauty? Or indeed, does 
this mean that ‘balance’ is the very constitution of beauty? 

The Messenger of God is spoke of the virtues ifadail) of a number of Surahs 
oflhe Holy Qur’an; but in the case of Surat Al-Rahman, he said something 
unique. ‘Ali ^ reported that the Messenger of God ts said: ‘Everything has a 
bride, and the bride of the Qur’an is [Surat] Al-Rahman’.^^^ 

The concept of a ‘bride’ differs from that of a ‘woman* or a ‘wife’ in two 
'vays: firstly, there is a suggestion of a presence of beauty (because a bride is 
usuaDy adorned to be beautiful), and secondly there is suggestion of celebra¬ 
tion (because a bride differs from other women because of the wedding, and a 
wedding is a celebration). Do these words of the Messenger of God is therefore 
allude to the beauty inherent in Surat Al-Rahman? Do these words of the Mes¬ 
senger of God 15 also imply that Surat Al-Rahman contains an exposition, and 
an explanation, of beauty? 

This permits us to say that the concept of‘the balance’ mentioned in Surat 
Al-Rahman must contain an allusion to beauty. 

Now God speaks (in verse 9 of Surat Al-Rahman) of the components of 
the balance, namely: (1) a‘setting-up’ {‘iqama’), (2) a ‘weight’ Cwazn), and (3) 
‘justice {‘(jist) therein. 

(1) The notion of‘setting-up’ implies verticality, and (2) the notion of 
weight’implies horizontality, and (3) the notion of‘justice’ implies a harmony 
between them. From a different perspective, the notion of‘setting-up’ implies 
majesty (/fl/fl/—because it requires truth), and the notion of‘weight’ implies 
munificence(/rmifl/—because it requires something available and present, and 
thus a provision from God), and the concept of‘justice* implies perfection. If 
this suggestion is accurate, we can therefore say that the components of beauty 
are majesty, munificence and the harmony between them, all these together 
constituting the perfection of beauty. 

There may be another allusion to the components of beauty at the opening 
indending o(Surat Al-Rahman. The first verse of this Surah is: ‘The Compas- 
jionnfe One and The Compassionate is (as we saw in Chapter 4: God and Love) 
the Source of love and the Source of creation, and thus the Source of beauty. 
The final verse of this Surah is: ‘Blessed he the Name of your Lord, He of Majesty 
and Munificence {Dhul Jalal wal-Ikram)’ {Al-Rahman, 55:78). Thus perhaps this 
Divine Name {‘Dhul Jalal wal-Ikramj contains the secret of the components 
of beauty; the components of beauty are thus majesty, munificence and their 
blessed combination. 
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Indeed, Fakhral-Din al-Razi, divides Gods Most Beautiful Names (Al-Asma 
Al-Husna) —and hence beauty itself, by implication—into two categories, Maj¬ 
esty and Munificence. Al-Razi says: ‘God’s Qualities are of two kinds: 'silbiyya, 
which are called in the Holy Qur’an ‘Majesty’; and 'idafiyya\ which are called 
in the Holy Qur’an ‘Munificence’; this is alluded to by His words; He of Majesty 
and Munificence {Al-Rahman, 55:78).’“’ 

Similarly, other Muslim scholars (such as ‘Abd al-Karim bin Ibrahim Al- 
Jili in his book Al-Insan al-Kamil, ‘The Universal Man) have divided God’s 
Most Beautiful Names (Al-Asma Al-Husna) into two categories: The Names of 
the Divine Essence (such as ‘the One’), and the Names of the Divine Qualities. 
The Names of the Divine Qualities are then divided into three categories: the 
Names of Beauty (such as: ‘The Compassionate’ and ‘The Beautiful’), the Names 
of Majesty (such as; ‘the Almighty’ and ‘The Irresistible’), and the Names of 
Perfection (such as: ‘The King’ and ‘The Lord’). Is all beauty then composed 
of munificence, majesty and their harmonious combination? God knows best. 
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As wc will shortly see, God willing (in Chapter 35; The Nature of Beauty) beauty 
is an objective reality that exists in things themselves. Thus everyone instinc¬ 
tively knows and recognizes beauty in some form. God says; 

And when she heard of their machinations, she sent for them and prepared 
forlhem a repast. She then gave each one of them a knife and said: 'Come 
out before them!’And when they saw him, they were in awe of him and cut 
their hands, and they exclaimed: 'God preserve us! This is no human being: 
this is but a noble angel!’ (Yusuf, 12:31) 

Thus the‘women of the city’ (referred to in the verse above) all agreed about 
joseph’s O beauty, and were amazed by it. 

However, sometimes people differ—or change their opinions—about which 
things are beautiful and which of the beautiful things they find the most beau¬ 
tiful. For example, the Prophet Abraham went from admiring and loving 
the star to not loving it; and then to admiring the moon; and then to admiring 
the sun. God says; 

When night descended upon him he saw a star and said, 'This is my Lord’. 

But when it set, he said, 'I love not those that set’. / And when he saw the 
moon rising, he said, ‘This is my Lord’. But when it set he said, 'Unless my 
Lord guides me, I shall surely become one of the folk who are astray*. / And 
when he saw the sun rising, he said, 'This is my Lord; this is greater!’ But 
when it set, he said, ‘O my people, surely I am innocent of what you associate. 

{Al-An‘am, 6:76-78) 

Thus Abraham’s ^ admiration changed according to his perception of 
beauty. This means that the perception of beauty is linked to the state of its 
beholder, even though beauty exists as a reality in objects as such. 

In addition to this, there are natural differences and variances between 
people,eventhough all human beings share the same origin. God says: O man¬ 
kind! We have indeed created you from a male and a female, and made you 
nationsand tribes that you may come to know one another. Truly the noblest of 
you in the sight 0/God is the most God-fearing amon'^ you. Truly God is Knower, 
Aware. (Al-Hujurat, 49:13) 

Since perception of beauty differs from one person to another according 
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to their state, this also means that it will differ from one person to another 
according to the natural differences and variances between them. God says: 

Verily this your community is one community and I am your Lord, so fear 
Me\ / But they split into sects regarding' their affair, each party rejoicing in 
what it had. (Al-Mu’minun, 23:52-53) ® [Ofj those who have divided up 
their religion, and have become [dissenting] factions, each party rejoicing in 
what they have. [Al-Rum, 30:32) 

'Each party rejoicing in what they have': this Qur’anic phrase means that each 
party is happy with their lot; but it may also be understood to mean that each 
party rejoices according to their nature ('in what they have'): in other words, 
that each party rejoices in one particular thing more than another particular 
thing, according to its individual nature. God says: Say: 'Everyone acts accord¬ 
ing to his [own] character, and your Lord knows best who is better guided as to 
the way’. (Al-Isra’, 17:84) 

This Qur’anic verse also indicates that every human being chooses what 
he or she likes and loves, in accordance with their own nature. Abu Hurayrah 
^ reports that the Messenger of God said: ‘Spirits are conscripted soldiers: 
those of them who recognise one another bond; and those of them who do not 
recognise one another differ.’"^ 

This Hadith also indicates that taste is an innate and special part of the 
human spirit; and God knows best.’” 

In summary: despite the objective reality of beauty, there is something in 
people’s natures and in their natural differences that causes each person to have 
his or her own individual taste. This individual taste is what makes a person 
prefer one kind of beauty to another. Thus beauty is objective, whereas taste is 
not objective but subjective, and personal; and God knows best. 
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THE NATURE OF BEAUTY 



God makes it clear in the Holy Qur’an that the nature of beauty is based on 
certain general principles; what follows is an examination of some of these 
principles. 


THE OBJECTIVITY OF BEAUTY 

Beauty is an objective reality that exists in things themselves, and therefore it is 
objectively present in thebeloved. It is not true, as the saying goes, that ‘beauty 
is in the eye of the beholder (although it would be true to say; ‘taste is in the 
eye of the beholder’). Rather beauty is present in things themselves—indeed, 
it is present in all things, for God says; 

Who beautified everything that He created. And He began the creation of 
man from clay. (Al-Sajdah, 32:7) And you see the mountains, supposing 
them to be still, while they drift like passing clouds. The handiwork of God 
Who has perfected everything. Truly He is aware of what you do. (^Al-Naml, 

17:88) H) Oman! What has deceived you with regard to your generous Lord, 

/ who created you, then made you upright, then proportioned you, / assem- 
blingyou in whatever form He wishes? (Al-Infitar, 82:6-8) And for you 
there is in them beauty, when you bring them [home] to rest, and when you 
drive them forth to pasture. / And they bear your burdens to a land which 
you could not reach, save with great trouble to yourselves. Indeed your Lord 
is Gentle, Merciful. (Al-Nahl, 16:6-7) 


THE POWER OF BEAUTY 

Beauty has a tremendous power, just as love does. Dazzling beauty can distract 
those who see it from everything around them; even from their own selves; 
even from their own senses; even from pain. God says: 

And when she heard of their machinations, she sent for them and prepared 
for them a repast. She then gave each one of them a knife and said: ‘Come 
out be/ore them!’ And when they saw him, they were in awe of him and cut 
their hands, and they exclaimed: ‘God preserve us! This is no human being: 
this is but a noble angel!’ (Yusuf, 12:31) 

The women of the city (referred to in the verse above) were so attracted and 
captivated by the mere sight of Joseph that they cut their hands without 
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even feeling it. Thus beauty can dazzle those who see it, and interrupt their ac¬ 
tions (hands symbolise action), and distract them from anything else. There is 
no other power, save the power of God, which can do this in this way. 

THE WAY BEAUTY WORKS 

Beauty works on those who behold it in two different ways: 

(1) The first way beauty works is that it takes its beholder out of himself or 
herself, and then draws him or her to love the beautiful object. It then causes its 
beholder to desire to possess it—even by means of force and violence. Josephs 
*9 beauty affected Potiphar's wife to such an extent that it made her want to 
commit adultery with him, and even to force him to do so. God says: 

And she, in whose house he was attempted to seduce him, and she closed the 
doors. And she said: ‘Come!’ Cod forbid!’he said. ‘Truly he is my lord, who 
has given me an honourable place. Truly, evildoers never prosper’. / And she 
certainly desired him, and he would have desired her [too], had it not been 
that he saw the proof of his Lord. So it was that We might ward offfrom him 
evil and lewdness. Truly he was of Our devoted servants. / And they raced to 
the door, and she tore his shirt from behind, whereupon they encountered her 
master at the door. She said, ‘What is to be the requital of him who intends 
evil against your folk, but that he should be imprisoned, or [suffer] a painful 
chastisement?’{Yusuf, 12:23-25) 

Because of this, God warns His Messenger ^ against extending his glance’ 
towards beauty, saying: 

Do not extend your glance toward that which We have given different groups 
of them to enjoy, and do not grieve for them, and lower your wing for the 
believers. (Al-Hijr, 15:88) % And do not extend your glance toward what We 
have given to some pairs among them to enjoy, [as] the flower of the life of 
this world that We may try them thereby. And your Lord’s provision is better 
and more enduring. {Ta Ha, 20:131) 

(2) The second way beauty works is to cause its beholder to return to him¬ 
self or herself, and thus to virtue of soul, to faith, and to tranquillity. Jacob '-i 
sought the aid of the beauty of patience in the midst of his suffering, and so 
became tranquil and put his trust in God. This can clearly be seen in the words 
of Jacob in the following verses: 

‘Nay,’he said, ‘but your soub have beguiled you into something. Yet beautiful 
patience! It may be that God will bring them all [back] to me. Indeed He is 
the Knower, the Wise. (Yusuf 12:83) ^ He said: 7 complain of my anguish 
and grief only to God, and I know from God what you do not know. /O my 
sons, go and enquire about loseph and his brother, and do not despair of God’s 
[gracious] Spirit. Indeed none despairs of the [gracious] Spirit of God save the 
disbelieving folk’. (Yusuf, 12:86-87) 
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ihe same was true of the Companions of God’s Messenger Tg when they 
ujggd allegiance to the Messenger 1* underneath the tree at Hudaybiyah: they 
lood before this magnificent sight—the Messenger of God who was even 
j^orebcautiful in appearance and character than Joseph *5^' —and *The Hand of 
(jdJIwasj above their hands' (Al-Fath, 48:10). Thereupon they returned to their 
ffue, inner selves, and God graced them with something deeper than tranquillity, 
namely the Sflkma/?—Peace of Heart. God says: Verily God was pleased with the 
helievers when they pledged allegiance to you under the tree. And He knew what 
wisintheir hearts, so He sent down theSakinah upon them, and rewarded them 
ivilh a near victory. {Al-Fath, 48:18) 

Similarly, God promises the believers a vision of angels accoutred in beauty 
fwwflm'mm) to give their hearts serenity Citminan), even though in the midst 
of a battle. God says: 

vvnen you were saying to the believers, ‘Is it not sufficient for you that your 
Lord should reinforce you with three thousand angels sent down? / Yea, if 
you are patient andfear, and they come against you instantly, your Lord will 
reinforce you with five thousand angels accoutred (musawimin)\ / What 
God ordained was only as a good tiding to you and that your hearts might 
be serene {wa li tatma’ina qulubukum bihi). Victory comes only from God, 
the Mighty, the Wise. {AaP Imran, 3:124-126) 

In Chapter 18: Conjugal and Sexual Love, we touched briefly on the spir¬ 
itual element of the sexual act. It remains to be added here that beauty of the 
opposite sex—the human form being the best of statures (Al~Tin, 95:4)—can 
not only bring its beholder (or some of them at least) back to his or her true 
inner self, away from the world and from lust, but also transform the outward 
world ilselfinto a reminder and spiritual proof’ of God. In other words, beauty 
can not only return someone to their true inner selves, but can also, as it were, 
transform the world itself into a concrete outward reflection of what is most 
inward of all: knowledge of God. Thus for Joseph the beauty of Potiphars 
wife was completely interiorized by him such that it became a ‘proof of his 
Lord, unlike Potiphars wife herself, who saw Josephs beauty as so outside 
of herself that she had to hunt it down desperately. God says: 

And she certainly desired him, and he would have desired her [too], had it 
not been that he saw the proof (burhan) of his Lord. So it was that We might 
ward ojffrom him evil and lewdness. Truly he was of Our devoted servants. 

/And they raced to the door, and she tore his shirt from behind, whereupon 
they encountered her master at the door. She said, ‘What is to be the requital 
of him who intends evil against your folk, but that he should be imprisoned, 
or [suffer] a painful chastisement?’ (Yusuf, 12:24-5) 

In such a state—when the exterior is transformed and interiorised—the 
world slops being worldly. This is akin to the state of the Messenger of God r- 
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himself, of which God says: To God belong the East and the West; whithersoever 
you turn, there is the Face of God. Lo! God is Embracing, Knowing. (Al-Baqarah, 
2:iis) Hr is the First and the Last, and the Manifest and the Hidden and He has 
knowledge of all things. (AFHadid, 57:3) 

In summary; beauty has a tremendous power that works in two alternative 
ways: either it draws its beholder out of himself or herself, or draws its beholder 
back into himself or herself. Indeed, we can see these two diametrically opposed 
effects in the way womens beauty leads either to lustful attraction to women, or 
to a special mercy’ towards women, as the following Quranic verse indicates 
(for the Messenger of God % is ordered not to look at women as such but rather 
to ‘lower his wing’ [in compassion] for all believers as such [including of course 
women]): Do not extend your glance toward that which We have given different 
groups of them to enjoy, and do not grieve for them, and lower your wing for the 
believers. {Al-Hijr, 15:88) 

THE BENEFIT OF BEAUTY (AND LOVE) 

We have previously cited God’s words: 

And when she heard of their machinations, she sent for them and prepared 
for them a repast. She then gave each one of them a knife and said: ‘Come 
out before them!' And when they saw him, they were in awe of him and cut 
their hands, and they exclaimed: 'God preserve us! This is no human being: 
this is but a noble angel!'{Yusuf 12:31) 

Herein, we see the power of beauty to bring about a state wherein its be¬ 
holder does not feel pain, and in the next chapter, God willing, we will examine 
how love is connected to death. Here, however, we must consider Gods words: 
And for you there is in them beauty, when you bring them [homej to rest, and 
when you drive them forth to pasture. / And they bear your burdens to a land 
which you could not reach, save with great trouble to yourselves. Indeed your Lord 
is Gentle, Merciful. (Al-Nahl, 16:6-7) 

This is the only occasion in the Holy Qur’an where God speaks of 'great 
trouble to the self’ (shiqq al-nafs, which literally means *a splitting of the self’ 
or ‘a splitting of the soul’). Is there an allusion here to the way in which love 
and beauty console human beings and make the hardship of death easier to 
endure? In other words, although these words speak about cattle and livestock 
(which is the literal meaning referred to) and how they make travel easier, they 
also mention beauty, and right after the mention of beauty comes the mention 
of a journey to a land which no one can reach without enduring great trouble 
to the soul. May we therefore understand that beauty and love enable human 
beings to do that which they cannot ordinarily do without ‘splitting their souls’? 
May we understand here that beauty and love enable human beings to endure 
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iJ^ut^ MndloNthaveto lighten the hardship of death —whether psychological 
A^^ical-such that through love and beauty, one may endure the experi- 
'^^tdealh without any suffering or grief? Indeed, we know for a fact that the 
\ies.<enger of God Ki passed away in a state of longing for God;’*^ and likewise, 
the Messenger of God ^ told his daughter, the Lady Fatimah. that she 
die soon after him, she rejoiced because she longed to meet her Lord.*’^ 
po6 this not show that beauty (and love) may have the power to make even 
ihehardshipofdeath easier to endure? If the answer is yes, then this is the great 
benefitotbeauty (and love). Beauty (and love) can make human beings feel no 
pain-physical or emotional—like the women of the city who cut their hands 
but felt no pain when they saw the Prophet Joseph even when it comes to 
ihe hardship of death and destruction. There is perhaps an indication of this 
m God’s words: As for him who gives and is God-fearing, / and affirms the truth 
oflhebest Iwordj (husna), / We shall surely ease his way to [the abode of] ease. 
(/tl-tfly/, 92:5-7). We have seen that love means giving. Here God says that he 
whogives with fear of God and affirms beauty— husna actually literally means 


.„on and death? In short, is there an allusion here to the power that 


beauty, as we have seen—will be shown ease. And God knows best. 





CHAPTER THIRTY-SIX 


LOVE AND DEATH 


THE DEATH OF THE 'sOUL WHICH INCITES EVIL* 

We mentioned previously (in Chapters 22: The Stages of Love and 30: The Na¬ 
ture of Love) that love for God leads gradually—but inevitably—to the lover's 
death in his or her beloved. Tliis does not mean physical death, of course, but 
'psychological death’. In the story of the women of the city who cut their hands 
upon beholding joseph we saw the beginning of the process of the death 
of the soul through love. God says: 

And when she heard of their machinations, she sent for them and prepared 
for them a repast. She then gave each one of them a knife and said: 'Come 
out before them!' And when they saw him, they were in awe of him and cut 
their hands, and they exclaimed: 'God preserve us! This is no human being: 
this is but a noble angel!’{Yusuf 12:31) 

Thus love, caused by dazzling beauty, takes its beholder out of himself or 
herself At the onset of love, this does not lead to the death of the lover. However, 
as time passes and love becomes ardent, the lover must die, because all his or 
her constituent parts and faculties incline towards the beloved, so that the lover 
is entirely transformed and his (or her) ‘former self’ changes entirely. This then 
leads to the death of the lover’s former self as such. 

This does not mean, of course, that the soul comes to an end or that the 
person no longer has a soul; it means that the soul loses all its egotism and 
selfishness, such that it could be said that the lover’s ‘former’ soul has died. 

Which ‘soul’ is it that dies? We saw in Chapter 23; Falling in Love that there 
is a personal ‘soul’ as such, in addition to which there are three distinct ‘parts’ or 
‘kinds’ of the soul, which are: ‘the soul which incites evil’, ‘the self-reproaching 
soul’, and the ’soul at peace’. God says, about the ‘soul which incites evil’: Yet I 
do not exculpate my own soul; verily the soul is ever inciting to evil, except that 
whereon my Lord has mercy. Truly my Lord is Forgiving, Merciful’. ( Yusuf, 12:53) 
The ’soul which incites evil’ is the part of a person that encourages him 
or her lo commit evil. This soul is forever prompting, enticing and enjoining 
wicked thoughts and actions. God says: 

And they came with false blood on his shirt. He said: 'Nay, but your souls 
have beguiled you into something. Yet comely patience! And God is the One 
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* NiiyJiesaid, ’but your souls have beguiled you into something. Yet 
^Ytf^e^v pfititnce! It may be that God will bring them all I hack j to me. Indeal 
hfistheKnower, the Wise. {Yusuf, 12:83) • He said, *!perceived what they 
Jill no! perceive, so I seized a handful from the track of the messenger and 
threw It [ini Tl^tis my soul prompted me’. { Ta Ha. 20:96) • Then his soul 
pn'ffipted him to slay his brother, so he slew him and became one of the losers. 

{Al Ma'idah, 5 : 30 ) 

Indeed, this soul is like Satan, ’who whispers in the breasts of nianktrtcf (Al- 
Vjs.UTS). save that it is a constant consort’ of human beings. 

In love, the‘soul which incites evil’ is the soul that dies, whilst the 'soul at 
peace is the soul that remains after this death, for God says: O soul at peace! / 
Hftum to your Lord, pleased, pleasing. / Then enter among My servants! / And 
inter My Paradise! (Al-Fajr, 89:27-30) 

Thus the'soul at peace’, after returning to God and entering Paradise, does 
not hear anything more from the soul which incites evil’; there is no longer 

m 

any incitement to evil, nor any prompting, nor any enticing, nor any attempt 
locompel, nor even any whispering. Rather, all that the soul hears in Paradise 
IS peace, and greetings of peace. God says: 

Iheywill not hear therein any vain talk or any sinful words, / but only the 

laying'PeaceT'Peace!’ {Al-WaqYahy * Therein they shall not 

hear anything that is trifling, but only fa greeting of] 'Peace!’ And therein 
they will have their provision morning and evening. / That is the Paradise 
which We shall give as inheritance those of Our servants who are God-fearing. 
{Maryam, 19:62-63) • And God summons to the Abode of Peace, and He 
guides whomever He wills to a straight path. (Yunus, 10:25) • 'Peace!'—the 

word from a Lord [Who is] Merciful. (Ya Sin, 36:58) • Those, they will be 
rewarded with the sublime abode, forasmuch as they were steadfast, and they 
will be met therein with a greeting and [words of] peace. (Al-Furqan, 25:75) 

• Their prayer therein: 'Glory be to You, O God!’, and their greeting therein 
will be: 'Peace'. And their final prayer will be: 'Praise be to God, Lord of the 
Worlds. {Yunus, 10:10) 

When the‘soul at peace’ returns to its Lord, the 'soul which incites evil* dies 
automatically.”* The Messenger of God ^ said: ‘There is not one of you but he 
is assigned a consort of the jinn.’ ‘Even you, O Messenger of God?’ they said. 
Even r, he said,'save that God aided me against him and he surrendered, and 
enjoins upon me only what is good.’^^'' 

Thus, after the inner consort’surrenders, the ‘soul which incites evil’ dies, 
and the believer becomes an internally unanimous'-"^ person who listens only to 
the voice of goodness, and is dead to incitements of evil. God says: God strikes a 
mlitude: a man shared by several [masters], quarrelling, and a man belonging 
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fwliLMiYl)’ lo one mrin. Arc the two equal in comparison^ Praise be to God! Nay, 
hut most of them do not know. / You will indeed die, and they ftoo] will indeed 
die. (Al-Zumor, 39:19-30) 

Accordingly, God indicates that there is a tremendous reward for the slay¬ 
ing of the evil soul. God says; 

And had Wc prescribed for them: 'Slay yourselves or 'Leave your habita- 
tions , they would not have done it, save a few of them; yet if they had done 
what they were admonished to do, it would have been better for them, and 
stronger in establishing. And then, Wc would have surely given them from Us 
a great wage. And Wc would have guided them to a straight path. / Whoever 
obeys God and the Messenger, they are with those whom God has blessed 
of the prophets and the truthful, and the martyrs, and the righteous. What 
fine companions they are! That is bounty from God. God suffices as Knower. 
{Al-Nisa, 4:66-70) • And when Moses said to his people, 'My people, you 
have done wrong against yourselves by your taking the (golden j calf; now 
turn to your Creator and slay one another; That, will be better for you in your 
Creator's sight’; He will turn to you IrelentingJ; truly He is the Relenting, the 
Merciful. (Al-Baqarah, 2:54) • You were longing for death before you met 
it. Now you have seen it, looking on. (AaPImran, 3:143) 

We may understand from these Quranic verses that dying for God is of 
two kinds: physical death, and psychological death. We can also see an allu¬ 
sion to psychological death, in addition to physical death, in the martyrdom 
mentioned in the following verses: 

And if you are slain in God's way, or die, forgiveness from God and mercy are 
better than what they amass. / And if you die or are slain, it is to God you 
shall be mustered. (Aal 'Imran, 3:157-158) a Whoever emigrates in the way 
of God will find in the earth many refuges and abundance; whoever goes forth 
from his house as an emigrant to God and His Messenger, and then death over¬ 
takes him, his wage is then incumbent upon God; surely God is ever Forgiving, 
Merciful. {Al-Nisd, 4:100) i* And those who emigrated in the way of God, 
and then were slain, or died, God shall provide them with a good provision. 

Truly God is the best ofproviders. /Assuredly He will admit them into a place. 

And truly God is Knowing, Forbearing. {Al-Hajj, 22:58-59) • Among the 
believers are men who are true to the covenant they made with God. Some of 
them have fulfilled their vow, and some are still awaiting; and they have not 
changed in the least. (Al-Ahzab, 33:23) * Go forth, light and heavy! Struggle 
in the way of God with your possessions and your lives: that is better for you, 
if only you knew. {Al-Tawbah, 9:41) # Indeed God has purchased from the 
believers their lives and their possessions, so that theirs will be [the reward of] 
Paradise: they shall fight in the way of God and they shall kill and be killed; 
that is a promise which is binding upon Him in the Torah and the Gospel 
and the Quran; and who fulfils his covenant better than God? Rejoice then in 




love iHul fffiHh 

^kihijmfiofmtrs which you have rruutejnr thui is the supreme triumph 
Ul 9:111) • Nfi let them fight in the way of ('mi those who sell the 
ftk of this worhl for the Hereafter; ami whoever fights in the way of (ml ami 
.Jilin or aiM(/«ers, We shall give hint a great wage. (Al-Nisa. 4 74 ) 

Ihedeath in Gods way of the ego or the soul which incites eviV is the ulti- 
nuieaimofthe inner struggle, just as physical death in God s way i.s the iiitimate 
niart>Tdom in the outer struggle against the enemy. Thus the Messenger of God 
t .uid: The treasure of the believer is death.’’*" 

And held said: Be in this world as if you were a stranger or a passer-by.’ 

THE DEATH OF THE 'sOUL WHICH INCITES EVIL* 

BY MEANS OF GOD*S LOVE 

We have just seen that the soul which incites evil’ dies in love in God’s cause and 
thus how love is connected to this kind of death. We saw previously (in Chapter 
21: The Different Kindsof Love’) that‘protecting friendship’ (wilayah) is a kind 
O' love. Thus it should corneas no surprise that the definition of a ‘friend’ of God 
Of saint I wall AM) is someone who longs for death (in order to meet God). 
God says; Say '0 you of Jewry, if you claim that you are the [favoured] friends 
ofOod, to the exclusion of other people, then long for death, if you are truthful*. / 
kt they will never long for it, because of what their hands have sent ahead; and 
Oodis Knower of the evildoers. (Al-Jumu'^ah, 62:6-7) 

God also says: Say: Tf the Abode of the Fiereafter with God is purely yours, 
und not for other people, then long for death—if you speak truly*. / But they will 
never long for it, because of that which their own hands have sent before them. 

Cod knows the evildoers. {Al-Baqarah, 2:95-96) 

Thus the‘friends’of God love Him, and in their love for Him they long for 
physical death. Their‘souls which incite evil’ have already died, so they are safe 
from all fear and grief. God says: Assuredly God's friends, no fear shall befall 
them, neither shall they grieve. (Yunus, 10:62) 

And after that they become, by God’s leave, like the Messenger of God * 
in their pure love for God, both in life and in death: 

Say:'Asfor me, my Lord has guided me to a straight path, a right religion, the 
creed of Abraham, a hanif; and he was not of the idolaters*. Say: 'My prayer 
and my rituals, and my living, and my dying, are all for God, the Lord of the 
Worlds. / No associate has He. And to this, I have been commanded, and I 
amthefirst of those who submit*. (Al-An'am, 6:161-162) 

This slate—or a state approaching it—is the state of those who truly love 
God and seek to please God to the point where they are completely ready to 
bemartyred in His way because of the ardour of their love for Him. Indeed, 
this was the slate of‘Ali when he took the place of the Messenger of God 
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% in his bed the night the idolaters tried to assassinate him; some scholars 
consider that the following verse is a reference to this; But there are other men 
who sell themselves, desiring Gods pleasure; and God is Gentle with His servants 
{Al-Ba(j(ir(ih, 2:107) 

Hakr al-Din al-Razi says: ‘Ihere are several accounts of the circumstances 
of the revelation of this verse... The third account is that it was revealed about 
Ali bin Abi Talib HW, who spent the night in the Messenger of God s ^ bed on 
the night he left for the Cave’.'^' 

THE TORMENT OF THE SOUL WHICH LOVES 

BUT DOES NOT DIE IN GOD 

What we have just discussed above applies to those who love God. What hap 
pens to those who love things other than God, as their love grows ever more 
ardent? Do they die? And how do their souls which incite evil’ die if they only 
love something like adultery or idolatry? God says: 

Yet there be people who take to themselves rivals besides God, loving them 
as God is loved; but those who believe love God more ardently. If those who 
did evil could but see, as they shall when they behold the chastisement, that 
power altogether belongs to God, and that God is terrible in chastisement. 
{Al-Baqarah, 2:165)”^ 

God makes it clear in this Quranic verse that if people love things other 
than God with a degree of love that should be reserved only for God Cloving 
them as God is loved'), their egos do not die like those who love God. Rather 
their souls suffer a terrible chastisement CGod is terrible in chastisement'). By 
this we do not understand that God visits upon them an additional, external 
‘terrible chastisement’, but rather that their own love makes them suffer terribly. 
They suffer because they are deprived of the object of their love (as in roman¬ 
tic love, as with Potiphar’s wife loving joseph 'V ) either because their love is 
unrequited, or simply because ultimately separation and death are inevitable 
in this world. However, even in adulterous love, if the love is ardent enough 
and / or there is sufficient suffering, this leads to something noble and beauti¬ 
ful, because it causes the lover to forget about their own ego for the sake of 
their beloved, and thus it can cause the lover to transcend himself or herself to 
a certain extent. Thus Potiphar’s wife stayed loyal to Joseph became more 
virtuous, and confessed to her sin, because of her ardent love. God says:... The 
Chief of the Court's wife said, ‘Now the truth is out; it was I who attempted to 
seduce him and he is indeed of the truthful'. / ‘That is so that he may know I did 
not betray him in his absence, and that truly God does not guide [to success} the 
guile of the treacherous. {Yusuf, 12:51-52) 

The love of those who love God, however, is yet more ardent than this. 
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/.five iiHf/ Ofiith 






LIFE IN GOD AFTER THE SOUl/s HEATH 


|,,<ob'1ous and certain that every human being will la.ste death. God says: 

Viiu Htll indeed die, and they I too] will indeed die. {Al-Zurnar, 39:30) • Every 
fOul shall taste of death; you shall surely be paid in full your wages on the 
piiv of Resurrection. Whoever is moved away from the Fire and admitted 
to Paradise, will have triumphed, the life of this world is hut the comfort of 
Jflusion.(Aal Imran, 3:185) • Every soul shall taste death, and We will try 
you H'llh ill and good as an ordeal. And then unto Us you shall be brought 
hiii (/tl-Anfiyrt’, 21:35) • Every soul shall taste death. Then to Us you shall 
berelurned. {Al- Ankabut, 29:57) • Wherever you may be, death will over¬ 
take jm. though you should be in raised-up towers'. And if a good thing befalls 
them, they say, 'This is from God'; but if an evil thing befalls them, they say, 

This IS from you’. Say, ‘Everything is from God'. What is wrong with this people 
that they do not understand? (Al-Nisa, 4:78) 

However,‘the taste of death’ differs from one person to another. For those 
whose souls which incite evil’ have already died, they (physically) die in a 
goodly state and then enter Paradise. God says; Those whom the angels take 
[in death} while they are goodly, saying: ‘Peace be on you!; Enter Paradise 
Ixaiuse of what you used to do'. {Al-Nahl, 16:32) 

Theword'gooddy' Ctayyibin) in Arabic may have a subtle symbolic meaning 
inaddition to its plain meaning of purified from unbelief’^**’ The word ‘tayyib' 
also means alive’. Thus the death in the aforementioned verse can mean the 
deathofthe'soul which incites evil’ and not necessarily physical death. But then 
how can a person whose‘soul which incites evil’ (the ego’ roughly speaking) 
hasdied enter Paradise if he or she has not physically died? 

We know that the Messenger of God t- entered Paradise whilst he was 
physicallyaliveon the Night ofthe Ascension {Lailat Al-AITraj). We also know 
that his Companion Bilals* was in Paradise—or at least his spirit was in Para- 
dise-whilst his body was still alive in the normal way in this world. The Mes¬ 
senger of God M said: 

0 Bilal, tell me what deed you have done, since you entered Islam, in 
which you have most hope; for I have heard your footsteps before me in 
Paradise.’ Bilal said;‘I have done no deed for which I have more hope than 
that whenever I made ablutions, by night or by day, I always followed this 
ablution with whatever amount of prayer I was destined to pray.’*'** 

We also know that all those who ‘draw nigh’ unto God with voluntary 
deeds may attain something even greater than Paradise itself, for God says in 
a Hadith Qudsi: 
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V hosoever shows enmity to a friend of Mine, 1 declare war upon him. My 
servant does not draw nigh unto Me with anything more beloved to Me 
than what I have made obligatory upon him; and My servant continues 
to draw nearer unto Me with voluntary deeds until I love him—and when 
I love him, I am his hearing wherewith he hears, his sight wherewith he 
sees, his hand wherewith he grasps’^^, and his foot wherewith he walks. If 
he asks Me, 1 will surely give unto him; if he seeks My refuge, 1 will surely 
give hun refuge. I hesitate in nought of all that I do as I hesitate in taking 
the believer’s soul: he hates to die, and I hate to hurt him.’’^® 

We know, furthermore, that ‘Umar ibn al-Khattab ^ was ‘dead’ and then 
God brought him back to life and gave him a light with which he walked among 
the people. God says: Why, is he who was dead, and We gave him life, and ap¬ 
pointed for him a light by which to walk among people, as him whose likeness is 
in darkness whence he cannot emerge? So, what the disbelievers have been doing 
has been adorned for them. (Al-An'am, 6:122) 

Ibn Kathir says in his Commentary on this verse: ‘Some say that two specific 
men are meant by this parable; it is said that 'Umar ibn al-Khattab is the one 
who was dead, and then God gave him life, and appointed for him a light by 
which to walk among the people.’*^’ 

It is clear from aU this that the friend (wait) of God can—by God’s leave- 
live in God after his ‘soul which incites evil* dies, and thus can enter Paradise 
whilst his body is still physically alive in the normal way in this world. In love 
there is death in God, and in love there is a life in God after this death. God 
says: And say not of those slain in Gods way: 'They are dead) rather they are 
living; but you are not aware. (Al-Baqarah, 2:154) « Count not those who were 
slain in God*s way, as dead, but rather, living with their Lord, provided for [by 
Him]. (Aal 'Imran, 3:169) 

Thus God says that there is a new creation after absolute poverty (and hence 
death of the *ego’) towards God (who is the Independent, the Praised, and hence 
the Beloved): O mankind! You are the ones who are indigent to God. And God, He 
is the Independent, the Praised. / If He wishes. He can take you away and bring 
about a new creation. /And that is not an arduous thing for God. (Fatir, 35:15-17)“® 
Indeed, even if a person does not realize it at first, the end of love is death 
in God and then life in God and Paradise^^', whilst the life of this world still 
continues. This is ‘annihilation’ and ‘subsistence’ in God, and it is the ultimate 
end of love, and perhaps of life itself. It was towards this ultimate end in God 
that God commanded His Messenger to entirely devote his life and his death. 
God says: 

Say: 'My prayer and my rituals, and my living, and my dying, are all for God, 
the Lord of the Worlds. / No associate has He. And to this, I have been com¬ 
manded, and I am the first of those who submit) / Say: 'Shall I seek any other 
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iy,i God for a lord, when He is the Lord of all things?’ Every soul earns only 
minst itself: and no burdened soul shall bear the burden of another. Then 
toyour Lord shall you return, and He will inform you of that over which you 
differed. (Al-An'am, 6:162-164) 

Indeed, God calls all believers to that which gives them (true) life, and re¬ 
minds them that it is He who comes between them and their own hearts: O you 
fi'hobelieve, respond to God and the Messenger, when He calls you to that which 
^,ilJtfiveyou life; and know that God comes in between a man and his heart; and 
it is to Him that you shall be gathered. {Al-Anfal, 8:24) 

To be called to true life, is to be called to God by a true death—a death of 
jj,e ego through love of God. 

















CHAPTER THIRTY-SEVEN 


THE MEETING WITH GOD AND BEATITUDE 


bi a healthy marriage benveen a man and a woman there are two kinds of'meet¬ 
ing* with one’s spouse: looking upon the beloved, and being with the beloved.”* 
Indeed, God says: 

Tell believing men to lower their gaze and togimrd their private parts. That 
is purer for them. Truly God is Aware of what they do. And tell believing 
women to lower their gaze and to guard their private parts, and not to display 
their adornment except for what is apparent, and let them draw their veils 
over their bosoms and not reveal their adornment, except to their husbands 
or their fathers, or their husbands ' fathers, or their sons, or their husbands' 
sons, or their brothers, or their brothers’ sons, or their sisters’ sons, or their 
women, or what their right hands own, or such men who are dependant, not 
possessing any sexual desire, or children who are not yet aware of women's 
private parts. And do not let them thump with their feet to make known their 
hidden ornaments. And rally to God in repentance, O believers, so that you 
might be prosperous. (Al-Nur, 24:30) 

And the Prophet li said: ‘Look upon her, lor it is more likely that you will 
bond with each other.'”’ 

From this it is clear that in a healthy marriage the two kinds of‘meeting — 
looking upon the beloved, and being with the beloved (and ol course the essence 
of this conjugal ‘being’ is the conjugal act)—are immensely and mysteriously 
important and constitute the pillars of marriage. 


In Paradise, the individual partakes of two immensely important kinds ol meet¬ 
ing with God: 

(a) The first kind is to look upon God. God says: Some faces on that day will 
be radiant, / looking upon their Lord. (Al-Qiyamah, 75:22-23) 

(b) As for the second kind, w'e saw previously (in Chapters 7: God’s Love 
for Humanity and 22: The Stages of Love) that between God and human beings 
there is a 'general companionship’ and a ‘special companionship’. As regards 
the ‘general companionship’, God says that He is ‘w ith the believers’. God says: 
If you have sought a judgement, the judgement has now come to you; and if you 
desist, it will better for you. But if you return. We shall return, and your host will 


The Meeting with God and Beatitude 


nvdil you in any way, however numerous it be; and verily God is with the 

(AMn/a/> 8:19) 

However, God does not say even once in the Holy Qur’an that the believers— 
^jeven the Messenger of God K —are ‘with God’. Rather, the greatest blessing 
paradise of which God speaks is the blessing of‘beatitude’ {fridwari). God 
^p:Go(l has promised the believers, both men and women. Gardens underneath 
rivers flow, to abide therein, and blessed dwellings in the Gardens of Eden, 
iifiJlatitude (ridwari) from God is greater. That is the supreme triumph. (Al- 
fiDikh, 9:72)”* 


Thus God says that ‘beatitude (ridwan) from GocT is ‘greater: it can be un- 
(jentood from this that God’s beatitude is greater than anything else, and thus 

^al(io(fsbeatitude is a kind of special companionship’ with God in Paradise, 
tortherecan be nothing greater than companionship’ with God. The Messenger 
olGod if affirms this in the following Hadith: 


will say to the denizens of Paradise: ‘Denizens of Paradise!’ They will 
ay. At lour service and Your pleasure. Lord; all goodness is in Your hands!’ 
Hevvillsay‘Are you content?’They will say: ‘How could we not be content. 
Loro, when You have given us what You never gave any of Your creatures?’ 
Hr ‘Shall I not give you w’hat is better?’ They will say: ‘Lord, what 
could be better than that?' He will say: 'I will enfold you in My beatitude, 
ind will never be iuigry with you thereafter.*’" 


TheAnbic word for‘beatitude’ ('ridwan'), comes from 'rida\ meaning ‘con- 
aiimenf—and thus love—but it is greater than mere contentment’ for God will 
cnioidHiscreatures in this‘beatitude’, and this will be the end of the Hereafter 
kiiid)has no end: and it will be the end of love which has no end—we can say 
BO more than this! God knows best. 


hlhtlaslChapler {36: Love and ITeath), we said that a friend (wali) of God may 
flUff Paradise whilst still alive in this world, as the Messenger of God . did 
iiriflgthe Night of the Ascension (Laylat al-Mi raj). But can a friend of God 
kluallv look upon God in this world? Vision cannot encompass God: Vision 
arnotencompass Him, but He encompasses [allj vision. And He is the Subtle, 
llif Aw«. (Al-An am, 6:103) 

.And even the messengers did not see God with their eyes; for God says: 

Jtnd when Moses came at Our appointed time, and his Lord spoke with him, 
he said, ’My Lord! Show me that I may behold You!’ Said He, 'You shall not 
see but behold the mountain, and if it remains, in its place, then you shall 
see Me. And when his Lord revealed Himself to the mountain He levelled it to 
the ground and Moses fell down senseless. And when he recovered his senses 
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he said, ‘Glory be to You! / repent to You, and I am the first of the believers. 

{Al-A'raf, 7:143) 

But the ‘inner heart’ CfuacT) can see the ‘great signs’ Cayat') of God, as God 
says: The inner heart {fudd) denied not what it saw. (Al-Najm, 53:11) The eye did 
not swerve, nor did it go beyond [the bounds]. / Verily he saw, of the signs of his 
Lord, the greatest. {Al~Najm, 53:17-18) 

Since this happened during the earthly life of the Messenger of God we 
can deduce from this that the ‘inner heart’ ffuad") of a friend {wali) of God or 
saint can behold the signs of God in his or her earthly life. 

Does this mean that God enfolds people in His beatitude whilst they are 
still alive? The answer is that we do not know this for certain, but we do know 
that God may give to a person, in his or her earthly life, a (sublime) ‘mercy 
from Him’, and teach him or her (sublime) ‘knowledge from Him! God says: 
So I there] they found one of Our servants to whom We had given mercy from Us 
and We had taught him knowledge from Us. (Al-Kahf, 18:65) 

Moreover, God sends the Spirit to whomever of His creatures He wills. 
God says: 

He sends down the angels with the Spirit of His command to whomever He 
will of His servants, [saying]: Warn that there is no God save Me: so fear Me 
{Al-Nahl, 16:2) • Exalter of ranks, Lord of the Throne, He casts the Spirit of 
His command upon whomever He wishes of His servants, that he may warn 
them of the Day of Encounter. (Ghafir, 40:15) 

Thus human beings must heed the words of Jacob 'fcy, and never despair 
of God’s Spirit—in this world or in the Hereafter—for God says: O my sons, 
go and enquire about ]oseph and his brother, and do not despair of the Spirit of 
God. Indeed none despairs of the [gracious] Spirit of God save the disbelieving 
folk’. ( Yusuf, 12:87) 

And He says: But for those who feared the station of their Lord, there will be 
two gardens. [Al-Rahman, 55:46) 

Ibn ‘Arabi says in his Commentary (which is said by some to actually be the 
workof'Abd al-Razzaq Kashani) the following about this verse: ‘ “Twogardens”: 
one is the Paradise of the soul, and the other is the Paradise of the heart.’”* 
Perhaps there is thus an allusion in this verse to the two kinds of meeting 
with the Lord, namely the beholding of God in the Hereafter, and the ‘special 
companionship of God in the Hereafter; and God knows best. 
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CHAPTER THIRTY-EIGHT 


the TRUE INTENDED OBJECT BEHIND ALL LOVE 


saw previously (in Chapter 6: The Universe and Love) that everything loves 
God naturally and innately, except disbelievers, hypocrites and evildoers. To 
thiswc must add that whatever people strive for, they are, in reality, striving for 
God, even if they do not realise it. This is true even for the disbelievers, hypo¬ 
crites and evildoers. We see this even in the very roots of unbelief, hypocrisy 
indevildoing, in the false promise Satan first made to Adam to tempt him. 
Godsays: Then Satan whispered to him saying, ‘O Adam, shall I guide you to the 
fra of Immortality, and a kingdom that does not waste away?’ (Ta Ha, 20:120) 

Immortality’ belongs only to God, and ‘the kingdom that does not waste 
awy is also His Alone. Yet Satan promised to lead Adam to them both. Thus 
niien Adam obeyed Satan, he wanted Satan to show him how he could attain 
ihfQualitiesofGod and the kingdom of God. Adam S&S' wanted to obtain that 
which only God should have. His error was that he wanted to share what God 
has, or to possess the like of that which God possesses. Nevertheless, in both 
cases, what Adam ^ ultimately wanted was God Himself, since he wanted 
HisQualities: desiring qualities actually means desiring the reality and being 
ofthosequalities, whether one realizes it or not. Thus Adam only wanted 
God and His Qualities and nothing else. 

Qodsiys: Adorned for mankind is love of lusts—of women, children, stored- 
u^kapsofgoldandsilver, horses of mark, cattle, and tillage. That is the pleasure 
cfthelije of this world; but God—with Him is the most excellent abode. (Aal 
Imrian, 3:14) 

In loving‘women, children, stored-up heaps of gold and silver, horses of 
mark, cattle, and tillage’, mankind desires beauty, might, wealth, power and 
prorision.Ultimately, all these things come from God, and manifest His Quali¬ 
ties and Most Beautiful Names. Whoever wants them wants nothing other than 
iheQualiliesand ActsofGod, even though he or she mistakenly loves them 
for themselves instead of loving God, faith, and what God enjoins. God says: 

I found her and her people prostrating to the sun instead of God, and Satan has 
adomedfor them their deeds and he has barred them from the Way, so that they 
are not guided. (Al-Naml, 27:24) 

Byprostratingtothesun instead of God, the Queen of Sheba (referred to 
here) was searching for the truth of God, and she thought that the sun was God. 
Allthiscan clearly be seen in the story of Abraham when he was trying to 
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guide his people to God, first by pointing to a star; then to the moon; then to 
the sun; and then by telling them that God is the One who created the heavens 
and the earth, and that He is neither star, nor moon, nor sun. God says: 

When night descended upon him he saw a star and said, ‘This is my Lord\ But 
when it set, he said, 7 love not those that set’. / And when he saw the moon 
rising, he said, 'This is my Lord’. But when it set he said, ‘Unless my Lord 
guides me, I shall surely become one of the folk who are astray. / And when 
he saw the sun rising, he said, ‘This is my Lord; this is greater!’ But when it set, 
he said, ‘0 my people, surely I am innocent of what you associate. / Verily I 
have turned my face to Him Who originated the heavens and the earth; a hanif 
and I am not of those that associate others’. / But his people disputed with him. 

He said, ‘Do you dispute with me concerning God when He has guided me? 

I have no fear of what you associate with Him, unless my Lord wills some¬ 
thing. My Lord encompasses all things through His knowledge; will you not 
remember? / How should I fear what you have associated, and you fear not, 
that you have associated with God that for which He has not revealed to you 
any warrant?’ Which of the two parties has more right to security if you have 
any knowledge? / Those who believe and have not confounded their belief with 
evildoing, theirs is security; and they are rightly guided. (Al-An'am, 6:76-82) 

Thus all that people want in reality is God and His Qualities and Most 
Beautiful Names, but they do not realise this because, in their ignorance, they 
only see the outward appearance of things. This is not good enough before 
God. God says: 

They know [merely] an outward aspect of the life of this world; but they, of 
the Hereafter, they are oblivious. (Al-Rum, 30:7) • So shun him who turns 
away from Our Remembrance, and desires nothing but the life of this world. 

/ That is the full extent of their knowledge. Truly your Lord knows best those 
who have strayed from His way, and He knows best those who are [rightly] 
guided. (Al-Najm, 53:29-30) • And most of them follow nothing but con¬ 
jecture; truly conjecture avails nothing against truth. Surely God is Knower 
of what they do. (Yunus, 10:36) 

What is astonishing about all this is how people do not realise that, at the 
heart of every one of their desires, lies the desire for God and His Qualities. 
This is astonishing because how can anything possibly veil God? God says: 0 
man! What has deceived you with regard to your generous Lord, / who created 
you, then made you upright, then proportioned you, / assembling you in whatever 
form He wishes? (Al-lnfitar, 82:6-8) 

In fact, nothing can veil God, but peoples sins veil them from God. God 

says: No indeed! Rather, that which they earned is on their hearts as rust. (Al- 
Mutaffifin, 83:14) 
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j And your Lord has decreed that you worship none save Him, and 
to parents. If they should reach old age with you, one of them or both 
^^^jionotsayto them Tie nor repulse them, but speak to them gracious words. 

(ij-lsra’. 17:23) 

ll)n Ajibah comments on this verse; T say that ‘decreed’ here means ‘ruled» 
Ljjged’and commanded’; it does not mean a decree of fate, for were that the 
then nothing but God would ever have been worshipped’**^ 

Ibn Ajibah raises an important point here, which is the meaning of the 
^,^1(1'decreed. According to his commentary, the word ‘decreed’ here is not 
l^ingusedin its usual meaning, because he considers the words *your Lord 
li(udecree(f to be a religious commandment, as he feels that to consider it as a 
(jescription of God’s decree of fate would be impossible since, as he says, ‘were 
that the case then nothing but God would ever have been worshipped’ God 
sap: mien the hypocrites come to you they say: ‘We bear witness that you are 
inieedthe Messenger of God’. And God knows that you are indeed His Messenger, 
tndGodbears witness that the hypocrites truly are liars. (Al-Munafiqun, 63:1) 
Now the statement the hypocrites make in this verse (that: ‘Muhammad 
islhe Messenger of God’) is true in itself, yet God declares that it was a lie when 
they spoke it, because they spoke it with a false intention, not believing it. God 
ajs:... They say with their tongues what is not in their hearts... (Al-Fath, 48:11) 
And the Messenger of God jfe said: ‘Actions are defined by their intentions, 
and each man has but what he intends.. 

Therefore, is it not possible for us to understand God’s words ‘your Lord 
liflsdecreerf to be an ontological description of God’s decree of fate rather than 
a religious commandment, contrary to what Ibn ‘Ajibah said? In other words, 
can we consider the words of this Quranic verse (Al-Isra\ 17:23) an allusion 
loihe fact that the true intended object of all love is God Alone? In this case, 
the idolaters would intend by their worship nothing but idolatry, and not the 
worship of God—and thus their worship would remain idolatry—but God and 
His Qualities would be behind their intention without their knowing it; and 
God knows best. Indeed, this is the actual lexical meaning of‘decree* {‘qada’). 
Moreover, God says: Why, surely to God belongs all who are in the heavens and 
all who are in the earth. Those who call upon besides God are not following as- 
mates: they are following nothing but conjecture, and they are only telling lies. 

(lumis, 10:66) 

And the Tafsir al-Jalalayn explains: ‘ “Why, surely to God belongs all who 

are in the heavens and all who are in the earth” as slaves, subjects and creatures. 
‘Those who call upon”, i.e. worship, “besides God” i.e. false gods instead of Him 
arenot following associates” of His in reality, for He is far above such things; “they 
ore following nothing” when they do this “but conjecture”, i.e. their conjecture 
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that these beings are gods who can intercede for them; 'and the 
lies*\ i.e. they are false in asserting this.’”’ ^ 

Therefore the idols of the idolaters have no reality or exist 

with—and thus their worship of them is purely conjecture_and 

of their worship must necessarily be something other than what th ^ 

is. All who are in the heavens and the earth belong to God, and this 

the thing the idolaters worship is either God—and of course 'Ther 

like Him' (Al-Shura, 42:11)—or it belongs to God, and thus to His O 

their manifestations. ^^^lities or 

God says: The hypocrites seek to trick God, but He is tricking them 
they stand up to pray, they stand up lazily and to be seen by people, and 
not remember God save a little. (Al-Nisa', 4:142) ' 


this 


is tricking them'', and God knows best. 

In any case, God is the true intended object of all love—whether the ‘ 
vidual realises it or not. How could it be otherwise, when: He is the * 

the Last, and the Manifest and the Hidden and He has knowledge of all 
{Al-Hadid, 57:3) 


And how could God not be the true intended object of all love, when He 
says: To God belong the East and the West; whithersoever you turn, there is the 
Face of God. Lot God is Embracing, Knowing. (Al-Baqarah, 2:115) 

And perhaps this is one of the secrets of His words: 


And to the three who were left behind when the earth was straitenedfor them, 
for all its breadth, and their souls were straitened for them; until they thought 
that there is no refuge from God except in Him. Then He turned [relenting] 
to them that they might also turn [in repentance]. Truly God is the Relenting, 
the Merciful. (Al-Tawbah. 9:118) 


In other words, God is the true intended Object of all love— there is no 
refuge from God except in Him —so there is no escape whatsoever from Him 
except to Him. Thus there is no escape from loving Him unknowingly and 
unwillingly except to love Him knowingly and willingly; and God knows best. 
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CHAPTER THIRTY-NINE 
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CONCLUSION 


To conclude: God {Allah) is the Compassionate {Al-Rahman), the Merciful 
(A/M/m),and the Loving {Al-Wadud). He created the world and human be¬ 
ings through mercy and through love. He placed beauty in all that He created, 
and He loves His Own Beauty via the universe in which He created beauty. 
Through love, human beings can return to God and Paradise. Through love, 
loo-but through a base love—human beings can take the path to hell. Hence 
God says:‘Weirded him to the two paths* {Al-Balady 90:10). Thus human be¬ 
ings must choose, throughout their lives in this world, between a higher love 
and a lower love; between the kind of love which leads to God and happiness, 
and the kind of love which leads to hell and to suffering. God asks all human 
beings to consider:‘VYhere, thetiy are you going?* {Al-Takwir^ 81:26). Thus the 
Messenger of God Hi said: ‘The firmest bond of faith is to love for God’s sake 
and to abhor for Gods sake 

The Messenger of God IS also said: ‘Whosoever loves for God, and hates for 
God, and gives for God, and withholds for God, has perfect faith.’^^' 

Equally, the Messenger of God said: ‘And is religion anything other than 
love(/iMbb) and abhorrence {bughd)? God ^ says: Say: 'If you love God, follow 
me, and God will love you more, and forgive you your sins; God is Forgiving, 
Merciful! (Aal 'Imran, 3:31).’^*^ 

Human beings must choose love of God, and place their hopes in Him in 
this life and the next. They must not choose passions and lusts. God says: 

Truly those who do not expect to encounter Us, and are content with the life 
of this world, and feel reassured in it, and those who are heedless of Our signs, 
those, their abode will be the Fire because of what they used to earn. / Truly 
those who believe and perform righteous deeds, their Lord will guide them 
through their faith. Rivers will flow beneath them in the Gardens of Bliss, / 
their prayer therein: 'Glory be to You, O God!’, and their greeting therein 
will be: ‘Peace’. / And their final prayer will be: ‘Praise be to God, Lord of the 
Worlds’. (Yunus, 10:7-10) 

a 
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CHAPTER FORTY 


SYNOPSIS 


(of key points in Love in the Holy Qur'an for teaching and discussion) 



INTRODUCTION 


THE MYSTERY OF LOVE 

• Most of life’s activity and efibrl is expended on the search for love, without 
people even perceiving what they are doing, and why. 

THE DEFINITION OF LOVE 

• Love can be defined as an inclination towards beauty after being pleased by it’ 

• God’s love is: first, the free gift of existence and of countless other favours 
(including beauty of various kinds) to every created thing, and, second, love 
of beauty as such. 


DIVINE LOVE 


GOD AND LOVE 

• Love is not merely one of God’s acts or actions, but one of Gods very Own 
Divine Qualities. 

<• God’s Loving is inseparable from His Mercy.... Love comes with Mercy, and 
Mercy comes with Love. 

• Divine Mercy is of the very Divine Essence Itself. 

• Divine Love, like Divine Mercy, is of the very Divine Essence Itself. 

• God’s Love is twice implied—along with the double mention of Divine Mer¬ 
cy—at the beginning of the Holy Qur’an itself and the beginning of every one 
of its one hundred and fourteen chapters except the ninth. 

LOVE IS THE ROOT OF CREATION 

• God created human beings out of His mercy. 

*■ God created humankind for His mercy. 

• God created human beings and the world out of mercy and for mercy.... This 
means that the world and human beings were created out of love and for love too. 

THE UNIVERSE AND LOVE 

• Everything in the heavens and the earth innately and naturally both glorifies 
and praises God with their very beings. 


.Sy«np!«i< 


»<nt\Tf unh-ersc innately loves (iod. 

, Rtn the most evil person committing the most evil deed —with his or her 
gB^msness neiectingor hating God at that TTU>ment - nevertheless hwes C tod 

A 

, itom of their being and in their deepest heart. 

»ud loses all beings and all things—apart from evildoers as such —before 
^ raixe than they could possibly love Him. 

FOR HUMANITY 

I GoJs^teat favour to human beings is a result of His Love for them in general. 

I Its as though God were saying that He particularly loves those who adorn 
tutmsdves with virtue or beauty of soul, in varying degrees. 

• Ud particularly loves those whose souls are beautiful and virtuous according 
Kihrvrry measure of the level of their beauty of soul and virtue. 

• Gods mercy embraces all things ... to this it may be added that God’s gener- 
ousbounty reaches all things, whether they deserve it or not. 

I 

GOOSLOVE FOR HIS MESSENGERS AND PROPHETS 

' l^vourshis prophets more than the rest of humanity; God favours His 
mtssengers more than the Prophets; God especially loves the five ‘resolute’ 
[Mongers; and God made the Prophet Muhammad n His beloved. 

THOSE WHOM GOD DOES NOT LOVE 

' Gcdnever states—not even once in the Holy Qur’an that He hates anyone 
ofiny type of evildoer. God only says that He hates evil deeds, or the evil that 
liiey cause. 


THE MESSENGER OF GOD’s tv LOVE 
THE MESSENGER OF GOD’s H LOVE FOR GOD 

• Ihe Messenger of God’s « love for God went beyond mere emotion ... he 
HIS completely immersed with all his being in the ocean of God’s love.... God 
IS the Beloved of His Messenger. 

THE MESSENGER OF GOD’S M LOVE FOR THE BELIEVERS 

• The Messenger of God 1i almost consumed himself with worry for humanity’; 
be was full of pity and mercy for the believers; ... he was so tender with the 

bdievers that he was shy of them ... the Messenger of God felt a great love 

for the believers especially, and for all humanity in general. 

HUMAN LOVE 


humanity’s LOVE FOR GOD 

• God’s Qualities include Absolute Beauty, Mercy and Generosity', and He has 
graced human beings with gifts and blessings beyond measure, and is always 
answering their needs and prayers; so how could human beings not love God? 
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% Human beings* love for God begins as an emotion, and then—by follow¬ 
ing the Messenger of God % through righteous deeds, virtuous character and 
remembrance of God—it becomes part of the believers very being and soul.... 
This love becomes then stronger and more ardent than any worldly love, and 
stronger and more ardent than any love which anyone who does not believe in 
God could ever experience, or even imagine. 

If one truly loves God, one cannot help but love what leads to God as well, 
as part of that love of God. 

THE believer’s LOVE FOR THE MESSENGER OF GOD % 

• Understanding and loving the Messenger of God ^ is the first step towards 
truly understanding and loving virtue as such, because, precisely, the Messenger 
of God was the embodiment of perfect \irtue; and understanding and loving 
virtue is the first step towards practicing virtue and being virtuous. 

• The mere emotion of love towards the Messenger of God m is not sufficient 
in itself... It must be accompanied by invoking blessings and peace upon the 
Messenger 

LOVE FOR THE FAMILY AND KIN OF THE MESSENGER OF GOD 5 

• It is obligatory to love the family and kin of the Messenger of God ^ accord¬ 
ing to the different degrees of their proximity to him. This love is obligatory 
for all those who love the Messenger of God and thus it is obligatory for all 
those who love God. 

THE EFFECTS OF THE LOVE OF GOD ON HUMAN BEINGS 

• Those whom God loves and who love Him are pious and humble but proud 
of their faith; they struggle constantly against their egos and obey none but God. 
And these attributes can be concretely recognised by others, for God says: ... 
Their mark is on their faces.. ’ 

FAMILY LOVE 

• God has established a natural, licit, good and praiseworthy love between every 
human being and his or her family. God has established this love in accordance 
with the degree of closeness between family members: the closer they are to 
each other by blood, the stronger the love should be. However, God stresses 
that peoples love for God must remain greater and stronger than all family love. 

LOVE OF OTHERS (aLL HUMANITY; THE ‘PEOPLE OF THE SCRIPTURE*; 
BELIEVERS, AND FRIENDS) 

V* God has given each and every human being inalienable rights, and has ob¬ 
liged Muslims to have respect for all human beings; not to commit aggression 
against anyone; to be peaceful and to be just; to be merciful; to empathize with 
all human beings; to forgive them; to pardon them; to restrain themselves 
from anger; and even to repay evil deeds with kindness and ‘turn the other 
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b’^and to do this with all people, whoever they may be and regardless of 
^ faith (or lack of it) all the time, so long as they are not first waging war 

jrtinst Muslims. 

, God enjoins upon Muslims—in addition to having respect, justice and mercy 
U,general towards all humanity—to have affection and admiration for the 
People of the Scripture in general (notably Christians and Jews). 

, inaddilion to respect, justice, mercy, affection and kindness, God requires 
l^evers to love one another more than they love themselves. 

, God mentions four different degrees of‘friendship’ in the Holy Qur’an: (i) 
Company or companionship ('sw/ibah'); (2) ‘friendship’ {‘sadaqahy, (3) close 

{'sadaqah hamimiyya)y and (4) ‘intimate friendship’ Ckhullah'). 
These constitute, in ascending order, the gamut of friendship between believers, 
andthehighest degrees of (non-sexual) love between those who are not related. 

COSIUGAL AND SEXUAL LOVE 

• Human beings cannot be complete without each other. Males need females, 
ind females need males, and without each other they are generally incomplete. 
Husneedforeach other can be clearly seen in three things: (a) the need males 
ind females have for each other in order to procreate; (b) the need males and 

ically and emotionally during marriage; 
iDd(c)conjugal and sexual love between spouses. 

• Ever)’soul has a particular spouse—a unique, individual ‘soulmate’—which 
nasaealcdforiteitherby a Divine creation' Ckhalq') a priori, or by a special 
Diune making ( jah/) ordained after creation. Sometimes, people are able to 
indtheir soulmate in this worldly life. Sometimes they never find him or her. 

• Between some people, and between some spouses, there is a perfect rela¬ 
tionship such that each person completes the other, as though they are a single 
{erson or a single soul. In such a case, we could call this ‘a marriage of souls’ 
Other spouses, however, may enjoy peace, affection and mercy without their 
lehtionship being perfect and complete, even though they have been married 
brnunyyears. 

• God affirms that in marriage there is a love which can be entirely separate 
from physical relations, and that the souls of both spouses naturally need this 
hfjustasmuch as their bodies need physical love. 

' Ibeseaels... of conjugal relations... are symbolically alluded to a number 
of times in the Holy Qur an. 

' God holds the sexual act an irrevocable bond of sorts—even when the act, 
or the marriage in which it occurs, has come to end—and that this bond neces¬ 
sitates kindness and respect forever. 

• Is there also a spiritual experience in the sexual act, in addition to the physi- 
oloae? 
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^ Beholding physical beauty can sometimes be—or bring about—a spiritual 
state of contemplation, which is diametrically opposed to physical lust. 

® Can the annihilation in sexual climax lead—for certain people at least—to 
a spiritual experience and ‘meeting’? 

^ Physical beauty may be the cause of remembrance of God and contempla¬ 
tion of a ‘proof’ of God, and thus there may be, for certain people, a profound 
spiritual element to sexual beauty. 

LOVE AND EXTRA-MARITAL SEX 

^ There is—or can be—love in fornication, in addition to the passion and the 
physical desire. 

^ Extra-marital love can sometimes become so ardent and intense that it almost 
reaches the level of worship, although it can never actually reach the level of 
true worship of God. 


LOVE AND THE EYES 


t There is something special—a great mystery—about a person’s eyes which 
may : (i) express love; or (2) engender love in the beholder himself or herself, or 
(3) engender love in the one who looks into another’s eyes. In other words, love 
may; (1) be seen by others in a person’s eyes; (2) ‘enter’ a person through his or 
her eyes into his or her soul and heart as they look at someone else, or (3) cause 
another person to love them as a result of a meeting of the eyes—of eye-contact. 


LOVE 


THE DIFFERENT KINDS OF LOVE 

^ God mentions at least thirty-eight different kinds of'hubb' —‘love or lik¬ 
ing’—in the Holy Qur’an. Each one of these thirty-eight kinds of hubb differs 
subtly in meaning from each of the others so that there is no tautology in Ara¬ 
bic and each word means something unique and precise but subtly different. 
In English translation, however, we often are forced to resort to reusing the 
same word for different Arabic terms for hubb (but in these cases we gener¬ 
ally provide accompanying transliterations in brackets). Tbe different kinds of 
‘hubb* mentioned in the Holy Qur’an include: 1. love (hubb); 2. love (tnahabba); 
3. preference (istihbab); 4. mercy (rahmah); 5. pity (rafah); 6. love (wudd): 7. 
affection (mawaddah); 8. love (widad); 9. will or desire (iradah); 10. to be 
smitten (shaghaf); 11. impulse (hawa); 12. infatuation (istihwa); 13. to stray 
ighawa); 14. desire (hamm); 15. longing {raghab); 16. to draw near (taqarrub): 
17. anguish (gharam); 18. to wander distracted (huyam); 19. close friendship 
(khullah); 20. friendship (sadaqah); 21. compsinionship (suhbah); 22. prefer¬ 
ence to another over oneself (ithar); 23. going astray {dalal); 24. contentment 
(rida); 25. compassion {hanan); 26. admiration {i‘jab): 27. inclination (mayl); 
28. lust (shahwah); 29. tendency towards (saba); 30. seeking (ibtigha); 31, favour 
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tf). 31. extra-marital sex (zina); 33. graciousness (hafawah); 34. concern 
35. protecting friendship (wilayah); 36. inclination (sagha); 37. in- 
'J^jiefriendship/penetrating friendship (walijah) and 38. affinity (ulfah). 


STAGES OF LOVE 

, God mentions at least one hundred stages of human love in the Holy Quran: 

(a) Stages of love that occur in both human beings’ love for God and human 
j^mgs’love for each other: (1. Emptiness 2. Neediness (al-Faqr); 3. 

j^iornmenl (fll-TflZflyywn); 4. Admiration {al-Tjab); 5. Love (al-Hubb. and In- 
(jnseLove(aI-//ibt2bj; 6.Contentment (al-Rida); 7. Drawing Near (al-Taqarrub); 
j Will or Desire 9. See]idng{al-Ibtigha); 10. Longing (al-Raghab); 

,1,protecting Friendship {al-Wilayah); 12. Close Friendship (al-Khullah); 13. Joy 
(sl-fmh); 14 . Tranquillity (al-Sakan); 15. Hope or Expectancy (al-Raja); 16. 
Action (al-'Amal); 17. Remembrance 18. Communion {al-Najwa); 

ijTrial loSerenity (al-Itmi'nan); 21. Knowledge 22. Rec¬ 

ognition ((jl-MaVi/a/ij; 23. Will or Wish (al-Mashi’ah); 24. Fear (al-Khawf); 25. 
Ciitf(al-Huzn): 26. Suffering (al-Alam); 27. Weeping (al-Buka^); 28. Change 
(ulTfl^liyirj; 29. Contraction (al-Qabd); 30. Expansion (al-Bast); 31. Need for 

ila al-Khalwah); 32. Patience (al-Sabr); 33. Hope (al-Amal); 
Mlfalousy((i/.G/iira/ij; 35. Meeting 36. Company 37. 

Comfort of the Eye {Qurrat al-Ayn ). 

( 1 >) Stages of love that occur in human beings’ love for God (and may or 
may not apply to human love for other human beings): 38. Love (al-Wudd); 

ial-Shafaqah); 40. Comfortable Familiarity (al-Uns, al-IstVnas); 

^Peace(flI-Sfl/ramj; 42.Sufficiency {al~Iktifa); 43. Gratitude or Thankfulness 
[i-Siukdm.Trust (al-Tawakkul); 45.‘Expansion of the Breast’ {Inshirah al- 
Wr); 46.'Softening of Skin’ {Layn al-fild); 47. ‘Softening of the Heart’ (Layn 
li-Qatb); 48.‘Quivering of the Skin (Qash'arirat al-Jild); 49. ‘Trembling of the 
Heart’ 50. Devotion (al-Tabattul); 51. Humble Obedience (al- 
52.Turning in Penitence (a/-/naf7a/i); 53. Humility (al-Tadarru*); 54. 
Repentance (a/-Trawba/i); 55. Asking Forgiveness (al-Istighfar); 56. ‘Hastening 
]o?\tise (al-‘Aja{lil-Tardiyah); 57. Calling upon or Supplication (al-Du’^a); 58. 
h!\m\)mce(al-Tadhakkur); 59.Following (al-Ittiba); 60. ‘Proving what is in 
tlieHeart’(rflm/i«a/-Qn/bj; Si.XJncertzinty (al-Shakk); 62.Doubt (al-Rayb); 63. 
Entertaining Thoughts (n/-Zfiann); 64. Looking (al-Nazhar); 65. Contemplation 
IdJafakkur); 66 .Meditation (al-Tadabbur); 67. ‘Using Reason’ (Istimal al-^^Aql); 
(iRPerception (d-Tflbfl55wr); 69. Certuinty {al-Yaqin): Certain Knowledge f^Ilm 
jlT4nj;Certain Vision {'Ayn al-Yaqin); Certain Truth (Haqq al-Yaqin); 70. 
Ardent Hope (fl/- 7 hnia’j; 71. Need for Human Company {al-Hajah ila al-Jalwah); 
/ilmploring or Tender-heartedness 73. Penitence (al-Awb); 74. 

Devoutness (fl/-QM«Mf>); 75-Being Overwhelmed (al-Qahr); 76. Submission 
(fl/i/umj; 77. Faith (al-Iman); 78. Virtue fal-Ihsan); 79. Sincerity (al-Ikhlas). 


293 














LOVE IN THE HOLY QUR’AN 


(c) Stages of love that occur in human beings’ love for each other (and may 
or may not apply to human love for God): 8o. Love (al^Mahabbah); Si/The 
Presence of (physical) Beauty’ {Wujud al-Jamal); 82. Mutual Knowledge (ai- 
Tdaruj); 83. Inclination (fl/-May/); S4. A^ection (aUMawaddah); 85. Pity (al- 
Rdfah); 86. Lust (al-Shahwah); 87. Impulse (al-Hawa); 88. Desire (al-Hamm); 
89. Pleasure (al-Mut'ah); 90. Enjoyment (al-Istimtd); 91. Generosity (al-Karam); 
92. Mercy (al-Rahmah); 93. Tenderness (aMuff); 94. Forgiveness (al-Maghfirak, 
aUGhufran); 95. Pardoning (a/-'A/uj; 96. Overlooking 97. Kindness 

(al'Mdruf); 9S. Seduction {aUMurawadah); 99. Shyness (al-Istihya*); 100.Ob¬ 
liviousness to Oneself ("Adam al-Ihsas bil-Hal). 

In its totality, human love is composed of (at least) one hundred stages... 
these one hundred stages constitute most of the main stages of love. They pro¬ 
vide a definite idea of how love develops, and thus also of what happens when 
someone falls in love. 

FALLING IN LOVE 

w Falling in love is ‘the systematic inclination of a person’s constituent parts 
and faculties towards beauty, after having been pleased by if. All the stages of 
love are nothing but the workings of the body, soul and spirit’s faculties as they 
incline towards, and attach themselves to, the object of love. 

THE GROWTH OF LOVE 

• Love increases as the other faculties incline towards the beloved. Love for 
God increases when the Sunnah (and thus virtue) is adhered to. 

• How can a person choose and control what to love and what not to love? The 
key to strengthening a beneficial love is to perform righteous deeds and hence 
to behave virtuously. Virtue is truly its own reward. ... Weakening a negative 
love is not so easy. It is, nevertheless, possible with God’s help. [It] requires 
three key virtues or practices, namely: (1) patience; (2) humility; (3) prayer and 
remembrance of God. 

THE TWO CIRCLES OF LOVE 

^ Those who truly believe and those who completely disbelieve are each in a 
state of constant increase of their own situation. True believers are always as¬ 
cending and attaining ever higher degrees; and the opposite is true for complete 
disbelievers: they are constantly sinking to lower and lower levels.... There are 
thus two closed, self-perpetuating circles of love: a higher one of licit love or 
love for God; and a lower circle of illicit love, or at least negative, love. 

THE TRIANGLE OF LOVE 

• Since they know nothing when they are born ... human beings require things 

to be ‘adorned’ for them beforehand—or rather, in them—before they can love 
them. 
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, -(lielover does not at first really know their beloved; the lover loves the be- 
uyed because he or she imagines that their beloved is identical to an internal 
i^agc they already love, whether it is so in reality or not. 

, Knowledge of God increases through faith, humility, love, good deeds, and 
ifleditating and contemplating upon everything inside the soul and the world. 
Id other words, knowledge of God grows in a similar way to love of God, by 
jlicgradual exercise and concentration of the heart and soul and all their many 
(acuities and constituent parts upon the object of knowledge—or rather, upon 
{lie Object of knowledge. 

I People first love God through the faith which God adorns to them in their 
hearts. After this, they begin to come to know God and His Names and Quali¬ 
ties by means of considering God’s acts and signs ... After knowledge of the 
Beloved and virtue increase, love becomes direct and no longer acts through 
the triangle of adornment. 

THE HIERARCHIES OF BEAUTY AND OF LOVE 

• The highest beauty is Divine Beauty; then sacred beauty (starting with the 
beautyofthe Messenger of God ^); then inner beauty; then outer beauty; then 
innerlusts; then outer lusts. Thus not every love is praiseworthy, and not every 
beauty should be loved. 

THE OPPOSITES OF BEAUTY AND OF LOVE 

• The word Ugliness’ (bashaah) is not found in the Holy Qur’an at all, which 
indicates that everything in creation has some kind of beauty, even if some 
things are less beautiful than other things ... ugliness or vileness is a privation 
orabsence of beauty and not a thing in itself. 

• Hatred seems to depend on the state of the individual: believers and the good 
hale evil, and the disbelievers and the evil hate good, but it is possible that those 
htlevers who have not completely overcome their egos might love something 
(halisbad for them or hate something that is good for them ... Hatred emerges 
from love of the thing opposite to what one loves. 

THE END OF LOVE 

• God’s love for people never changes and never ends, unless of course those 
loved by God change and reject God’s love. 

• Ifaperson changes and his or her faith lessens, it follows that his or her love 
forGodwill also lessen. Similarly, if a person’s faith increases, it follows that 
bis or her love for God will also increase ... In summary, a person’s love for 
God may change, not because his or her Beloved has changed (for God never 
changes), but because the person themself has changed, in heart and soul. 

i Conjugal love—like all the other natural or positive kinds of inter-human love 

thal are ultimately love for God’s sake—should not ever change in this life or 

the next, and will not, unless the inner state of the lover or the beloved changes 
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for the worst. Certainly it should not change merely because the beloved has 
become less beautiful physically, as aU bodies naturally do over time. 

THE NATURE OF LOVE 

^ All lovers are in a state of continuous change, constantly passing between 
the states of contraction and expansion of love, in this world at least... but this 
change does not cause them to grow weary of love. 

^ Love necessarily means need, and the lover needs his or her beloved. 

^ ‘Ardent love’ fills people completely and does not allow anything else to 
enter the heart. 

^ Love has a tremendous power, for love conquers lovers and then leads them 
on through the stages of love until their deaths through love. In the case of lovers 
of God, love leads them from death through love to eternity in their Beloved. 

LOVE AND HAPPINESS 

® There is no true happiness without the love of God ... Worldly love is not 
sufficient to lead to happiness, because it does not fill one completely, perfectly 
and eternally ... Nothing can completely suffice human beings and fill them 
except the love of God. 

LOVE AND BEAUTY IN PARADISE 

Paradise contains all that its inhabitants love, and aU those whom they love. 
There is love in Paradise, but the love of Paradise differs from the love of this 
world. Thus love in Paradise is all the soul desires and everything in which the 
eye rejoices, but without the imperfection, need, suffering and contraction of 
the love of this w'orld. 


THE BELOVED 

BEAUTY AND ITS COMPONENTS 

•' The components of beauty are majesty, munificence and the harmony be¬ 
tween them, all these together constituting the perfection of beauty. 

TASTE 

Beauty is objective, whereas taste is ... subjective, and personal. 

THE NATURE OF BEAUTY 

Beauty is present in things themselves. 

® Beauty can distract those who see it from everything around them; even from 
their own selves; even from their own senses; even from pain. 

Beauty has a tremendous power that works in two alternative ways; either it 

draws its beholder out of himself or herself, or returns its beholder back into 
himself or herself. 

«> Beauty (and love) may have the power to make even the hardship of death 
easier to endure. 
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^OVE AND DEATH 

t Hiedcath in Gods way of the ego or the ‘soul which incites evil’ is the ultimate 
•^oftheinner struggle, just as physical death in Gods way is the ultimate 
fliirtyrdom in the outer struggle against the enemy. 

i Ihedcfinitionofa 'friend* of God or ‘saint’ (wali Allah) is someone who longs 
fordeath(inorder to meet Him)... the ‘friends’ of God love Him, and in their 
|o«for Him they long for physical death. Their ‘souls which incite evil’ have 
already died, so they are safe from all fear and grief. 

I If people love things other than God with a degree of love that should be 
reserved only for God, their egos do not die like those who love God. Rather, 
their souls suffer a terrible chastisement. 

•'Ilie friend (wfl/i) of God can—by God’s leave—live in God after his ‘soul 
which incites evil’ dies, and thus can enter Paradise whilst his body is still 
physically alive in the normal way in this world. In love there is death in God, 
indinlove there is a life in God after this death. 

THE MEETING WITH GOD AND BEATITUDE 

I God’s beatitude is greater than anything else, and thus God’s beatitude is a 
kindof special companionship’ with God in Paradise, for there can be nothing 
greater than ‘companionship’ with God. 

THE TRUE INTENDED OBJECT BEHIND ALL LOVE 

' God is the true intended Object of all love, so there is no escape whatsoever 
from Him except to Him. Thus there is no escape from loving Him unknow- 
inglyand unwilbngly except to love Him knowingly and willingly. 

CONCLUSION 

! God (A//(j/i) is the Compassionate (Al-Rahman), the Merciful (Al-Rahim)y 
and the Loving (AMVcadwd). He created the world and human beings through 
mercy and through love. He placed beauty in all that He created, and He loves 
His Own Beauty via the universe in which He created beauty. Through love, 
human beings can return to God and Paradise. Through love, too—but through 
a base love— human beings can take the path to hell. Hence God says: ‘We 
miedhint to the two paths (Al-Balad, 90:10). Thus human beings must choose, 
throughout their lives in this world, between a higher love and a lower love; 
between the kind of love which leads to God and happiness, and the kind of 
love which leads to hell and to suffering. 
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CHAPTER i: prologue: the goals AND 

METHODOLOGY OF THIS WORK 


iHjroughout this book we use italics for Qur’anic quotes but not for Hadith (the sayings of 
the Messenger of God O). We have not dared to translate the Qur’an ourselves, but rather 
ha«sdectcd translations from the following superior, well-known English translations: Abdel 
Hileem, MAS., Vie Qur'an, A New Translation-, Ali, Abdullah Yusuf, The Holy Quran-, Arberry, 
AI, The Komn Interpreted; Asad, Muhammad, The Message of the Holy Qur'an-, Lings, Dr. Martin, 
Vu Holy Quran: Translations of Selected Verses; Nasr, Seyyed Hossein, et al. The Study Qur'an; 
Piclclhall. Mohammed Marmeduke, The Meaning of the Glorious Koran, and The Royal Aal al- 
Biyt Institute for Islamic Thought, Translation of the Holy Quran, (see Bibliography). 

} Abu la'far Muhammad bin Jarir al-Tabari, Tafsir al-Tabari, p. 325. There maybe a subtle difTer- 
encebetween the Divine words 'the details for all things', as the Holy Qur’an says of itself in Surat 
Vwu/(i2;in), and the Divine words 'a detailing of all things', which in the Holy Qur’an describe 

the (first) Tablets of Moses in Surat Al-An am (6:154) and Surat Al-A^raf (7:145). Perhaps 
God’s words‘f/ie defflils for all things' mean that God made a complete image of all things in 
the Holy Qur’an, whilst His words 'a detailing of all things' mean that God placed a description 
of aU things in the Tablets of Moses On the other hand, it will be noticed that whereas 
God’s words about the Holy Qur’an— 'the details for all things'—zie unqualified, God’s words 
about the Tablets of Moses ‘a detailing of all things'—zie in reference to moral guidance: 

Then We gave Moses the Scripture, complete for him who does good, and a detailing of all 
tiling and as a guidance and a mercy, that perhaps they might believe in the encounter with 

ihdrLord. (Al-An arn, 6:154) • And We inscribed for him in the Tablets about all things, 
lU an admonition and a detailing of all things. 'Take it then firmly, and enjoin your people 
toadhere to the fairest [precepts] in it. I shall show you the abode of the wicked. (Al-A'raf 
7:14s) ^ Verily there is in their stories a lesson for people of cores. It is not a fabricated 
discourse but a confirmation of what was [revealed] before it, and the details for all things, 
and a guidance, and a mercy for a folk who believe. (Yusuf, 12:111) 


jFakhral-Din al-Razi, Al-Tafsir al-kabir, vol. 7, p. 258. Al-Razi also says: ‘God says: ‘We have 

lujjlectal nothing in the Book' (Al-An am 6:38), and there are two opinions about what is meant 
by the Book' here. The first is that it means the Book which is preserved in the realm of the 
DironeofGod and the heavens, and which contains every last detail of the affairs of created 
beings, as (the Prophet) Ha said: ‘The Pen has dried after [writing] all that will be until the Day of 
Resurrection.'The second opinion is that it means the [Arabic] Qur’an, and this is more plausible, 
beause when a noun is prefixed by the definite article it refers to an established meaning, and 
forMuslims the established meaning of'the Book’ is the Qur’an; therefore the meaning of‘the 
Book’in this verse must be the Qur’an’. (Fakhr al-Din al-Razi, Al-Tafsir al-kabir, vol. 4, p. 526). 


tAbual-Qasim Mahmud ibn ‘Umar al-Zamakhshari al-Khawarizmi, Al-Kashshaf, p. 586. 

5Ihe word'philosophy' is originally a Greek word comprised of two terms: 'philo', which means 
Tovei and’sophifl’, which means ‘wisdom.’ ‘Philosophy’, then, with respect to its linguistic ori- 
giD, means'love of wisdom.’ Muslim scholars have defined philosophy in several ways, but we 
ourselves use it here to mean the wisdom which is ‘below’ the level of doctrine and the level 
ofSIun ah (Islamic sacred law); or to put it differently, ‘philosophy’ refers to all wisdom and 
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intellectual knowledge aside from doctrine, theology and sacred law. For example, love is j 
philosophical topic, as are time, logic, cognition, ethics, psychology, anlhropology. episfemoj 
ogy, hermeneutics, oneirology, cosmology, numerology, metaphysics, soleriology, eschatology, 
jurisprudence, politics, sociology, comparative religion and so on. Of course these topics might 
have legal or doctrinal sides, but an understanding of them which is neutral as far as docirint 
or law is concerned may be considered ’philosophical knowledge’ as long as it is spiritually or 
intellectually beneficial or useful does not draw one into unbelief or sin. This is why philosophy 
was known in the past as 'ancilla theologiae', ‘the servant of theology.’ Indeed, wisdom (‘hilt- 
mah’) as such—which though not exactly the same thing as philosophy perhaps, neverthelesj 
must include it—is extremely highly regarded in the Qur’an, for God says: He gives wisdom to 
whomever He will, and he who is given wisdom, has been given much good; yet none remembtn, 
but the people of core. (Al-Bacjarah, 2:269) 

6 Without delving into the complex Asha’rite theological discussions about the philosophical 
status of ‘thingness’ Cshayyiyah') and whether ‘nothing’ is a ‘thing’, we will just say that this 
question can be easily resolved by understanding the linguistic derivation—and, consequently, 
meaning—of the word 'shayy (‘thing’): a 'shayy' is not a mere fact, a detail, an idea or a piece 
of information: it is: ‘a [thing] that can be known and spoken of. Among many theologians it 
is a name that can be used and that can be applied in common to God and to other than God. 
to things that exist and things that do not exist. However, some of them say [rather] that it 
is an expression of something that exists and its roots is ‘shaa’ |to will] ... and in the case of 
what is other than God, it means ‘what is willed’ (‘al-mashi") [such as in God’s words:l... Say 
'God is the Creator of all things'... (Al-Ra^d, 13:16)’. (Raghib al-Isfahani, Al-Mufradat fi ghartb 
al-Qur'an, p. 204.) 

Thus a 'shayy' is a thing that God has willed and thus has either created as such, or com 
manded human beings to do, or commended to human beings, to know. The last of these 
includes wisdom ('hikmah') in the Qur’an, where it is given as one of the four reasons for the 
very revelation of the Qur’an itself (along with the recitation of its verses, understanding them 
and the purification of souls). God says: 

Truly God was giacious to the believers v/hen He sent to them a messenger from among 
their own to recite to them His verses, and to purify them, and to teach them the Book and 

wisdom, though before, they were in clear error. (Aal-^Imran, 3:164) ^ It is He Who sent 
to the unlettered [folk] a messenger from among them to recite to them His signs, and to 
purify them, and to teach them, the Book and wisdom, though indeed before that they had 
been in clear error. (Al-Jum’a, 62:2) 

This is the reason why we maintain that since the Qur’an is a clarification of all things (shayy) 
(Al-Nahl, 16:89) then it must necessarily contain ‘not only all forms of religious knowledge, but 
all the principles of the sciences of philosophy as well’. 

To this argument, it could be objected (as some Islamic scholars have done) that the Qur'an 
uses the expression ‘all things’ or ‘everything’ (“kulli shayy') in a way that cannot be taken 
literally (and thus should be understood either metaphorically or metonymically—i.e. with 
'majaz') as in the verses; 

Then, when they saw it as a sudden cloud heading towards their valleys, they said, ‘This is 
a cloud that will bring us rain!’ Nay, but it is what you sought to hasten a hurricane con¬ 
taining a painful chastisement, / destroying every thing by the command of its Lord. So they 
became such that nothing could be seen except their dwellings. Thus do We requite guilty 
folk. (Al-Ahqaf, 46: 24-25) 

The answer to this is of course first that there is a difference between metaphor and me- 
tonomy (symbolic replacement, e.g. ‘the crown’ for ‘the king and his government’) on the one 
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ji^plifd synechdochc (.substituting a part for the whole, or vice versa, e.g. ‘face’ for 
^Tfson)on the other hand, and second that anyway in the verse.s cited above there is no 
'^^jypposeany'mdju:' at all, since the Qur’an is quite specific and has given the excep- 
i,j<|f(thedHrl/mg5, and all that comes with them). Moreover, as cited earlier, as regards 
i^ous knowledge, the Qur’an gives//tedefat/i/or r/// things (Yusuf, 12:111 and see also Al-hra, 
.iil and there are no exceptions given in these verses, and thus no way to understand them 

jj^iphorically. 

vol. 5, p. 610. 


CHAPTER 3: THE DEFINITION OF LOVE 

j Hie opinions of Muslim scholars about love generally fall into two categories. In the first 
(iK^ryare those who say (hat love cannot be precisely defined because it is indescribable, so 
that only Its effects can be described. In the second category are those who describe love as a 
bull of inclination towards something beautiful or desirable, notwithstanding of course that 
Goddofs not‘incline’. This means that, as regards God, love is a form of grace that He shows 
10 lonie of His servants. Some scholars combine these two approaches to defining love. 

Al-lahizh (d. 255 AH) quotes a poet as saying: ‘The eye reveals what the soul contains of 
loveofhate.iftheyare there; the eye speaks whilst the mouth is still, until the heart is laid bare.* 
(ljhiih,Ki((i6(i/.h<iyfln wa al-tabyin, vol. 1, p. 62) 

AJ Kilabadhi (d. 380 AH) says: ‘Junayd said that love means the inclination of the heart, 
the heart inclines towards God and towards the responsibilities which God has or- 
iwwd Others said that love is acquiescence, meaning to obey [God’s] commandments and pay 
i««i 10 His prohibitions, and to be content with all He has decreed and ordained. Muhammad 
iiioAlial Kattani said that love means to prefer the beloved [to oneself]. Others have said that 
l(« means to put the one you love first... Man’s love of God is a glorification which unveils 
nunymysteries.and thus cannot be combined with glorification for anything other than Him. 
Gods love of human beings means that He marks him so that he is unfit for anyone else; this 
ulhemeaningofHis words And/c/iose you for Myself (Ta Ha, 20:41). ‘So that he is unfit for 
Myoneelse’means that he no longer cares to observe others or pay heed to them... The Folk 
[ofmysticismj have many unique expressions and terms which almost no one else uses, some of 
uticli we might convey and explain briefly, but in doing this we only seek to give the meaning 
of iheeipression, not its content,/or its content can not even be alluded to, never mind revealed. 

A] for the nature of their states, it cannot be spoken of. although those who have experienced 
itbiowitwell.’fKalabadhi, fl/-raflrru//i-niad/T/Tab a/i/ al-tasawwuf, pp. 109-110) 

IbnSinafd. 428 AH) says: ‘Love in reality is nothing but a strong preference for that which 
ukoiiti/uland seemly .’1 bn Hazm (d. 456 AH) says, defining love: ‘/ prefer to say that it is the 
mntetion of souls which are divided in this creation but connected in their pristine origin! (Ibn 
\{um,Tawqal-hamamah, p. 7) He also defined it by saying: 'Love is the connection of souls in 
original higher realm! (Ibn Hazm. Tawq al-hamamah, p. 27) 

Al-Qushayri (d. 465 AH) says: ‘Love is a noble condition to which the Real has attested many 
laenmes, as well as speaking of His own love for man. The Real may be described as loving 
rni, and man may be described as loving the Real. For the scholars, love means desire, though 
forihe Folk love is not desire, since desire cannot be attached to the Eternal, unless it means 
the desire to draw near to Him and glorify Him. In investigating this matter we will discuss 
iwoelements.God willing. The love of God for human beings is His will to bless them with a 
certain favour, just as His mercy for them is the will to give them a certain favour. Now mercy 
ijnioit specific than will, and in turn love is more specific than mercy. God’s will to reward 
ud favour human beings is called ‘mercy’, and His will to grant human beings ‘nearness’ and 
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high rnnk is called Move’. His will is a single Quality which has different names depending on in 
different mani lest at ions. If it is manifested in punishment it is called *wrath‘; if it ismanifoted 
through general favours it is called 'mercy*, and if it is manifested through special favours it ii 
called ‘love’.... Some early Muslims said God’s love is a Quality about which He has informed 
us, hut which we cannot explain. As for the other kinds of love that man experiences such as 
the inclination to something and familiarity with it, or the feeling that one experiences when 
he is with his loved ones, the Eternal is beyond all this. As for man’s love for God, it is a feel 
ing in his heart too subtle to be expressed. This feeling may inspire him to glorify God. prefer 
His pleasure, have no time for anything other than Him, feel rapture in Him, find no peace in 
anything but Him, and take comfort in constantly invoking Him in his heart. .,. People have 

said many things about love, and spoken of its lexical origin. Some say that love is the name 
for pure affection... As for what the [Sufi] masters have said about it, some have said that lovr 
is constant inclination with a passionate heart. It is said that love is to put one's beloved befote 
everything else. It is said that it means to acquiesce to one’s beloved in his presence and his absenct. 
It is said that it means to efface one's own attributes and affirm the being of one's beloved, il it 
said that it means to surrender the heart to the Lord’s will. It is said it means to fearfully uphold 
reverence and constant service. Abu Yazid al-Bistami said that love is to deem a lot of oneself as 
little, and a little of one's beloved as a lot. Sahl bin Abdullah (al-Tustari) said that love means to 
embrace obedience and stay clear of disobedience. Junayd was asked about love, and replied that 
it is when the attributes of the beloved replace those of the lover. By this, he meant that the lover 
continues to make remembrance of the beloved until the attributes of the beloved overwhelm 
his heart, and he completely disregards his own attributes. Abu AJi Ahmad al-Rudhabari said 
that love means acquiescence. Abu Abdullah al-Qurashi said that the reality of love is to gwe 
yourself completely to the one you love, so that nothing of yourself remains for you. Shiblisaid that 
love is called ‘love '(mahabbah) because it effaces from the heart everything but the beloved....' 
(Abu aJ-Qasim aJ-Qushayri, al-Risalah al-qushayriyyah, pp. 317-327) 

AJ-GhazaJi (d. 505 AH) says: ‘Regarding the reality of love and its causes, and the meaning 
of man’s love for God:... it is unimaginable that an inanimate object could be said to feel love, 
but rather it is specific to living, sentient beings... Love is an expression of the dispositions 
inclination to something pleasant, and if this inclination deepens and strengthens it is called 
‘devotion.’ In its ordinary use, love means the soul’s inclination to something which suits it and 
pleases it. Such a thing can only be envisaged for an imperfect being, which inclines towards 
something it lacks and is made complete by attaining it, and delights in having attained it; and 
this is impossible for God.... God’s love for man, then, is for Him to draw him nearer to Himself 
by warding off distractions and sins from him, and purifying his inner being from the turbidity of 
this worldly life, and drawing back the veil from his heart so that he may behold Him, as though 
he sees Him with his heart. As for man’s love for God, it is his inclination towards attaining the 
perfection which he utterly lacks and needs, for he will doubtless yearn for what he lacks, and 
delight in attaining any part of it. This kind of yearning and love is impossible for God.’ (Abu 
Hamid al-Ghazali, Ihya’ 'ulum al-din, vol. 4 pp. 378-454) 

Ibn al-Arif (d. 536 AH) says; 'As for love, it is the first valley of extinction [in God}, and the 
first step towards the stages of self-effacement, and it is the final stage wherein the best of ordinary 
people meet with the lesser of the elite.’ (Ibn al-Arif. Al-Nafa’is wa mahasin al-majalis, p. 695) 
Ibn al-Jawzi (d. 597 AH) says: ‘Know that desire (hawa) means the disposition’s inclination to 
what pleases it, and this inclination was created in man because it was necessary for his preserva¬ 
tion; for were it not for his inclination to food, he would not eat, and the same is true of drink, 
marriage, and all else he desires. Desire brings him what benefits him. Just as hate keeps from 
him what harms him. Thus desire is not inherently blameworthy, but only excessive desire is 
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. namely all that which goes beyond the boiind .4 of getting what is beneficial and 
'J^l'offwhat is harmful.’ (Ibn al-|awzi, Dhamm al-hawa, p. 18) 

rtl-Akbttr’Muhyi al-Din ibn al-Arabi (d. 638 AH) says (in Chapter 178—‘The 
jiofLove’—of hii magnum opus. The Meccan Openings): ‘Know — may God give you 
love is o divine station, for He ascribed It to Himself, and called Himself 'the 
This station has four names: there is hubb (‘love’), which means its pure 
lectin the heart, purified from the turbidity of distractions, so that one seeks nothing and 
jrtiffsnothing from his beloved. The second name is wudd (‘affection’ or ‘love’), from which 
jijDivinf NameAl-Wiadiid ('the Loving’) is derived; it is one of His Qualities, and is affirmed 
^Him-indthisis where the word wudd comes from, because of how firmly established it is 
(Ortrth.The third name is 'ishq (‘devotion’), which means intense love; the Qur’an speaks of 
iijsirdrnt love'when it says: ’...but those who believe love God more ardently.. ' (Al-Baqarah 
1:18), and speaks of it when it ssiys: ‘...Indeed he has smitten (shaghafa) her heart with love...' 
ilkju/itjo); in other words, her love for Joseph has become like the skin which covers the heart 
containing It and surrounding it. The Real also described Himself as having ardent 
Ijit.ilinough one cannot say that God has ‘devotion’. Devotion means that love penetrates 
dvlover so that if becomes intermixed with every part of him and covers him like a robe; it 
udenved from the word 'ashaqa ('a convolvulus tree’). The fourth name is hawa (‘desire’ or 
impulse), which means total concentration of the will on the beloved, and total attachment 
nhun (orher) whenever anything comes to the heart. No Divine Name is derived from this 
void It occurs because of specific causes, such as a look, a story, a kindness, or many other 
™p. In the realm of sound God-given disclosure, it means God’s love for a man when he 
doa many good deeds and follows the Messenger in all that he conveyed; we call this station 
People differ as to its definition, and I have never seen anyone give it an essential defi- 
ffliion;indeed, such a thing is unimaginable. All those who gave it definitions defined only its 
rffffsand results. This is especially true when we consider that it is a quality of God Himself, 
lie best I ever heard said about it is what more than one person told me. Abu al-*^ Abbas ibn 
tl Arifal-Sanhaji said when he was asked about love: “Jealousy is part of love, and jealousy 
kinaiidsstcrecy—do not define it’’ Know that all that can be known is of two kinds: what can 
bedefioed, and what cannot be defined. Those who know love and speak of it hold that it can- 
ooibedebned; those who experience it know it, though they do not know what it is, and they 
doDoldeny that it exists. .. Love is a special manifestation of the will.’ (Ibn Arabi, Al-Futuhat 
d-mUayyah, vol. 2 pp. 317-322) 

IboQayyimal-lawziyyafd. 751 AH) says: 'Love cannot be defined with any definition clearer 
ibi love itsel/, for other definitions only make it vaguer and colder. Love is its own definition, 
indlovecannot be described with any adjective clearer than ‘love.’ People only speak about its 
(lines,means,signs, indications, fruits and laws; their definitions and descriptions all centre 
oDthesesix.Their expressions and allusions vary according to the individual’s level and station, 
ladhispowerofcxpression. The lexical root of the word hubb (‘love’) centres on five concepts, 
»khare:(i)purity and whiteness, (2) loftiness and prominence, (3) adherence and constancy, 
(llceotrabty,meaning the core of a thing and its origin, and (5) protection and preservation. 
Doubtless, these five things are all key constituents of love. (Ibn Qayyim al-Jawziyya, Madarij 
li salihn, vol. 3 p. lo) 

5 Abu Hamid Ghazali, Ihya' 'ulum al-din, vol. 4 pp. 378-454. 

K)Muslim,Sflhifi. Hadith no. 99, Kitab al-iman. 

u Abu Hurayrah narrated that the Messenger of God » said: 

'VerilyGod has ninety-nine Names, one hundred less one. Verily, God is Odd and He 
loves the odd number. Whoever commits them to memory enters Paradise. And they 
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are: God (Allah), The One (Al-Wahid), the Eternally Besought (A/ Somarf). the First 
(Al-Awwal), the Last (Al-Akhir), the Outward (Al-Zhahir), the Inward (Al Batin), the 
Creator (Al-Khaliq), the Maker (Al-Bari'), the Fashioner (Al-Musawwir), the King (M- 
Malik), the Truth (Al-Haqq), the Source of Peace (Al-Salatn), the Preserver of Security 
(Al-Mu' min), the Protector (Al-Muhaymin), the Mighty (Al- Aziz), the Overpowering 
(Al-Jabbar), the Great in Majesty (Al~Mutakabbir), the Compassionate (Ai-Rohmon), 
the Merciful (Al-Rahim), the Gentle (Al-Latif), the All-Aware (Al-Khabir), the All 
Hearing (Al-Sami'), the All-Seeing (Al-Basir), the All-Knowing (Al-'Alim) the Great 
(Al- Azhim), the Good (Al-Barr), the Sublime (Al-Muta'al), the Majestic (Al-Jalifj.tht 
Beautiful (Al-famil), the Living (Al-Hayy), the Self-Existing (A/-Qfl>'>'um), the Om¬ 
nipotent (Al‘Qadir), the Supreme (Al-Qahir), the Most High (A/-A/i), the Wise (Al 
Hakim), the Near (Al-Qarib), the Answerer (Al-Mujib), the All-Sufficient (AZ-G/wni), 
the Plentiful Giver (Al- Wahhab), the Loving (Al-Wadud), the Appreciative (Al-Shaltur). 
the Glorified (Al-Majid), the Self-Sufficient (Al-Wajid), the Governor (AMVo/i), the 
Guide (Al-Rashid), the Pardoner (Al-'Afuw), the Forgiving (Al-Ghafur), the Forbearing 
(Al-Halim), the Generous (Al-Kareem), the Granter and Accepter of Repentance (Al- 
Tawwab), the Lord (Al-Rabb), the Glorious (Al-Majid), the Patron (Al-Wa/i), the Witness 
(Al-Shahid), the Manifest (Al-Mubin), the Proof (Al-Burhan), the Kind (Al-RaouJ), the 
Merciful (Al-Rahim), the Originator (Al-Mubdi), the Restorer to life (Al-Mu id), the 
Resurrector (Al-Ba^ith), the Inheritor (Al-Warith), the Strong (Al-Onwr), the Severe 
(Al-Shadid), the Harmer (Al-Darr), the Benefiter (Al-Nafi‘), the Enduring (Al-Baqi), 
the Protector (Al-Waqi), the Abaser (Al-Khafid), the Exalter (A/-Rayi‘), theWithholder 
(Al-Qabid), the Expander (Al-Basit), the Honourer (Al-Mu'izz), the Humiliator (Al- 
Mudhill), the Equitable (Al-Muqsit), the Provider (Al-Razzaq),the Possessor of Strength 
(Dhul-Quwwah), the Firm (Al-Matin), the Self-Sustaining (Al-Qa'im), the Everlasting 
(Al-Da'im), the Preserver (Al-Hafizh), the Trustee (Al-Wakil), the Originator (Al-Falir), 
the Ail-Hearing (Al-Sami'), the Giver (Al-Mu'ti), the Giver of life (A/-Mu/jy«), the Giver 
of death (Al-Mumit), the Preventer of Harm (Al-Manf), the Gatherer (Al-Jami), the 
Guide (Al-Hadi), the Sufficient (Al-Kafi), the Eternal (Al-Abad), the Knower (Al- Alim), 
the Truthful (Al-Sadiq), the Light (Al-Nur), the Illuminating (Al-Munir), the Perfect (Al- 
Tamm), the Pre-Existing (Al-Qadim), the Single (Al-Witr), the Unique (Al-Ahad), the 
Eternally Besought (Al-Samad) of all who neither begets nor is He begotten, and there is 
none like unto Him. (Ibn Majah, Sunan, Bab al-Du'a, Hadith no. 3994! ihere is another 
similar—and perhaps better known— Hadith wherein the Messenger of God ^ names 
a slightly different collection of God’s Ninety-Nine Names to be found in: Al-Tirmidhi, 
Sunan, Kitab al-Da wat, Bab Asma' Allah al-Husna, Hadith no. 3849. That collection, 
however, does not contain the Divine Name Al-Jamii) 

12 The Giver (Al-Mu'ti) is Itself one of the Divine Names (see previous endnote). 

13 God created humanity, and indeed the universe out of His Mercy (Rahmah), for He says (as 
we will later discuss in more detail in Chapter 5: Love is the Root of Creation): The Compassion¬ 
ate One (Al-Rahman) / has taught the Quran. / He created man, / teaching him fcoherentj^eech. 
(Al-Rahman, 55:1-4) 

And He says: Had your Lord willed. He would have made humankind one community, but they 
continue to differ, / except those on whom your Lord has mercy; and for that did He create them... 
(Hud, 11:118-119) 

However, it will be noticed that whilst God’s Mercy embraces’ all things, it is 'prescribed' 
only for those who are God-fearing and pay the alms, and those who believe in Our signs: 

And prescribe for us in this world good and in the Hereafter. We have turned to You. He says. 

‘My chastisement—I smite with it whom / will, and My mercy embraces all things, and so I 


Notes 


^msdktt for those who are God-fearing and pay the alms, and those who believe in 
(VsijTLc (Al-A ra/. 

iVrefore God’s Mercy is first of all to create everything and give everything its particular 
^gbon (and countless other favours), and, second, to show even more Mercy to those who 
gtOid IrannetmJ pay the alms, and those who believe in Our signs. Thus we can say that God’s 
viflo IS lint of all the (free) gift of existence to everything in creation, and then the further 
vkfcyinillthosehuman beings who accept to receive Gods mercy, and be guided back to God. 

Ihus God's Mercy is defined—or at least known—in a similar way to Gods Love (as dis- 
.-jsdl above). This is ofcourse to be expected because, as we will see later (in Chapter 4: God 
iiKJLo«),Dmne Love is a Divine Quality that is inseparable from Divine Mercy, since God 
aiT Wojl/orgivfness o/your Lord, then repent to Him. Truly my Lord is Merciful, Loving. (Hud, 
iiyol • And He is the Forgiving, the Loving. (Al-Buruj, 8^:14) 

uAl Qushayn says:‘People have said many things about love, and spoken of its lexical origin, 
ymr ay that love is the name for pure affection, because the Arabs call white, shining teeth 
!• IS said that'liiibflb'means the bubbles which float on the surface of water during heavy 
fim, which suggests that love is the boiling and agitation of the heart when it yearns and aches 
M Bwi Its beloved. It is said that it is derived from the word ‘habab\ which means the greatest 
oil quantity of water, because love is the ultimate goal of most of the heart’s desires. It 
Budil means stability and constancy, derived from the verb 'ahabba', which describes how 
(kcamel sits and refuses to stand; it is as though the lover refuses to remove thoughts of his 
W(ww from his heart. It is said that the word 'hubb' is derived from 'habb‘, which means ‘ear- 
A poet said: 

‘Thehissing snake spent the night next to him 

In the place where an earring (habb) might hang, 
so that he heard its whispers.” 

Ibeeamng is called‘/labb’either because of how it adheres fast to the ear, or because of 
boKIt sHings unsteadily; both of these concepts are features of love. It is also said that it is 
kmdfrom‘babba', meaning the centre of the heart, since love resides in the heart. It is said 
iirdenved from 'hibba', meaning seed’, because it is the core of life just as seeds are the cores 
ofptiots. it is said that‘bubb’means the four pieces of wood upon which a two-handled jar is 
[bad, which signifies that the lover will carry whatever burden his beloved gives him, noble 
sigoobltltissaid that it is named after a water-jug, because it holds onto what fills it but 
cuiioliccommodate anything else, just as when the heart is filled with love it has no room for 
I u)thu)gbut its beloved.'(Al-Qushayri,A/-Rt5a/aft al-qushayriyyah, p. 320) 

CHAPTER 4: GOD AND LOVE 

15Abu Hamid al-Ghazali (d. 505 AH) says the following about God’s Name ‘the Loving’: ‘The 
laimg(Al-IViidud) is He who loves goodness for all creation, treats them with kindness and 
tiasesdum. It is similar to the meaning of‘the Merciful', save that mercy is shown to those 
kio are in dire need of mercy, and the actions of the Merciful require one who is weak and 
looedofmercy, whilst the actions of the Loving do not require this; rather, blessing in the 
b/S place is a fruit of love.’ (Abu Hamid al-Ghazali, Al-Maqsad al-asna fi shark ma'ani asma' 
.\Mal-husna,p. 122. 

Afldfakhral-Dinal-Razi (d. 606 AH) said about God’s Name 'the Loving’: ‘The Almighty 
m'And He is the Forgiving, the Loving', and ‘wudd’ means 'love.' The word Wadud has two 
Msiblemeanings: it may be an active participle, meaning ‘He who loves’, meaning that He 
brerihem,asHesays: ‘...<2 people whom He loves and who love Him..(Al-Ma’idah, 5:54) When 
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we say that He loves His servant, this means that He wants to send good things to him. Kjimi 
that according to this understanding, love is similar to mercy; the difference between them n 
that mercy requires someone who is weak and in need of mercy, whilst love does not; rather, 
blessing in the first place is a fruit of love. The second possible meaning is that He is loving m 
the sense that He causes men to love one another, as He says; '...for them the Compauioruik 
One shall appoint love' (Maryam, 19:96). A third possibility is that it I'Waduif] is a passiv* 
participle, morphologically similar to the words 'hayub' (‘afraid’) or 'rakub' (‘mounted! u 
on a horse): in this case, God Almighty is beloved to the hearts of His friends because of the 
great favour He shows them.’ (Fakhr al-Din al-Razi, Sharh asma'Allah al-husna,pp. 173-174I 

16 Al-Baqarah, 2:143; Al-Baqarah, 2:207; Aal^Imran, 3:30; Al-Tawbah 9:117-, Al-Nahl 16:7;AlSaU 
16:47; Al-Mu'minun 23:65; Al-Nur 24:20; Al-Hadid 57:9; and Al-Hashr 59:10. 


17 Al-Tirmidhi, Sunan, Hadith no. 1907, Kitab al-birr wa al-sila, Bab ma ja'fi qatidi al rahim 


18 It is important to carefully consider the meaning of the precise references to God’s Self (‘Va/j' 
which—as will be discussed in Chapter 18—means (in a human context] ‘soul’as well as‘self), 
and God’s Face ('Wajh') in the Qur’an. In human beings, the soul is the human being himself 
(or herself) and it is hidden to the sight, but its qualities become apparent on the human face 
(which can also nevertheless veil those qualities). In the Qur’an, God’s Nafs is beyond the 
knowledge of even Jesus Christ who says:... Vbw know what is in myself, but Ido not know 
what is within Your Self: You are the Knower of things unseen. (Al-Maidah, 5:116) 

Moreover, God says elsewhere in the Qur’an:... God warns you of His Self ....(Aal Imran. 


3:28; see also 3:30) 

These words can also be understood as God warns of His Self 

On the other hand, as regards His Face, God says :... whithersoever you turn, there is iht 
Face of God (Al-Baqarah, 2:115). 

And: You are not responsiblefor guiding them; but God guides whomever He will. And whatever 
good you expend isfor yourselves; for then you are expending, desiring only Gods Face, and whatever 
good you expend, shall be repaid to you in full, and you will not be wronged. (Al-Baqarah, 2:272). 

These verses thus clearly show the specific differing implications ofthe Qur ans references 
to God’s Self and His Face. 


19 In his book Al-Insan al-kamil, the Muslim scholar 'Abd al-Karim Jili (d. 805 AH) suggests 
that Mercy is the origin of God’s Names and Qualities, and that God’s Names proceed from 
the Quality of Mercy. 

‘The Mercy from the Divine Essence (Al-Rahmaniyyah) is the manifestation of the reali¬ 
ties of the Names and Qualities; it lies between His essential qualities, such as the Names of the 
Essence, and those qualities which are directed towards created beings, such as His being the 
Knower, the Omnipotent, the All-Hearing, and the other Qualities which have a connection 

to temporal beings_The Name which is directly derived from the level of Mercy from the 

Divine Essence (Al-Rahmaniyyah) is Al-Rahman, the Compassionate—a Name which refers to 
the Names of His Essence (al-Asma' al-Dhatiyyah) and the Qualities of His Person (al-Awsaj 
al-Nafsiyyah), which are seven in number: life, knowledge, omnipotence, will, speech,hearing 
and seeing... This level [of Being] has this name because of how this all-enveloping mercy cov¬ 
ers all the levels of Reality and creation; and it was because of its manifestation in the levels of 
Reality that the levels of creation came into existence. Thus mercy became universally present 
in all beings, from the Merciful Presence.’ (Abd Al-Kareem al-Jili, Al-lnsan al-Kamil, p. 73) 

20 We have been deliberately very careful in our language here and have stuck to the exact 
language of the Qur’an and the Hadith (this theological practice is called ‘tafwitf in Arabic): 
we note that we have said that ‘Divine Mercy is of (Arabic: ‘min‘) the Divine Essence’ and that 
Al-Rahman is a Name of the Divine Essence. We have not said that the Divine Essence ‘is’ Mercy 


Notei 


Without delving into theological controversies here, we will say that the previous 
art^'otnotfs suffice to explain the reasons for this. 

jitluslim. Hadith no. 810, Kitab salat al-musafirin wa qasrahn. Bah facil surat al kahf wa 

gtekm 

^GoJsNimes the Compassionate’ (Al-Rahman) and 'the Merciful’ (Al-Rahim): 

Muslim scholars have said many things about the meaning of God’s Names 'the Compas- 
0^uti'theMerciful'. The following are amongst the most pertinent: 

Ibo Kathir says: ‘The Cornpnss/onare and the Merciful are two Divine Names derived from 
nJimrtfi (‘mercy’); both are intensive morphological forms, but 'the Compassionate’ 
imt intensive thin'the MercifuF. It is related that Jesus -fee* said: “The Compassionate is 
Ci<!iipa.isionatejn this life and the next, while the Merciful is Merciful in the next life.” ... Abu 
jUiFarisisaid:'"The Compassionate” is a universal name which encompasses all the forms of 
Bffcy. and only God may be called by this Name. 'The Merciful’ refers solely to the mercy 
God shows the believers, as He says: ...And He is Merciful to the believers. (Al-Ahzab, 33:43)” 

Ibn Abbas 4 said that; they are two gentle Names, one of which is gentler than the other: that 
aluggfstiveofyet more mercy ... Ibn Mubarak said that ‘the Compassionate’ is the One who 
pawhen He is asked, whilst‘the Merciful’ is the One who becomes wrathful when He is not 
Dud; this IS derived from a Hadith .... The Messenger of God -Mt said: “If one does not ask of 
Cod. He becomes angry with one.” 

I heard‘Arrami say of the Names 'the Compassionate', 'the MercifuF that God is Compas- 
Bonaiewith all His creatures, and Merciful to the believers. They say that this is why God says: 

Ika(Htlpresided upon the Throne. The Compassionate One (Al-Furqan, 25:59), and says: The 
GnpuaonateOne presided upon the Throne (Taha, 20:5). God thus links His presiding (over the 
^rm\iaHisNime'the Compassionate’ to indicate how His mercy envelops all His creation; 
>sdhtsi)x...And He is Merciful to the believers. (Al-Ahzab, 33:43), singling them out with His 
.Vase’rteA/erf/^/’. They say that this implies that 'the Compassionate’ denotes the higher degree 
ofoncybecause it applies in both worlds to ail His creatures, whilst 'the Merciful' applies to 
llxbflio'ers alone... And His Name'rfie Compassionate’ (Al-Rahman) is for Him alone, and 
oo«if<l$e may be called this ... As for 'the MercifuF, He describes another with this attribute 
»l»nHe$ays; Verily there has come to you a messenger from among yourselves for whom it is 
fom that you should suffer; who is full of concern for you, to the believers full of pity, merciful 
lralum).(Al-rflH’ba/i, 9:128)” (Ibn Kathir, Tafsir al-Qur'an al- Athim, pp. 65-66) 

MGhmhssys:' 7 he Compassionate (Al-Rahman) and the Merciful (Al-Rahim) are both 
imed from the word “mercy" (rahmah), and mercy requires an object, and the object of 
Eiflt)'must be needy. Someone who meets a needy person’s need unintentionally and without 
oiing about the needy person is not called ‘merciful’. The one who wishes to meet the needy 
ptnobs need but does not do so when he is able to do is not called “merciful”, because if he 
tolly wanted to do it, he would. If he is unable to do so, he might be called “merciful” because 
odffisympathy, but his mercy is incomplete. Perfect mercy means to shower the needy with 
Moiness having the intention to take care of them. Universal mercy is that which is given 
lolht deserving and the undeserving alike. God’s mercy is thus both perfect and universal; 
Hisperfect in that He wishes to meet the needs of the needy, and does so; and it is universal 
ID that it encompasses both the deserving and the undeserving—in this lower world and in 
du Hereafter— and it meets both dire needs and ordinary needs, as well as additional matters 
lx)nndihi$.Heistruly the Absolutely Merciful.’ (Ghazali, Al-Maqsad al-asna fi sharh tna'ani 
m.klbhal-husna, p. 62) 

Al Rah $ays:‘Which of them is more intensive; 'the Compassionate', or 'the MercifuF^. Abu 
ijliirelated that Ibn Abbas said: “ 'The Compassionate' and 'the MercifuF are two gentle 
Dianes, one of which is gentler than the other”; yet he did not state which is the gentlest. But 
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we say that He loves His servant, this means that He wants to send good things to him Kn 
that according to this understanding, love is similar to mercy; the difference between themt 
that mercy requires someone who is weak and in need of mercy, whilst love does not; rather, 
blessing in the first place is a fruit of love. The second possible meaning is that He is loving m 
the sense that He causes men to love one another, as He says: \..for them the Compassmait 
One shall appoint love: {Maryam, 19:96). A third possibility is that it l'Wadu(fl is a passive 
participle, morphologically similar to the words ‘hayub’ (‘afraid’) or ‘rakub’ (‘mounted; as 
on a horse); in this case, God Almighty is beloved to the hearts of His friends because of the 
great favour He shows them.’ (Fakhr al-Din al-Razi, Sharh asma'Allah al-husna, pp. 273-274) 

16 Al-Baqarah, 2:143; Al-Baqarah, 2:207; Aal^Imran, y.^o; Al-Tawbah9:117; Al Nahl 16:7;AlN(Al 
16:47; Al-Muminun 23:65; Al-Nur 24:20; Al-Haciid 57:9; and Al-Hashr $9:10. 

17 Al-Tirmidhi, Sunan, Hadith no. 1907, Kitab al-birr wa al-sila, Bab ma ja’fi qatiat al rahm. 

18 It is important to carefully consider the meaning of the precise references to God’s Self (‘Mi/s’ 
which—as will be discussed in Chapter 18—means fin a human context] ‘soul’as well as self), 
and God’s Face CWajh') in the Qur’an. In human beings, the soul is the human being himself 
(or herself) and it is hidden to the sight, but its qualities become apparent on the human face 
(which can also nevertheless veil those qualities). In the Qur’an, God’s Nafs is beyond the 
knowledge of even Jesus Christ >• ^. who says:... You know what is in myself, but Ido not know 
what is within Your Self: You are the Knower of things unseen. (Al-Maidah, 5:116) 

Moreover, God says elsewhere in the Qur’an:... God warns you ofHisSelf.... (Aal Ittiron, 
3:28; see also 3:30) 

These words can also be understood as God warns of His Self 

On the other hand, as regards His Face, God says:... whithersoever you turn, there is the 

Face of God {Al-Baqarah, 2:115). , 

And: You are not responsible for guiding them; but God guides whomever He will. And otever 

good you expend is for yourselves; for then you are expending, desiring only God's Face, and whatever 

good you expend, shall be repaid to you in full, and you will not be wronged, {Al-Baqarah, 2.272). 

These verses thus clearly show the specific differing implications of the Qurans references 

to God’s Self and His Face. 

19 In his book Al-Insan al-kamil, the Muslim scholar *Abd al-Karim Jili (d. 805 AH) suggests 
that Mercy is the origin of God’s Names and Qualities, and that God’s Names proceed from 

the Quality of Mercy. 

‘The Mercy from the Divine Essence {Al-Rahmaniyyah) is the manifestation of the reali¬ 
ties of the Names and Qualities; it lies between His essential qualities, such as the Names of the 
Essence, and those qualities which are directed towards created beings, such as His being the 
Knower, the Omnipotent, the All-Hearing, and the other Qualities which have a connection 
to temporal beings.... The Name which is directly derived from the level of Mercy from the 
Divine Essence {Al-Rahmaniyyah) is Al-Rahman, the Compassionate—a Name which refers to 
the Names of His Essence (al-Asma‘ al-Dhatiyyah) and the Qualities of His Person {al-Awsaf 
al-Nafsiyyah), which are seven in number: life, knowledge, omnipotence, will, speech, hearing 
and seeing... This level (ofBeing) has this name because of how this all-enveloping mercy cov¬ 
ers all the levels of Reality and creation; and it was because of its manifestation in the levels of 
Reality that the levels of creation came into existence. Thus mercy became universally present 
in all beings, from the Merciful Presence.’ (Abd Al-Kareem al-Jili, Al-Insan al-Kamil, p. 73) 

20 We have been deliberately very careful in our language here and have stuck to the exact 

language of the Qur’an and the Hadith (this theological practice is called 'tafwief in a h V 

we note that we have said that ‘Divine Mercy is of (Arabic: 'min') the Divine Essence’ 

Al-Rahman is a Name of the Divine Essence. We have not said that the Divine Essenrp • • ^ 

«iitc Is jvirrcy 
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ifirin wa qasraha, Bab fadl sural al-kahf 


ijjSsSmes'theCompassionate {Al-Rahman) and ‘the Merciful' (Al-Rahim): 

.Muslim scholars have said many things about the meaning of God’s Names ‘the Compds- 
'theMerciful'. The following are amongst the most pertinent; 

Ibfl Kathir says. The Compassionate ^nd the Merciful are two Divine Names derived from 
ritf(turd rd/iftifl/i (‘mercy’); both are intensive morphological forms, but 'the Compassionate* 
tmt\mm thin'the Merciful. It is related that Jesus said; “The Compassionate is 
cpmpissionalf in this life and the next, while the Merciful is Merciful in the next life.” ... Abu 


Allfarisi said. The Compassionate is a universal name which encompasses all the forms of 
uKfcy, and only God may be called by this Name. ‘The Merciful’ refers solely to the mercy 
God shows the believers, as j-fg says: ...And He is Merciful to the believers. {Al-Ahzab, 33:43)” 
(bn Abbas4 said that; they are two gentle Names, one of which is gentler than the other: that 
IS, suggestive of yet more mercy... Ibn Mubarak said that ‘the Compassionate’ is the One who 
gueswhen He is asked, whilst‘the Merciful’ is the One who becomes wrathful when He is not 
isW; this is derived from a Hadith .... The Messenger of God & said: “If one does not ask of 
God, He becomes angry with one.” 

I heard Azrami say of the Names 'the Compassionate', 'the MercifuV that God is Compas¬ 
sionate with all His creatures, and Merciful to the believers. They say that this is why God says: 
IhtnfHejpresided upon the Throne. The Compassionate One {Al-Furqan, 25:59), and says: The 
Cmpassionate One presided upon the Throne {Taha, 20:5). God thus links His presiding [over the 
lhrone|toHisName‘flieComp<ass/onflre’ to indicate how His mercy envelops all His creation; 
and He says:... And He is Merci/wlfo the believers. {Al-Ahzab, 33:43), singling them out with His 
Sme'iheMercifuT. They say that this implies that ‘the Compassionate' denotes the higher degree 
of mercy because it applies in both worlds to all His creatures, whilst ‘the MercifuF applies to 
the believers alone ... And His Name ‘the Compassionate' {Al-Rahman) is for Him alone, and 
iiooneelse maybe called this ... As for ‘the Merciful', He describes another with this attribute 
when He says: Verily there has come to you a messenger from among yourselves for whom it is 
pimus that you should suffer; who is full of concern for you, to the believers full of pity, merciful 
(rahim). {Al-Tawbah, 9:128)” (Ibn Kathir, Tafsir al-Qur’an al-'Athim, pp. 65-66) 

Al-Ghaiali says: 'The Compassionate {Al-Rahman) and the Merciful {Al-Rahim) are both 
derived from the word “mercy” {rahmah), and mercy requires an object, and the object of 
mercy must be needy. Someone who meets a needy person’s need unintentionally and without 
caring about the needy person is not called ‘merciful’. The one who wishes to meet the needy 
person’s need but does not do so when he is able to do is not called “merciful”, because if he 
really wanted to do it, he would. If he is unable to do so, he might be called “merciful” because 
ofhis sympathy, but his mercy is incomplete. Perfect mercy means to shower the needy with 
goodness having the intention to take care of them. Universal mercy is that which is given 
to the deserv'uig and the undeserving alike. God's mercy is thus both perfect and universal; 
it is perfect in that He wishes to meet the needs of the needy, and does so; and it is universal 
in that it encompasses both the deserving and the undeserving—in this lower world and in 
the Hereafter—and it meets both dire needs and ordinary needs, as well as additional matters 
beyond this. He is truly the Absolutely Merciful.* (Ghazali, Al-Maqsad al-asna ft sharh ma'ani 
asma' Allah al-husna, p. 62) 

Al-Razi sayst'Which of them is more intensive; ‘the Compassionate’, or 'the MercifuF'? Abu 
Salih related that Ibn Abbas said; “ ‘The Compassionate’ and 'the Merciful' are two gentle 
Names, one of which is gentler than the other”; yet he did not state which is the gentlest. But 












LOVE IN THE HOLY QUR’AN 


. bin Fadl al-Balkhi said: "This is a mistake on the part of the narrator, for gcntlenew 
(riqqah) is not a Divine Quality. The Prophet m said: ‘God is Kind (rafiq), and He loves kind¬ 
ness, and He gives for it that which He does not give for violence.’ 

Know that there is no doubt that both *The Compassionate (Al-Rahman)andUheMercifuf 
(Al-Rahim) are derived from the word ‘mercy’ (rahmah), and if one were not more intensive 
than the other they would be exact synonyms in every way without any distinction between 
them; and this is unlikely. Therefore we must understand that one of them is more intensive 
in meaning than the other. Beyond this, they differ: most say that 'the Compassionate'implies 
greater mercy than ' the MercijuT, and they give several arguments to support this ’ (Al-Rui, 
Shark asma' Allah al-husna, p. 162) 

The common elements between all these definitions are: 

(1) that‘The Compassionate' (Al-Rahman) can only be used to describe God, whilst‘Afem/uf 
(Al-Rahim) can be used to describe both God and human beings. 

(2) that the Name 'the Compassionate’ linguistically implies a greater‘amount’of mercy. 

(3) that 'the Merciful requires an object, whilst 'the Compassionate’ does not require an object 

(4) that 'the Compassionate’ always comes before 'the Merciful whenever the two Names 
are mentioned together. 

(5) that 'the Compassionate' is virtually a s)Tion)'m for the Name 'God’('Allah') for God says 
Say: 'Invoke God or invoke the Compassionate One, whichever you invoke, to Him belong the Most 
Beautiful Names'... (Al-Isra’, 17:110) 

(6) and, finally, that since ...He has prescribed for Htmself mercy... (Al-An urn 6:12), and since 
'the Compassionate' implies greater mercy than 'the Merciful and does not require an object, 
this means that 'the Compassionate' is one of the Names of God’s Essence, whilst 'theMerdful 
is one of the Names of His Qualities. And God knows best. 

23 Al-Razi, Al-Tafsir al-kabir, Mafatih al ghayb, vol. 5 p. 379. 

24 Al-Qurtubi, Tafsir al-Qurtubi, vol. 7 p. 261. 

CHAPTER 5: LOVE IS THE ROOT OF CREATION 

25 Al-Razi, Al-Tafsir al-kabir, vol. 6 p. 412. 

26 Bukhari, Sahih, Hadith no. 7403; Kitab al-Tawhid, Bab: Qawlihi ta’ala 'Wa laqadsabaqatbli- 
matuna li-'ibadina al-mursalin’ 

27 We should not neglect to mention here the Hadith Qudst: ‘1 was a hidden treasure, and I loved 
to be known, so 1 created humankind and made Myself known to them, and they knew Me. 

The Hadith scholar ‘Ajluni said about this Hadith: ‘Ibn Taymiyah said it is not a saying 
of the Prophet 4$ and that he did not know any chain or narration for it, whether stronger 
weak. Zarkashi, Hafiz Ibn Hajar (in al-Lali’), Suyuti and others concurred. Al-Qari said: “But 
its meaning is correct and can be derived from God’s words: And I did not create the jinn and 
humankind except that they may worship Me, that is, that they may know God, as Ibn Abbas 
-fr and others understood it. The way it is generally reported is: ‘I was a hidden treasure and I 
loved to be known, so I created men, and through Me they knew Me.' It is quoted very often by 
the Sufis, and they rely on it and have based some of their fundamental ideas on it.’ ('Ajluni, 
Kashf al-khafa’, vol. 1, p. 132) 

However, Ibn Arabi declared—controversially perhaps—the Hadith to be ‘authentic accord¬ 
ing to personal disclosure’ ('sahih kashf an ); these are his words from Al-Futuhat al-Makkiyyak 
‘In a Hadith which is authentic based on personal disclosure, but lacking an established chain of 
narration, the Messenger of God m reported that his Lord says words to the effect of: “I was a 
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ydfii treasure, and 1 loved to be known, so I created humankind and made Myself known to 
and they knew Me. (Muhyi al-Din Ibn al-Arabi, Al-Futuhat al-Makkiyyah, vol. 2 p. 393) 
\yt do not wish to get into a discussion about the authenticity or weakness of this Hadith —all 
jj^oihefHfldil/jsthat we quote in this work are sound—but we will say that the meaning of the 
Ijdi/li is sound, as maintained above by the Hadith scholar 'Ali Al-Qari. And its meaning is that 
/jod created Human beings first of all out of His love (‘and I loved to be known’), and secondly 
^ofHis mercy (‘so I created humankind and made Myself known to them, and they knew 
jiff), There is no contradiction here between God’s love and God’s mercy, because as previ- 
jiulydiscussed (in Chapter 4: God and Love), Divine love and Divine Mercy are inseparable 

Srealso: Al-Bflqflrfl/i, 2:185-187; AMn'ram, 6:16$; Al-A'raf, 7:156; Yunus, 10:5,14, 67; Ibrahim, 
i4:jt-34;AMfi/r, 15:16-50; A/-Nfl/i/, 16:78-81; Ta Ha, 20:15, 53-545 Al-Hajj, 22:65; Al-Muminun, 
}}:ji-k);At-Furqan,is:io;Al-Naml, 27:60-64,86; Al-Qasas, 28:70-73; Al-Rum, 30:46; Luqman, 
p(hu,Al-Sajdah, ^2:7-9; Fatir, 53:12-13; Ya Sin, 36:80; Ghafir, 40:64, 79-80; Al-Fath, 
i* 4 Al-Tulfl^, 65:12,23-24; Nuh, 71:14-20. 

19 In Chapters 7: God’s Love for Humanity and 23: Falling in Love, we explain at length and in 
drtail how and with what God blesses human beings. 

Sahih, Hadith no. 1385, ICitab al-Jana’iz, Bab Ma qil fi awlad al-tnushrikin; Muslim, 
Sdidi,Hadilh no. 2658, Kitab al-Qadr, Bab Mana kull mawludyulad ‘ala al-fitra. 

)i Musbm, Sfliiih, Hadith no. 2865, Kitab al-Janna, Bab al-Sifat allati yu raf biha fi al-dunya ahl 
i-jonna wa ahl al-nar. 


CHAPTER 6: THE UNIVERSE AND LOVE 

pIbnKathirsaysinhis Tafsir(p. 67): ‘Ibn ‘Abbas -• said that ‘Praise be to God [Al-HamduLHlah]' 
iKthf words of every thankful person. Qurtubi cites Ibn Jarir as affirming that it is correct for 
our 10 say'Praise be to God’by way of giving thanks.... Praise is more universal than thanks, in 
imns of the circumstances when they are offered.’ 

jjin Arabic, this is called 'tasbih bil-hal (literally, ‘glorification through state’), whereas delib- 
oildyandconsciouslyglorifyingGod is called 'tasbih bil-qaul (literally, ‘glorification through 

spftch'j. 

jtBukhin,Sa/H/i, Hadith no. 3584, Kitab al-Manaqib, Bab 'Alamat al-nubuwwah fi al-islam. 
j5Bukhari, Salir/i, Hadrt/i no. 3583, Kitab al-Manaqib, Bab 'Alamat al-nubuwwah fi al-islam. 

]6|ilil al-Din Mahalli and laJal al-Din Suyuti, Tafsir al-Jalalayn, p. 35. 

CHAPTER 7: god’s LOVE FOR HUMANITY 

);Ii»Tllbe noted here that whereas God favours or prefers (faddala) each one of the Prophets 

tktoilihe worlds (Al-An am, 6:85), and at one time preferred the Children of Israel above 
i ihtworlds (Al-fathiyah, 45:16-17; see also: Al-Dukhan, 44:32-33; Al-Ma’idah, 5:20; Al-A'^raf, 
7140), He only prefers humanity above many of those whom We created (Al-Isra', 17:70). God 
shfds light on this elsewhere in the Holy Qur’an, when He asks Iblis (Satan) why he did not 
prostrate himself before Adam ter; He [Godj said, 'O Iblis! What prevents you from prostrating 
hfmthal which I have created with My own hands? Are you being arrogant, or are you of the 
Mtdliil-'Aalin)?’(Sad, 38:75) 

Therearethus those who are too exalted to prostrate to Adam -fei’ (al-'Aalin). These are 
prrhaps themselves above the world since God refers elsewhere to the 'muqarrabun '—the an- 

jdi close to God’—4:172). This perhaps explains why God says that He preferred the 
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Children of Adam to many of those whom We created and not ‘all’ of those whom He created; 
and God knows best. 

38 See also: Al-A'raf, 7:12-27; Al-hra\ 17:61-65; Al-Kahf, 18:50; Ta Ha, 20:115-116; Sad, 38:71-85, 
Yunus. 10:14; Al-An am, 6:165; Fatir, 35:39; At-Ahzab, 33:73. 

39 At first glance the inclusion of ‘those who fight for His cause in ranks, as if they were a solid 
structure' among the kinds of people whom God loves might seem a little puzzling, especially 
given the more obvious virtues of the other seven kinds. However, this is easily understood if 
the verses preceding this verse are remembered. God says: 

O you who believe, why do you say what you do not do? / It is greatly loathsome to God thal 
you say what you do not do. / Indeed God loves those who fight for His cause in ranks, as if 
they were a solid structure. (Al-Saff, 61:2-4) 

Thus fighting in God’s cause in ranks, as if they were a solid structure is linked to doing'what 
we say we will do’. In other words, it is linked to being completely sincere; having no trace of 
hypocrisy or hesitation, and thus being ‘unanimous’ (literally: ‘of one soul’). Hence the ranks 
and solid structure are above all in people’s own selves, in their own souls (anfus). God says: 
Will you bid others to piety and forget yourselves (anfusakum), while you recite the Book? Do you 
not understand? (Al-Baqarah, 2:44) 

40 Because of this, God loves thoroughness in acts and work. The Messenger of God Hi said: 
‘God loves that, when one of you does any work, he does it well.’ (Tabarani, Al-Mu'jam al-awsat, 
vol. 1 p. 275) 

Thoroughness is thus the work of the beautiful soul; and beautiful work comes from a 
beautiful soul. And God knows best 

41 Muslim, Sahih, Hadith no. 99, Kitab al-Iman. 

42 Muslim, Sahih, Hadith no. 1, Kitab al-Iman. 

43 Zabidi, Taj al-'arus, vol. 18 p. 14. 

44 And the eight kinds of people whom God loves are those who follow the way of the Messenger 
of God and they are all included in the general sense of this Qur’anic verse. 

45 Raghib Al-Isfahani says: ‘The meaning of “I greatly love (hababtu) so-and-so" is “I reached 
the core (habbah) of his heart’’; there are other expressions (in Arabic) with similar meanings, 
such as ‘‘I reached the skin of his heart’’, “I reached his liver’’, I reached his inner heart’? (M- 
Mufradat fi gharib al-Qur'an, p. 112) 

46 Naturally the fact of God’s being ‘with’ these categories of people can be considered a special 
kind of love, for the Messenger of God ?? explained the relationship of love to company when 
he said: ‘A person is with those they love’. (Bukhari, Sahih, Hadith no. 6168, Kitab al-Adah, Bab 
‘Alamat hubb Allah), 

And also when he ^ replied to someone who said to him, ‘I have prepared nothing for the 
Hour save that I love God and His Messenger’: ‘You shall be with those you love.' (Bukhari, 
Sahih, Hadith no. 3688, Kitab al-Manaqib, Bab Manaqib ^Umar ibn al-Khattab.) 

47 Al-Qushayri says in his Risalah, p. 46: ‘Ibn Shahin asked Junayd what ‘with [God]’ means, 
and he said: “ ‘With’ has two meanings; God is with the prophets in the sense that He gives 
succour and protection, as God says: ‘He said, ‘Do not fear, for I shall be with the two of you, 
hearing and seeing; and He is with all people in the sense that He has complete knowledge of 
them, as God says: ‘No secret conversation of three takes place but He is their fourth”' Ibn Shahin 
replied, “Someone such as you is fit to guide the Community to God!’’ ’ 

48 Perhaps the fact that God says four times in the Holy Qur’an that He is ‘with’ the patient 
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'liites that patience requires perseverance before the patient person Cal-sabi/) reaches the 

^ofvirlue('ili5fln’);God knows best. 


^ Ills extremely instructive to consider how the three virtues of taqwah, sabr and ihsan are 
MKied in the Holy Qur’an. In general, we may say that: (1) taqwah is the very reason for the 
jfliion($ee: Al-Baijarah, 2:21); that it is the essential message of the Prophets (see: Al-Shu’ara, 
J0H1O6,124,142,161,177,and A/-Sfl^at, 37:124) and that the muttaqin (those who have taqwah) 
jjtthosf who willbe in Paradise (this is repeated many times in the Holy Qur’an—see:7:i28; 


ii4yi5:45:»6:30-3i; 19:85; 26:90; 28:31; 38:49; 44:51; 50:31; 51:17; 52:17; 54:55; 68:34; 77:41; 87:31). 
j(5f(pr(ls:(2)j(il>r,itisalsoa virtue of those who will be in Paradise (see Al~Ra^d, 13:43), but it 
liinortofitn described as the virtue of the ‘resolute’ among the Messengers (see: Al-Ahqaf, 46:35, 
irtalso/tl Nii/il, 16:2 and Al-Ma^arij, 70:5) and the greatest of the saints (see: ATKahf, 18:68, 72, 
;5.7M2andPujj(7flf, 41:35). Finally, as regards ihsan, whilst it also obviously a virtue of those 
vhowillbein Paradise (see; AZ-Mfl’/du/i, 5:85 znd Al-Dhariyat, 51:16), it is more often described 
jjisublimeand unsurpassable virtue (see: Al-Nisa, 4:125) for which there is an unfailing Divine 
't*’™ (m*: 55:60); that is the firmest handle (‘urwa wuthqa —see Luqman, 31:22); 

ibi is never lost (see:9:i2o; 12:56; 12:90; 37:80,105, no, 121, 131; 39:34; 51:16); and that leads to 


perpetual increase (see: Al-Baqarah, 2:58). Because it is the sum of virtue, it is also the virtue 
lobeoercised towards parents, who in the Holy Qur’an are accorded the highest respect and 

ioflsidenlion(see: i:%y, Al-An am, 6:151 and Al-Isra, 17:23). One might also say that 
upiuliisthesumtotalofpiety—howa human being should be towards God; ihsan is the sum 
ofsiiiue-how human beings should be before other human beings, and sabr is how human 
toagsshould be in themselves—how they should face the human condition (although obviously 
iltlufevirtuesnecessarily largely overlap). From a different point of view, one might even say 
iliiiuibrrelates more to the will and hence to fear (makhafah) of God; taqwah relates more to 
ikioldligence and hence knowledge (ma^rifah) of God, and ihsan relates more to sentiment 
d hence love (/tubb) of God, and God knows best. 


iob his commentary on this verse (in Mafatih al-ghayb), Fakhr al-Din al-Razi relates God’s 
hudingpromise’(wdUdR masula) back to the supplication of the believers, and the supplica- 
in of the angels; 

'OurLord, grant us what You have promised us through Your messengers, and abase us not 

mk Day of Resurrection. You will not fail the tryst'{Aal ^ Imran, 3:194), .... ‘Our Lord, 

hmbrace all things in {Yourj mercy and knowledge. So forgive those who repent and 
fokv Your way and shield them from the chastisement of Hell-fire. / Our Lord, and admit 
km into the Gardens of Eden that which You have promised them, along with whoever 
righteous among their fathers and their wives and their descendants. Surely You are 
kOn(\Yho is the Mighty, the Wise. (Ghafir, 40:7-8). 

However, the extraordinary forwardness of these prayers—‘reminding’ God of His own 
promise, as it were, and cited by God Himself in the Holy Qur’an—only prove how God’s own 
Ewace has made His own promise binding upon Himself, if one may be permitted to phrase 
ihM things in such a manner; and God know best. 


CHAPTER 8 : god’s LOVE FOR HIS MESSENGERS AND PROPHETS 
)!Abu Dbarr 4 is reported to have said: 'O Messenger of God, how many prophets have there 

W He said; ‘One hundred and twenty-four thousand.’ He said, ‘How many of them were 
maseogers?' He said, 'Three hundred and fifteen; a large group!’ (Ahmad, Musnad, vol. 5, p. 
tfi-266i Ibn Hibban, Sahih, vol. 2, p. 7) 

uOinAhi Sharif says: ‘Three things have been said about the meaning of prophet and messenger; 
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The difference between them centres on whether they are commanded to preach the message 
or not, which is the most widely-held opinion; or the difference is that the messenger brings a 
law, a scripture or an abrogation of a law which came before him; or, they both mean the same 
thing, which is what those who have studied the matter in most depth prefer—(but) this would 
mean that the number of prophets and messengers is the same.’ (Ibn Abi Sharif, Al-Musamm 
fi aUaqa id, p. 194) 

However, Prof. *Abd al-Qadir al-Baghdadi says, in the course of his study of all those things 
upon which Sunni Muslims are agreed {Al-Farq hayn al-firaq), concerning the definition of 
‘messenger’ and ‘prophet’: ‘Everyone who received Revelation from God by means of an angel, 
and was aided with some kind of miracle, was a prophet; and those among them who were, in 
addition to all this, given a new law or an abrogation of certain laws which existed before him, 
was a messenger’ (Prof. ‘ Abd al-Qadir al-Baghdadi, Al-Farq bayn al-firaq, p. 342) 

The correct and accurate definition of‘prophet’ and ‘messenger’ and the difference between 
them, then, is that a messenger is ‘one who has had revealed unto him a new law and been 
commanded to convey it’, and a prophet is ‘one who has had the law of a messenger revealed 
unto him, and been commanded to convey it.’ They are both sent by God and commanded to 
convey His message; for He says: 

And We did not send before you any messenger or prophet but that when he recited (the 
scripture] Satan cast into his recitation. Thereat God abrogates whatever Satan had cast, 
then God confirms His revelations. And God is Knower, Wise. (Al-Hajj, 22:52) • And 
We did not send a prophet to any city but that We seized its people with misery and 
hardship so that they might be humble. {Al-A'raf 7:94) 

And nothing indicates this more clearly than His words: 

And mention in the Book Moses. Indeed he was devoted [to God] and he was a messenger, 
a prophet. And We called him from the right side of the Mount and We brought him near 
in communion. And We gave him out of Our mercy his brother Aaron, [likewise] a prophet. 
{Maryam, 19:51-53) 

God makes clear here the difference between the role of the messenger and the role of the 
prophet; for the Prophet Moses -fet was the messenger who was sent with a new law in the 
Torah, and the Prophet Aaron was the prophet who was commanded to convey the Torah 
and the law of the Prophet Moses •&*' as well. But God nevertheless honoured Aaron '63 with 
a certain part of the role of a messenger, by his brother Moses’ 'ftS request, as God says: 

'And that anguish will constrain my breast, and that my tongue will not utter clearly. So give 
the Mission to Aaron. / And / have sinned against them and 1 fear they will slay me'./ Said 
He, 'Certainly not! Go both of you with Our signs. We will indeed be with you, hearing! 
{Al-Shu'ara', 26:13-15) 

The conclusive proof that the Prophet Aaron was a messenger in a certain sense when 
he was sent forth alongside the Prophet Moses V is that God says: 

So go to him and say, "Truly we are two messengers of your Lord, so let the Children of 
Israel go with us and do not [continue to] chastise them. We have verily brought you a sign 
from your Lord, and may peace be upon him who follows [right] guidance! {Ta Ha, 20:47) 

53 Since the word 'mursaV means the same as rasul, namely ‘messenger’, we can say that the 
Prophets Elijah ^ and Jonah were messengers. 

54 It is unclear to us whether the Prophet David -6^ was a prophet or a messenger; this depends 
on whether his book, the Psalms, was independent from the Law of Moses 'fta or a support and 
affirmation of it. It might be said that if the Prophet David .'fcSi was only a prophet, then he was the 
only prophet we know to whom God revealed a book, the Psalms. Perhaps the following verse 
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jniitsGod’s preference of him above all the other prophets (and by implication that he was 
,iint«enger): Andyowr Lord knows best all who are in the heavens and the earth. And verily 
^f^Bttjtmdmeofthe prophets above others: and We gave David the Psalms. {Al-Isra\ 17:55) 

Al-Mustadrak 'ala al-sahihayn, Hadith no. 400. 


jCodsiys that some messengers (and prophets) brought forth signs by God’s leave (see Al- 
Mid C/wjir, 40.78). They included Salih {Al-A^raf, 7:43; Hud^ 11:64), Zachariah (Aal 

liflfiirt, j:4i;Moryam, 19:10); Noah (Al-^Ankabut, 29:15), Abraham {Aal ^Imran^ 3:97). and 
jlmaind Aaron together (Tfl/fa, 20:47)—may peace be upon them all. Moses, however, was 
pflimore than one sign {seeAl-Isra\ 17:101; Ta Ha, 20:22; Al-A^raf, 7:133). Perhaps the greatest 
was the one given to the Prophet Muhammad H. namely the splitting of the moon (see: 

.tlOnmv, 54:1-2) 


{/Another thing which shows the difference between them is that the Prophet Moses said to 
(fit od I hastened to You, my Lord, that You may be pleasecT {Ta Ha, 20:84), whereas God 
ii)Slo the Prophet Muhammad H ;'And verily your Lord shall give you and you shall be pleasecT 
(Al93:5). This means that the Prophet Moses had to seek God’s good pleasure, whilst 
Gods good pleasure was a gift to the Prophet Muhammad Ip 

{jllagliibal-lsfahani, A/Afu/r(i<yar Aj;f>ar;^a/-Ourhn. p. 184 (see: 'dhikr*). 


*Dinmi, Sunan, Hadith no. 47; Tirmidhi, Sunan, Hadith no. 3616, Kitab al-Manaqib. 


CHAPTER 9: THOSE WHOM GOD DOES NOT LOVE 

toiVejhould also not neglect to mention here that God is ‘displeased’ by certain things, such 
isiBgnlitude: ...while they plot at night with discourse displeasing to Him... {Al-Nisa’, 4:108) ... 
HiiiMliieased with ingratitude for His servants... {Al-Zumar, 39:7) ...God will surely not be 
^ with the wicked folk. {Al-Tawbah, 9:96) 

iiiooieMuslini scholars disagree with this view and say that God indeed does hate evildoers 
uddisbelievers. One such scholar is the former Grand Mufti of Egypt, Sheikh Hasanayn Mu- 
luniiDadMakhluf—God rest his soul—who said: ‘God’s hatred of His servant means His wrath 
hhin, His loathing of him. His anger with him and His displeasure with him; it means that 
Krsdshisltheservanfs] heart,his hearing and his sight, brands him, curses him, debases him, 
(ktueshim in the Hereafter, and denies him His guidance and good fortune in this worldly 
Ideand denies him His blessings and aid, save to let him be misled temporarily. This is the 
Hinisbment for his unbelief or hypocrisy, or his evil and sin, or his corruption and tyranny, or 
biojusticeand enmity, or his arrogance and pride, or his self-delusion and haughtiness, and 
(As for] the signs of those whom God hates: the Holy Qur’an tells of many signs of 
iboxofHisslaves whom God hates, loathes, curses, and who incur His wrath and punishment 
uaircompense for their unbelief, sin, denial of their Lord’s rights and waging war against Him.* 
lytiHawnayn Muhammad Makhluf, Min wahy al-Qurdn al-Karim, fiman yuhibbihum 
Mti'akwajimanyakrahuhum Allah ta'ala min 'ibadih, p. 5) 

However, our view is that since it is not stated in the Holy Qur’an that God hates anyone, 
JBDOtappropriate for anyone to describe God in a way that He does not describe Himself. 

bdeed, God speaks of His Face: Yet there will remain the Face of your Lord, [the Face] of 
tajaly and munificence {Al-Rahman, 55:27) and: ...whithersoever you turn, there is the Face 
ifGaiUM-Baijarah, 2:115), 

And God speaks of His Hand:... the Hand of God is above their hands {Al-Fath, 48:10) 

And God speaks of His Eyes: And submit patiently to the judgement of your Lord, for surely 
foil ate bfore Our Eyes {Al-Tur, 52:48) 

AndGod speaks of His Words: And God will vindicate the Truth by His Words ( Yunus, 10:82) 
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Regardless of how these Qur’anic phrases can be understood, can it be concluded from 
them that God also has a mouth? Absolutely not! Therefore when God says that He does not 
love the disbelievers; that He hates some of their actions; that He is angry with them; that He 
curses them, and that He has prepared hell for them wherein there is a stern chastisement-but 
despite all this He does not say that He hates the evildoers themselves—Muslims still cannot, of 
their own accord, ascribe something to God which He does not mention in His Book. Indeed, 
as we pointed out above, God says: So do not strike any similitude for God. Truly God knows, 
and you do not know. (Al-Nahl, 16:74) 

There is also a second issue here: as already mentioned, God’s mercy embraces all things, and 
His mercy outstrips His wrath; so logically speaking how could God hate people themselves? 
As we will, God willing, see later in Chapter 28. The Opposites of Love and Beauty, hatred is 
‘aversion’. How could God in His Mercy have aversion for anything (as we would expect if God 
hated it in particular), and yet this thing remain in existence? In other words, if God were to 
hate something, how could this thing continue to exist, when its very existence comes only from 
God’s mercy and love? To express this in another way, we could say: if God cuts off His mercy 
from something, how could it remain in existence, and how could it occur? This is precisely the 
principle that can be observed in God’s words: If they had desired to go forth, they would have 
made some preparation for it, but God hated that they should be sent forth, so He slowed them 
down, and it was said: 'Stay back with those who stay back!' (Al-Tawbah, 9:46) 

Here, God hated that the hypocrites go forth, and so He slowed them down, and the thing 
which God hated did not come to pass. 

If, on the other hand, it is countered that sins occur even though God says: And do not walk 
in the earth exultantly. Indeed you will not rend the earth, nor attain the mountains in height. / All 
of that—the evil of it is hateful in the sight of your Lord. {Al-Isra‘, 17:37-38). 

In this case we respond that God says that the evil of sin is hateful to Him, not its existence 
as such, otherwise the sin would indeed never occur; and God knows best. 

62 This is all despite the fact that disbelievers are ‘injurious towards’ (yu’thun) God and His 
Messenger; Indeed those who are injurious to God and His Messenger, God has cursed them in this 
world and the Hereafter, and has preparedfor them a humiliating chastisement. (Al-Ahzab, 33:57) 
And that they oppose (yuhadid; yuhadun; hadda) God and His Messenger: 

Do they not know that, whoever opposes God and His Messenger, for him shall be the fire 
of Hell to abide therein? That is the great abasement. (Al-Tawbah, 9:63) Indeed those 
who oppose God and His Messenger will be abased, just as those before them were abased. 

And verily We have revealed clear signs, and for those who disbelieve there is a humiliating 
chastisement. (Al-Mujadilah, 58:5) ^ You will not find a people who believe in God and 
the Last Day loving those who oppose God and His Messenger, even though they were their 
fathers or their sons or their brothers or their clan. [For] those He has inscribed faith upon 
their hearts and reinforced them with a spirit from Him, and He will admit them into gar¬ 
dens underneath which rivers flow, wherein they will abide, God being pleased with them, 
and they being pleased with Him. Those [theyj are God’s confederates. Assuredly it is God’s 
confederates who are the successful. (Al-Mujadilah, 58:22) 

And that they defy (shaqqu) God and His Messenger: 

That is because they defied God and His Messenger; and whoever defies God, indeed 

God is severe in retribution. (Al-Hashr, 59:4) ^ That, because they had defied God and 

His Messenger: whoever contends with God and with His Messenger, surely God is severe 
in retribution. (Al-Anfal, 8:13) 

Or that they defy (yushaqiq) God’s Messenger: 
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igidiootr defied the Messenger after guidance has become clear to him, and follows other 
^flthtway of the believers, We shall turn him over to what he has turned to, and We shall 
in Hell—an evil journey’s end. (Al-Nisa, 4:115) • Indeed those who disbelieve 
Jlktrfrom way of God, and defy the Messenger after the guidance has become clear to them, 

^ nill not hurt God in any way, and He will make their works fail. (Muhammad. 47:32) 

war (yuharibuna) against God and His Messenger: 

jmfy the only requital of those who fight against God and His Messenger, and hasten 
^ut the earth to do corruption there is that they shall be slaughtered, or crucified, or 
ji0their hands and feet cut off on opposite sides, or be banished from the land. That is 
a degradation for them in this world; and in the Hereafter theirs will be a great chastise¬ 
ment. (Al Ma’idah, 5:33) And those who have chosen a mosque by way of harm, and 
daMief, and to cause division among the believers, and as an outpost for those who waged 
maragaimt God and His Messenger before, they will swear: 'We desired nothing but good'; 
nnd God bears witness that they are truly liars. (Al-Tawbah, 9:107) • And fight in the 
vJfofGod with those whofight against you, but aggress not; God loves not the aggressors. / 
kid slojr them wherever you come upon them, and expel them from where they expelled you; 
udilion is more grievous than slaying. But fight them not by the Sacred Mosque until they 
dioddfght you there; then if they fight you, slay them — such, is the requital of disbelievers. 
(kt-Ba^arah, 2:190-191) 

^thal God, in turn, wages war (/jorb) upon the disbelievers: But if you do not, then be warned 
(jmfnm God, and His Messenger. Yet if you repent, you shall have your principal sums, not 
hngunjust, and no injustice being done to you. (Al-Baqarah, 2:279) 

lidlhalGod says of the idolaters and hypocrites; ‘... God assail them (qatalahum Allah)!...’ 

lh( lews say: Ezra is the son of God; and the Christians say: The Messiah is the son of God. 

Mis the utterance of their mouths, imitating the utterances of those who disbelieved 
\iejm\\km]. God assail them! How they are deviated! (Al-Tawbah, 9:30) • And when 
foiisttthem, their figures please you; and if they speak, you listen to their speech. [Yet] 
kgarelikeblocksof timber [that have been] propped-up. They assume that every cry is 
jibrected}against them. They are the enemy, so beware of them. May God assail them! 

How can they deviate! (Al-Munafiqun, 63:4) 

And that God slew some of the disbelievers: You did not slay them, but God slew 

im, and you threw not when you threw, but God threw, and that He might try the believers 
v^ajd\rltst;sure\y God is Hearing, Knowing. (Al-Anfal, 8:17) 

Hence despite the injuriousness, defiance and war which the disbelievers direct towards 
God-and despite God’s fighting and slaying them—this does not mean that God hates the 
Mevers themselves as such. 

Perhaps the secret of this mystery is that God fights and wages war upon them in the 
forni of their own warring against God; for the worst punishment with which God requites 
ilie disbelievers with is merely to allow them to defy Him, seek to injure Him, and wage war 
ijainst Him. God says: 

Ihey would deceive God and the believers; and only themselves they deceive; and they 
iunotaware. (Al-Baqarah, 2:9) ^ The hypocrites seek to trick God, but He is tricking 
dum. IVhen they stand up to pray, they stand up lazily and to be seen by people, and 
ibiydo not remember God save a little. (Al-Nisa‘, 4:142) ^ And those who deny Our 
lipu, We will draw them on by degrees, whence they do not know. (Al-A'raf, 7:182) • So 
ImMejtodealJ with those who deny this discourse. We will draw them on by degrees, 
whence they do not know. (Al-Qalam, 68:44) 


315 





LOVE IN THE HOLY QUR’AN 

Thus the war waged by the evildoers, disbelievers and idolaters against God is in reality 
nothing but God’s war against them, but they do not perceive this. It is not God who hales 
them, but they who hate themselves without knowing it. Human freedom necessarily means 
being free to harm oneself. 

CHAPTER lO: THE MESSENGER OF GOD’s « LOVE FOR GOD 

63 Narrated with this wording in Bayhaqi, Al-Sunan al-kubra, vol. 7, p. 78. Nisa’i, narrates it 
with the following wording: 

‘Beloved to me have been made perfume and women, and the coolness of my eye is in the 
prayer.’ (Nisa’i, Al-Sunan al-sughra , Hadith no. 3940, Kitab Ashrat al-nisa'; see also: Ahmad ibn 
Hanbal, Musnad, volume 3, p. 128 and p. 199. 

CHAPTER 11: THE MESSENGER OF GOd’s 

Ik LOVE FOR THE BELIEVERS 

64 Abu Ja‘far Muhammad Ibn Jarir Al-Tabari, Tafsir Al-Quran, vol. 10, p. 200. 

65 This is to say then that the Messenger of God H loved even his enemies. Did he % then love 
them as they were actually physically fighting against God’s way? God says: 

You will not find a people who believe in God and the Last Day loving (yuwaddun) those 
who oppose God and His Messenger, even though they were their fathers or their sons or their 
brothers or their clan. [Forj those He has inscribed faith upon their hearts and reinforced 
them with a spirit from Him, and He will admit them into gardens underneath which rivers 
flow, wherein they will abide, God being pleased with them, and they being pleased with 
Him. Those [they} are Gods confederates. Assuredly it is Gods confederates who are the 

successful. (Al-Mujadilah, 58:22) 

We note that 'yuwaddun which we have translated here as ‘love’ (see Chapter 21) is a par¬ 
ticular kind of love {‘widaer) and closely related to the word ‘affection’ ('mawaddah*), not love 
in a general way ('hubb') or mercy ('rahmah'). However, when one is trying to defend oneself 
or one’s religion it is necessary to love God first, and then preserve oneself, before caring for 
one’s enemy. Nevertheless, it could be said perhaps that the Messenger of God li even when 
he fought his enemies (and indeed was ordered in the Qur’an to fight those who fought him 
first) may have loved them—not, obviously, insofar as they were God’s enemies but rather 
insofar as they were still people. For all people—at least until they die and exit the terrestrial 
human state—have the potential to change, to become beautiful in soul, and thus to become 
loveable. Indeed, God says precisely this: It may be that God will bring about between you and 
those of them with whom you are at enmity, affection. For God is Powerful, and God is Forgiving, 
Merciful. (Al-Mumtahanah, 60:7) 

Certainly, this fits with our definition of human love as ‘an inclination towards beauty 
after being pleased by it’: in all people there is the potential for beauty of soul, and in all but 
a very few people some beauty of soul is clearly perceivable. This would also explain why the 
Messenger of God « was always as merciful to his (and God’s) enemies as he possibly could be, 
even whilst seeking to defend himself and the Muslim community from them. It even explains 
in some part why and how he was a mercy to all the worlds (Al-Anbiya, 21:107). At any rate, it 
could certainly be said that the Messenger of God H never hated anyone for personal reasons, 
and that his example (Sunnah) was to love all people insofar as they were people but not insofar 
as they were enemies of God (and physically fighting against God’s way), and God knows best. 
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CHAPTER 12’. HUMANITY S LOVE FOR GOD 



,jo other verses on this theme, such as: Al-Baqarah, 2:37,160-162,187, 221, 26S\ Al-Nisa, 


** ,, 2N9,31;^-^5; Al-Anfal, 8:38; Al-Tawbah, 9:74, 118; Ta Ha, 20:82; Ghafir, 
‘ VolirthM 57:13; Al-Tahrim, 66 : 8 ; and there are many 

in the Holy Qur’an which speak of God’s Mercy towards human beings besides 

IliPje we have mentioned here. 

.flie translation of the Qur’an we have used gives the phrase ^however cherished,' for the 
Qj/iiiicwords “fl/fl liubi/ii’ which literally means 'on [or 'for*, or 'despite'] its love'. According 
j,Pi)J»ral-Dinal-Razi’sMfl/(jfi 7 jfl/-g/j(iyb (vol. 5, p. 36) there are three different (valid) inter- 
jjjiitions for this phrase: the majority of scholars understand the meaning ‘despite its love’ 
Iitt’htre, referring back to the word ‘substance’), in which case our translation —and who gives 
^ksd)itat\ce, however cherished, to kinsmen and orphans and the needy and the traveller and 
jigiin. (wd/or slaves—correctly conveys the sense of the verse. However, he gives two other 


icKfpretalions: (1) 'for the love of it’ where ‘it’ refers to ‘giving’, and (2) ‘for the love of Him’, 
Him refers to God. In other words, that true piety involves loving God and giving to 
othrnoutoflovcofGod—and loving to do so. The last interpretation is especially significant 
toi only because it confirms that all good acts must be done, ideally, out of love of God, and 
itutibis is the example of the Messenger of God ^—as mentioned earlier in connection with 

m«itl-AN am 6:161-164—but also that true love of God necessarily involves loving good ac- 
tioostowards the neighbor. Indeed, as will later be discussed (in Chapter 17), the Messenger of 
Godiemphasized precisely this when he said: 

By Him in whose hand is my soul, no servant believes until he loves for his neighbour (or he 
adliisbrother’) what he loves for himselT (Muslim, Sahih; Kitab al-Iman; Bab al-Dalil ala anna 
millimlol-imananyuhibb li-akhihi al-Muslim ma yuhibb li-nafsih min khayr; Hadith no. 45). 

WIililal-DinMahalliand Jalalal-Din Suyuti, Tafsir al-Jalalayn, p. 35. 

(jAbual-FidaTsma’il ibn Kathir al-Dimashqi, Tafsir al-Qur'an al-'azim, p. 363. Moreover, in 
tkciseofthe Blessed Virgin Mary, God continued this miraculous grace even after she left 
ik lolitude of the sanctuary, as seen in God’s words (for no one—let alone a woman giving 
bilb-is strong enough to shake a palm tree and cause its dates to drop): 


the birth pangs brought her to the trunk of the palm-tree. She said, ‘O would that I had 
Mbefort this and become a forgotten thing, beyond recall!’/Then he called her from below 
kt.'Donotgneve. Your Lord has made below you a rivulet. / And shake the trunk of the 
pJmiree towards you—there will drop on you dates fresh and ripe. {Maryam, 19:23-25) 


?)lhe Messenger of God* himself was granted both God’s spirit of peace {al-sakinah) and 
iupematuralgraces (legionsyou did not see, who delivered him from those trying to kill him) 
ok be was in isolation with Abu Bakr in the Cave of Thawr—as well God’s being (lov- 
mjly] with him! God says: 

Iffoudonothelphim, (know that] God has already helped him, when the disbelievers 
kvt him forth-the second of two; when the two were in the cave—when he said to his 
mmion, 'Do not despair; verily God is with us’. Then God sent down His spirit of peace 
fsulamitahu) upon him and supported him with legions you did not see; and He made the 
mJ of those who disbelieved the nethermost, and the Word of God was the uppermost. 

,\inlGod is Mighty, Wise. {Al-Tawbah, 9:40) 


Ji rinnidhi, Sunon, Hadd/i no. 3490, Kitab al-Da’awat 

nT\mM,Sunan, Hadith no. 3491, Kitab al-Da'awat, Bab Ma ja’fi aqd al-tasbih bil-yad 
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73 Sahih Muslim, Kitab Al-Imarah, Hadith no. 5032. 

74 See also:2:i39; 4:146; 7:29; 15:40; 37:40,74,128,160,169; 38:83 and 98:5. 

75 Sahih Al-Bukhari, Kitab Bad‘ al-Wahy, Hadith no.i; Sahih Muslim, Kitab al-Imarah, Hadith 
no. 5036. 

76 God also mentions humility and fear together at the end of Surat AbA'raf, together 'with not 
bein g heedless’ or ‘not too proud’ (and therefore being aware of God, and loving God), albeit 
that the exhortation ends with a reference to those (angels] who are with your Lord: 

And remember your Lord within yourself, humbly, and fearfully, and more quietly than 
speaking out loud at morning and evening. And do not be among the heedless./Surely those 
who are with your Lord are not too proud to worship Him; they glorify Him, and to Him 
they prostrate. {Al-A raf, 7:205-206) 


77 Sahih Bukhari, Kitab Tafsir Al-Quran, Bab ma }aafi Fatihat Al-Kitab^Hadith no. i);also:S<ilii/i 
Bukhari, Kitab Fada'il Al-Quran Bab Fadl Fatihat Al-Kitab (Hadith no. 9), no. 5006. 

78 Nisa’i, Sunan, Hadith no. 3929; Kitab Ashrat al-nisa; Bab Hubb al-nisd. 

79 It will be noted that these verses in the Qur’an which show that there is a certain 'mirroring' 
of God’s portents ("ayat') between those in human beings and those in the universe—and thus 
also with the Qur’an itself which relates these portents—imply that the universe (the ‘macro¬ 
cosm’) is a kind of massive cosmic mirror image of a human being (the ‘microcosm’). Indeed, 
God further says: Assuredly the creation of the heavens and the earth is greater (akbar) than the 
creation of mankind; but most people do not know. (Ghafir, 40:57) 

The word 'akbar can mean ‘greater’, but can also mean ‘bigger’, implying: ‘the same, but 
bigger’. In other words, ‘man is a small universe and the universe is a large man’. Thus in Ara¬ 
bic, the universe is sometimes called ‘God’s visible book’ ('kitab Allah al-manzhur’); human 
beings are called ‘God’s destined book’ ('kitab Allah al-maqdur) and the Qur’an is called ‘God’s 
enscribed book’ ('kitab Allah al-mastur). 


CHAPTER 13: THE BELIEVER'S LOVE FOR THE MESSENGER OF GODls 

80 Abu al-Fida’ Isma’il ibn Kathir al-Dimashqi, Tafsir al-Quran al- azim, pp. 1131-1132. 

81 Bukhari, Sahih, Hadith no. 15, Kitab al-Iman; Muslim, Sahih, Hadith no. 44, Kitab al-lman. 

82 Bukhari, Sahih, Hadith no. 16, Kitab al-lman, Bab Halawat al-iman; Muslim, Sahih, Hadith no. 
43, Kitab al-lman, Bab Bayan khisal man ittasafa bihinna wajada halawat al-iman. 

83 Bayhaqi, Al-Sunan al-kubra, vol. 10, p. 191; see also: Ahmad Ibn Hanbal, Musnad, vol. 2, p. 
381; Al-Hakim, Mustadrak, vol. 2, p. 613. 

84 Muslim, Sahih, Hadith no. 408, Kitab al-Salat, Bab al-Salat ala al-nabi bad al-tashahhud. 

85 Tirmidhi, Sunan, Hadith no. 2457, Kitab Sifat yawm al-qiyamah. 

86 Bukhari, Sahih, Hadith no. 6167, Kitab al-Adab. 

CHAPTER 14: LOVE FOR THE FAMILY AND 
KIN OF THE MESSENGER OF GOD * 

87 Ibn Kathir, Tafsir al-Qur an al-azim, vol. 4, p. 142. 

88 Qurtubi, Al-Jami' li-ahkam al-Qur'an al-karim, vol. 16, p. 20. 

89 Fakhr aLDin al-Razi, Mafatih al-ghayb, vol. 13, p. 433. 
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^ mentioning that the ‘relatives’ (by which we mean here blood relations) of the 
f**' efofGodSdoes not necessarily mean the same as his ‘kinsfolk’ (by which we mean 
word used in the verse A/-Sfittrfl, 42:23, as cited above), because God says: 

^ffoahiM out to his Lord and said, 'My Lord, h! my son is of my family, and truly 
^mmise is the Truth, and You are the Most Just of Judges\ / He said: ‘O Noah, lo! he is 
gt of your family; lo! it is not a righteous deed. So do not ask of Me that whereofyou have 
.AiioMgt -1 admonish you lest you be among the ignorant'. {Hud, 11:45-46) • And 
M his Lord tested Abraham with certain words, and he fulfilled them, He said: T malce you 
ikaiierfor the people. Said he, 'And of my seed?'He said, 'My covenant shall not reach the 
flilJcers. (At-Baqarah, 2:124) And no burdened soul shall bear the burden of another 
jiinful soulj. And should one burdened heavily call for its burden to be borne, nothing of 
il will Iv tome, even if (he) be a relative. You can only warn those who fear their Lord in 
Kcrtl and observe the prayer. For whoever purifies himself is purifying himself only for [the 
fde of) his own soul. And to God is the [end of the] journeying. {Fatir, 35:18) 


Weshould not fail to mention here that Abu Lahab, the Messenger’s paternal uncle, went 
lohdl because of his unbelief, for God says: 

Ptrish the hands of Abu Lahab and perish he! / His wealth will not avail him, nor what he 
keamed. I He will [soon] enter a Fire of flames, / and his wife the carrier of firewood/ 
mlharopeofpalmfbrearound her neck. (Al-Masad, 111:1-5) 

So the true kinsfolk of the Messenger of God « are those who are connected to him by 




I 


on 


the one hand, and by love, character and state on the other hand. 


51 Muslim, Su/nh, Hfldif/i no. 2424, Kitab Fada'il al-Sahaba, Bab Fada'il ahl bayt al-nabi. 
)iTirmidhi, Suiwn, Hfld/r/i no. 3787, Kitab al-Manaqib; Bab Ahl bayt al-Nabi. 


))Fiidiril-Din al-Razi, Mfl/flfi/i al-ghayb, vol. 13 p. 433. 
whkhral-Din al-Razi, Mafatih al-ghayb, vol. 4, p. 383. 

tilhivoarrationisauthenticby its multiple transmitters (mutawatir); it was narrated in Ibn Hib- 
hflsSflliili(vol. 13, p. 376); in Ahmad Ibn Hanbal’s, Musnad, vol. 4 p. 370; and in Nisa’i’s, Khasa is, 
^93lDAhmad Ibn Hanbal’s Musnad, vol. 1 p. 119 it is transmitted by multiple transmitters on 
ikjulhorify of twelve Companions. It is thus an authentic Hadith with multiple transmitters, 
liiinued by many scholars of Hifldif/i, including Dhahabi (Siyar a'lam al-nubala, vol. 8, p. 335). 

96Biikhiri,&i/ii/i,no.44i6,/Cirfltfl/-Mag/iflz»; Muslim, Sahih, no. 4416, Kitab Fada'il al-Sahaba. 

97fakhral-Din al-Razi, Mafatih al-ghayb, vol. 2, p. 350. 

4 Ahniad,Afusnfld, vol. 5, p. 391; Tirmidhi, Sunan, Hadith no. 3768, Kitab al-Manaqib, Bab: 
likiijibdHasanwaal-Husayn. Tirmidhi considered this Hadith ‘sound and authentic’ {'hasan 
iiMi), and it is considered by the Hadith scholars to be ‘authentic by multiple transmission’ 
fnuluwdrir'). 

99rirmidhi,Sunfl/i, no. 3788, Kitab al-Manaqib, Bab Ahl Bayt al-Nabi; Muslim, Sahih 
il^tlydifferent wording), Hadith no. 2408, Kitab Fada'il al-Sahaba, Bab Min fada'il 'AH ibn 

Mdk 

ICOBukhan, Sflhi/i, Hadith no. 111, Kitab al-llm, Bab Kitabat al-ilm. 

mSukhiii,Sahih, Hadith no. 3713, Kitab al-Manaqib, Bab Manaqib qarabat Rasul Allah. 

wiBukhari ,Hadith no. 6788, Kitab al-Hudud; Muslim, Sahih, Hadith no. 1688, Kitab 


lotkcAl.Miihl 
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104 Bukhari, Sahih, Hadith no. 3370, Kitab Ahadith al-anbiya) Muslim, Sahih, Hadith no. 406. 
Kitab al-Salat. 

CHAPTER 15: THE EFFECTS OF THE LOVE OF GOD ON HUMAN BEINGS 

105 Faith is a mercy from God, because no one can have faith without God’s leave. God Al¬ 
mighty says: 

And it is not for any soul to believe save by the permission of God, and He causes abomi¬ 
nation to fall upon those who have no understanding. {Yunus, 10:100) ^ This is indeed 
a reminder. Let him who will, then, choose a way to his Lord. / But you will not, unless God 
wills. Assuredly God is ever Knower, Wise. / He admits whomever He will into His mercy, and 
as for the evildoers. He has prepared for them a painful chastisement. (Al-Insan, 76:29-31) 

106 Tafsir Al-Jalalayn, p. 28. 

107 The verses which precede this Qur’anic verse indicate that this verse (Aal ^ Imran, 3:31) is 
addressed to the believers especially. God says: 

Let not the believers take the disbelievers as patrons, rather than the believers—for whoever 
does that, does not belong to God in anyway—unless you protect yourselves against them, as 
a safeguard. God warns you of His Self; and to God is the journeys end./Say: 'Whether you 
hide what is in your breasts, or disclose it, God knows it and knows what is in the heavens 
and what is in the earth; and God is Able to do all things. / The day every soul shall find what 
it has done of good present before it, and what it has done of evil, it will wish that between 
it and that there were a great distance. God warns you of His Self and God is Kind to His 

servants. {Aal Imran, 3:28-30) 

Fakr al-Din al-Razi affirms that these verses are addressed to the believers, saying: ‘After the 
Almighty says how the believer must glorify Him, He then says how the believer should interact 
with other people ... Concerning the word ‘servants’ (‘ 'ibacf) in the Qur’an, God szysiAnd 
the [true} servants of the Compassionate One are those who walk upon the earth modestly, and 
who, when the ignorant address them, say (words of] peace {Al-Furqan, 25:63). And He says: [A] 
spring from which the servants of God drink {Al-Insan, 76:6). This means that after mentioning 
the warning that He has given to the disbelievers and the iniquitous, God then mentions the 
promise He makes to those who obey Him, saying: (Ajnd God is Kind to His servants. That is to 
say then that just as God requites the iniquitous. He is Kind to the obedient and the virtuous.' 
(Fakr al-Din al-Razi, Al-Tafsir al-kabir), vol. 3, pp. 191-197). 

108 And ‘hope’ {'raja') is a kind of love, as we will see later God willing, in Chapter 21: The 
Different Kinds of Love 

109 Bukhari, Sahih, Hadith no 5602, Kitab al-Riqaq; Bab al-Tawadu. 

no Fakhr al-Din al-Razi says in Al-Tafsir al-kabir. ‘What this means is that he gives of his 
wealth despite how cherished this wealth is to him. Ibn Abbas A and Ibn Mas'ud 4 said that 
it means to give when you are healthy but somewhat covetous, hoping for wealth and fearing 
poverty, and you do not delay until death is upon you to say, “This is for so-and-so, and this is 
for so-and-so’’...’ (Fakhr al-Din al-Razi, Mafatih al-ghayb, vol. 2 p. 215) 

111 In Surat Al-Waqi ah, God speaks of ‘those on the right’ and ‘the ones brought near’, and 
described ‘the ones brought near’ as drinking from a cup from a flowing stream, but docs not 
describe ‘those on the right’ as doing this. God says: They will be waited on by immortalyoutlu 
with goblets and ewers and a cup from a flowing spring. {Al- Waqi^ah, 56:17-18) 

And in Surat Al-Mutaffifin, God mentions both ‘the pious’ {'al-abrar') and ‘the ones brought 
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1 ,^l*rTihin’). and describes the latter as drinking from a spring of Tasneem in Paradise. 
^ 'impious, God describes them in this Surah as drinking from a sealed nectar mixed with 
and not pure Tasneem. God says: 

. . 4 

record of Ihe pious is in Tlliyyun; / and what will tell you, what llliyyun is?, / [It 
Ajsidtdhook, / witnessed by those brought near. / Assuredly the pious will be amid bliss, 
jMti couches, gazing. / You will perceive in their faces the radiancy of bliss, / as they are 
lo drink a nectar [that is] sealed, / whose seal is musk—so for such [bliss] let the vi- 
hand whose mixture is of Tasneem: / a spring from which those brought near will 
jnfit (Al-MidflJi/ifi, 83:18-28) 

Thtstverses make it clear that there are three classes of people in Paradise, namely: ‘Those 
^iknght’,'the pious’ and 'those brought near’; the highest ranked are ‘those brought near’, 
^ijihclowtslare‘those on the right’, and ‘the pious’ are in between the other two, lower than 
^brought near’ and higher than ‘those on the right’. 

As for those of whom God says 'He loves [them] and [they] love Him*, they have attained to 
Jlpicty. as we said above; this means that they are at least at the level of ‘the pious’, and higher 
ihui thoseonthe right’. At the end of this chapter, God willing, we will examine the question 
Biowhelher those of whom God says 'He loves [them] and [they] love Him* are among ‘those 
near’, and thus whether they are among God’s righteous ‘friends’. 

iiiNinatedbyTabarani from ‘reliable transmitters’, according to Al-Hafiz Haythami in Majma' 

«la»a‘id,vol.8,p.i8. 

uj Bukhari, Sfliiili.Hfldif/i no. 604, Kitab al-Adab. 

ii 4 Td)iricomments, with reference to God’s words— [SJtruggle against them therewith with a 
fail«iiffavour(A/.fMr^on, 25:52)—that this means: ‘But struggle against them, with the aid 
oflhaQur’an, with a mighty struggle.’ {TdhdiXi, Jami' al-bayan fi ta'wil al-Qurdn, vol. 9 p. 397) 
And Ibn Kathir says, in his Tafsir: ‘And struggle against them with it, i.e. with the Qur’an, 
liibn Abbas ♦ said.’(Ibn Kathir, Tafsir al-Qur’an al- azim, p. 1360) 

ii 5 labii 4 reportcd that the Messenger of God a returned from a battle and said to the people: 

Vouhave made a fine step: you have stepped from the Lesser Struggle to the Greater Strug- 
jltlbeysaid.’Andwhatisthe Greater Struggle, O Messenger of God?’ He said: ‘The servant’s 
against his desire.’ (Narrated by Bayhaqi, [though he said that its chain of transmis- 
uostfassomewhatweak], al-kabir, p. 165; and by al-Khatib al-Baghdadi, Tarikh 

&:yM(id,vol.i3p.523.) 

AndFadala ibn‘Ubayd reported that the Messenger of God ^ said: ‘The struggler is the 
ootwhostruggles against his ego [nafs].’ (Tirmidhi, Sunan, Kitab: Fada’il al-jihad; Bab Ma Ja‘ 
|i/iiilniaNmi](murafilta;Tirmidhideclared it to be sound and authentic; also narrated in Ibn 
Hibbin,Sflfil/i, vol. 10 p. 484, and elsewhere.) 

iiiltisworth mentioning that God protects the believer who loves Him and struggles in His 
ousdrorothisworld, despite the gravity of his struggle. Qatadah ibn al-Nu'man reported that 
ili(Mci$cng«rofGodSsaid: ‘When God loves a servant, He protects him from this world just 
sootofyou keeps protecting the sick person in his care from [fetid] water.’ (Tirmidhi, Sunan, 
Mlh na 2036, Kitab al- Tibb) 

iijGodalsosays: When you have performed the prayer, remember God, standing and sitting and 
mpursides. Then, when you are reassured, observe the prayer, surely the prayer is for believers 
timiplion at specific times. {Al-Nisa*, 4:103) 

uflbnHibban, Sahih, vol. 3, p. 99. 

iijIhcrefore the Messenger of God li described the sweetness of faith by saying, according 
ioAiiaiibnMalik< 4 : 
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‘Three (things) which, if they are found in someone, he (or she) tastes the sweetness 
of faith: For God and His Messenger to be more beloved to him than anything else; 
for him to love a servant for no one’s salce but God A)mighty; and for him to hate to 

return to unbelief, after God saved him from it, just as he would hate to be cast into 
hre’ (Bukhari, Sahih, Hadith no. 21, Kitab al-Iman) 

120 Abu Hurayrah reported that the Messenger of God « said: 'I shall be the master of hu¬ 
mankind on Resurrection Day...’ (Bukhari, Sahih, Hadith no. 4712, Kitab Tafsiral-Qur'an;Bab 
Dhurriyyat man hamalna ma' Nuh, Muslim, Sahih, Hadith no. 194, Kitab al-Iman, BabAdnaabI 
al-janna manziluhu fiha.) 

And also: T shall be the master of the sons of Adam on Resurrection Day, and (1 say this] 
without pride ... Adam and all who came after him shall be beneath my banner, and [1 say this) 
without pride.’ (Ahmad, Musnad, vol. 1, p. 281; Ibn Hibban, Sahih, vol. 14, p. 398). 

121 There is something in human beings which can truly and sincerely long for death. God says: 

You were longing for death before you met it. Now you have seen it, lookingon. (Aa/‘/mrart, 3:143) 
And there is an actual example of this from the life of the Messenger of God ^ in the story 
of ‘Umayr ibn al-Humam al-Ansari: Anas ibn Malik reported that the Messenger of God i 
said, before the battle of Uhud; 

‘Stand for a paradise as vast as the heavens and the earth!’ ‘Umayr ibn al-Humam 
al-Ansari said: ‘O Messenger of God, a Paradise as vast as the heavens and the earth?' 
‘Yes’, he said. ‘Ah, ah!’, cried ‘Umayr. The Messenger of God £ said: ‘What makes you 
say “Ah, ah”?’ He said: ‘Nothing, O Messenger of God, save that 1 long to be among its 
inhabitants.’ He said: ‘Then you are among its inhabitants.’ [‘Umayr) then took some 
dates from his pack and began to eat them. He then said, ‘Were I to live to eat all these 
dates of mine, such a life would be too long!’ So he flung down the dates and went to 
flght, until he was killed. (Muslim, Sahih, Hadith no. 1901, Kitab al-lmarah; Bab Thubut 

al-jannah lil-shahid). 

But there is another Hadith which says that there is something in human beings that hates 
death: 

The Messenger of God ^ said; ‘Whosoever loves to meet God, God loves to meet him; 
and whosoever hates to meet God, God hates to meet him.’ It was said, O Messenger 
of God, to hate to meet God means to hate to meet death; and we all hate death.' He 
said; ‘Nay, this means at the hour of his death; if he is given tidings of God’s mercy and 
forgiveness, he loves to meet God and God loves to meet him; and if he is given tidings 
of God’s chastisement, he hates to meet God and God hates to meet him.’ (Muslim, 
Sahih, Hadith no. 2685, Kitab al-dhikr wa al-du a'; Bab Man ahabba liqa' Allah. The 
wording here is that of Ibn Majah, Sunan, Hadith no. 4264, Kitab al-Zuhd; Bab Dhikr 
al-mawt wa al-isti‘dad lah.) 

Therefore we conclude that perhaps there are two elements in human beings: one part of 
his nature always hates death, and another part can love death and long for it (if he orsheisa 
true ‘friend’ of God); perhaps the first element is the ‘ego’ or ‘lower soul’ (nafs), and the second 
element is the spirit (ruh); and God knows best. 

122 Perhaps in the following Qur’anic verses, there are also allusions to God’s ‘friends’: 

So let them fight in the way of God those who sell the life of this worldfor the Hereafter; 
and whoever fights in the way of God and is slain or conquers. We shall give him a great 
wage. (Al-Nisa\ 4:74) Indeed God has purchased from the believers their lives and 
their possessions, so that theirs will be [the reward of] Paradise: they shall fight in the 
way of God and they shall kill and be killed... (Al- Tawbah, 9:111) 
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CHAPTER 16: FAMILY LOVE 

^rth mentioning here that God also made laws for folk {ahl). God says: 

'■ I ^./lorvfr hfli not the means wherewith to be able to marry believing women in 
ift/iim take believing maids whom your right hands own. God knows very well 
faith; the one of you is as the other. So marry them, with the permission of their folk, 
them their wages, honourably, as women in wedlock, not illicitly, or taking lovers, 
y nhtn they are given in wedlock, if they commit lewdness, they shall be liable to half 
^Jiaslisement, of married women. That is for those of you who fear the distress of sin, 
ft it is belter for you to be patient. God is Forgiving Merciful. (Al‘Nisa\ 4:25) • And 
^foufeara breach between the two, send forth an arbiter from his folk, and an arbiter 
kmhetfolk.ifthey desire to set things right, God will grant them success. Surely God is 
pttKmer, Aware. (Al-Nisa\ 4:35) 

And God also mentions the rights of relatives {dhul qurba) in a general way: And give the 
Ijiiwiii [Meiurha) his due, and the needy and the traveller [as well]; and do not squander. / Indeed 
are brothers of devils, and the Devil was ever ungrateful to his Lord. {Al-Isra\ 17:26-27) 

,yS«ilso:itMn am, 6:140; AMn am, 6:151; Al-Anfal, 8:31; Al-Mumtahanah, 60:12; Al-Takwir, 

iiH 



ibn‘Umar ibn Kathir al-Qurashi al-Dimashqi, Tafsir al-Quran al-^azim. 


1)6 In tliis regard, the following Hadith is related: 

Abu Hurayrah reported that a man said: ‘O Messenger of God, which person most 
dfier\’e$ to be treated well?’ He said ‘Your mother; then your mother; then your 
mother; then your father: then the next nearest to you, and then the next nearest.’ 

(.tluslini,Sa/ii/i, Hudtr/t no. 2548, Kitab al-Birr wa al-silah; Bab Birr al-walidayn wa 
mikumahaqriu bih.) Another narration has it that a man came to the Messenger of 
God Sand said :‘0 Messenger of God, which person most deserves good treatment from 
UK?’Hr said:‘Your mother.’ The man said, ‘Then who?’ He said; ‘Then your mother.’ 

Hfsiid,'Then who?’He said, ‘Then your mother’ He said, ‘Then who?’ He said: ‘Then 
juurfather.’(Bukhari, 5 o/ii 7 r, Hadith no. 5971, Kitab al-Adab; Bab Man ahaqqu al-nas 
klim al-suhbah.) 

u;|ililal-DinMahalliand Jalal al-Din Suyuti, Tafsir al-Jalalayn, p. 668. 

uJliwilllxnoled that loving relatives in accordance to their proximity to ourselves means lov- 
c^lhfin.ifnot in accordance with the (inner) beauty they manifest to us (in principle at least), 
ihfliartainly in accordance with our knowledge of their inner beauty, because we naturally 
bwiioK closest to us more. In other words, even in family love we are loving beauty and 
Mdsfis: in general we love those closest to us more, for they show us more goodness and 
bty(orshould, all other things being equal). 


CHAPTER 17: LOVE OF OTHERS (ALL HUMANITY; THE 
PEOPLE OF THE SCRIPTURE*; BELIEVERS, AND FRIENDS) 

.»ImIso means, naturally, that every human being is essentially God’s vicegerent on earth, 
D»ich God breathed ‘something’ of His spirit (as we saw in Chapter 7: God’s Love for 

Hatfr.' 

:i)tit IS not to say obviously that ^ 1 ^^ religion of Islam is sympathetic towards idolatry in 

ou>-it is absolutely against it and refutes it completely in the very first Testimony of Faith 
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(the Shahadah) that There is no god but God (La illaha ilia Allah)—hut nevertheless, God allows 
everyone to choose their own religion freely, whatever it be, for He says: 

There is no compulsion in religion. Rectitude has become clear from error, so whoever disbe 
lieves in the false deity, and believes in God, has laid hold of the most firm handle, unbreak- 
ing; God is Hearing, Knowing. (Al-Baqarah, 2:256) ^ And say, ‘The truth (that comes} 
from your Lord; so whoever will, let him believe, and whoever will, let him disbelieve'.... 
(Al-Kahf, 18:29) Say; ‘O disbelievers! / J do not worship what you worship, / and you 
do not worship what I worship, / nor will I worship what you have worshipped, / nor will 
you worship what I worship. / You have your religion and I have a religion. (Al-Kafirun, 
109:1-6) ^ So leave them to indulge and to play, until they encounter that day of theirs, 
which they are promised; (Al-Ma^arij, 70:42) 


131 God says: 

Indeed God protects those who believe. Indeed God does not love the treacherous, the un¬ 
grateful. / Permission is granted to those who fight because they have been wronged. And 
God is truly able to help them; / those who were expelled from their homes without right, 
only because they said: ‘Our Lord is God’. Were it not for God’s causing some people to drive 
back others, destruction would have befallen the monasteries, and churches, and synagogues, 
and mosques in which God's Name is mentioned greatly. Assuredly God will help those who 
help Him. God is truly Strong Mighty. (Al-Hajj, 22:38-40) 


132 Fakr al-Din al-Razi, Al-Tafsir al-kabir, vol. 10, p. 747. 

133 These two verses (10:85 and 60:5) can also be understood as a supplication not to lose to 
the unbelievers in combat. The Tafsir al-)alalayn comments as follows (on verses 10:85 and 
60:5 respectively): ‘So they said, 'In God we have put our trust. Our Lord, make us not a (cause of} 
temptation for the evildoing folk, that is, do not make them prevail over us, lest they then think 
that they are upon the right path and so end up succumbing to (the) temptation [of thinking 
that they are upon the right path] because of us.’ (p.218) 

'Our Lord, do not make us a cause of beguilement for those who disbelieve, that is to say, do not 
make them prevail over us, lest they think that they are following the truth and are beguiled as 
a result, in other words, [lest] they lose their reason because of us; and forgive us. Our Lord, You 
are indeed the Mighty, the Wise', in Your kingdom and Your actions.’ (p. 549 ) 

134 Jalal al-Din Mahalli and Jalal al-Din Suyuti, Tafsir al-Jalalayn, p. 106. 

135 Al-Qurtubi, Tafsir al-Qurtubi, vol. 5, p. 171. 

136 Muslim, Sahih, Hadith no. 45, (related on the authority of Anas ibn Malik) Kitab al-limn; 
Bab al-Dalil ala anna min khisal al-iman an yuhibh li-akhihi al-Muslim ma yuhibb li-nafsih min 
khayr. In another narration on the authority of Anas ibn Malik <• the Messenger of God ^ 
said: ‘None of you believes until he loves for his brother what he loves for himself’ (Bukhari, 
Sahih, Hadith, no. 13, Kitab al-Iman; Bab Min al-iman an yuhibb li-akhihi ma yuhibb li-nafsih) 

137 Tirmidhi, Sunan, Hadith no. 1924, (related on the authority of‘Abdullah ibn 'Amrj Kitab 
al-Birr wa al-silah; Bab Ma Ja’fi rahmat al-nas. 

138 Bukhari, Sahih, Hadith no. 7376, (related on the authority of Jarir ibn ‘Abdullah) Kitab al- 
Tawhid; Bab Qawluhu ta'ala qul ud''m Allah aw ud'^e^ al-Rahman. 

139 Bayhaqi, Al-Sunan al-kubra, vol. 9, p. 118. 

140 Abu al-Fida' Isma'il ibn ‘Umar ibn Kathir al-Qurashi al-Dimashqi, Tafsiral-QurM'm. 

P. 480. 

.41 Qurtubi, Tofiir al-Qurtubi. vol. ,9, p. 257. Th. slory of (he Christians of Nairan is also 
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. rt Muslim’s Sfllii/i, Hadith no. 3005, Kitab al-Zuhd wa al^raqaiq: Bab Qissat ashab 

tvn al-ghulam. 

r jniporlanl to point out here also that God addresses His Messenger ^ individually 
('yourimiflkfl’, which means you’ in the second person singular) will truly ftncT), 

' ,t,ebelievers in general; that is to say then, that this hostility does not extend to all 
^all Muslims, but rather between certain Jewish tribes and the Messenger of God is 

.u own lifetime. 

4^ God says: 

I ^ 

^jorthtir breaking their covenant disbelieving in the signs of God, and slaying the 

^iswrongfully.andfor their saying "Our hearts are covered up’ — nay, but God sealed 
il^itnjorlheirdisbelief; so they do not believe, except for a few. (Al-Nisa’, 4:155) • And 

ft* know that there were those among you who transgressed the Sabbath, and We 
them, 'Be apes, despised!’ (Al-Baqarah, 2:65) 

|5((also. Al-fiuqurah, 2:78, 91; Al-Ma'idah, 5:60; Al-A^raf, 7:166; and others verses in this 
^|d) 

^Indeed, God says: 

Andlei not (hose who possess dignity and ease among you swear not to give to the near of 
hnandio the needy, and to fugitives for the cause of God. Let them forgive and show indul- 
fii>it.)'iarnyenotthatGodmay forgive you ? God is Forgiving Merciful. (Al-Nur, 24: 22). 

u5 As such, Muslims arc not even allowed to morally judge their fellow believers, much less 
dfisYihemaway. God says (relating the story of Noah H®): 

Ike council of his people who disbelieved, said: 'We see you but a mortal like us, and we 
iunotthatany follow you save the vilest among us, [through] rash opinion. We do not see 
llifliyuH have any merit over us; nay, we deem you liars’. / He said, ‘O my people, have you 
I mMiflam (acting] upon a clear prooffrom my Lord and He has given me mercy from 

Hn,and it has been obscured from you, can we compel you to it, while you are averse to it? 
IfmdOmypeople.Ido not ask of you any wealth for this. My wage falls only upon God and 
ImB not drive away those who believe; they shall surely meet their Lord. But I see you are a 
people tvho are Ignorant. /And 0 my people, who would help me against God if I drive them 
mfWiByou not then remember? / And I do not say to you, “I possess the treasure houses 
tICod'nor, 'I have knowledge of the Unseen; nor do I say, “I am an angel”. Nor do I say to 
dmwbom your eyes scorn that God will not give them any good—God knows best what 
mtheir souk Lo! then indeed I would be of the evildoers’. (Hud, 11:27-31) • They said, 

‘Mw believe in you, when it is the lowliest people who follow you?’ / He said, ‘And what 
k I bov of what they may have been doing? / Their reckoning is only my Lord’s concern, 

[only you were aware. / And I am not about to drive away the believers. /1 am just a plain 
mm. (Al-Shu'ara. 26:111-5) 

itaofdingly, God tells the Prophet Muhammad H 

.bd do not drive away those who call upon their Lord at morning and evening desiring His 
mnlenance. You are not accountable for them in anything; nor are they accountable for 

)0u III anything, that you should drive them away and be of the evildoers. (Al-An'^am, 6:52) 

HiSeealso (he description of‘intimate friend’ in the following verses: Ghafir, 40:18; Fussilat, 
iL%Al-Haiigah, 69:35; Al-Ma^arij, 70:10. 

!(? Tlsis kind of friendship might perhaps also be called a 'walijah '—an intimate friendship, 
aliinally a'penetrating friendship’—which is only appropriate between believers (as we will 
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discuss further, God Willing, in Chapter iirThe Different Kinds of Love). God says: Ordidyou 
suppose that you would be left [in peace] when God does not yet know those of you tv/io have stmt- 
gled and have not taken, besides God and His Messenger and the believers, an intimatefriendlAni 
God is aware of what you do. {Al-Tawbah, 9:16) 

148 It will be noted that we become friends in accordance with the goodness and inner beauty 
people show us, as we understand it at least—that is, if the friendship is sincerc-and in accord 
ance with the time we have spent with our friends (and thus in accordance with our experience 
of their inner beauty and their experience of ours). 

CHAPTER 18: CONJUGAL AND SEXUAL LOVE 

149 We say generally speaking* because perhaps God’s words ‘Or He combines them, mdesand 
females; and He makes whomever He will infertile. Surely He is Knower, PowerfuF (Al-Shura, 41:^0} 
allude to the existence of ‘hermaphrodites’ wherein male and female are combined in a single 
person, or wherein the person is neither male nor female. 

150 Raghib Al-Isfahani says, about the word ‘mate’ Czawj) the following:‘Each one of the two 
genders of male and female in all animals which breed is called a ‘mate’, and each individualina 
pair of any kind has a corresponding ‘mate’, just like shoes and socks come in pairs. Everything 
which has a complement or opposite with which it is always linked may be called a mate. (Jod 
says; *And He made of it the two mates, the male and the female' (Al-Qiyamah, 75:39), and He says: 

.dwell with your mate in the Garden...' (Al-Bac^arah, 2 : 35 )‘ (Raghib Isfahan!, Al-MMjradflf, p. 220) 

151 Jalal al'Din Mahalli and Jalal al-Din Suyuti, Tafsir al-Jalalayn, p. 802. 

152 Fakhr al-Din al-Razi, al~Tafsir al-kabir, vol. 9, p. 91. 

153 Raghib al-Isfahan! says about the word 'gone in ( afda\. Fada means a wide open space,and 
from this is derived the verb afda, which means 'to go in, as in to put ones hand into something, 
or to go into one’s wife; it is a more direct euphemism than to say *he lay with her. God says. 
'when each of you has gone in unto the other, and the poet said: Their food is open (/mvdflland 

placed inside (fada) their packs_That is, it is like it has been placed in an open space into 

which anyone may place his hand.’ (Raghib al-Isfahani, Al-Mufradatfigharibal-Quran,p.}i}] 

154 Narrated with this wording by Bayhaqi (Al-Sunan al-kubra, vol. 7, p. 87); also narrated by 
Nisa’i (Al-Sunan al-sughra, Hadith no. 394, Kitab Asharat al-nisa') with the wording: Belovedto 
me have been made women and perfume, and the coolness of my eye is in prayer. Also narrated 
by Ahmad Ibn Hanbal in his Musnad (vol. 3, pp. 128,199). 

155 See also: Al-Baqarah, 2:46: Al-Tawbah, 9:77: Yunus, 10:7,11,15; Hud, 11:29: AlRa‘d, lyi; Al- 
Kahf, 18:105,110; Al-Muminun, 23:33; Al-Furqan, 25:21; Al- Ankabut, 29:5,23; A/-/lum,30:5,16: 
Al-Sajdah, 32:10,14, 23; Al-Zumar, 39:71; Fussilat, 41:54; Al-Jathiyah, 45:34. 

156 Ibn Hibban, Sahih, vol. 9, p.428; see also: Al-Hakim, Al-Mustadrak, vo\.4,p.i74. 

157 Ibn Hibban, Sahih, vol. 10, p.503. 

CHAPTER 19: LOVE AND EXTRA-MARITAL SEX 

158 Jalal al-Din Mahalli and Jalal al-Din Suyuti, Tafsir al-Jalalayn, p. 105. 

159 Thus illicit love harms the lover and can also harm—with eternal consequences: conse¬ 
quences that may affect their afterlife—their beloved, who they feel, or claim, they love (and 

therefore should want the best for them). Hence not all love benefits the lover or the beloved! 
Some kinds of love can ruin them both, eternally.... 
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CHAPTER 20: LOVE AND THE EYES 


ffiifShL Hadith no. 3127, Kitab Tafsir al-Quran; Bab Wa min Surat al-Hijr. 

^ 11^ . . mm ^ M ^1% A ^ ^ A ^ ^ t ^ M ^ ^ A ■ • 1 ^ ^mm 


if 

(f- 


^il»o see from God’s words that happiness and pleasure can result from a glance of the 

God says: 

j)i<y5(iid, ‘Pfoy to your Lord for us, that He make clear to us what her colour may be*, 
lit said, 'He says she shall be a golden cow, bright in colour, gladdening to beholders*. 

((tl fiuqurfl/i, 2:69) 5 ^ They will be served from all around with [large] dishes of gold 
((idgoblets and therein will be whatever souls desire and eyes delight in, and you will 
(bide in if (forever]. (Al-Zukhruf, 4y.yi) 


ijiAl Hakim.Al-Musffldrflk, (he considered it ‘authentic’) vol. 4, p. 349; Al-Tabarani, Al-Mujam 

(l-hibir, vol. 10, p. 173. 

itjTinnidhi.Sumi/i, Hadith no. 277, Kitab al-Adab, Bab Ma jd fi nazrat al-mufajaah; Ibn Hib- 
baii.Siibi)i.vol. 12, p. 381. 

Tirmidhi, Sunun, Hadith no. 1087, Kitab al-Nikah, Bab: Ma ja'fi al-nazr Ha al-makhtubah. 

165 Ihe power and danger of the eyes is also manifested in a different way, namely in envy or 
dxtviieye. God says: And from the evil of an envier when he envies. (ATFalaq, 113:5) 

And ihe Messenger of God said:‘The [evil] eye is real.’ (Bukhari, Sahih, Hadith no. 5740, 
|]ttb(il-Iibb; Babal-'Ayn haqq.) 


CHAPTER 21: THE DIFFERENT KINDS OF LOVE 


iWThe word'Imbb’ in Arabic—which we discussed previously in Chapter 3; The Definition 
ah)ve-is translated throughout this work as ‘love’. Thus the English title of this work is Love 
" the Holy Quran, and its Arabic title is: Al-Hubb fil-Qur'an al-Kareem. However, 'hubb' does 
ootonlymean ‘love’in Arabic, it also means ‘like’. In fact, there is no proper word for ‘to like’ 
olhei than‘bubb’. This is to say then that, linguistically speaking in Arabic, ‘love’ and ‘liking’ 
windistinguishable—much like the French word 'aimer '—except from the context and from 
ikdegree of intensity implied in that context. In English, however, the degrees of intensity of 
kware kept separate by having two separate words denoting two clearly different orders of 
iDtasity, though it is generally understood that ‘liking’ is a lesser degree of‘loving’, and that 
tag’ is a greater intensification of‘liking’. Arabic makes up for this, however, by having—as 
veshal) see throughout this chapter, God Willing—many more words (and concepts) for the 
Maent kinds of love. This means that what are defined in this chapter as different kinds of love 
oiiglitappear to the English reader to be actually different kinds of ‘liking’ only. Nevertheless, 
MceinArabic this distinction does not apply, we define them as kinds of‘love’, however weak 
tkirintensity or degree. 


li/lbedifferentkinds of love according to Muslim scholars: What we mention above are the 
ierent kinds of love that are mentioned in the Holy Qur’an, and their lexical semantic and 
itjuological definitions. In what follows below we mention what some Muslim scholars have 
uiJiboul the kinds of love (some of which we have already discussed in previous endnotes). 

Abu Hamid Al-Ghazali, says in his Ihya*, in the chapter on ‘Love, Devotion, Familiarity 
aajConlenlment’(p.379): 'Love('al-hubb') is an expression of the disposition’s inclination to 
iODelhingpleasant, and ifthis inclination deepens and strengthens it is called 'devotion' (‘ 'ishq')'. 

Healsosays(p. 414); 'Know that whoever denies that love for God is possible will certainly 
ikodeny that‘yearning (‘fl/-s/iflwq’) is possible, for there can be no yearning without a beloved 
uitsobjeci; and we affirm that it is possible to be devoted to God...’ 
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And also (p. 421): 'Yearning {'al-shawq') means to seek and look for something. Now what 
is already present cannot be sought, but this may be explained by saying that yearning is only 
directed to that which is known in one way and unknown in another; that which is not known 
at all cannot be yearned for ... We have said that man’s love for God is real, and not merely al¬ 
legorical, for when people say 'love' they mean the soul’s inclination to something which suits it, 
and devotion means an especially powerful inclination ... As for God’s love for man, it cannot 


be described in this way ... God's love for man, then, is for Him to draw him nearer to Himself 
warding off distractions and sins from him, and purifying his inner being Jrom the turbidity of the 
life of this world, and drawing back the veil from his heart so that he may behold Him, as thou^ 
he sees Him with his heart. As for man’s love for God, it is his inclination towards attaining the 
perfection which he utterly lacks and needs, for he will doubtless yearn for what he lacks, and 
delight in attaining any part of it. This kind of yearning and love is impossible for God'. 

And also (p. 436): Tf (the lover] is overwhelmed by joy at the nearness and direct witness 
ing which is given to him by way of mystical unveiling, and he looks to nothing else but the 
beauty which has been shown to him, and does not look for that which he has not yet seen, 


the heart rejoices in what it sees, and this rejoicing is called 'familiarity (‘mms’). And if his at 
tention is turned to the Qualities of might and self-sufficiency, and lack of need for anything 
but God, then the notion crosses his mind that this state might end and he might be distanced 
from God, the heart feels the pain of this sensation, and its pain is called 'fear' (‘k/iaw/). These 
states are provoked by observations, and the observations are provoked by innumerable causes. 
Familiarity (uns) means the heart’s rejoicing upon beholding beauty; and when it reaches the 
point where it completely overcomes the lover and he does not pay any heed to what he does 
not have, and casts off all his worries that he might lose what he has, his bliss and joy become 
mighty indeed. One of those who experienced such a state was asked, "Do you yearn?" *No, he 
said, “only absent things are yearned for; and since what was absent is now present, for whom 
should I yearn?” These are the words of one who is immersed in joy at what he has attained, 

and who pays no heed to any other delights there may be’. 

Finally, he says (p. 441): ‘Know that 'contentment' {'rida') is one of the fruits of love, and one 

of the highest levels reached by those who are drawn near to God and a truth which is veiled 
from most people. Other things resemble it and are falsely supposed to be it, but they can only 
be recognised by those unto whom God has imparted right understanding, and given deep 
comprehension of the religion.’ (Abu Hamid Al-Ghazali, Ihya 'ulum al-din, vol. 4, pp. 

And Sheikh Muhyi al-Din Ibn al-‘Arabi says that love is a divine station with four names, 
as follows: ‘Know—may God give you success—that love (hubb) is a divine station, for He as¬ 
cribed it to Himself, and called Himself‘the Loving’ (Al- Wadud )... This station has four names: 
there is hubb {'love'), which means its pure presence in the heart, purified from the turbidity of 
distractions, so that one seeks nothing and desires nothing from his beloved. The second name 
is wudd {'affection or ‘love’), from which the Divine Nime Al-Wadud (‘the Loving’) is derived: 
it is one of His Qualities, and is affirmed in Him, and this is where the word 'wudd'conies 
from, because of how firmly established it is on earth. The third name is ‘ 'ishq {'devotion'}, 
which means intense love; the Qur’an speaks of it as ‘ardent’ love when it says :' . but those who 
believe love God more ardently...' {Al-Baqarah 2:165), and speaks of it when it says: '...Indeedhe 
has smitten {shaghafa) her heart with love...' {Yusuf 12:^0), that is, her love for Joseph has become 
like the skin which covers the heart {'shaghaf'), containing it and surrounding it. The Real 
also described Himself as having ardent love, although one cannot say that God has 'devotion. 
'Devotion' {' 'ishq') means that the love penetrates the lover so that it becomes intermixed with 
every part of him and covers him like a robe; it is derived from the word 'ashaqa (‘a wilting 
tree’). The fourth name is hawa {'desire' or ‘impulse’), which means total concentralion of the 
will on the beloved, and total attachment to him whenever anything comes to the heart. No 


328 


Notes 




is derived from this word. It occurs for specific reasons, such as a look, a story, a 
cf many others. With reference to sound God-given disclosure, it means God’s love 
• - he does many good deeds and follows the Messenger in all that he conveyed; 


i<i 


(11** 


when 


-Ms station 

!• 


’Iwwfl’... People differ as to its definition, and I have never seen anyone give 
definition, indeed, such a thing is unimaginable. All those who gave it definitions 
'■^^oiily its effects and results. This is especially true when we consider that it is a Quality 
himself. The best 1 ever heard said about it is what more than one person told me Abu 
ibn al-Arif al-Sanhaji said when he was asked about love: “Jealousy i'ghira) is part 
^jnd jealousy demands secrecy—do not define it.” Know that all that can be known is of 


I Jin 


hflds. what can be defined, and what cannot be defined. Those who know love and speak 
ijitiold that it cannot be defined; those who experience it know it, though they do not know 
it is, and they do not deny that it exists... Love is a special manifestation of the will’ (Ibn 
Al-Fulu/iflf al-makkiyyah, vol. 2 pp. 317-322) 

Al-Aniari al-Harawi (d. 481 AH) says: ‘As for the section of [spiritual] states, it has ten 
i^ndiichare:Love(fna/jflbbflJj’); jealousy {'ghira'); yearning {'shawq'); worry {'qalaq'); thirst (‘ 
\)iis} ( wajd); astonishment {'dahsh'); overwhelming {'hayman'); lightning {'barq'), and 

j' Manazil al-sa'irin, p. 88) 

Ibnal- Arif(d. 536 AH) says: ‘As for ordinary love, it sprouts from the observation of [God’s] 
hfisinpand from following the Sunnah, and is cultivated by being shown proper care ... As 
jofllirioiifo/flieeliie, it is a penetrating love which cuts through all expressions and goes be- 
l**!dl allusions; ii cannot be exhausted by descriptions, and it can only be known through 
[wploity and silence.’(Ibn al-‘Arif, al-Nafa'is wa mahasin al-majalis, p. 696) 

IbDQayyimai-Jaw2iyya (d. 751 AH) says: ‘...All these three notions are combined in love, 
Kfcticii they have given almost sixty names, including: Love, relation, desire, passion, ardour, 
Himiimess,eatasy,fondness, infatuation, devotion, lovesickness, fervour, anxiousness, yearning, 
ioTtdimi, concern, torment, grief infatuation, dismay, distress, burning, melancholy, suffering, 
sdm,sorrow,hurt, scorching insomnia, sleeplessness, fretting, longing, yielding, sickness, rapture, 
madness, derangement, stupor, obsession, intoxication, affection, amity, forbearance, 
ops.mnl,uat, attachment, bewilderment, and worship. It has been given other names besides 
liioe which are not really its names, but rather its causes and effects, so we did not include 
lieiohere.'(Ibn Qayyim Jawziyya, kflWflfu.' muttn wa nuzhat al-mushtaqin, p. 20) 

liiRaghibal-Isfahani, AZ-Mu^adaf, p. 112. 

Ibn Manzhur, Lisan al- Arab, vol. 1, p. 289. 


i;dAI Zabidi, Tajal-'Arus, vol. 1, p. 391. 

iIiAQiiestion:Are‘/iubb'and 'mahabbah' the same thing? 

from what the scholars say above about the root word hubb, we can ascertain that the 
Merence between hubb and mahabbah is that hubb is deeper and stronger then mahabbah, 
lixl 00 a higher level. 

IbnManzhur said:‘Hubb means affection {widad) and mahabbah, and the same is the case 
l»iiib’(IbnManzhur,Li5<JM<a/-‘Arflb, vol. i, p. 289). 

Raghib al-lsfahani says in AJ-Mw/radeaMhat the meaning of hibb is: ‘One whose love is 

oceajYe' 

f^hii svfs la Mukhtar al-Sihah: 'Hubb is also called mahabbah and hibb; and hibb also 
luaiis the one who loves. And mahabbah has been defined as: ‘a desire for what you see or deem 
'akgood’.which they say is comprised of three things: Love for pleasure, love for benefit, and 

kwforfavour. Asforbubb, as can be seen from their words, it means love for the sake of the 

(lyditseif. All this shows that the word hubb is stronger and higher than the word mahabbah* 
Ilius certain scholars have said that the meaning of God’s words *.. .And I cast upon you a love 
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(mahabbah) from Me...' {Ta Ha, 20:39) is that God cast upon the Prophet Moses ii asp^ui 
kind of beauty which made all who saw him love him. Fakhr al-Din al-Razi says; 'Andlum 
upon you a love from Me that was engendered in My creatures, and this is why Pharaoh's wif* 
loved you and said: . .A joyous sight for me and you. Do not slay him..." (AlQasas, 28:9), Itu 
related that there was a kind of beauty in his face and a sparkle in his eyes which would enihral 
those who looked upon him ... Qadi said: *.. .The meaning of this is that just as his physical 
form was pleasing and attractive, as we said, this was also how he was viewed by Pharaoh and 
his wife. Thus God facilitated for him an unparalleled upbringing at their hands" ' (Fakhra) 
Din al-Razi, Al-Tafsir al-Kabir {Mafatih abghayb), vol. 8, p. 48). 

On the other hand, Al-Zamakhshari suggests it might mean that God loved Moses 
I cast upon you a love from Me—{from Me] ... either it refers back to (ensf upon] in which case 
it means: T loved you and whosoever God loves, hearts love also’, or it means: ‘love is occur¬ 
ring [i.e. from God] or coming from Me: I have concentrated it in hearts and planted ilthert. 
and because of that Pharaoh loved you, as did all who saw you.' (Abu al-Qasim Mahmud ibn 
'Umar al-Zamakhshari al-Khawarizmi, Al-Kashshaf, from the commentary on Ta Ha, 20:39). 

172 Al-Mufradat, p. 113. 

173 Lisan al-^Arab, vol. 1, p. 289. 

174 Taj al-arus, vol. 1, p. 392. 

175 A Question: How can preference (istihbab) be considered to be a kind of love? 

From what the scholars say above about preference (istihbab), we can ascertain that it means 

to pursue something to gain its love. Ibn Hazm speaks of this when he says; ‘You see that the 
lover does not take his eyes off his beloved, following wherever his beloved goes, and aping his 
beloved’s every move.’ (Ibn Hazm, Tawq al-Hamamah, p. 13) 

176 Al-Mufradat, p. 197. 

177 Lisan al-^Arab, vol. 12, p. 230. 

178 Taj al-arus, vol. 16, p. 274. 

179 Al-Mufradat, p. 189. 

180 Lisan al-^Arab, vol. 9, p. 112. 

181 Taj al-'arus, vol. 12, p. 221 

182 A Question: How can pity be considered a kind of love? 

From what the scholars say above about pity (rajah), we can ascertain that it is stronger and 
more tender than mercy. Now mercy is a tenderness which engenders kindness and compassion, 
and tenderness usually goes hand in hand with love, because it is unlikely that one would have 
pity on someone he hates or does not love. Thus pity must be a kind of love. Indeed, if a heart 
has love for someone, it also will have mercy and pity for them. 

183 Al-Mufradat, p. 532. 

184 Lisan al-'Arab, vol. 3, p. 453. 

185 Taj al-'arus, vol. 5, p. 304. 

186 Al-Mufradat, p. 517, 

187 Al-Mufradat, p. 516. 

188 Lisan al-^Arab, vol. 3, p. 453. 

189 Taj al-‘arus, vol. 2, p. 529. 

190 Strictly speaking, 'iradah' means ‘desire’ and 'mashiah' is ‘will’, but we are forced here (and 
elsewhere) to translate it inconsistently as ‘will or desire’—and indeed the Qur’anic translators 
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r.U 


tfboth-because we cannot in English use the phrase 'God desires' for the reason that 


-j jesire’ in English has come to be too closely associated with physical or sexual desire, 
j^iously that cannot apply to God. For that reason also, sometimes (as in verse Ai-Ahzab, 
Qur’anic translators have even translated ‘yurid Allah’ as 'God wishes’, since ‘God wills’ 
'J^iwkward in English in the present tense. 

p. 206-207. 

I0f ill-' Arab, vol. 3,p. 191. 


jIjj(iluru5,vol. 2, p. 358. 

wAQutslion; How can will be considered a kind of love? 

from what the scholars say above about will or desire (iradah), we can ascertain that, as Ibn 
mmihur says,'To will something means to love it and be concerned with it.’ Thus Ibn Hazm 
jjj^i'Thtloveriskecn to hear the name of his beloved, and enjoys speaking about her, and he 
^this habitually. .. Were it possible for the lover to speak only of his beloved at all limes, 
lu«oulddoso.’(lbn Hazm, Tawq al-hamamah, pp. 15-17) 

liiothtrwords,tolove someone or something inevitably means ‘willing’ them, and so there is 
})jndo(wilI that is also a kind of love. 


If, MkjTaiat, p. 263. 
i)6liwnfll-Ar<ih, vol. 9, p. 179. 

(T Tflj d-'arui, vol. 6, p. 157. 

138 Ai-Mu/rudut, p. $48. 

iW Dun fli- Arab, vol. 15, p. 373. 

100 Tflj fli-arus, vol. 10, p. 415. 

Ml Al-Mufradat, p. 548. 

101 Lisan al-Arab, vol. 15, p. 371. 

M] To) al-'arus, vol. 10, p. 415. 
m Al-Mufradat, p. 369. 

s* lisan al-'Arab, vol. 15, p. 140. 

106 Taj al-'arus, vol. 10, p. 273. 

J07 A Question: How can straying be considered a kind of love? 

From what the scholars say above about stray mg (gAiflwa), especially as regards God’s words 
Asftr the poets, [only] the stray follow them' (Al-Shu'^ ara’, 26:224) it is: a kind of love, namely that 
foflelove the poet when he satirises others in an unlawful manner, or they love him for praising 
l(ir)ii,isZabidisaysin 7 fljfl/-‘flrws (Zabidi, Taj al-'^arus, vol. 10, p. 273)- Indeed, Ibn Manzhur 
dtscfibesstray/ng (^/jflwfl) as‘when the poet composes satire in an unlawful manner, people 
lifii/e this and love him for it’. 

]Ct Al-Mufradat, p. 545 - 

iof Lisan al-'Arab, vol. 12, p. 620. 

no Taj al- arus, vol. 9, p. 109. 

inAl-Mufradat, p. 198. 

uilisanal- Arab, vol. 1, p. 422. 
iij Taj al-'arus, vol. 1, p. 273. 

114 At-Mujradat, p. 398 
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215 Lisan al- Arab, vol. 1, p. 667. 


216 Qurtubi says, in his Commentary on God’s words 'Truly its chastisement is 

---1-1-1*-4.1-1-/€-I _ ir. iv . 1 ^ 


That is, perpetual and unending; the gharim (‘creditor’ or ‘foe’) is named after thi* J“''N 
how zealously he follows his target. The word mughram means someone who 
passionately in love with something.’ (Tafsir al-Qurtubi, vol. 13, p. 71) and 

217 Al-Mufradat, p. 360. 

218 Lisan al-'Arab, vol. 12, p. 436. 

219 Taj al- arus, vol. 9, p. 3. 

220 Al-Mufradat, p. 547. 

221 Lisan al-‘Arab, vol. 12, p. 626. 


222 Taj al‘ arus, vol. 9, p. 112. 

223 Al-Mufradat, p. 153. 

224 Lisan al-Arab, vol. 11, p. 211. 

225 Taj al-'arus, vol. 7, p. 308. 

226 Al-Mufradat, p. 278. 

227 Lisan al-'Arab, vol. 10, p. 193. 


228 Taj al-'arus, vol. 6, p. 404. 

229 Al-Mufradat, p. 275. 

230 Lisan al-'Arab, vol. 1, p. 519. 

231 Taj al-'arus, vol. 1, p. 332. 

232 A Question: How can companionship (suhbah) be considered a kind of love? 

From what the scholars say above about companionship {suhbah), we can ascertain that it 
means constant nearness, which may be physical or with care and concern. A common euphe¬ 
mism for ‘women’ is ‘the companions of Joseph’, i.e. those who love him. Because of this, Ibo 
Hazm says: ‘You may see two lovers reach such a level of animosity that it seems could not be 
resolved for a balanced and rancour-free person save over a long period oftime.andthatfora 
rancorous person could never be resolved: and then behold, the next moment they have once 
more become the closest of companions and all their disputes and animosities have vanished, 
and suddenly they are all smiles and jokes; and this may happen many times over and again 
from one instant to the next. If you see two people act this way, do not doubt that the love the)' 
share is deep and profound.’ (Ibn Hazm, Tawq al-hamamah, p. 15) 

233 Al-Mufradat, p. 10. 

234 Lisan al- Arab, vol. 4, p. 5. 

235 Taj al- arus, vol. 3, p. 6. 

236 A Question; How can preferring another to oneself be considered a kind of love? 

From what the scholars say above about preferring another to oneself (ithar), wean ascettm 

that lovers prefer their beloveds to themselves, putting them first and preferring them to all 
others they hold dear. Ibn Hazm says: 

‘You see that the lover loves the family, relatives and dear ones of his beloved, preferring 
them to his own family, himself, and all others he holds dear! (fbn Hazm, Tawq al hamamoh, 
p. 12) This shows how love is what drives one to put others first, such as when God says;'/Ary 
prefer [others] to themselves, though they be in poverty (Al-Hashr, 59:9)! 

237 Al-Mufradat, p. 297. 
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I Question: How can going flsfray be considered a kind of love? 

..fj what the scholars say above, we can ascertain that going astray (dalal) linguistically 
^5 to be smitten with love and longing for one’s beloved; an example of this is found in 
words: '.../ndeed he/iflssm/ffen her heart with love. Lo! we see her to be plainly astray* ( Yusuf, 
This makes it clear that going astray is a kind of love. Ibn Manzhursaid: ‘Farra’said that 
k,smitten with love means for love to penetrate one’s heart’ (Ibn Manzhur, Lisan al-^Arab, 
0. 178). Thus we can see that going astray is a kind of love which reaches the innermost 
of the heart. Ibn Hazm says: 



‘\yhen things are taken to their ultimate extremes, they begin to resemble their opposites, 
. I result of God Almighty’s power, which baffles the mind. If you take a handful of ice and 
it, it burns you like fire ... And we find if two people love one another equally and 
jjiremely intensely, they will turn against each other for no reason at all.’ (Ibn Hazm, Tawq 
^jgnuiffldli, p. 15) 

ifi Mfufradat, p. 203. 

yi lisdn (il-'Awb, vol. 14, p. 324. 

y)TiijuJ-‘flrus,vol. I9,p.462. 

J44 Al-Alu^fldu/, p. 133. 


!45 lisan ol-Arab, vol. 13, p. 129. 

U6 Taj al-'flrus, vol. 9,p. 184. 

U 7 Ahfu^fl jfl/, p. 322. 

Mliisanal-Arab, vol. 1, p. 580. 

*4 ^ al-any, vol. i,p. 368. 

^ Mlufmdat, p. 478. 

lisan al-Arab, vol. 11, p. 635. 
iji Taj al-'ano, vol. 8, p. 122. 

iJ} A Question: How can inclination be considered a kind of love? 

From what the scholars say above about inclination (mayl), we can ascertain that it means 
Btiini towards something and approach it’; and naturally we find that lovers incline towards 
iMf beloved. One of the stages of love through which lovers pass is to incline more and more 
Iwvds their beloved, until they become as Ibn Hazm describes: ‘He addresses all his words 
lohisbeloved, even when he purports earnestly to address another; the affectation is clear to 
aD)oiie who has eyes to see. And he listens attentively to every word his beloved speaks ... And 
khurrin towards the spot where his beloved is, and endeavours to sit as close to her as pos¬ 
sible, and lays aside all occupations which might oblige him to leave her company, and makes 
light of any matter, however worthy, which might demand that he part company with her. And 
when be must lake his leave, he is very slow in doing so.’ (Ibn Hazm, Tawq al-hamamah, p. 13) 

inM-Mujradat, p. 270. 

ijiLiunal-'Arab, vol. 14, p. 445- 

20 Tajal-arus, vol. 10, p. 205. 

A Question; How can lust be considered a kind of love? 

From what the scholars say above about lust (shahwa), we can ascertain that lusting is 
hving an object of desire and lust; so lust means to desire one’s beloved. Ibn Manzhur’s words 
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‘To lust for something means to love it and desire it’ imply that the beloved is an object of lust; 
lovers lust after their beloveds in many ways, including how they lust and desire to sit with them, 
converse with them, and look upon them. Ibn Hazm said of this: ‘Love, may God strengthen 
you, is a fatal disease which contains within it its own cure according to how one handles it; 
it is a delightful malady and a most desirable sickness. The one who is free of it does not wish 
to be immune, and the one who is stricken by it does not wish to be cured. It makes you deem 
glamorous what you once disdained, and makes easy for you what you once found difficult, 
transforming even established temperaments and inborn dispositions... I often hear people 
say that only men are able to subjugate their lusts, and not women. I never cease to wonder 
at this assertion. My opinion is unwavering: men and women incline towards these things in 
exactly the same way. (Ibn Hazm, Tawq al-hamantah, p. 12) 

258 Al-Mufradat, p. 274. 

259 Lisan al-^Arab, vol. 14, p. 449. 


260 Taj al- arus, vol. 10, p. 206. 

261 A Question: How can tendency (saba) be considered a kind of love? 

From what the scholars say above about tendency {saba), we can ascertain that it means, as 
Raghib says, ‘to incline and yearn as children do*. Ibn Hazm explains this further in his book 

Tawq al-hatnamah, describing what love does to people: 

‘How often has the miser become generous, the scowler become cheery, the coward become 
brave, the dullarri become sharp-vetted, the boor become well-mannered, the stinker become 
elegant, the tramp smartened up, the decrepit recaptured his youth, the penitent become wild, 
and the upright gone off the rails ... Another of its signs and tokens which all who have eyes 
may clearly see is an abundance and excess of cheerfulness ... and much clandestine winking, 
and leaning sideways and supporting oneself against the object of one’s love, and endeavouring 
to touch his or her hand or any part of the body when conversing, and drinking the remainder 
of what is left in the beloved’s cup, seeking out the spot where his or her lips touched it. (Ibn 
Hazm, Tawq al-hamamah, pp. 14-15. 

262 Al-Mufradat, p. 65. 

iftx I.ifian al-^arab. vol 




264 Taj al-^arus, vol. 19, p. 204. 

265 A Question: How can seeking {ibtigha') be considered a kind of love? 

From what the scholars say above about seeking {ibtigha ), we can ascertain that it means 
to search for something avidly, and of course lovers avidly seek their beloveds. Ibn Hazm says 
of this: ‘Another sign of love is the care which lovers show for their beloveds, and how they 
pay attention to everything they do, and seek out news of them so that they do not miss even 
a single minute, and how they follow their every move.’ (Ibn Hazm, Tawq al-hamamah, p. 20] 

266 Al-Mufradat, p. 383. 

267 Lisan al-^Arab, vol. 11, p. 524. 

268 Taj al-arus, vol. 8, p. 61. 

269 Al-Mufradat, p. 220. 

270 Lisan al-‘Arab, vol. 14, p. 359. 

271 Taj al-^arus, vol. 19, p. 497. 

272 A Question: How can extra-marital sex {zina) be considered a kind of love? 

From what scholars cited above say about extra-marital sex {zina), we can ascertain that it 
means for love between the male and female sexes to lead them into a position which contradicts 
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j law and religion; but were it not for love and desire, in addition to unbri- 
^tikil would never occur. Ibn Hazm says about this kind of relationship: 


/ ,.oW 


¥ 


their own egos and disobey their intelligence, and follow their passions and 

eousness, and self-control which God has 


ji^ions. disdaining the decency, righteo 
V^iithy niinds. They diM>bcy Crod. their Lord, and collude with Satan in his love 
. thus sinning through their love ... In their inclination to these things, men 
^ [such) man to whom a beautiful woman offers herself without there 

gdimenf toh^m can long resist falling into Satan’s net and being seduced by sin, 
and led astray by concupiscence. Similarly there is no [such] woman who, if 
jn in die same way, will not eventually surrender to him. This is the absolute law 
decree of destiny’. (Ibn Hazm, Tawq al-hamamah, p. 120) 

j-ylrub. vol. 14. p. 188. 


.10 O’ 


»<* i 9 > P- 330. 

« 

" l. jriu. vol. 13. p. 244. 

P* 547 * 

i< p. ^09. 


(I 


., vol. 20, p. 310. 

»i .• ^ 

.1 p* 285. 

p. 461. 

^r^(il‘<»nu,vol.io,p.2io. 

4 ^ p. 533. 

vol. 2, p. 399. 

jj;rfl|fll-‘flrui,vol. 6,p.262. 

jy/HAIu/rurfuf, p. 516. 

jjj lijflB vol. 9, p.9. 

i9ora;a/-'(jrur,vol. 8,p.i8o. 


CHAPTER 22: THE STAGES OF LOVE 

J91A number of Classical Muslim scholars describe the stages of love (as they see them), but 
Doneof them (to our knowledge) base these stages exclusively on the words, phrases and verses 
onhe Holy Qur’an. Among the Muslim scholars who wrote on this subject are: 

Al Ansari al-Harawi (d. 481 AH), who says: ‘Love is the defining characteristic of the 
foli(ofGod), the name of the path they follow, and the bond which holds them together. It 
liutiij({ levels: The first level is the love which silences all misgivings, sweetens all toil and 
consoles all misfortunes. It is a love which takes root with the beholding of grace, strengthens 
villi following of the Sumwfi, and grows with continuous experience. The second level is a love 
kkli provokes one to prefer the Real above ail else, inspires the tongue to invoke Him, and 
loslib in the heart the longing to behold Him. This love emerges through studying the Divine 
Qiulilies,beholding signs, and passing through spiritual stations. The third level is enthralling 
bewhichdefies all expression, outdoes all allusion, and exhausts all description. This love is 
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the very axis of the affair; all that lies beneath are but desires of which tongues dialler, human 
nature makes claims, and human minds affirm. (Al-Harawi,MflndZf7fl/-sfl//jt/n,pp,89-9o) 
Ibn Jawzi (d. 597 AH) says: The first stage (of love] is preference (istihsan) ofa person, and 
this leads to a desire to be near {iradat al-qurb) him or her; then comes affection [mawadiak] 
which means a desire to possess. Then this affection gets stronger and becomes W (mu/iiii. 
bah), and then strong need (khula), and then desire {hawa), such that its object is desired and 
loved without there being any possession; then it becomes passionate love {'ishq), and then ikS 
(tatayyum), wherein the lover becomes the possession of the beloved, and the lovers heart ij 
emptied of all else besides the beloved; we speak of the 'thrall of God! Then the resolve becomei 
infatuation (walaha), which means to be so madly in love as to go beyond the bounds of reason 
and sense. (Ibn Jawzi, Dhamm al-hawa, pp. 230-231) 

Ibn Taymiyyah (d. 728 AH) says: The love of the human heart has several stages. The first isui 
tachment, wherein the heart is attached to the beloved; then comes longing Cilaqah), wherein the 
heart longs for the beloved; then comes ardour (sababah), which means firm love; then comes 
devotion {gharam)-, then comes passionate love i'ishq) and then the final stage is r/iw/l(toln/iwij, 
which means utter adoration and worship of the beloved; ‘God’s thrall’ means God’s slave and 
worshipper. The lover constantly thinks of the beloved, and worships and adores him or her, 
Another term for it is fervour (inabah), and there are many others besides, as was mentioned 
before. (Ibn Taymiyyah, Al-Tuhfah al-'iraqiyyah, p. 88) 


292 See also: Al-Anam, 6:43, 108,122,137; Al-Anfal, 8:48; Al-Nahl, i6:6y, Al-Nanil, 26:4,if, 
Al- Ankabut, 29:38; Fussilat, 41:25; Al-Tawbah, 9:37; Yunus, 10:12, 24; Al-Rdd, ly.^y, Fatir,^; 
Ghafir, 40:37; Muhammad, a7'M- 

293 A Question: How can ‘seduction be considered to be a stage of love? 

Ibn Manzhur says: ‘To seduce, whether it is done by a man or a woman, means to attempt 
to make someone engage in sexual intercourse with oneself, such as is found in Go(fswords:... 
The Chief of the Courts wife has been seducing her boy...’] the verb here is ascribed to the woman. 
To seduce (rawada) can also mean ‘to desire? (Ibn Manzhur, L/suei vol. 3i P-tfi?) 

Fayruzabadi says: ‘Petition (murajaah) is akin to seduction’; and elsewhere he said: WH’diii 
also means to deceive’; and again elsewhere he said: ‘to employ deceitful artifice 
is akin to seduction’ Defining the word farghal, he said: ‘it means to woo and seduce. He also 
said: ‘seduction means to petition and attempt to convince! (Faynizibsdi, Al-Qamusd-muhil) 
Al-Razi says: ‘To seduce ... means to desire! (Al-Razi, Mukhtaral-Sihah,p.uo) 


Thus we see that ‘seduction’ Cmurawadah’) has many meanings, one being invitation to 
sexual intercourse, and another being a petition and attempt to make ones beloved return ones 
love. Another of its meanings is to woo, and wooing is an expression of love. Seduction, in this 
case, means repeated attempts to win the heart of one’s beloved; it is thus one of the stages of 
love and one of the means of reaching the beloved. 

Thus seduction is part of love just as jealousy is part of love, and it indicates the presence 
of love, jealousy occurs because of the lover’s love for the beloved. Seduction, however, has a 
sexual side to it. If it takes place betw'een a married couple, it is permitted or licit. If it takes 
place between an unmarried couple it is blameworthy and forbidden. 

One of the lexical meanings of ‘murawadah’ is ‘petition! meaning a desire to win the love 
and good pleasure of one’s beloved. In human love of God, the lover pefi 7 io«s his or her Lord by 
fulfilling all He commands and by repeatedly offering supererogatory acts of worship, until he 
or she reaches the point where God loves him or her. Concerning this, the Hadith Qudsiuji: 

‘Whosoever shows enmity to a friend of Mine, I declare war upon him. My servant 
does not draw nigh unto Me with anything more beloved to Me than what I have made 


obligatory upon him; and My servant continues to draw nearer unto Me with voluntary 


Notes 


• til I love him— and when I love him, I am his Hearing wherewith he hears, his 

wherewith he sees, his Hand wherewith he grasps, and his Foot wherewith he 

i. IfheasksMc, 1 will surely give unto him; if he seeks refuge in Me, I will surely 
*,'•jin refuge. I hesitate in nought of all that I do as I hesitate in taking the believers 
'1: he hates to die, and 1 hate to hurt him.’ (Bukhari, Sahih, Hadith no. 6502, 'Kitab 
M d-tawadu) 


Si 


CHAPTER 23: FALLING IN LOVE 
Ijlalal-Din Mahalli and Jalal al-Din Suyuti, Tafsir al-falalayn, p. 709. 

j^Al-GJi^zalidiscusses-and this is perhaps the best text ever written on this subject—the 

|f(ffni meaning of the ‘soul! 'heart! ‘intelligence’ and ‘spirit’ in his book Kitab shark aja’ib 
('An Explanation of the Wonders of the Heart’), Part 21 of his opus magnus, Ihya *ulum 
jp We will discuss the subject here, however, based solely upon the Holy Qur’an. 

jji Al-Ghazali says—in his philosophical work Maqasid al-falsafah, in the third section ‘On 
pnofNature’-ihat the 'inner faculties’ of human beings are: common sense, the power 

of recollection, the power of imagination, the power of supposition, and the power of memory 
(^356). He also mentions two other powers of the soul, namely: the powers of knowledge and 
ofaclion (p. 359). We will discuss the subject here, however, based solely upon the Holy Qur’an. 

2); Hakim Al Tirmidhi explains in detail—and this is perhaps the best text ever written on 
iiissubject-thedefintions and natures of the breast, heart, inner heart and heart’s core in his 
ytkjanalfarq bayn al-sadr wal-qalb wal-fuad waTlubb. We will discuss the subject here, 
kowever, based solely upon the Holy Qur’an. 

lyJTbestagesoflove are sometimes painful and sometimes pleasurable; sometimes successive 
aid sometimes simultaneous, according to (as we will see later, God willing, in Chapter 30: The 
NitmeofLove) the lover’s states of‘contraction’ and ‘expansion’ and the influence of these on 
lie lovers various faculties. God says: Who is he that will lend God a loan that is good, and He 
i multiply it for him manifold? God contracts and expands; and to Him you shall be returned. 


I 


(^■Buijorali, 2:24;) 

However, after‘contraction! there will always be—for the believer at least, God willing 
'eipansion! God says: 


...Anil whoever fears God, He will make matters ease for him. {Al-Talaq, 65:4) • ... God 

nillmuredly bring about ease after hardship. {Al-Talaq, 65:7) • For truly with hardship 
mes ease./Truly with hardship comes ease. / So when you are finished, toil and seek your 
Id {Al-Sharh, 94:5-7) 

rjjlisisalso the reason why modern thought cannot understand love: modern science re- 
diieeshiiman beings to biology, physics and chemistry such that human love becomes, in its view, 
(riyachemicallyor electrically induced state of heightened and / or sublimated lust. Modern 
xifflcedoesnol identify human beings’ faculties as such, and denies the very existence of the 
liglerhuman'constituent parts’ such as the soul, the (spiritual) heart and the spirit. Therefore 
ilcannot see the process whereby the human faculties and ‘constituent parts’ systematically 
iodiDetowards a beloved. Hence it cannot correctly identify or understand love or falling in 
be. We do not, of course, deny the chemical, biological and physically processes manifest in 

—at least in the case of 


tlebody when a person is falling love; we only maintain that these are— 
tiosehuman beings whose souls dominate their bodies to whatever extent 
inii not their cause. 


the effects of love. 
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CHAPTER 24; THE GROWTH OP LOVE 

300 We discussed this verse in Chapter 21: The Different Kinds of Love and saw that one of ih, 
meanings of this verse is that God cast His love upon Moses Hsy. 

301 See also: Al Baqarah, 2:200; Al-AWaf, 7:55-56.180. 205, Al-Anfal, 8:45; A/ Nur. 24;j7; a|. 
Jumu^ah, 62:9-10; Al-A^la, 87:14-15. 

302 See also: Al-Baqarah, 2:114; Al-Nisa\ 4:142; Al-A^raf, 7:179-180; Al-Kahf, 18:18,100-101; TaHa. 

20:99-101, 124-127; Al-Furqan, 25:18; Al-Zumar, 39:22-23; Al-Najm, 29:30; 58:19. 

Al-finrt, 72:17; Al-Maun, 107:4-6. 

CHAPTER 25: THE TWO CIRCLES OF LOVE 

303 A similar situation lies in God’s address to His Messenger: ' And did He not find pu astray, 
and guide you?* (Al-Duha, 93:7): we know that the Messenger of God * was not‘astray’as such 
in the sense that he was not misguided and errant, nor did he ever indulge in evil deeds. All the 
books of prophetic biography {Sirah) show that he was known in the days of pagan ignorance 
as ‘the Honest and Trusted One’ (‘al-Ameen’) because of his noble qualities and virtuous char¬ 
acter. Moreover, angels washed his breast and heart when he was a child—this is how Muslim 
scholars interpret God’s words; ‘Did We not expand your breast for you (A/-S/idrh,94:*)-ltbal$o 
related in the authentic Hadith collections that the Messenger of God ^ (before hebecamta 
Messenger) used to spend many nights in ascetic vigil in the cave of Hira, in spiritual mediUlion 
and contemplation. He was thus absolutely distant from all the sins and frivolities which tht 
pagans of his time indulged in, and God Himself attests to all this at the very beginning of tht 
Prophet’s mission by saying: 'And assuredly you possess a magnificent nature (Al-Qfllom,684), 
and then by saying about him that: ‘your companion has neither gone astray, nor has he errtd 
(Al Najtn, 53:2). This proves that the Messenger of God Hi was not ‘astray’ in the senseofbting 
misguided as such, but rather that the meaning of‘astray’ here is that the Prophet Is had not yet 
attained the rank of Prophet and the rank of the Seal of the Messengers which he would later 
attain. Thus relative to the great station which he eventually would attain, his earlier state was 
akin to the difference between being astray and being guided, or between shadows and light 

304 God says: If you avoid the grave sins that are forbidden you, We wilt absolve you of your ev^ 
deeds and admit you by an honourable gate. (At-Nisa‘, 4:31) • And those who avoid grave stm 
and indecencies and [whoj, when they are angry, forgive. (Al-Shura, 42:37) 

CHAPTER 26: THE TRIANGLE OF LOVE 

305 See also: Al-An am, 6:43, 108, 122, 137; Al-Anfal, 8:48; Al-Nahl, i6:6y, Al-Naml, li^, 
Al- Ankabut, 29:38; Fussilat, 41:25; Al-Tawbah, 9:37; Yunus, 10:12, 24; Al-Ra‘d, ijiyy, Fatir,)y.S; 
Ghafir, 40:37; Muhammad, 47:14. 

306 Jbn Kathir explained this verse in the following way: ‘God tells us here that He took the 
children of Adam from his loins, and they bore witness before themselves that God is their 

Lord and their Sovereign, and that there is no god besides Him! (Ibn Kathir, Tafiird Quran 
al- azim, p. 797) 

This Qur’anic verse is also explained by the Hadith reported by Ibn Abbas y wherein the 
Messenger of God says: 

‘God took a firm pledge from the seed of Adam at Nu man (meaning Mt. ‘Arafahj, re¬ 
moving from his loins every seed He had planted therein, and scattering them before 
Him like powder. He then spoke to them directly, saying: ‘Am I not your Lord?’ They 
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indeed we testify', lest they should say on the Day of Resurrection, ‘Truly, of 
^ ft yftre unaware : (Ahmad, Musnad, vol. 1, p. 272.) 

; Hadiili in collections of Bukhari and Muslim states that three people were 

^wnsiothis rule, speaking when they were still infants. They were: Jesus Christ tk*'; a child 
i<i5pokf to proclaim the innocence of Jarij the Monk, and an Israelite baby. Abu Hurayrah 
^rtsihitlhe Messenger of God Us said: 

■Nonespoke in the cradle save three; Jesus; and there was a man of the Israelites named 
|jrij.. Andawoman of the Israelites was nursing her baby ... And he said; “O God, 
jiikt me like her!"...’ (Bukhari, Sahih, Hadith no. 3436, Kitab ahadith al-anbiya’, bab 
Allah wadhkurfi kitab Maryam; Muslim, Sahih, Hadith no. 2550, Kitab al-birr 
n'is-sitah,bab larjdim birr al-walidayn ‘ala al-tatawwu* bis-salat wa ghayriha) 


pliK^-.Aal'Imran, 3:46; Maryam, 19:29. 

^IfidicationsofCodare Found in His Actions in Creation: 

A very important issue raised here is that when Pharaoh asks Moses ‘What is the Lord 

(jikwrldsl’.Moses does not answer by giving any description of God’s Essence (if that 
lOtpossible) but rather alludes to God’s acts that can be seen in creation and nature. This 
tWBthitcfealion and nature offer the best guide to knowledge of God. God says; 

Wiflffloli 5(ii(f, 'And whflt is the Lord of the Worlds?' He said, ‘The Lord of the heavens and 
ihtarihandall that is between them should you have conviction’. He said to those who 
'en around him,‘Did you not hear?!' He said, ‘Your Lord and the Lord of your forefathers’, 
hrsaid, ‘Verily this messenger of yours sent to you is a madman!’ He said, ‘The Lord of the 
tan and the mt and all that is between them—should you comprehend’. He said, ‘If you 
dmse any god other than me, I will surely make you a prisoner!’ (Al-Shu'ara’, 26:2.3—2.9) 

llnis contemplation of creation and nature directs towards God and also leads to guidance. 
Husisconfirmed in another Qur’anic verse wherein Moses directs Pharaoh even more 
ojlicitlytowards the existence of God and towards guidance by referring to nature. God 
ajiHnaiiLSowho is your Lord, O Moses?’ He said, ‘Our Lord is He Who gave to every thing its 
IfBtiokrj nature and then guided [them]'. (Ta Ha, 20:49-50) 

Waily, the Messenger of God was commanded, in many verses, to point others towards 
Goidloderiveevidence for His existence based on both rational and intuitive examinations 
aontiODand nature. These verses include: 


Say.’Beholdwhat is in the heavens and in the earth!’ But signs and warners do not avail 
i jell who will not believe. (Yunus, io;ioi) Say: ‘Shall 1 take as a protector other than 
GedtheOnginator of the heavens and the earth. He Who feeds and is not fed?’ Say: 7 have 
ktnmmanded to be the first to submit, and: “Do not be among those who associate oth- 
m". Ml-An'flm, 6:14) ^ Say:'Who is the Lord of the heavens and the earth?’Say: ‘God’, 
kf'Thin have you taken beside Him protectors, who have no power to benefit or harm 
ihmdml'Say: 'Are the blind one and the seer equal? Or are darkness and the light equal? 
Or Imt they set up for God associates who have created the like of His creation, so that 
crtnion seems alike to them?’Say: ‘God is the Creator of all things: and He is the One, the 
kijugator'. (Al-Ra'd, 13:16) • Say: 'Who is the Lord of the seven heavens and the Lord 
ejthiGreat Throne?'(Al-Mu minun, 23:86) • Or He Who created the heavens and the 
Mtkand sends down for you water from the heaven, whereby We cause to grow splendid 
^nswhose trees you could never cause to grow? Is there a god with God? Nay, but they 

ntpeofiewho ascribe equals [to Him]. / Or He Who made the earth an abode [of stability] 
ed made rivers [to flow] throughout it and set firm mountains for it, and set an isthmus 
hrinm the two seas. Is there a god with God? Nay, but most of them have no knowledge. / 
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. ie Who answers the desperate one when he calls to Him and Who removes (hisj distress 
and makes you successors in the earth. Is there a god with God? Little do you remember. /Or 
He Who guides you in the darkness of the land and the sea and Who sends forth the winds 
as harbingers of His mercy. Is there a god with God? Exalted be God {high] above what 
they associate [with Him}. / Or He Who originates creation then brings it back again, and 
Who provides for you from the heaven and [from} the earth. Is there a god with God? Say 
'Produce your proof if you are truthful’. {Al-Naml, 27:60-64) ^ Glory be to the Lordofthe 
heavens and the earth, the Lord of the Throne above what they allege! (Al-Zukhruf, 43:82) 

(See also: Al-Baqarah, 2:164-165; Aal^Itnratt, 3:189-191, and Al-Rahman, 

Likewise, the Prophet Abraham ti pointed towards the existence of God through cr«aiion 
and nature: 

'Verily I have turned my face to Him Who originated the heavens and the earth; a hanif, and 
I am not of those that associate others’. / But his people disputed with him. He said, Voyiu 
dispute with me concerning God when He has guided me? I have no fear of what you as¬ 
sociate with Him, unless my Lord wills something. My Lord encompasses all things through 
His knowledge; will you not remember?’ {Al-An^am, 6.79-80^ ^ He said, Hay, but your 
Lord is the Lord of the heavens and the earth, [the One} Who originated them, and to that 
I am a witness. (Al-Anbiya, 21:56) 

The same is true of other prophets such as Noah V. Hud "te and Salih theywtrfall 
commanded to point towards the existence of God, and knowledge of Him, through creation 
and nature. God says: 

Their messengers said, 'Can there be doubt concerning God, the Originator of the heavm 
and the earth? He calls you so that He might forgive you your sins and defer you to ana/h 

pointed term’. They said, ‘You are but mortab like us, desiring to bar us from that whichour 

fathers used to worship. So bring us a clear warrant’. (Ibrahim, 14:10) 

The 'People of the Cave’, too, came to know God through nature: And We strengthened thar 
hearts when they stood up and said, 'Our Lord is the Lord of the heavens and the earth. Wevillnot 
call on any god besides Him, for then we shall certainly have uttered an outrage. (Al-Kahf, ii:io} 
Moreover, God Himself says to humanity, directly: 

So behold the effects of God's mercy, how He revives the earth after it has died. Surely Heis 
the Reviver of the dead, and He has power over all things. (Al-Rum, 30:50) • So let man 
consider his [source ofj food / that We pour down water plenteously; / then We split the 
earth into fissures./and cause the grams logrow therein./andmesiiiulherbs./iai*ie 
and date-palms, / and gardens of dense foliage, / and fruits and pastures, / as sustenante 
for you and your flocks. CAbasa, 80:24-32) • Will they not consider the camels, howthey 
are created?/And the heaven, how it was raised? / And the mountains, how they were set? 

/ And the earth, how it was laid out flat?, / So remind. For you are only an admonisher; 
(Al-Ghashiyah, 88:17-21) 

Indeed, it is the manifest world that indicates the unmanifest (extended shadebeingasyni- 

bol of the unmanifest since it is promised in Paradise, as in Al-Waqfah, 56:30: [Ajnd exteniiii 

shade): Have you not seen your Lord, how He extends the [twilightj shadow? For had He wild 

He would have made it still. Then We made the sun an indicator of it. / Then We retract it to Usiy 
gentle retraction. (Al-Furqan, 25:45-6) 

Finally, we should also not neglect to mention that God alludes to the magnificence of 
creation and nature when He swears oaths on them, such as in His words: 

By the Mount, (Al- Tur, 32-1) # By the sun and her morning light, / and [by] the moon 
when it follows her, / and [by] the day when it reveab her, / and [byj the night when it 
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jirouilsher. / By the heaven and the One Who built it, / and [byj the earth and the 
,, ]^ho spread it, / and [byl the soul and the One Who proportioned it. (Al-Shams, 
fly the dawn, / and [byj the ten nights, / and (by} the even and the odd, / and 

By 

By the fig and 

lli(M <tnd [by] the Mount Sinai. (Al-Tin, 95:1-2) ^ By the night as it enshrouds, / and 
fhfl iht day (ts it unveils. (Al-Layl, 92:1-2) ^ By the forenoon, / and [by] the night when 
iiuiftif. (Al-Duha, 9P-2) ^ Nay, I swear by the setting-places of the stars! /And indeed 
jlifclremendousoath, if you only knew. (Al-Waqfah, 56:75-76) 


night in motion:/Is there in that an oath for one of sense? (Al-Fajr, 89:1-5) 

.Or. 103:1) By the chargers panting. (Al-^Adiyat, 100:1) ^ Bv the 


jlfld God even swears an oath by Himself as Lord of creation and nature: So by the Lord 

^ih/hcaven and the earth, it is as assuredly true as [the fact] that you have [power of] speech. 
51:23) 

jio God says: Say: '0 people, if you are in doubt of my religion, then [know that] I do not worship 
^ whom you worship besides God; but I worship God Who will take you to Him, and I have 
((fliccfflfflflnded to be of the believers.’ ( Yunus, 10:104) 


yiIliD Hajar Al- Asqalani says, in Fath al-Bari, that some differ with Ibn Kathir over his asser- 

iioflilialniaiiyscholars do not consider Khadir a prophet, including Qurtubi and Ibn ‘Atiyyah. 

illo Hajar, fflili al-Bari, vol. 6. p. 434) 

juAbual fida Isma’il ibn ‘Umar ibn Kathir Qurashi Dimashqi, Tafsir al-Qur’an al- azim, p. 1169. 


And they will question you concerning the Spirit. Say: 'The Spirit is of the command 
you have not been given knowledge except a little’. {Al-Isra\ 17:85) 


CHAPTER 27: THE HIERARCHIES OF BEAUTY AND OF LOVE 

wllisveryfelling to note that Surat Yusuf is the only Surah in the Holy Qur’an which contains 
Komplelelalefrom beginning to end in one Surah; which contains a tale which is never taken 
ypjjiin Id other Surahs; and which does not contain elements of the tales of other prophets 
2sflhatofilsmainsubjectmatter(thestory of Joseph). And we have not even begun to discuss, 
asomeesoleric Quranic Commentaries do, its microcosmic symbolism as being the story 
(iflli<iDtdlecl(‘aql—Joseph himselO> the son of the spirit and heart (Jacob and his wife); be- 
i^inpped in a well by the physical senses (his ten evil brothers); tempted by the lower soul 
illjlipliars wife); put in prison, and freed by the higher soul (the King)—in other words, being 
ik slory of the very human condition itself in the earthly state, and therefore, by definition, 
lietniestand most beautiful story possible. 

)i)Bii)(liari,Sfl/if/i,Mr/i no. 5090, Kitab al-nikah, bab al-akfa’fid-din; Muslim, Sahih, Hadith 
mi66, Kitab al-rida’, bab istahbab nikah dhat al-din. 


CHAPTER 28: THE OPPOSITES OF BEAUTY AND OF LOVE 

jilRjghibdefines ‘vileness’ ('qubh') as follows: Tt is what the eye disdains (in terms of visible 
Iks)and what the soul disdains (in terms of actions and states). A vile person or thing is 
iiidlobeflflWIi. The Almighty’s words 'they will be among the reviled’ means they will be among 
Ik hho are in an unpleasant state, alluding to the way God describes the disbelievers as 
micb,filthy,and so on, and how their faces will be blackened and their eyes dimmed on the 
IhyofRttujTCCtion.andhowthey will be dragged in shackles and chains, and so on. The verb 
when ascribed to God with a person as its object, means that He draws them away from 
pwdness. The word means the extremity of the bone of the upper half of the arm, 

to the dbow.’ (Raghib Isfahani, al-Mufradat fi gharib al-Qur’an, p. 391). 
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Al-Razi defines vileness as follows: ’Beauty (jamal) means goodness (liusn)... andvilenns 
is the opposite of beauty, whether in appearance or action.’ (Al-Razi, Muklitar flI-Siliah, p, 59) 

Ibn Manzhur defines vileness as follows: ‘Vileness is the opposite of beauty, whethtt in 
appearance or action ... Azhari said it is the opposite of beauty in a universal sense.'(Ibn 
Manzhur, Lisan al-^Arab, vol. 2, p. 552). 

In summary, vileness is what makes one feel revulsion, for it is the opposite of beauty and 
goodness, in appearances and in actions. 

CHAPTER 29: THE END OF LOVE 

317 Muslim, Sahih, Hadith no. 144, Kitab aUiman, bab bayan ann abislam badab ghariba. 

318 Tirmidhi, Sutian, Hadith no. 3334, Kitab al-tafiir, bab surof Tirmidhi declared 

it to be a sound and authentic Hadith. 

319 Al-Qurtubi, Tafsir al-Qurtubi, vol. 7, p. 321. 

320 Needless to say, love for family and relatives—and a fortiori love for believers; love for people 
of the Scripture, and love for all humanity—comes to end in the next life if it is not based on 
love for God. God says: 

And when the Trumpet is blown, there will be no more ties [of kinship} between them on 
that day. nor will they question one another. (Al-Muminun, 23:101) ® Your relatives and 
your children will not avail you. On the Day of Resurrection you will be separated. And 
God is Seer of what you do. (Al-Mumtahanah, 60:3) ^ And no friend will inquire about 
his friend. / They will [however] be made to see them. The guilty one will desire to ransom 
himself from the chastisement of that day at the price of his children, / and his companion, 
and his brother. / and his kin that had sheltered him, / and all who are on earth, if it might 
then deliver him. [Al-Maarij, 70:10-14) * The day when a man will flee from his (ownj 
brother, / and his mother and his father, / and his wife and his sons, / every person that day 
will have a matter to preoccupy him. ('Abasa, 80:34-37) 

321 Abu Dawud, Sunan, Hadith no. 2178, Kitab aTtalaq, mafi karahiyat Ibn Majah,Surwn, 

Hadith no. 2018, Kitab aTtalaq, bab talaq aTsunnah. 

CHAPTER 32: LOVE AND BEAUTY IN PARADISE 

322 Obviously, Paradise is the abode of perfect contentment (rida), joy ifarah), happiness 
(saadah) and peace (salam) in Paradise. God says about contentment (rida) in Paradise: 

So he will enjoy a pleasant living (radiah), (Al-Haqqah, 69:21) Other faces on that day 

will be joyful (na imah), / pleased by their efforts (radiah); (ATGhashiyah, 88:8-^) ® 0 
soul at peace! / Return to your Lord, pleased, pleasing (radiyatan mardiyah). / Then enter 
among My servants! / And enter My Paradise!’ (ATFajr, 89:27-30) ^ [Hje will enjoya 
pleasant life (radiah), (ATQar iah, 101:7) 

Equally, God says about joy (Jdrah) in Paradise: Rejoicing (farahin) in what God has given 
them of His bounty, and rejoicing, for the sake of those who have not joined them but are left behind 

that no fear shall befall them, neither shall they grieve. (Aal Imran, 3:170) 

Similarly, God says about happiness (saadah) in Paradise: 

The day it comes, no soul shall speak except by His permission. Some of them will be wretched, 
and [some] happy (sa id). / As for those who are damned, they will be in the Fire; their lot 
therein will be wailing and sighing; / abiding therein for as long as the heavens and the earth 
endure, except what your Lord may will. Truly your Lord is Doer of what He desires. /And 
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, are happy (su’idu) they shall be in Paradise, abiding therein for as long 
and the earth endure except what your Lord may will, an endless bounty. 

|H 

God says about peace l.s(i/rt«>) in Paradise; 

..... 


.f^nf)!‘-lhe word from a Lord [Who is] Merciful. (Yasin, 36:58) 


They will 


llijfein (wy vfliw talk or any sinful words, / but only the saying, ‘Peace (salam) V 
^56:25-26) ® Truly the God-fearing shall be amidst gardens 
I Enter them m peace (salam), secure!’ (Al-Hijr, 15:45-46) Theirs will be 
of peace (dar al-salam) with their Lord, and He will be their Friend because of 
llity used to do. (Al-Adam, 6:127) (See also;io;io; 14:23; 16:32; 19:62; 25:75; 33 ' 43 *. 


^vrehave seen previously (in Chapters 21: The Different Kinds of Love and 22: The Stages 
jure) lhai ndfl (contentment) isboth akind of love and a stage of love, and that farah (joy) 

stages of love. This means that there must be love of sorts in Paradise, 
jjjKt without love there is no happiness, and thus it would not be Paradise 

pjfijrthetniore, every rancour or imperfection in love will be removed in Paradise, so that 
p^disiacal love will become pure and perfect. God says: 

bjsfciflsirip flwfly all rancour fhflf ^ ,y, their breasts; and beneath them flow rivers; and they 
Praise 6e (oGod, Who guided us to this; for we would surely never have been guided 
[God hod not guided us. Verily the messengers of our Lord did bring the truth! And it is 
(ntdlolhem: This is your Paradise; you have inherited it for what you used to do’. (Al-A^raf, 
jjffi y*- Enter them in peace, secure!’/And We remove whatever rancour may be in their 
htosts-Asbrelhren, [they shall recline) upon couches, facing one another. / No toil will touch 
im,norwill they be expelled from thence. (Al-Hijr, 15:46-48) 


CHAPTER 33: BEAUTY AND ITS COMPONENTS 

jyll-Mu|radat,p.97. 

'.•;T(i|fll'aras,vol.7,p.263. 

yijd-Mufadat, p. 118. 

)i]I(ijarafus,vol. 7 ,p. 263 . 

J W, 11 


jjoiie.Al-A‘raf,7:18; Al-lsra’, 17:100; Ta Ha, 20:8; Al-Hashr, 59:24. 

1)1 [tillal DinMahalli and Jalal al-D’m Suyuti, Tafsir al-Jalalayn, p. 709. 
jjimaqi,Hadith no. 2/490, Kitab shuabal-iman, bab ta’zhim al-Qur'an. 
H fiiiiiii-Rui, Sharh Asmd Allah al-husna, p. 30. 


CHAPTER 34: TASTE 

^lasliiD,Sahih, Hadith no. 2638, Kitab al-birr wal-silah wal-abad, bab al-arwah junud mu- 

cuii: 

^^Goisifs: And they shall be presented before your Lord in ranks: ‘Verily you have come to Us 

piasPlt created you the first time; rather you claimed that We would not appoint for you a tryst’. 

m/. 18:48) 
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Notes 


I 


Al-Razi says in his Tafsir. ‘God then says: 'Verily you have come to Us just as We maltd 
the first time'; this does not mean that they are alike in every way, because they werecreaw 
babies with no intelligence or responsibility. Rather, the meaning is that God will siy toih, 
idolaters who deny the Resurrection and are proud of the material and military advantages 
they enjoy in this world, over the believers: 'Verily you have come to Us just as We created pn 
the first time’, naked and barefoot with neither wealth nor helpers. It is akin to the Almighty’s 
words: ‘And now you have come to Us singly, as We created you the first time, and you have kh 
what We conferred on you behind your backs.{Al-An'am, 6:94), and His words:‘Haveyouswn 
him who disbelieves in Our signs and says, 7 shall assuredly be given wealth and children!' up j 
until: 'and he shall come to Us, alone'. (Maryam, 19:77-80)’ (Al-Razi, A/-Ta/siral-kabirMfl/alih 1 

al-ghayb, vol. 7, p. 470). 1 

The reason al-Razi explains God’s words 'the first time’ as meaning‘naked and barefoot 
rather than 'in ranks’ is that he sees there is a contradiction between the notion of God's hav¬ 
ing created human beings in ranks, and what the other verse says about God’s having created 

them 'singly'. However, we say that there is no contradiction here, for perhaps God created us 
in ranks so vastly wide that each person seems to come alone. In any case, the realities and 
affairs of the Hereafter are not like those of this world, as the authentic Hadith says: \Such 
things) as have never occurred to any human heart.’ (Bukhari, Sahih, Hadith no. UM 

bad' al-kahlq, bab maja'fi sifat al-jannah). 

The point of this discussion is to say that God Himself alludes to the very same dung as 
the Hadith: ‘Spirits are conscripted soldiers’. In other words, the spirits of people were created 
in ranks, and each spirit has its own special nature; and God knows best 

CHAPTER 35: THE NATURE OF BEAUTY 


^ifdadthegatesof heaven shall not be opened for them, nor shall they enter Paradise until 
^ posses through the eye 0/the needle. So, We requite those who are sinful. (Al-A'ra/, 7:40) 

^ puhaps the‘camel’ symbolises the 'soul which incites evil’, and the passing through the ‘eye 
^eedle symbolises the entrance into Paradise; therefore this symbolises that the ‘camel’ 
^ dir and be effaced before it can pass through the ‘eye of the needle’, i.e. into Paradise; 
^God knows best. 

Soliih, Hadith, no. 2B14, Kitab sifat al-qiyamah wal-jannah, bab tahrish al-shaytan 
^lu'tfsorayahu li-jitnat al-nos. 

is in fact the original meaning of the word ‘unanimous’ in English (stemming from 
^la^n): literally,'of one soul’. 


1 mUito, Mustadrok, vol. 4, p. 355. 

I ^hkbaii, Sahih, Hadith no. 6416, Kitab al-riqaq, bab qawl al-Nabi kun fil-dunya ka'annaka 

1 

\ yflhtiual-Din al-Razi, al-Ta/sir al-kabir, vol. 1, p. 350. 

\ jjTcr. vust \s one of only six verses in the Holy Quran that contains five mentions of the 
\ UtifeiName Allah In a single verse (the other five belng-.x-.xB^; A'.iyi; 9:4o; 33:37; 58:2.2.’) • There 
\ one verse in the Holy Qur’an that has more mentions of the Divine "Naime Allah than 

\ ^®^*’V''M^e(Al-Muzammil, 73:20—it has seven mentions). However, this verse f2.:i65) 
iftitiliontsi of these verses, and in Arabic it creates a very powerful effect on the listener or 
Miitaihtvetse—a powerful effect whtch presents amd mirrors the power of love mentioned 

aft* versa. 


\ 


336 The Lady Aishah (may God be pleased with her) said: 

‘When the Messenger of God ^ became ill and lost consciousness, I took hold ofhis 
hand to do what used to be done, and he pulled his hand from mine and said. OGod, 
forgive me and enter me into the supreme communion! So 1 looked upon him, and 
found that it wa.s over.’ (Muslim, Sahih, Hadith no. 2191, Kitab al-salam, bab istahbab 

riqyat al-marid.) 

337 Tht* Lady Aishah, (may God be pleased with her) said: 

'Fatimah (may God be pleased with her) came along, walking just as the Prophet Ij 
walked. The Prophet b said to her: ‘I deem naught save that my time has come, and that 
you shall be the first of niy household to join me.’ She wept, and he said: ‘Are you not 


^^IMtiOinMahalliandlalal al-Din Suyuti, Tafsir al-}alalayn, p. 349. 

\ ^hiSun.Sahih,Hadith no. 1149, Kitab al-jumu‘ah. bahfadl al-tuhur bil-layl wal-nahar wafadl 
\ iybl bod ol-wudu. 


I jtiOlcouisethttwasa/ortiori the state of the Messenger of God himself, and perhaps we 
I xoAdlusion to this in the following holy verse (which was revealed in connection with the 
1 Mtolhdi): You did not slay them, but God slew them, and you threw not when you threw, 

1 kilGcdihntKOMdiliaf He might try the believers with a fair test; surely God is Hearing, Knowing. 

1 tliAtifol,il:i7l 

I Sahih, Hadith no 6502, Kitab al-riqaq, bab al-tawadu . 

HiAbual Fida Isma’ilihn'Umaribn Kathir Qurashi Dimashqi, Tafsir al-Quran al-'^azim, p. 718; 
bsIbnKalhir also says that this Quranic description can apply to any true believer who used 
to b(i disbeliever. 


content to be the Lady of the women of Paradise (or: ‘the women of the believers’) ?"Ihen 
she smiled ’ (Bukah, Sahih, Hadith no. 3624, Kitabal-manaqib, bab ‘alamatal-nuwubbab 
fil-islam; Muslim, Sahih, Hadith no. 2450, Kitabfada'ilal-Sahabah, babfada'ilFatimabint 
al-Nabi alayhima al-salat wal-salarn.) 

And to give another example, Anas ibn Malik is reported to have said that when his uncle 
Haram ibn Milhan was stabbed at the battle of Bi'r Ma’unah, he sprinkled blood upon his face 
and head and said, ‘I have triumphed, by the Lord of the Ka'bah!' (Bukhari, Sahih, Hadith no. 
4072, Kitab al-maghazi, babghazwat al-raji’... wa bi’r ma'unah). 

CHAPTER 36: LOVE AND DEATH 

338 And perhaps there is an allusion to this in God’s words: Those ^ho deny Our signs and scorn 


ijo God also alludes to this‘new creation’ in His words: Were We then wearied by the first crea- 
laL'Hay,yet they are in doubt about a new creation. (Qaf, 50:15) 

jjilVecan also understand this from the following Qur’anic verse: That which is with you will 
mttm end, but that which is with God remains. And He shall surely pay those who were patient, 
kimrd according to the best of what they used to do. (Al-Nahl, 16:96) 

/diettiso:Hud, n:S6;Al-Kahf, 18:48; Ta Ha, 20:73,131: Al-Qasas, 28:60, 88; Al-A''la, 87:17. 

CHAPTER 37: THE MEETING WITH GOD AND BEATITUDE 

£ijy of course, sex is a foundational part of marital companionship. 

BTmilu,Sunan, Hadith no. 1087, Kitab al-nikah, bab ma ja' fil-nazhr Ha al-makhtubah. 
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354 See also: Aal ‘ Imran, 3:15, i6z, 174; Al-Ma‘idah, 5:2,16; Al-Tawbah, yu, to9; Muhomud, 
47:28: Al-Fath, 48:29: Al-Hadid, 57:20, 27: Al-Hashr, 59:8. 

355 Bukhari, Sahih, Hadith no. 6549, Kitab al-riqaq, bab sifat al-jannah Hvil-nar.MiiiUiAStlA, 
Hadith no. 2829, Kitab al-jannah wa sifat na’imaha, bab ihbl al-ridwan ola ohl ol-jannoh. 

356 Muhyi al-Din ibn ‘Arabi, Tafeir Ibn 'Arabi, vol. 2, p. 283. 

CHAPTER 38: THE TRUE INTENDED OBJECT BEHIND ALL LOVE 

357 Abu al-‘Abbas Ahmad ibn Mubammad ibn ’Ajibah, ai-Bahr al-rnadidfiti^ dQufisd- 
majid, vol. 3, p. 192. 

358 Bukhari, Sahih, Kitab al-iman, Hadith no. 1: Muslim, Sahih, IGtabal-imanih, H(idiAoo.iO]i. 

359 Jalal al-Din Mahalli and Jalal al-Din Suyuti, Tafsir al-Jalalayn, p. 276. 

CHAPTER 39: CONCLUSION 

360 Abu Dawud, Sunan, Hadtth no. 101, on the authority of al-Barra' ibn ‘Azib (it isaiouad 
Hadith). 

361 Abu Dawud, Sunan, Hadith no. 4681, Kitab al-sunnah, babal-dalil alaziyodad-inmm 
naqsanih. 

362 AJ-Hakim, Al-Mustadrak, voL 2. p. 319, on the authority of the Lady 'Aisha (it is considend 
a rigorously sound Hadith). 
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35.56,57.58,62,81,94,140,143,145,150, 

>54136,170,172,175-176,179,180,182, 

“H196,201,205,206 (It has 206 verses 

io total) 

8:2-4,8,13,17,19,24,28,29,35,46, 

’*• 53 .58,66,74-75 (It has 75 verses in 
total) 

9:4,7,16,23,24,30,32,36,38,40, 
1'’^^“‘6’ 59 .61,69,71,72,80,81, 82, 91, 
’‘'*'■97.99.100,102-104,107,109, 111, 



114,117.118,120,123,124,125,128 (It has 
129 verses in total.) 

Yunus, 10:4, 7, 9,10,12, 24, 25, 26, 36-39, 45, 

55, 58, 62-65, 66, 82, 85, 88, 94,100,101, 
103,104 (It has 109 verses in total.) 

Hud, 11:1,3,5,7,13-14,17,27-31,37,45-46,73, 

75.79.88,90,105-108,118-119,120,121 (It 
has 123 verses in total.) 

Yusuf, 12:3, 8-9,15,18, 22, 23-25, 26, 30, 31, 

32, 33 . 39 . 40, 45 . 51. 52. 53 . 56. 68, 76, 83, 
86-87,90“92,95,101, 111 (It has 111 verses 
in total.) 

AbRa'd, 13:2, 4, 6,11,15,16, 21-24, 26, 27, 28 
(It has 43 verses in total.) 

Ibrahim, 14:7,8,10,19-20,31,34,36-37,43,52 
(It has 52 verses in total.) 

AbHijr, 15:3, 28-34, 39 . 45-48. 49, 85-86, 87, 
88, 99 (It has 99 verses in total.) 

Al-Nahl, 16:2,3-16,18,23,32,50,53-54.61,63, 
72,74.78.89.96,97.106-107,126,127-128 
(It has 128 verses in total.) 

Al-lsrd, 17:12,18,19, 20, 21, 22-39, 44, 47, 53, 
55,62-64,65,70,77.79.84.85,88,89,105, 
110 (It has 111 verses in total.) 

Al-Kahf 18:1,6,9,10,13,19. 23-24. 27.28, 29, 

46, 48, 54, 65, 76,109 (It has no verses 
in total.) 

Maryam, 19:13. 21,47, 23-25, 51-53. 54 . 55 .58. 
62-63,65,76.96 (It has 98 verses in total.) 

Ta Ha, 20:8, 39, 41. 42, 46, 47 . 49 “ 50 . 66, 84, 
96,114,120,124,131.132 (It has 135 verses 

in total.) 

Al-Anbiya', 21:28,35,56.89,90. 9 i. 1^7 (h has 
112 verses in total.) 

Al-Hajj, 22:5,18,30,32-35.38-40,46,52. 

58-59 (It has 78 verses in total.) 

Al-Mu minun, 23:1-11,12-14,20,27,50,52, 53 . 
57-63, 68, 86, 96, 101 (It has 118 verses 

in total.) 

Al-Nur, 24:1-5. 6-9. 22, 24, 27, 30-31. 32-33. 
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37 ‘“ 38 t 58* 60, 61, 62 (It has 64 verses in 
total.) 

Al-Funjan, 25:15-16,28.32, 43.45-46,52,54, 

59 » 62, 63, 65, 74, 75, 77 (It has 77 verses 
in total.) 

Al-Shu"ara\ 26:3,13-15, 23-29,62,88-89,101, 
111-115, » 24 -i 25 i 142 -I 43 t 161-162,177-178, 
208, 214, 215, 224-226 (It has 227 verses 
in total.) 

Al-Naml, 27:4, 7, 24,30,44,60-64,88 (It has 
93 verses in total.) 

Al-Qasas, 28:10, 24, 25, 29, 42, 60, 70, 76, 77 
(It has 88 verses in total.) 

Al-"Ankabut, 29:6, 8, 25, 38, 45, 57, 64, 69 (It 
has 69 verses in total.) 

Al-Rum, 30:1-4, 7, 8, 21, 22, 26, 29-30,32,45, 
47. 50. 58 (It has 60 verses in total.) 

Luqman, 31:14-15, 18, 20, 27, 28 (It has 34 
verses in total.) 

Al-Sajdah, 32:4, 7-9, 15-19, 23-25, 32 (It has 
30 verses in total.) 

Al-Ahzab, 33:4, 6, 7,10-11,21, 22-23, 28,32-33. 


Muftnmmarf, 47:<), 11, ,4,15 ^ 

35 » 38 (It has 38 verses in lolal.) 
Al-Foth, 48.4.6,8,10, II, 12, ) 8 ,2}, 29111)^ 
29 verses in total.) 

Al-Hujurat, 49:1-5. 7 . 9-io, 12.13,14 (H hu 
18 verses in total.) 

Qaf, 50:8,15,16, 29,32.38 (It has 45 vma 
in total.) 

Al-Dhariyat, 51:20-21,23,49,50, 56 {llha$6o 
verses in total.) 

Al-Tur, 52:1,11-12,20-21,33-34, 48 (lth« 4 ? 
verses in total.) 


Al-Najm, 53:2,3,11,17-18.23,26,29, 

37,45 (It has 62 verses in total.) 
Al'Qamar, 54:37 (It has 55 verses in total.) 


Al-Rahntan, 55:1-13,27,29,46. S8- 
(It has 78 verses in total.) 
\l-Waqi‘ah, 56:17-18,22-23,25-26,30,3^*37. 
66,75-76,95 (It has 96 verses in total.) 

M-Hadid, 57:3, 4.11.18. i6* 20 * ^ 3 . J 7 . (•' 

has 29 verses in total.) 

cA'C 7 . II. 11 tit has 22 


35 . 37 . 40. 41. 42. 43 . 45-46, 49, 51, 52. 53, 
56, 57 . 59 . 62, 69, 72-73 (It has 73 verses 
in total.) 

Saba, 34:1, 37, 46 (It has 54 verses in total.) 
Fatir. 35:8, 12, 15, 18, 24, 28, 34-35. 39. 43. 45 
(It has 45 verses in total.) 

Ya Sin. 36:36, 56, 58, 65 (It has 83 verses in 
total.) 

Al-Saffat, 37:22, 48, 123, 139, 180-182 (It has 
182 verses in total.) 

Sad, 38:1, 24, 29, 30-32, 52, 72, 75, 82 (It has 
88 verses in total.) 

Al-Zumar, 39:2-3, 6, 7, 9, 10, 12, 14, 22-23, 
27-28, 29-30, 34, 36, 38, 53-55 (It has 75 

verses in total.) 

Chafir, 40:7, 8. lO, 14. 15. 27 . 19. 34 . 35 . 40. 57 . 

60, 64, 65, 67, 78 (It has 85 verses in total.) 
Fussiiat. 41:17, 20-21, 25, 30-32, 34,35, 43, 49, 
53 (It has 54 verses in total.) 

Al-Shura, 42:11,13,19, 22. 23, 25-26, 36-42, 43, 
49 -50 (It has 53 verses in total.) 
Al-Zukhruf. 43 36, 59. 66-72, 81-82,89 (It has 
89 verses in total.) 

Al-Dukhan. 44:32-33, 54 (It has 59 verses in 
total.) 

Al-Jathiyah, 45.12-13, 14, 16-17, 22 (It has 37 
verses in total.) 

Al-Ahqaf. 46:9, 15-18, 24-25, 35 (It has 35 
verses in total.) 


in total.) 

Al-Hashr, 59:4,5, 8-10,24 (It has 24 vwsts 
in total.) 

Al-Mumtahanah, 60:1; 3, 4. 5 " 6 . 7 '®* 
has 13 verses in total.) 

Al Saff, 61:2-4 (It has 14 verses in total.) 
Al-Jumu'ah, 62: 2, 6-7 (It has 11 verses in 

total.) 

Al-Munafiqun, 63:1, 4, 6, 8, 9,10 (It i> 
verses in total.) 

Al-Taghabun, 64:3,9.11,14. tS. 17 ( 1 *^ 
18 verses in total.) 

Al- Talaq, 65:2,3,4,6-7,10,11 (It has 12 verses 
in total.) 

Al-Tahrim, 66:3, 5,9 (It has 12 verses in total) 
Al-Mulk, 67:2,10,12-14,15 (It has JO verses 
in total.) 

Al-Qalam, 68:4, 44 (It has 52 verses in total) 
Al-Haqqah, 69:21,40, 51 (It has 52 verses in 
totd.) 

Al-Ma'arij, 70:5,10-14, 42 (It has 44 verses 
in total.) 

Nuh, 71:10 (It has 28 verses in total.) 
Al-Jittn, 72:1 (It has 28 verses in total.) 
Al-Muzzammil, 73:8-10,20 (It has 20 verses 
in total.) 

Al-Muddathir, 74:31 (It has 36 versesin total) 
Al-Qiyamah, 75:2,14-15. 20-21, 22-23, jp (It 
has 40 verses in total.) 
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Index of Qttranic Verses Cited by Quranic Chapter 




77:20-23 (It has 50 verses in 

^ 7J:3J (H 40 verses in total.) 

/ 79^*7-33 .40 - 4 t (It has 46 verses 

V' 

^ jo:24-3t- 34-37 (It has 42 verses in 


. 81:26 (It has 29 verses in total.) 

Jr6-8 (It has 19 verses in total.) 

^ 83:14,18-28 (It has 36 verses 

loialJ 

84:6 (It has 25 verses in total.) 
0nii, t 4 -i 5 (It has 22 verses in 



tW 86:5-7 (It has 17 verses in total.) 
18-19(It has 19 verses in total.) 
88:8-9, • 7 - 2 t (It has 26 verses 

lllOlll.) 


W> 89:1*5.20,27-30 (It has 30 verses 
uioul.) 

Dby,90:10 (It has 20 verses in total.) 
iriwi 91:1-; (It has 15 verses in total.) 
lim92:1-2,5-7,20 (It has 21 verses in 

Mil) 

9):i-2,5,7,11 (It has 11 verses in 

Mil) 


' 93:1,4,5-6,7- 8 (It has 8 verses 

in total) 

’• ' 95:1-8(It has 8 verses in total.) 

^ 96:3-5 (It has 19 verses in total.) 
IlOulr.97:3-5 (It has 5 verses in total.) 
.Hhffiimli, 98:8 (It has 8 verses in total.) 
ilZnyoli, 99:7 (It has 8 verses in total.) 
s Hijni, ioo;i (It has 11 verses in total.) 


Al-Qari'ah, 101:7 (I* 11 verses in total.) 

Al-Takathur, 102:5,7 (II has 8 verses in total,) 
Al-Asr, 103:1 (It has 3 verses in total.) 
Al-Humazah, 104:1 (It has 9 verses in total.) 
Al-Fil. 105:1 (It has 5 verses in total.) 

Quraysh, 106:1-4 (It has 4 verses in total,) 
Al-Ma'un, 107:1-7 (It has 7 verses in total.) 
Al-Kawthar. 108:1-3 (It has 3 verses in total.) 
Al-Kafirun. 109:1-6 (It has 6 verses in total.) 
Al-Nasr. 110:3 (It has 3 verses in total.) 
Al-Masad. 111:1-5 (h has 5 verses in total.) 
Al-Ikhlas, 112:1-2 (It has 4 verses in total.) 
Al-Falaq, 113:5 (It has 5 verses in total.) 
Al-Nas, 114:5 (It has 6 verses in total.) 


(1345 verses cited in total, nearly all in 
their entirety, and many of them more than 
once.) 

N.B.: The Holy Qur’an has 114 Chapters 
or Surahs. These are not arranged in any 
thematic or chronological order but rather 
(excluding the first and most important Su¬ 
rah. Al-Fatihah —the ‘Opening’ of the Book— 
which has seven verses) roughly in order of 
length. Thus the second Surah—Surat Al- 
Baqarah —has 286 verses, and the shortest 
Surahs at the end of the Holy Quran (Surat 
Al-^Asr [Surah no.103], Surat Al-Kawthar 
[Surah no. 108] and Surat Al-Nasr [Surah 
no. 110)) have only 3 verses. In total, there 
are 6236 verses (of varying lengths) in the 
standard Kuiic division of verses of Abu * Abd 
Al-Rahman Al-Sulami (used herein). 
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, hidden treasure, 
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for thr 
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t^„b.autlful.aod Hr loves beauty. 

f^(«|.jtan) means to worship God... 

Oatadied and nventy-four thousand... 

I am God’s beloved, and... 

Hxre have been made beloved to 

Bdovedto me have been... 

Ihearlhat my Lord has given me leeway... 
OGod, make Your love more beloved... 
OGod, provide me with Your love... 

Ibeie have been made beloved to... 

Hk bt person to be judged... 

Artions are defined by their intentions 
Dxbelievers will be gathered... 

None of you believes until I am... 

Ibree (things) there are which,... 
lhaveheen sent to complete... 

"^osoever invokes one blessing... 

Ohople! Remember God,... 




Cited 
Ch .3 

Ch. 3, endnote 

Ch .4 

Ch .4 

Ch. 4, endnote 
Ch. 4, endnote 
Ch .4 
Ch. 5 

Ch. 5, endnote 

Ch .5 

Ch. 5 

Ch. 5, endnote 

Ch .6 

Ch. 6 

Ch. 7 

Ch. 7 

Ch. 8, endnote 

Ch.8 

Ch. 10 

Ch. lo, endnote 

Ch. 11 
Ch. 12 
Ch. 12 
Ch. 12 

Ch. 12, endnote 

Ch. 12 
Ch. 13 
Ch. 13 
Ch. 13 
Ch. 13 
Ch. 13 
Ch. 13 
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You shall be with those you love. 

You shall be with those you love. 

O God, these are my Household,... 
Whose master I am,... 

Are you not content to have... 

Hasan and Al-Husayn are the lords... 

1 leave with you that which... 

Say: O God, bless Muhammad... 
Whosoever shows enmity to a friend... 

If God loves a servant. He gives... 

If God loves a serv'ant. He calls Gabriel... 
You have made a fine step... 

The struggler is the one who... 

When God loves a servant, He protects... 
Invoke God until they say: ... 

Three (things] which, if they are... 

1 .shall be the master of humankind... 

I shall be the master of the sons... 

Stand for a paradise as vast... 
Whosoever loves to meet God,... 

They are not filthy; for they are.. 

Your mother; then your mother; then... 
By Him in whose hand is my soul... 

The Compassionate One has mercy... 
God does not have mercy on those. 
None of you believes until he loves... 
What say you, and what think you... 

w 

The best money is the money... 

The best of you is the best to his wile... 
Whosoever shows enmity to a friend... 
Beware the insight of the believer,... 
Beloved to me have been... 

The glance of the eye is a poison... 


O ‘Ali, do not follow one glance... 
Look upon her, for it is more likely 
The [evil] eye is real... 

'Ihere are two groups... 

Be upright though... 


> 3 . endnot 


Ch. ,5 

Ch. 15 
Ch. 15 

Ch. 15, endnote 
Ch. 15, endnote 
Ch. 15, endnote 
Ch. 15 

Ch. 15, endnote 
Ch. 15, endnote 


Ch. 

Ch. 

Ch. 

Ch. 

Ch. 

Ch. 

Ch. 

Ch. 

Ch. 

Ch. 

Ch. 

Ch. 

Ch. 


endnote 
5 . endnote 

5 , endnote 

6 . endnote 

7 


7, endnote 


8 

8 

8, endnote 


Ch. 20 

Ch. 20, endnote 
Ch. 20 
Ch. 20 
Ch. 20 

Ch. 20, endnote 

Ch. 21 
Ch. 21 
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y is religion anything other than love 
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Ch 
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Ch. 27 
Ch. 29 
Ch. 29 
Ch. 29 
Ch. 33 

Ch. 34 

Ch. 34 


t-ndnotc 


Ch. 35. endnote 

Ch. 35. endnote 

Ch. 36 
Ch. 36 
Ch. 36 
Ch. 36 
Ch. 36 
Ch. 37 
Ch. 37 
Ch. 38 

Conclusion 

Conclusion 

Conclusion 
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ALPHABETICAL INDEX OF 
PROPHETIC HADITHS CITED 


Hadith 

Cited 

A person is with those they love. 

Chapter 5, endnote 

A woman is married for four things... 

Chapter 27 

Actions are defined by their intentions... 

Chapter 12; Chapter 38 

And is religion anything other than love... 

Conclusion 

Are you not content to have... 

Chapter 14 

Be in this world as if you were... 

Chapter 36 

Be upright though ... 

Chapter 21 

Beloved to me have been... 

Chapter 10, endnote; Chapter 

Beware the insight of the believer,... 

Chapter 20 

By Him in whose hand is my soul... 

Chapter 17 

Every child is born primordially pure,... 

Chapter 5 

Everything has a bride,... 

Chapter 33 

God Almighty says: *' .. And I created all... 

Chapter 5 

God does not have mercy on those... 

Chapter 17 

God is Beautiful, and He loves beauty. 

Chapter 3: Chapter 7 

God is Kind and He loves... 

Chapter 4, endnote 

God took a firm pledge from... 

Chapter 26, endnote 

God will say to the denizens... 

Chapter 21; Chapter 37 

Hasan and Al-Husayn are the lords... 

Chapter 14 

I am God (Allah), I am the... 

Chapter 4 

I am God’s beloved, and... 

Chapter 8 

I deem naught save that... 

Chapter 35, endnote 

I have been sent to complete... 

Chapter 13 

I hear that my Lord has given me leeway... 

Chapter 11 

I leave with you that which... 

Chapter 14 

I shall be the master of humankind... 

Chapter 15, endnote 

I shall be the master of the sons... 

Chapter 15, endnote 

1 was a hidden treasure,... 

Chapter 5, endnote 

If God loves a servant. He gives,... 

Chapter 15 

If God loves a servant, He calls Gabriel... 

Chapter 15 

If one does not ask God... 

Chapter 4, endnote 
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IH^God until they say:... 

I^upon her, for it is more likely... 
a friend... 

})oae of you believes until I am... 

(lone of you believes until he loves... 

Hone spoke in the cradle save three... 

0 All.do not follow one glance.., 

OBilalilell me what deed... 

OGod,forgive me and enter... 

0 God, make Your love more beloved... 

0 God, provide me with Your love... 

OGod, these are my Household,... 

Ohople! Remember God,... 

Oneiiiindred and twenty-four thousand.. 
SipOGod, bless Muhammad... 
ijuitsare conscripted soldiers... 

Stud for a paradise as vast... 

Ifodi things] as have never occurred... 
Tmputions come to hearts like... 

Ihebdievers will be gathered... 

Re best money is the money... 

Re best of you is the best to his wife... 

Re Compassionate One has mercy... 
Relenljeyetsreal... 

Reiinnest bond of faith is... 

Refiist person to be judged... 

|/|ig|fll-Kuni is] the greatest verse... 
Regjaoceof the eye is a poison... 

Regreatest Surah in the Holy Qur’an... 

Re greatest verse... 

Re most hateful of all permitted... 

Re Prophet gave a sermon... 

Restnig^er is the one who... 

Relieasure of the believer is death. 

UKieaie two groups... 

Rerehave been made beloved to me,... 
Ikit is not one of you but... 

Rityare not filthy: for they are... 


Chapter 15 

Chapter 20; Chapter 37 

Chapter 21 

Chapter 13 

Chapter 17, endnote 

Chapter 26, endnote 

Chapter 20 

Chapter 36 

Chapter 35, endnote 

Chapter 12 

Chapter 12 

Chapter 14 

Chapter 13 

Chapter 8, endnote 

Chapter 14 

Chapter 34 

Chapter 15, endnote 

Chapter 34, endnote 

Chapter 29 

Chapter 13 

Chapter 18 

Chapter 18 

Chapter 17 

Chapter 20, endnote 

Conclusion 

Chapter 12 

Chapter 4 

Chapter 20 

Chapter 4 

Chapter 12 

Chapter 29 

Chapter 6 

Chapter 15, endnote 
Chapter 36 
Chapter 21 

Chapter 10; Chapter 12 
Chapter 36 
Chapter 16 
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. lings] there are which,... 

Three [things] which, if they are... 

Verily God has ninety-nine Names... 
Virtue {al-ihsan) means to worship God... 
What say you, and what think you... 

When God created the world... 

When God loves a servant, He protects... 
When the servant commits a sin... 

Whose master I am,... 

Whosoever invokes one blessing... 
Whosoever loves for God... 

Whosoever loves to meet God,... 
Whosoever shows enmity to a friend... 

You have made a fine step... 

You shall be with those you love. 

You weep for the remembrance you used... 
Your mother; then your mother; then... 


Chapter 13 
Chapter 15, endnote 
Chapter 3, endnote 
Chapter 7 
Chapter 17 
Chapter 5 

Chapter 15, endnote 

Chapter 29 

Chapter 14 

Chapter 13 

Conclusion 

Chapter 15, endnote 

Chapter 15, endnote; Chapter 22, 
Chapter 36 

Chapter 15, endnote 

Chapter 13; Chapter 13, endnote 

Chapter 6 

Chapter 16, endnote 




GENERAL INDEX 


Hiion (Harun), 39. 44 .46.48, 9 ^ 

Abbas, 90 

Abdullah b. Salam, 92 

jbbortence (bughd), 58,287 

Abraham (Ibrahim), 44,45,46,47,51-2, 

Is, 97,111-12,117,172,186,188,243,263, 
ili-a; Gods dose hitndfkhalil, 47,155, 
iS6; pnyer of, 96 

Abu Bakr al-Siddiq, 39,51,91,92,93,94-5 
Abu Dhair, 92 

AbuHurayrah, 27,101,161,240,264 
Abu Ishaq, 119 
Abu luhayfa, 93 
Abu Tufayl, 92 

Abu'Ubaydah, 153.155, i66 
iclion ( amo/), xxix, 173,194, 203 
Adam, 23-4,32-3,85,113,124,125,127, 

19A. ai9,281 

al-tAsfl$ bil-hal, see obliviousness 
to oneself 

admiration (fjabj, xxix, 12.160-1,167, 

1*9.170. 194. 203,245 

adommeni, 230,249; loves requirement 
of prior adornment/triangle of 
adornment, 219-23,226; tazayyun, 
nix, 169,194,203,219 
adultery, see extra-marital sex 
I aSedioD (matvaddait), xxvii, 18,149-50, 

1 166,167,191,195,203,245; conjugal love, 

1 ii 9 > 135; hubb. 

I alSiiiity(ul/ah), 8 ,i 66-7 
I ^seepaidoning 
I agftssion, 40,114. tt 7 » ii 8 
! Aknadb. Hanbal, 85,86,108 
\ !d!hah,9^94 

’ i ojal lil-tardiyah, see ‘hastening to 
please 

(kffl,set sufteiing 

M. AbiTalft), 90,9t. 92.9^, 

\ ibi, 173-4 


‘Ali b. Husayn, 90 

alms, 38, 41, 64,70, 73 . 9 ^. 93 . 94 . 97 .10°. 

107,109,115,138, 159.19^. 

^amal, see action 

‘Amr b. Shuayb, 90 

Anas b. Malik, 85. 86 

angel, 23-4, 32, 33. 49. 154.163. 204. ^07, 

226, 243, 267; intercession by, 18,19; 
invoking blessings upon the Prophet 
Muhammad, 50-1, 62, 88; see also 
Gabriel 
anger, 117—18 

anguish (gharam), 155,167 

animal, 108 128,138, 230, 259, 268, 281 

apostasy, xxii 

Arabic language, 14, 96, 147, 167 
Arabs, 91, 96 

al-Asma al-Htisna, see Divine Names 

‘Asma’i, 158, 259 

'Ata’ b. Yasar, 92 

'^atifah, see sentiment 

awb, see penitence 

awliya’, see saints 

Azhari, 151, 259 

Bal’am b. Ba’ura, 240 
basira, see insight 
basmalah, xv, 18—19, 2.0 

beatitude (ridwan), xxxiv, 88, 89,100, 236, 

279, 280 

beauty, xxxi-xxxii; beauty of faith, 220, 

234; beauty of the Qur’an, 227—8, 234-, 
Divine Beauty, xxiii, 31, 69, 72, 234, 

239, 287; Divine Love for beauty, xx, 
xxi, xxii, i3-t4. 3^. 36, 37*. free gift from 
God, 13-14, 31; ‘God is beautiful and 
He loves beauty’, xvi, xxii, 13, 31, 36, 37, 
259; hietaTchy of, xxiii, 227-31, 234, 235*, 
husn, 259-60*, jamal, 259; Paradise, 234, 

253; patience, beauty of, 22B-9,259; 
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physical beauty, xxiii, 129,132-3,135, 

230. 243 (a reminder of God, xxxiii, 133, 
134, 267); 'presence of beauty’/wu;ud al- 
jamal, 190,195, 203; sacred beauty, xxiii, 
234; sexual beauty, xxvi, 134, 267; Surat 
Al-Rahman, 261; universe, beauty in, 

31, 227, 287; woman, 229-30, 260, 268; 
see also the entries below for beauty; 
ugliness and vileness 
beauty, components of, xxxii, 260-3; 
balance/m/z^n, 260-1; harmony, 261-2; 
majesty/;d/fl/, 261-2; munificence/ 
jamal, 261-2; see also beauty 
beauty, nature of, xxxii, 265-9; 

exteriorising/interiorising power of 
beauty, xxxii-xxxiii, 265-8; objective 
reality of, 263, 264, 265; see also beauty 
beauty of soul, xxi, 13, 36, 37, 42, 56, 208; 
conjugal love, 129,135, 243; Prophet 
Muhammad, xxiii, 85, 87-8, 228, 234, 
253, 267; see also beauty; virtue 
Bedouins, 87, 96, 189, 201 
being smitten {shaghaf), xxviii, 151,158, 

167, 194 

believer. 97-9. 214. 229, 235, 237; circle of 
love for God, 213-16, 217; Gods love 
for, 215-16: happiness, 251: humility 
towards believers, 100-101,103; love 
for, 91,121, 233, 234. 241; Prophet 
Muhammad, love for the believers, 
64-5, 85-6; reward, 214-16 
beloved: benefit/harm of love. 217-18; 
constant need for the beloved, 246; 
death ‘in the beloved/death of the ego, 
xxx-xxxi, 247-8, 270, 275-7; falling 
in love, 204; requirement of prior 
adornment, 221-2 
Bilal, 275 

breast (sadr), xxix, 200, 202, 203; 
‘expansion of the breast’ Iinshirah al- 
saiir, 182,195, 200; see also heart 
bughtf see abhorrence 
buka, see weeping 
al-Bukhari, Muhammad, 29, 86 
certainty (yaqin), 187,195, 203: certain 
knowledge/'f/w al-yaqin, 187,195, 203; 



certain truth/haejej al-yaqin, 187-8,195 
203; certain vision/'tiyn 017(1^111,187, 

195. i 03 

change; internal change, 209; taghyir, 177, 
194,203 

child, 27,107-108, no, 125,205,231,181; 
child/parents’ love, 108,136; rights, 108, 
no; a trial, 112; see also family love 
Christians, xvi, 20,119-20,140,148,154, 
165,171,236 

comfortable familiarity (ol-uns, al- 
isti’nas), 181,195,203 
communion (najwa), xxix, 174,194,10). 

Companions of the Prophet, 90,91,94-5, 
96,102,130, 267 

company: ma’iyyah, 180,195; need for 
human company/al-hajah ila al-jalwah, 
188,195.203 

compassion (hanan), 159-60,167 
concern (shafaqah), 164,167,181,195,20) 
conjugal and sexual love, xxiii, xxv- 
xxvi, 124-38,179-80,241,243-4,278; 
affection, 129,135: beauty of soul, 129, 
135. 243; changes in love, 243-4; fidelity, 
243-4; gender distinction, 124-5; ideal 
spouse, 129: love and the eyes, 142-3; 
marriage, 107-108,131; *a marriage of 
souls, xxvi, 128; meeting with God, 
xxvi, 133-4,267; mercy, 129,135; need 
for each other, 125-6; need of, in order 
to procreate, 126; non-physical conjugal 
love, 126-9; Paradise, 135,254: physical 
beauty, 129,132-3,134,135: prayer, 

127,135; preservation of conjugal love, 
135-8; protecting friendship/wi/flyu/i, 
135.138; psychological/emotional needs, 
126-9; sexual act, xxvi, 130-2,134,154, 
267,278; sexual beauty, xxvi, 134,267; 
sexual conjugal love, xxvi, xxxiii, 129- 
31,134,196; soulmate, xxv-xxvi, 127-8, 
243; spiritual conjugal love, 132-4: ten 
principles to be observed in marriage, 
135-8; see also extra-marital sex 
contemplation {tafakkur), 187,195,203,224 
contentment (rida), xxxiv, 249,251,279: 


General Index 



Ijpijlstage of love, xxx, 159. 167,170, 

l)4< 

(Oi\t(action((]flbrf),i 77 ,i 94,203 

joiwption, xxii, 55,56 

fl«uon,xv, 13-14,19,32,79,80,227, 245; 
beauty in, 227,260-1, 287; Divine Love 
as root of, XV, XX, 22-8,287; Divine 

Mercy as root of creation, 22-8,69, 

iJy.lifldidi, xv; human beings, creation 
o(,i)-6,27,32-3,124,126,227,260; love 
I lor nature as Gods creation, 82,83-4; 
worship, 22,23,24-5; see also universe 

I Dihhak,u9 

liiliil, see going astray 

Di\id(Dfl»vud^,44,46,186,232,233 

I inih, 224,249,250,270-7; beauty 
and love: lightening the hardship of 
death, 268-9; death‘in' the beloved/ 
death of the ego, xxx-xxxi, 247-8, 270. 

% 175-7; entering Paradise whilst 
flipically alive, 275-6,279; life in God 
after the soul’s death, 275-7; love for 
God, 61,104-105,273-7; martyrdom, 

2/1-3; physical death, 270,272,273, 

1/5;Prophet Muhammad, 269,276-7; 
psychological death, 270,272; ‘soul at 
peace, 271;‘soul which incites to evil’, 
1/0-1,273; suicide, xxxi; torment of 
(he soul which loves but does not die in 
God, 274-5 

desire (lifimm), 153,167,191-2,195,203 
dnolionl/nIwttMf). 183,195,203,245 
dnoutness (qunuf), 188,195,203 
dlioidrflli, see memory 
see remembrance 

disbeliever, 82,150,214,236,237; circle 
oficit/negative love, 213-14,216-17; 
Gods lack of love for, xxi, 27,31,43,54, 
56-7; happiness, 251; love for God, xx, 
2)6,239-40,281; mercy towards, 115, 

u6; sternness towards, 100,101,102, 

10). 104 

disobedience, 30,56; see also obedience 
^'ioe Attributes, see Divine Names 
^iiuie Love, xv-xvi, xix-xxii; creation. 


Divine Love as root of, xv, xx, 22-8, 

287; definition, 14; Divine Essence, 
xx, 19-20; a Divine Quality 17-18,19, 

238; love for beauty, xx, xxi, xxii, 13-14, 

31. 36. 37; love/mercy connection, 
xix, 17-18,19; mahabbah, 13; Qur’an, 
xv-xvi, xix-xx; see also God's love for 
humanity 

Divine Mercy (Rahmah), xv-xvi, xix-xx, 

18, 69,148,192; creation. Divine Mercy 
as root of, xx, 22-8, 69, 287; Divine 
Essence, xx, 18-20, 42; hadith, 17, 23; 
love/mercy connection, xix, 17-18, 19; 

‘My mercy embraces all things’, xv, 

18, 20, 23, 31, 42,113,192; punishment 
and mercy, 20-1; Qur’an, xix-xx; 
tenderness/mercy distinction, 20—1, 31; 
worship, 23, 26; see also mercy 
Divine Names (al-Asma al-Husna), xvii, 
xxxii, 69, 223, 224, 227, 234, 259, 262, 

281, 282; al-'AfUy xix, 17; Allahy 18, 287; 
al-Barr, xbc, 17; Dhul Jalal wal-Ikrarriy 
261; al-Ghaffaty xix, 17; al-Ghafur, 
xix, 17; al-Haleeniy xix, 17; al-Hannariy 
160; al-Hayy/y 19; al-Jamily xvi, 13, 75; 
al-Kareemy xix, 17; al-Latify xix, 17, 31, 

193; al-Mannariy 160; al-QayyurrXy 19; 
al-Rahman, xix, xx, xxxiv, 17, 18, 77, 210, 
287; al-RahnmnIal-Rahim distinction, 
19-20; al-Rahimy xix, xxxiv, 210, 287; 
al-Raoufy xbc, 17, 149; al-Samady 29; 
al-Tawwaby xix, 17; al-Wadudy xv, xix, 
xxxiv, 17,150, 287; al-Wakily xix, 17, 74; 
al-Waliy xix, 17 

divorce, 135-8,150,179, 229, 244 
doubt {rayb)y 186,195, 203 
du'a’y see supplication 

Elijah {Elias)y 44, 45 
Elisha, 44 

the Emigrants, 87, 91, 94, 95,106, 170, 232 
emotion, xxiii, 61, 77, 88, 89, 159,160 
emptiness {faragh)y xxix, 168,194, 203 
enjoyment {istimta")y 192,195, 203 

Enoch {Idris)y 45 

entertaining thoughts (zhanrt)y 186, 195 
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110-11,116; see also child 

faragh, see emptiness 


Eve, 113,124,127 

evil deed, xxiii, 221, 231, 237, 243; disliked 

by God, xxii, 27, 28, 56, 57, 235; ‘turn the farah, see joy 

other cheek*, xxv, 118; utterance of evil 
words, xxii, 56; see also corruption 
evildoer, 26; God’s lack of love for, xx, 
xxii, 27-8, 31, 43, 55, 56-7; love for God, 

XX, 30, 281; ugliness of soul, 37,56 
expansion: basty 177,194, 203; ‘expansion 
of the breast’/mshrra/i al-sadr^ 182,195 
extra-marital sex (zina), xxvii, 139-41, 

163-4,167; adultery, 63,132, 216, 

266, 274; condemned, 139, 233, 234; 


Fatimah,9i-2,115,269 

favour itafdil), 163,167; God’s itmttin 

13-14,22,32-4.51.163 

fear (khawj), 101,206-207; motnafcr 
loving God, 79,80-1,82,109; 
love, xxix, 176,194,203.245: K(ik> 
God-fearing; piety 
feelings (shu'ur), 199,200 
fidelity {wafa), 243-4 
following (ittiba ), 185,19s, 203 


fornication, xxvii, 57,140,163, 216, 233; forgiveness (maghjirah,ghufm) 


lust, 139,140 

eyes/looking, 142,197, 223; comfort of 
the eyelqurrat al-ayn^ 180,195, 203; 
controling ones gaze, 107,142-3, 216, 
230, 266, 268, 278; looking/Mflz/iar, 
186-7,195* ^03, 278; looking upon God, 
278, 279-80; overlooking/safhy 193,195 

Ezekiel iDhul-Kifl)y 45 

faith {iman)y xxx, 87, 205-206, 208, 209, 
224, 287; beauty of faith, 220, 234; 
changes in, 239, 240; effects of, 97-8; 
love for faith, 232, 234; love for God, 
76, 77, 80, 81, 223; stage of love, 189,195, 
203 

falling in love, xxix-xxx, 196, 202-204, 
222; body, 203, 204; constituent parts 
and faculties of human beings, xxix, 

82, 197-204; definition, xxix, 204, 205; 
fear, 82; hope, 82; knowledge, 82; secret 
of, 204; soul, 203, 204; spirit 203, 204; 
stages of love, 203-204; triangle of love, 
~2 


forgiveness/istighfar, 184. 195. WJ- 
240,245; between human beings, 
xxv, 116-18: from God, 18,70-1; 
invoking blessings upon the Prophet 
Muhammad, 88-9; prayer for, 63-4; 
Prophet Muhammad, 117; stage of Iwi 
193,195,203 

fornication, see extra marital sex 
freedom, 23,27,28 
friend/friendship, 116,119,121-3.141. 
brotherhood, 122; changes in love, 141- 
3; close friend/fchafif, 47,85.155-6;cloje 
friendship/l:hu//a/i, 123,155-6,167,171, 
194.254; companionship/su/dm/i, 121-2, 
123,156-7,167; firiendship/Mdfl^fl/i, 112, 
123,156,167; ‘friendship in evil; 242, 
‘friendship in goodness', 242-3; God's 
special companionship, 38-9,51,278, 

279, 280; intimate friendship/Hv/i/a/i, 
165-6, 167; protecting friendship/ 
wi/ayah, 135,138,164-5. i^7. W194. 
203,213, 224,226,273; see also sunts 


I 


- piune Eisence. xx, 18-20.42; 

impossible in God. xxii, 56.57, 
jji 135 Spint. 32, 49 - 86. 199. ioo. 202, 
251 i8o: see also Pnine Love; 
prme Mercy; Divine Names: love for 
meeting with God 

,4lirinng(mMt/iii/in). 23.25,40,41. 73- 


I 489.113. 111. God's Companionship 

jtGods love for. XXI. 35-6.37-8, 40. 


InMi, XV. 5. 7.i« braufiful 

and He loves beauty’, xvi, jom. 1 
36,37, 259; Hiulith ill Niiwtifil, 99 ' 
Hiulith of Gabriel. 36 
luifawahy sec gr 
fuittui, see praise of God 
luitnm, see desire 
Hammad b. Salamah, 86 
liatuin, see compassion 


ii-i.l(nxin Paradise. 154; see also fear happiness. 6,10, 251, 264; love and 


family, 10, 106; love for the family and kin 
of Prophet Muhammad, 90-6; see also 
family love 

family love, xxiii, xxiv-xxv, 17-18,106-12, 
241; affection for kinsfolk, 106; child, 


107-108, no, 112; child/parents’love, 
108,136; degrees of blood relations, 
106,112; idolatry in; marriage, 107-108; 
mother, 109; parents' rights 108-109, 


Gabriel, 36,101,243 
generosity (karam), 192, 195, 203,224 
gentleness, 20,29,31, loi 
gharam, see anguish 
ghawa, see straying in Jove 
al-Ghazali, Abu Hamid, 6,13 
ghirah, see jealousy 
God, xvi-xvii; absolute independence, 
71-2; Divine Beauty, xxiii, 31.234,239, 


()o/$l(nrfor humanity, xx. xxi-xxii. 
12-1327-8.32-43. attributes of 
those whom He loves and who love 
Him. 99-104. beauty of soul, xxi, 

13)6.41; believer, 215-16; Divine 
Companionship 38-9,51,278, 279, 

2lo.tlf«cts, 97-105; eight categories of 
propie whom God loves particularly, 
ni' >3 34-7.56. Gods Beloved/Hnbib 

Alliih.xv. a, XXI. xxiv, 34,37,50-3, 

61;Grfsbounty to all human beings, 
41-3. God’s favour//<2dl, 13-14,22, 

)2‘3 51,163; God s nearness', 42, 48, 
61,71-1,154,223,276; kinds of people 
ihal God does not love, xxi-xxii, 54-8; 
never changes/ends in itself, 238-9; 
rnurding without reckoning, 40-1,75, 
215-16; see also Divine Love; God- 
fonng; just; messengers and prophets; 
pitient; vimious 
going astray (dalal), 158,167 
. Cojpd, 48-9,76,88,95,100,101,148,180, 
I 120,229,232, 247.272 

I piMusness (hafawah), 164,167 
I patude (s/rultr), 24, 25, 26,71-2,84, 224; 

I n^eoflove, 181-2,19s. 203,243; see 
I ilso praise of God 

j pef/huzn), xxix, 176,194,203 ,245 
pokiboflove, 205-12, 213,226, 

139,241,247; luiowledge of God, 

224, loves requirement of prior 
idommenl/triangle of adornment, 
ui-x strengthening a beneficial love. 

208-209; wealcening a negative love, 

208.209-12,222-3; see also love 


happiness, xxx, 6, 249-52; only in 
Paradise, xxx, 250-1 
al-Hasan, 91, 93, 115 

‘hastening to please’ (al- ajal lil-tardiynh), 

184, 195. 203 

hatred: impossible in God, xxii, 56. 57. $8. 

235; opposite of love, 56, 235-7 
hawa, see impulse 

heart {qalb), xxix, 196, 200-202, 203, 

246-7, 249; heart’s core/lubb, xxix, 196. 

201-202, 203; inner heart/ju’ad, xxix, 

196, 200, 201, 202, 203, 280; ‘proving 
what is in the heart’/fum/i »5 al-qalb, 185, 
195, 203; rest of the heart, 129; serenity 
of heart, 75; sickness of the heart, 94, 
132, 207, 213; ‘sohening of the heart’/ 
layn al-qalb, 182, 195, 203; sound/ 
spiritual heart, 42; ‘trembling of the 
heart'/wajl al-qalb, 183, 195, 203, 245 
hell, 57, 86, 122, 128, 161, 255, 287 
Helpers, 29, 91, 95, 170 
Hereafter, 10, 11, 105, 252; beauty of, 228, 
233; meeting with God, 133, 134; see also 
Paradise 

hope, 203; amal, 178, 195; motives for 
loving God, 79, 80-1, 82, 209; raja', 
xxix, 173,194; tama', 81, 188, 195 
hubb, see love 
Hud, 45 

Hudhayfah, 142, 240 

human being, 125; constant change in, 

238, 245, 246; constituent parts and 
faculties of, xxix, 82, 197-204 (body/ 

Jisnt, xxix, 197-8, 200, 203, 204; soul/ 
ttafs, xxix, 197,198-200, 204; spirit/ruh, 
xxix, 197, 200, 202, 203, 204); Divine 
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creation of, 23-6, 27,32-3,124,126,227, 

229, 260; gender distinction, 124-5; 
human life, goal of, xv, xvi; human 
nature, 125, 221; innate knowledge of 
God, 219; see also falling in love; God’s 
love for humanity; human love 
human love, xxii-xxvii, 69-1431 241-4; 
beauty, xxiii; changes in, 241-4, 245; 
definition, xxiii, 12-14, i05i ^39> God as 
the true object behind all love, 281-4; 
see also conjugal and sexual love; 
family love; love; love for God; love for 
others 

humility (tadarru ), 56, 80, 81,109, 203, 
209, 211, 224, 245, 293, 294, 295; humble 
obedience/ifchbat, 183, i95i 2.03, 245; 
stage of love, 183-4, i95. 2.45; 

towards believers, 100-101,103 
al-Husayn, 91, 93,115 
huyam, see wandering distracted 
huzriy see grief 

hypocrite, 25, 281, 283, 284; God’s lack of 
love for, 31, 43, 56, 57-8, 216; prayer for 
forgiveness, 63-4 

Iblis, see Satan 

Ibn Abbas, ‘Abd Allah, 7, 22, 23, 92,151 
Ibn Abi Hatim, 7 
Ibn ‘Ajibah, 283 
Ibn Anbari, 150 

Ibn ‘Arabi, Muhyi al-Din Muhammad, 
xvii, 6,156, 159,160, 280 
Ibn ‘Awf, 165 
Ibn Hazm, 6 

Ibn Kathir, 85, 90,108,119, 225, 276 
Ibn Manzhur, 147-67 passim 
Ibn Mas'ud, 142 
Ibn al-Mundhir, 7 
Ibn Qatta’, 150 

Ibn Sayyidih, 149,151, 152,159 
Ibn Sina, 6 

Ibn ‘Umar, ‘Abd Allah, 29 
ibtigha ', see seeking 
ibtila\ see trial 

idolater, 25,36, m, 119, 250-1, 284; Gods 
lack of love for, 43,57-8; marriage. i 4 L 




160,129; see also idolatry 
idolatry, 70-1,111. 

281-2.283-4; see alv) idolater 
ihsan, see virtue 

ihsas, see intuition 
i jab, see admiration 
ikhlas, see sincerity 
‘Ikrimah b. Abi lahl, 92,119 
iktifa, see sufficienq 
imagination (kliayol), 199,100,10, 
itnan, see faith 
imploring (ta’uwwuh), 188.19^ 
impulse (liawu). xxviii, 151-1. 167.19, 

203 

inas, see sense 

inclination: mayl. 11-13, >4. >40.161,4. 

167,190-1,195,103; sagfifl, 165,167 
infatuation (isf iliwa’), xxviii, 151,167, 
insight (bflsira), 15-6,196, > 99 -ioo,iq, 
203,209 

intelligence (‘uql), 81,81,198,100, iq^ 
205 

intention, 78; motives for loving God. 

77-82,200,209 
intuition (ihsas), 199,200,203 
iradah, see will/desire 

Isaac, 44.46 ,97 
Ishmael (Ismail), 44,43,46,96.97 
islam, see submission 
Islamic Law (Shari ah), 179,241 
istihbab, see preference 
istihwa\ see infatuation 
istihyd, see shyness 
istimta\ see enjoyment 
ithar, see preference to another over 
oneself 

itmi'nan, see serenity 
ittiba', see following 
‘lyad b. Majashi’i, 27 

Jabir b. ‘Abdullah, 29 
Jacob, 44,46,97,158,225.242.266- 
Jarir b. ‘Abdullah, 7,101 
jealousy (ghirah), 178-9, 195 * 

Jesus Christ ('Isa), 44.45.4^. 47 . 4 *' 50 ' 
52, 86,97,119,125,148. *54. 
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44 

l6.u9-lO.i40.1U-165.17 > 

Struggle 

4 Wil-Kirimb. Ihrahim, 261 
VII13, r.Mo. 111. 128,152.160, 
441-?9 .io. 111. 131.249. 17 ' 

1.44.50.80. » 53 . >71 

44.45,46 

lYwuh.xxxii. xxxiii. 40, 44. 45. 




1 

1 


t 

i 


i 

\ 

I 

1 


nMtS. 175. » 9 S. 113- f' p«is.u»i. 247. 

i6v 165-9 passmi. 170. retreat. 75,178, 
U4.Zi»UyVh»h. Potiphars wife, xxxii, 

10111.131,139-40.151. » 53 .158,175. » 77 . 
43-4.118.266,267.174 
l>i(J(roli|,xxix.xxx. 171-3. »94.103. 245, 
U 4 . 15 > 

)gsltmuijsitinl,ui,35,38 

iBtxt,i6,n8,iio,i2i.26o, 261 


UbV A|ua, 96 

kil)*h.96,108, 111; Pilgrimage. 71, 202 
iilain, see speech 

see generosity 

Qailii. 45,225 


winin, see treacherous 
ho'if, see fear 
M see imagination 
see secrecy 

blluig,ii4 

hxlness (ma ruj), 193,195,203 
iwnledge, 206,219-20; certain 
bowledge/ ilm al-yaqin, 187,195, 203; 

iln. stage of love, 174-5.190.194.195. 

103 knowledge of God, 219, 223, 224-6, 
167,280; motives for loving God, 80-1, 
li, mutual knowledge/fflorM/, 190,195, 
203, religious knowledge. 4-5; self- 
knowledge. 209: spiritual knowledge, 

101,206,225-6 


see meeting 
loathing (niiii}f). 5^ 

longing (riii;Ji(iJ»), 74 . 75 -^' 15 4 - 4 . 1A7. 

171-2.194, 203. 269 
Lot (iut), 44. 45 

love; bencht/hiirm, 217-18; ccintraction. 

24s. 247, 253. 25s; definition, xxiii. 

12-14,105. 139; exclusiveness, 246-7; 
expansion, 245; God as the true object 
behind all love. 281-4; hierarchy of. 
xxiii, 10, 231-4; higher/beneficial and 
lower/negative love, 213-18, 227, 234. 

241, 287; kinds of. xvi, xxiii, xxvii- 
xxviii, XXX, 147-67, 204; love for the 
sacred, xxiii, xxiv; metaphysical love 
xvi; nature of love. 245-8; power of. 

247-8, 265; secret of, 6, 10-11; sec 
also the entries below for love; beauty ; 
Divine Love; falling in love; family love; 
growth of love; human love 
love (hubb), 287; kind of love, xxvii, 13, 

147.148.167, 203; habb, 14; mahabbahl 
hubb distinction 13 

love (mahabbah): kind of love, xxvii, 

12-13, >22,147-8,167; mahabbah/hubb 
distinction 13; stage of love, 190, 195, 203 
love (widad), xxvii-xxviii, 148, 149, 150, 167 
love (wudd): kind of love, xxvii. 77, 149, 

150.167, 181; stage of love, 180-1, 195, 203 
love for God, xv, xxiii-xxiv, 12-13, 

69-84, 234, 241; attributes of‘those 
whom He loves and who love Him’. 
99-104; difference between human 
love for God and love of other beings 
and inanimate objects for God. 204; 
difference between love for God and 


li]4151.162 

Iwgimgand imitation (ta lim), 198, 200, 
10), uo 

iit of this world, 161,214,220, 230, 233, 


love for others, 196; disbeliever, xx, 

236, 239-40, 281; Divine Beauty', 69. 72; 
emulating the Prophet, xxiv-xxv, 34, 

52, 73-4. 76. 77. 82, 99. 208, 287; end 
of, 239-40; evildoer, xx, 30, 281; faith. 
76, 77, 80, 81, 223; greater and stronger 
than any other love, xxv, 77. 112, 217, 
231-2; Hadith al-Nawafil, 99, 276; how 
to love God, 73-7; increase in, xxx, 

74; intentions and motives for loving 
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God. 77-81. 100.109; love for the Holy 
Qur’an, xvi, xxiv, 82, 83, 232. 234; loving 
God most ardently, xxiv, 61, 76, 77,179, 
196, 205, 273; loving that what reminds 
one of God, 82-4; reasons for loving; 

God, 69-72; returning to God through 
love, xxxiv, 287; supplication for, 77; 
universe, love for God, xx, 29-31, 69, 

204, 239, 246, 281; virtue, xxiii, xxiv, 

73; worship of God, xxiv, 75; see also 
human love 

love for others, xxiii, xxv, 113-23, 241-2: 
all humanity, 113-18, 241 (ethnic/ 
linguistic differences, 113-14); believer, 
91,121; difference between love for God 
and love for others, 196; forgiveness, 
116-18; inner beauty, xxiii; the needy. 
115, 116, 118, 147; neighbour, 116, 118, 119; 
orphan, 73, 115, 116,118, 147, 153, 172; see 
also Christians; friend/friendship; Jews 
love, stages of, xxviii-xxix, xxx, 168-96, 
204; falling in love, 203-204; love for 
God, 180-9, 195: love for God and 
love for others, 168-80, 194-5: love for 
others, 189-94, 195 

lust (shahwah), 161-2, 167, 169, 191,195, 
203, 249, 287; impulse, 151; love for, 
xxiii, 6, 10, 233, 241, 242; love in, xxvii; 
see also extra-marital sex 
lutf see tenderness 

maghfirah, ghufran, see forgiveness 
mahabbah, see love 

al-Mahalli, JalaJ al-Din: Tafsir al-Jalalayn, 
30, 74, 97, 116, 119, 126, 140, 260, 283 
Malik b. Anas, 108 
maqt, see loathing 
ma'rifah, see recognition 
marriage, 107-108, 131; idolater, 141, 160, 
229; a marriage of souls’, xxvi, 128; ten 
principles to be observed in marriage, 
135-8; see also conjugal and sexual love; 
divorce 

ma'^ruf, see kindness 

Mary, the Blessed Virgin, 41, 46, 47, 

48-50, 75,124-5,148, 215, 220 


mashidh, see will/wish 1 

Maymun b. Mahran, 119 I 

Mecca. 96,165; see also Ka'bah 1 

meditation (tadabbur), 187.195, ^,, \] 

meeting (liqa ), 179-80,195, loj ^ 

meeting with God, 105,133-4,178-80, 
beatitude/ridivan, 279,180 
memory (dhakirah), 199.100,103 
mercy (rahmah), 17-18,148,167,191, 

203; Arabic language, 11-3 (ruhiml 
womb, xix, 17-18,119; root R H-M, 
xLx; conjugal love, 129,13s); pity.»li 

Prophet Muhammad, 52,64-5,83.89, 

see also Divine Mercy 
messengers and prophets, 44-53.81. uy, 
^ 37 . 279-80; Divine Companionship 
38-9; forgiveness, 117; Gods love for, 
XX, 44-53; hadith, 45,47, messengerl 
prophet distinction, 45.53: thr resolute 

messengers. 47, 53 
modesty, xxxiii, 107,142-3,216.230: 
controling one’s gaze, 107, i 4 t" 3 . 

230, 266, 268, 278 

Moses (Musa), 13, 39,44,45.46. 47 ' 8 .50 
71, 85. 92, 97,120,121,133,168,179.184. 
199, 201, 208, 231.272.279-80 
muhsinin, see virtuous 
Mujahid, 119 
Muqatil b. Hayyan, 119 
muqsitin, see just 
murawadah, see seduction 
Muslim b. al-Hajjaj, 86 
muta, see pleasure 
MuTazilite, 22 
muttaqin, see God-fearing 

nafs, see soul 
najwa, see communion 
Nawf Bakkali, 119 
nearness: drawing near/taqarrub, 154, 
167,171, 194, 203,276; God’s nearness’, 
42, 48, 62,71-2,154,223, 276; Hadilh 
al-Nawafil, 99, 276 

need: neediness//fl^r, xxix, 168,194,203: 
the needy, 73,100,107,109,115,116. 
118,147 
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54.116, 118,119 

18.44.45.46. 47. 50 . '76. 


30.81.103.1S9- 257’. creations 
of God, 30: humble 

183.195. •' 24S'. see 

^ di.<4)edienc( 

10 oneself (iidnm ni ifistts 

|j|iwl). 194-195. 203 

j^.73.100.107.109.115,116,118,147, 
,,ivhtln\ing being over whelmed/qahr. 

\I8.HS.i03 


I 


pan, 11,10-1,103,165,168.269 
Pmdw-wxiii-xxxiv, 10,61.111, 

15J-5.187; beatific vision, xxxiii, 
jtl.bealitude/ridu'aM, xxxiv, 279; 
beiuty, 154,153; conjugal love, 135, 

154,entering Paradise, xxxi. 76,77, 

16.171; entering Paradise whilst 
phyiically alive, 275-6; happiness, 
ni. 250-1; houris, 253; love for, xxiv. 

131,234; love in, xxxiii, 246, 253-5; 

Prophet Muhammad, 275, 279; see also 
Hereafter; meeting with God 
(urdoning (fl/u), 193,195.203 
pilience (iflbr), 178,195,203,209, 210; 
beauty of, 218-9, 259 

patient [iabirin), 38,41; God’s love for, 

ni. 35 . 39 - 40 , 41.42 

[ocelMM.xxx, 249,250, 251; ‘soul at 
peace' 127,198,203.270; stage of love, 
ro, 181,195,203,245 

penitence (flu'll), 26; stage of love, 188, 

195,10), 245; turning in penitence/ 
mtah, 183,195,203 

People of the Cloak, 91; see also ‘Ali b. Abi 
Tilib, Fatimah; al-Hasan; al-Husayn 
Pio|fe of the Scripture, 51,95,120, 236, 

24); see also Christians; lews 
perception (lairassur), 187,195 
W.B.74.82.98,100-101,103,107,115, 
u6, 234, 240; see also fear 


148-9,167,191,195,203 


pleasure (miif ei). xxx. 191.19S. 20). 249 * 

251 

praise of God (li(imd), 7, 29. 30; sec also 
gratitude 

prayer, 38. 41. 73. 74. 82. 92, 97. 103. 

209. 210. 224. 27s; Abraham. 96; 
answered h'y God, 71, 72., 2.2.4; Fcifi/m/i, 

81-2; invoking blessings upon the 
Prophet Muh-ammad, 50—1, 62, 88-9; 
invoking blessings upon the Prophet 

Muhammad’s family and kin, 96; 
love for prayer and invocation, fti, 83, 

232, 234; marriage. 127. 135; prayer for 
forgiveness, 63-4; prayer said when a 
man reaches forty. 109-10; praying for 
parents, 109, Prophet Muhammad, 61, 

62, 77. 83 (intercession, 63-4, 85-6); 
see also remembrance; supplication; 
worship 

preference (istihbab), xxvii, 148, 167 
preference to another over oneself (ithar), 
157-8,167 

primordial state of purity (Jitra hanifa), 

33, 61, 73, 155, 204, 273, 282 
Prophet Muhammad, xxiv, 45. 50-3, 

267-8; a 'beautiful example’, 51-2, 99; 
beauty of soul, xxiii, 85, 87-8, 228, 234, 

253, 267; Cave of Thawr, 39, 51, 92, 274; 
death. 269; Divine Companionship 
38-9, 51; following the Prophet, xxiv- 
XXV, 4, 34, 52, 73-4. 76. 77 . 82, 99, 208, 

241, 287; God’s Beloved/Habib Allah, 

XV, XX, xxi, xxiv, 34, 37, 50-3, 61; hadith, 

53, 62, 85-6; Household/Ab/ Bayt, 91, 
93-4; invoking blessings upon, 50 i. 

62, 88-9; invoking blessings upon his 
family and kin, 96; love for his family 
and kin, 90-6; love for humanity. 63-5, 
85-6; love for God, 61-2, 77; love for 
the Prophet Muhammad, xv, xx-xxi, 
xxiii, xxiv, 85-9, 232, 234; a niagnificetit 
nature, 37, 51, 73. 87, 208; mercy of, 52. 
64-5, 85, 89; Night of the Ascension/ 
Lailat Al-Mi'raj, 275, 279; ‘praiseworthy 
station, 85-6; prayer, 61, 62, 63,77, 83 
(intercession, 63-4, 85-6); Qur’an, xvi. 
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rcn'\cn'\\ 5 rancc of God, ^2,73,74,103; 
Seal of the prophets, xx, 50,93; virtue, 
xxiii, 87-8, 228; wives, 87, 91,93-4,132; 

woman, 62, 83,132,138,153; see also 
Sunnah 

punishment and Divine Mercy, 20-1 

qabd, see contraction 
qalb, see heart 
Qatada, 119 
Queen of Sheba, 281 
qunuty see devoutness 
Qur’an, xvi, xix, 3-5; basmalah, xv, 18-19, 
20; beauty of, 227-8, •234; exegesis, 7, 

100; Fatihah, 81-2; happiness, xxx; 
love for the Holy Qur’an, xvi. xxiv, 82, 
83, 232, 234; philosophy, 5; Prophet 
Muhammad, xvi, 51; reading and 
reciting, xvi, 224; revelation of, xv-xvi, 
51; Surat Al-Rahman, 261; the Truth, 3-5 
Quraysh, 90, 91, 94. 96 
al-Qurtubi, Abu ‘Abdullah, 20, 90,116,119 

rajah, see pity 
raghab, see longing 

Raghib al-Isfahani, 52, 53,147-65 passim, 

259 

rahmah, see Divine Mercy; mercy 
Ramadan, fasting, 130-1 
rayb, see doubt 

al'Razi, Fakhr al-Din, 4, 20, 22-3, 90, 

91-2, 115, 128,149,159. 262, 274 
reason: ‘using reason’//sf/‘mn/ al- aql, 187, 
195, 203 

recognition {ma'rifah), xxix, 175,194, 203 
religion, 82-3, 204, 236; see also worship 
remembrance (dhikr), xxiv, 25-6, 41,77, 
207, 250; invocation, 9. 69, 74,103, 211, 
227, 228; love for prayer and invocation, 
82, 83, 232, 234; overcoming temptation, 
209, 210-12; Prophet Muhammad, 52, 
73.74.103; spirit of peace, 75; stage of 
love, 174,185,194,195, 203; see also 
prayer 

repentance (tawbnh), 184,195, 203 
retreat/seclusion, 74-5, 224; beauty of. 


128; need for/al-hajah ila al khalwah 
177-8,194,203; parting from peoplt 
in a beautiful manner/hajran jafnilan. 
74 - 5 . 228 

ridwan, see beatitude 

righteous deeds, xxx, 76,77,80,98.206, 
108,224,251; Hndith a(Nawa^l,99 

276; reward for, 214-16; strengthening j 
beneficial love, 209 
rights, 107,113,118,124; child. 108, no; 
parents 108-109, 110-11,116; woman, 

135,150,171 
ruh, see spirit 
Rumi, lalal al-Din, xvii 

saba, see tendency towards 
sabirin, see patient 
sabr, see patience 
Sa'd b. Abi Waqqas, 92 
sadr, see breast 
Sa'id b. Abi ‘Aruba, 85 
Sa'id b. Jubayr, 7 
saints (awliya'), 44,53,104-105, 22$, 
238, 240. 273. 276,279.280 
sakan, see tranquillity 
sakinah, see spirit of peace 
salam, see peace 
Salih, 45 

Satan (Iblis), 20,32,33, 44 . 49 - 50 .58.*^ 
142,185, 210-11,234,236,240-1,271. 
281; adornment of things, 220-t 
Saul, 39,133,179.197 
secrecy (khufyatan), 80 
seduction (murawadah), 193-4. 195 - 
seeking (ibtigha), 162,167,171. i 94 . 
sense (inas), 199, 200,203 
sentiment ('atifah), xxiv, 73,81,82, u** 
199, 200,203,105 
serenity (itmi’nan), 174,194,203, 245 > 
267 

shafaqah, see concern 
shaghaf, see being smitten 
shahwah, see lust 
shakk, see uncertainty 
Shari'ah, see Islamic Law 
shukr, see gratitude 
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(ifficrrtl fttJex 


194. ' 95 . 

-106. UO. 



»ov sincere worship, 
^ ^igeofloNt, 189, 195. 103 

of the skin /qus/i urirnf 
•. 193, softening of skin / 
.4 itU, 181. » 95 .103 

,^(Suliiym(iM).44.46.175. '89. 





o’. VUl, 117, liO, 197,198- 


104. conscience, xxix; ego, xxiii, 
jjii, lOL 208,247 (death of, xxx-xxxi, 

yj.g. 270.173.275-7); faculties of, 

1,-1,198-200; self-reproaching soul’, 

198,203.270,'soul at peace’, 127, 
198,203,270; soul which incites to evil’, 
iJaI 9 *- 203 . 255.270-2,273; soulmate, 
m-nvi. 127-8,243: ugliness of. 37,56; 
Kf also beauty of soul 
ipji (ialani), 198,200,203,230 
fini (ni/i), xxjx, 197,200,202,203, 204 

fini of peace (iflbVw/i), 75,157,201, 267 

^wiliallife, xxvj, xxvii, xxxi, 210 

iniing ID love (^//awa^, 152-3,167 

mggle (jihaif), 40, 99,189,207; Greater 
102,273; Lesser Struggle, 102, 

173; struggle in the way of God, 100, 

102-103,272 

ii^inis$ioo(M/dm), 188-9, >95. 203. 224 

ydi,90 

afcing(fllomj, xxix, 20-1,176, i 94 > 203, 

14 

«iaency(jkfi/<i), 181,195,203,245 
iab],7 

inDiflli. IV, 5.37. 74 .90.208; see also 
Prophet Muhammad 

sipplicalion (ilu fl), 25, 7 *. 77 * 82, 224, 

196,stage of love, 184-5. i 95 .203, 246; 
set also prayer 

i-5uyuli» jalal al-Din, 7. Tojsir al- 
lilfllflyH, 30.74.97. ^' 9 .126,140, 

160,183 


frthrtssiir, see perception 
tahattul, see devotion 
tadabhur, see meditation 
tndarru , see humility 
frtftik/ctar, see contemplation 
tafdil, see favour 
tnghyir, see change 
tn lini, see learning and imitation 
taste; subjectivity in the perception of 
beauty, xxxii, 263-4, 265 
tawakkul, see trust 
tawbah, see repentance 
tawhid (unity), xvi 

temptation, 116, 210-11, 240, 241, 281 
tendency towards (saba), 162, 167 
tenderness (lutj), 69, 148, 193, 195. 203. 

tenderness/mercy distinction, 20-1, 31 
Torah, 47-9, 76, 85, 88, 95. 100, 101, 109, 
180, 220, 229, 232, 247, 272 
tranquillity (sakan), 173, 194, 203, 245, 250 
treacherous (kha’inin): Gods lack of love 

for, xxii, 54-5, 56 
trial (ibtila), xxix, 174, 194, 203 
trust (tawakkul), 182, 195, 203 

Ubayy b. Ka b, 88 

ugliness and vileness, 235, 237, 243, 259; 

definition, 235; ugliness of soul, 37, 56 
ulfah, see affinity 
Umar b. Abi Salamah, 91 
Umar b. al-Khattab, 276 
Umm Salamah, 91, 160 
uncertainty (shakk), 185-6, 195, 203 
unity, see tawhid 

universe, 80; beauty in, 31, 227, 287; 

glorification and praise of God, 29; love 
for God, XX, 29-31, 69, 204, 239, 246, 

281; the weeping tree-trunk, 29; see also 
creation 

al-UMS, al-istihas, see comfortable 
familiarity 

uprightness, 27, 32,111,114,158, 207, 265 


t 


iwwuli,see imploring 

Muhammad b. larir, 4 



virtue (ihstin), 36-7, 42. 77, 87-8, 207, 209, 
225, 226; beauty of soul, 37, 42; Hadith 
of Gabriel, 36; love for God, xxiii. 
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xxiv, 73; Prophet Muhammad, xxiii, 
87-8,128; stage of love, 189,195, 203; 
strengthening a beneficial love, 209; see 
also virtuous 

virtuous (tnuhsinin), 41, 87, 259-60; 

beauty of soul, xxi. 13, 36, 42, 56; God’s 
Companionship 38; God’s love for, xx, 
xxi, 34-7, 40, 41, 42. 56, 231; hierarchy 
of, 37—42; see also virtue 


171; wife, 12,106,125; see also modesty 
worship. XXV, 10, 22, 23, 24-5.283-4: 
creation, worship in the, 22, 23,24-5; 
Divine Mercy, 23, 26; Hadifh of Gabriel, 
36; love for God, xxiv, 75; love for 
religion and worship, 82-3; Prophet 
Muhammad, 61; sincere worship, 77-81; 
spirit of peace, 75; see also prayer 
wudd. see love 


wafa\ see fidelity 

wandering distracted {huyam), 155,167 
war, XXV, 114—15,116, 118, 119 
wealth, 74, 100-101, 138, 231, 234; love for, 
xxiii, xxvii, 10, 74, 233, 281 
weeping {buka'), 176-7,194, 203. 245 
will/desire (iradah)^ 81, 82, 198, 200, 205; 
kind of love, 150-1, 167, 204; stage of 
love, xxix, 171, 194, 203 
will/wish (mashiah), 175-6, 194 
woman, 106, 125, 281; beauty of, 229-30, 
260, 268; bride, 261; gender distinction, 
12.4-5; ideal spouse, 129, 234; mother, 
109, 136, 137; motherly love, 17-18; 
Prophet Muhammad,62, 83, 132,138,153 
(wives, 87, 91, 93-4,132); rights, 135,150. 


Yahya b. Sa’id, 85 
yaqin, see certainty 

Zabidi, Muhibb al-Din, 147-56 paisim, 
159-65 passim, 259 

Zachariah (Zakariyya), 41,44,50,80,153, 

215 

Zajjaj, 152,153,156,164 

al-Zamakhshari, Abu al-Qasim 4-5 

Zayd b. Arqam, 93 

Zayd b. Aslam, 119 

Zayd b. Harithah 94 

zhann, see entertaining thoughts 

zina, see extra-marital sex 



In the Name of God, 
the Compassionate, the Merciful. 

Praise be to God to Whom belongs whatever is 
in the heavens and whatever is in the earth. 
And to Him belongs all praise 
in the Hereafter. And 
He is the Wise, 
the Aware. 

Saba, 34:1 


In the Name of God, 
the Compassionate, the Merciful. 

Glory be to your Lord, the Lord of Might, 
above what they allege! / And 
peace be to the messengers. / 

And praise be to God, 

Lord of the 
Worlds! 


i 



Al-Saffat, 
37:180-2 
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REVIEWS OF THE ENGLISH EDITION 


'The Open Letter ‘A Common Word Between Us and You’ (2007) was probably 
the single most important initiative ever taken by Muslim scholars and au¬ 
thorities towards Christians. Its subject was love of God and love of neighbour, 
and now Prince Ghazi has produced the ideal follow-up: a definitive study 
oflovein the Qur’an. Ghazi has achieved not only an account of the subject 
that engages with and goes beyond what others have said; he explores too the 
many-splendoured reality of love itself So this remarkable volume is not just 
for scholars, but is also for anyone who values love.’ 

David E Ford, 

Regius Professor of Divinity, University of Cambridge, U.K. 

Director, Cambridge Inter-faith Programme. 

'A maslerwork of scholarship and of inspiration.’ 

H.E. Cardinal Theodore E. McCarrick, 

Distinguished Senior Scholar, 
The Library of Congress. 

‘love in the Holy Qur’an was a joy to read. [T] he book is a real inspiration and 
arareinsight into the hidden feelings within the Holy Qur’an ... shedding light 
on the values preached by Islam.’ 

H.B. Orthodox Patriarch Theophilos III 

Patriarch oflerusalem 


‘|T]his book will open up to you that which stands theologically behind Shariah 
law. And for those delving deeper than Shariah for the first time, you may well be 
astounded to find that, behind Shari’ah stands love. The love of God for humanity. 

You will find this book easy to enter into and inviting to read, but after you 
read it, you will find yourself sitting in deep thought, surprised by the depth of 
the theology of love that exists in the Qur’an. And the more you read the book, 
tfiemorcyou will find yourself immersed in the breadth and depth of the ocean 
oflove, invited to swim further and deeper than ever before. 

As an Arab Christian, who has lived amidst Muslims my whole life, this 
book reminds me of our commonalities, where the world so often only sees 
our differences. And, while delving deeper into the Qur’an in this book, I find 
myself reminded of passages from the Christian Bible. Passages such as St. 
lohns teaching that God is love—to know God is to know love, and to know 
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love is to know God: “Beloved, let us love one another, because love is from 
God; everyone who loves is born of God and knows God. Whoever does not 
love does not know God, for God is love.” -1 John 4:7-8 

And it reminds me of ]esus answer in St. Matthew 22 when asked, “Teacher, 
which commandment in the law is greatest?”: 

Jesus said to him, “‘You shall love the Lord your God with all your heart, 
and with all your soul, and with all your mind* This is the greatest and first com 
mandment. And a second is like it: ‘You shall love your neighbor as yourself 
On these two commandments hang all the law and the prophets.” - Matthew 
22:36-40 

This book is a powerful continuance of the work that began in the 2007'A 
Common Word Between Us and You* And I hope that, through this new work, 
more people will come to understand that the core principle of religion is love 
of God and love of neighbor. For 1 truly believe that our world needs this mes¬ 
sage of love today* 

The Rt. Rev. Dr. Munib A. Yomn 
The President of the Lutheran World Federation 
The Bishop of the Evangelical Lutheran Church in Jordan and the Holy Land 

‘Deeply learned, wise, compassionate and humane, it testifies to the qualities 

of its author and his devotion to God. It is a superb book from which I have 

L learned much and for which I profoundly thank God. 
m Very Rev. Professor Iain R. Torrance, 

W President of Princeton Theological Seminary, 

" Former Moderator of the Church of Scotland 

'Love in the Holy Quran is, to my knowledge, the first systematic treatment of 
the recurrent theme of love—both Divine and human—in the Quran. It reflects 
classical training in Islamic sciences, yet is a prime example of the contemporary 
genre of thematic tafsirs. As such, it is ofextraordinary importance for our tune. 
Both inspiring and reassuring, the text focuses on love and mercy as redprocals 
of more commonly discussed themes of justice and judgment. ' Love in the Holy 
Quran is bound to become a classic.’ 

Tamara Sonn 

Kenan Professor of Humanities; Department of Religious Studies; 1 

College of William & Mary I 

‘In this translation of the sixth edition of Prince Ghazis ah Azhar dissertation I 

(undertaken after a first doctorate at Cambridge), English readers are helped 
to explore love in the Quran, assisted by extensive resources of a rich Islamic 
tradition bearing on the Quranic texts. Displaying an organization friendly to / 
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^dcrs and redolent of the author s academic journeys to Princeton 
.^j^ge before al-Azhar, this study respects the parameters of academia 


r jngbeyond them to engage searchers in other faith traditions. 


thh work (with homage to its co-translator, Khalid Williams) 

" viilldiscover the poignancy of Quranic expression as well as a rich 

I*" ,|ary tradition. Non-Muslim readers will be treated to what Islamic 
celebrates as the ‘inimitability‘of the ... [which] could address 

^ 0^ beings, allowing those in diverse stages of intellectual and spiritual 
'^' upnienteach to profit from its teaching. And Ghazis work shares some 
amplitude: readers will be inspired, and by virtue of that be moved to 
’’ u more deeply the realities of human existence—in this case, of human 
as to allow those very realities to become signs of the presence of the 
tti God! 




David Burrell C.5.C. 
Professor of Comparative Theology, Tangaza College, Nairobi, Kenya 

Hesburgh Professor Emeritus Philosophy and Theology, 

University of Notre Dame, IN, USA 
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REVIEWS OF THE ARABIC EDITION 


Leading Islamic Scholars said the following about Love in the Holy Quran (in 
its original Arabic): 

Aji outstanding work, worthy of praise and esteem for its method, its content 
and its language* 

H.E. Imam Prof. Dr. Ahmad Muhammad al-Tayyib, 
Grand Sheikh of al-Azhar and Supervisor of the thesis at al-Azhar University 

‘The word ^hubV (‘love’) is composed of two letters: the pronunciation of the'/i' 
evokes expansion, and the enunciation of the ‘b’ evokes union. After the heart 
has become attached to the beloved and encompassed him (or her) according 
to its knowledge of him (or her), it grows like a sheaf of goodness which God 
multiplies for whom He wills. What a magnificent thing it is when love is con¬ 
stant and undying, and enduring without end... Love is the way in the Qur’an 
in which man is connected to his Creator, and none of the Pillars of Islam reach 
God save by way of the heart, as the Messenger of God 15 said: “Indeed, in the 
body is a morsel which, if it is sound the whole body is sound, and if it is cor- 
I rupt the whole body is corrupt.” 

jr And if the heart is the locus of God Almighty’s manifestations, then love 
is the light which shines forth from this heart. 

[This] study of love in the Qur’an has gathered together all the manypearls 
of the meanings of love and strung them on the cord of [the author’s] own love, 
making them into a most precious necklace, resplendent with beauty, which 
takes deep root in the heart, inspires the mind, and moves the soul. We see 
in this study breadth and power of knowledge, the love and humility of the 
author, lofty insight, beautiful language, perfect style, and fine rhetoric. May 
these efforts be blessed and recompensed with abundant goodness, and may 
God benefit humanity by it; and may my Lord shower His favours upon [the 
author], manifestly and secretly.’ 

H.E. Sheikh Prof. Dr. AhmadBadr al-Din Hassoun, 
Grand Mufti and Chief of the High Council for Ifia\ Syrian Arab Republic 

'Love is the essential branch of the mercy with which God began His Book, and 
it is the connection between the Creator and His creation, and between parents 
and children in human relations and also in the animal world, and in all beings. 
Love in the Holy Qur’an is the name of a beautiful and marvellous study by our 
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which plunges into the depths of the truth and retrieves its hidden 
j for it presents to people what they did not understand about the sanctity 
and its place in the Quran .... (The author] has produced in this work 
^tiling which no one has ever done before; and why not, for it is not unusual 
^jindalhingat its source, and fine pearls are only found in plentiful seas. It is 
that [this book] has raised love to the highest virtue, and sanctified it 
lioin being sullied with any kind of baseness; and this is a virtue which anyone 
reads this book, and studies it well, will recognize in the author.’ 

H.E. Sheikh Ahmad bin Hamad al-Khalili, 
Grand Mufti of the Sultanate of Oman 


Iflvein (lieHoly Qur’an ... is a timely work given the circumstances in which 
ilielslamiccommunity currently finds itself. It is an unprecedented work which 
pniises (0 promote love among the members of individual communities on 

Ueonehand, and among different communities on the other_This work is 

ikeresultofasound understanding of love in the Holy Qur’an and the presence 
tflove in the heart of its author, who has been able to present Qur’anic verses 
jndpropheticHad/f/is which reveal the secret of God’s love for man and man’s 
kforGod and his neighbour. All this has come from a sound heart which 
k$humanity. Everyone should read this book, in order to learn about love 

III (lie Qur'an, and to witness the love which pervades the work.’ 

H.E. Sheikh Mustafa Ceric, 
Chief Scholar and Grand Mufti, Bosnia-Herzegovina 

' liisa work of a mystical and philosophical bent, which I found to contain 
junybeauliful concepts which the author—God keep him—derived by gather¬ 
ing (Qur’anicJ verses in a way which has perhaps never been done before, but 
iiliiclidoesnotcontradict the principles of Islamic doctrine.’ 

H.E. Sheikh Prof. Dr. Nuh Ali Salman al-Qudah 
Grand Mufti of the Hashemite Kingdom of Jordan, 


Love in the Holy Qur'an, is the fruit of blessed intellectual efforts, 
and the culmination of a spiritual journey, enlightened by the illuminations 
olGod-given knowledge. It is a blessed and gratifying work which will be 
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Leading Islamic Scholars said the following about Love in the Holy Quran 
its original Arabic): 

‘An outstanding work, worthy of praise and esteem for its method, its content 
and its language" 

H.E. Imam Prof. Dr. Ahmad Muhammadal Tayyib, 
Grand Sheikh of al-Azhar and Supervisor of the thesis at al-Azhar Univeratj/ 

‘The word ^hubb' (‘love’) is composed of two letters; the pronunciation of the li' 
evokes expansion, and the enunciation of the ‘b’ evokes union. After the heart 
has become attached to the beloved and encompassed him (or her) according 
to its knowledge of him (or her), it grows like a sheaf of goodness which God 
multiplies for whom He wills. What a magnificent thing it is when love is con¬ 
stant and undying, and enduring without end... Love is the way in the Qur’an 
in which man is connected to his Creator, and none ofthe Pillars of Islam reach 
God save by way of the heart, as the Messenger of God ts said: “Indeed, in the 
body is a morsel which, if it is sound the whole body is sound, and ifitiscor 

I rupt the whole body is corrupt.” 

And if the heart is the locus of God Almighty’s manifestations, then love 
is the light which shines forth from this heart. 

[This] study of love in the Qur’an has gathered together all the many pearls 
of the meanings of love and strung them on the cord offthe authors] own love, 
making them into a most precious necklace, resplendent with beauty, which 
takes deep root in the heart, inspires the mind, and moves the soul. Wesee 
in this study breadth and power of knowledge, the love and humility of the 
author, lofty insight, beautiful language, perfect style, and fine rhetoric. May 
these efforts be blessed and recompensed with abundant goodness, and may 
God benefit humanity by it; and may my Lord shower His favours upon [ihf 
author], manifestly and secretly.’ 

H.E. Sheikh Prof Dr. Ahmad Badr al-Din Hasmn, 
Grand Mufti and Chief of the High Council for Iftd, Syrian Arab Republic 

‘Love is the essential branch ofthe mercy with which God began HisBookand 
it is the connection between the Creator and His creation, and between parents 
and children in human relations and also in the animal world, and in all beings. 
Love in the Holy Qur’an is the name of a beautiful and marvellous study by oui 
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^arliforit presents to people what they did not understand about the sanctity 
oflove and its place in the Qur’an .... (The author] has produced in this work 
,flinflhing which no one has ever done before; and why not, for it is not unusual 
tofinda thing at its source, and fine pearls are only found in plentiful seas. It is 
(Doughthat |this book] has raised love to the highest virtue, and sanctified it 
iiombeingsullied with any kind of baseness; and this is a virtue which anyone 
who reads this book, and studies it well, will recognize in the author.* 

H.E. Sheikh Ahmad bin Hamad al-Khalili, 
Grand Mufti of the Sultanate of Oman 

Im inihe Holy Qur'an ... is a timely work given the circumstances in which 
tbeklamiccommunity currently finds itself It is an unprecedented work which 
promises to promote love among the members of individual communities on 

ibeonehand, and among different communities on the other_This work is 

iheresullofasound understanding oflove in the Holy Qur’an and the presence 
' oHoveinthehearl of its author, who has been able to present Quranic verses 
and prophetic//ud/zAs which reveal the secret of God’s love for man and man’s 
lovfforGod and his neighbour. All this has come from a sound heart which 
loves humanity. Everyone should read this book, in order to learn about love 
ID (lie Qur’an, and to witness the love which pervades the work.’ 

H.E. Sheikh Mustafa Ceric, 
Chief Scholar and Grand Mufti, Bosnia-Herzegovina 

This is a work of a mystical and philosophical bent, which 1 found to contain 
manybcaulihil concepts which the author—God keep him—derived by gather¬ 
ing [Quranic] verses in a way which has perhaps never been done before, but 

which does not contradict the principles of Islamic doctrine.’ 

H.E. Sheikh Prof. Dr. Nuh Ali Salman al-Qudah 
Grand Mufti of the Hashemite Kingdom of Jordan, 
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well rewarded, God willing, and which will inspire every well-intentioned and 
resolved believer to increase his love for God and His Messenger May God 
reward (the author] on behalf of all who read this blessed book, and revive their 
spirits and enrich their souls in doing so, because of the treasures of knowledge 
and subtle wisdom it contains.* 

H.E. Prof. Dr. Bu Abdullah Ghulam Allah, 
Minister of Religious Affairs and Endowments, Algeria 

‘[Love] is the key to happiness in both lives, and the Book of God is the way to 
this happiness and the guide for those who seek it. Whoever reads this book 
will hnd a generous presentation of the truth of this matter, and details of its 

every aspect, in a style which is agreeable and pleasing to the reader’ 

H.E. Sheikh Abdullah bin Muhammad bin Abdullah al-Salimi 
Minister of Endowments and Religious Affairs, Sultanate of Oman 

'In the midst of my fruitless searching for someone who has treated the sub¬ 
ject of love in the Book of God and wrote about it or spoke about it, I received 
glad tidings in the mail giving me exactly what I was looking for: ‘Love in the 
Quran' by H.R.H. Prince Ghazi bin Muhammad bin Talal al-Hashemi. I set aside 
everything 1 was doing and began reading it at once. The value of this book, 
and this subject, is immense.... This book is wonderful... I congratulate [the 
author] for the love which inspired [him] to write it, and which [hel took as a 
guide leading to knowledge of God and the universe, and which then settled 
firmly in [his] heart. And 1 ask the Almighty to make our hearts vessels of His 

love, that we may be drawn from ourselves to Him, and use it to reach Him.’ 

Sheikh Prof Dr. Muhammad Sa’id Ramadan al-Buti, 
Dean of the College of Shariah, Damascus University 

In the Name of God, the Compassionate, the Merciful 
We cause to grow splendid gardens whose trees you could never cause to grow 
(Al-Naml, 27:60) t And We send down from the heaven blessed water with 
which We cause to grow gardens and the grain that is harvested, and the date- 
palms that stand tall with piled spathes (Qaf 50:9-10) 

‘(This book is] a journey into the depths of the soul. Its arena is the garden of 
love; its roots have been nourished by the water of wisdom ; its branches extend 
into the sky of knowledge; its flowers are perfumed with the scent of the Sacred 

Law; its fruit is happiness. A beneficial work, and a wonderful arrangement.’ 

H.E. Sheikh Prof Dr. Abdullah bin Mahfuz bin Bayyah, 
President of the International Union of Muslim Scholars, and 
President and Founder of the Global Centre for Renewal and Guidance 
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This wonderful book Love in the Holy Quran contains a beautiful arrange- 
nient of complimentary [Quranic] verses.... What is particularly pleasing is 
(heconcentration on the mutual love between God Almighty and His servants, 
and between humanity themselves, and indeed between all created beings. It is 
also wonderful how the verse of the basmallah implies that the entire universe 
subsists through the Name of God —who has the Most Beautiful Names—and 
through the manifestation of His vast mercy’ 

Ayatollah Muhammad Ali al-Taskhiri, 
Secretary General of the Forum for the Rapproche¬ 
ment of Islamic Schools in the World 

'I am delighted that the esteemed Professor Ghazi bin Muhammad bin Ta¬ 
lal—that man in whom radiates clearly his proud heritage as a scion of the 
Messenger of God ts—has done such a fine job of researching this subject in 
the Holy Qur an, choosing to devote his doctorate at al-Azhar to studying this 
subject. He has been fully successful in this endeavour, and has made a valuable 

addition to the annals of Islamic literature by concentrating his work on the 
foundation of wisdom in Islam ’ 

Ayatollah Prof. Dr. Sayyid Mustafa Muhaqqiq Damad, 
Professor in the Faculty of Law and Islamic Philosophy, Shahid Beheshti University, 

President of the Islamic Studies Department, Academy of Sciences, Iran 

1 consider this work a precious treasure because of its detailed study of one 
of the most important human values and emotions, one which is shared by 
individuals and peoples alike.... (This) valuable study has gathered together 
all elements of ethics, philosophy and spirituality, most of it previously una¬ 
vailable in any studies.... The book contains many beacons of light. These are 
presented in an interconnected way, making it easy for the reader to understand 
the subject and connect with it emotionally... There is enough in it to satisfy 
the student; convince the doubter; increase the faith of the believer, and evoke 
in everyone a sense of the importance of the direct experience of love and the 
higher human emotions.’ 

H.E. Grand Ayatollah Sayyid Husayn Isma'il al-Sadr 

‘By God’s grace this study is illuminated by the light of the Holy Qur’an and the 
lamps of the Sunnah, and deals with a highly relevant subject which is one of 
the most important issues of all. It is based on completely Qur’anic foundations 
and a precise use of the prophetic Hadith literature, showing that love ... is the 
most important axis around which circle all the different relationships of exist¬ 
ence, including the relationship between God, His creation and His creatures, 
and among the creatures themselves. This work has detailed all of this very 
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thoroughly, showing the effects this love has—according to the Qur anic guid¬ 
ance-on mans being and his behaviour in all aspects of his life. It is indeed a 
umquf work, original in its method and style, greatly beneficial and effective, 
and worthy of all praise and esteem ’ 

H E. Prof. Dr. ‘Abd al-Salam Abbadt, 
Sccrrlary General of ihe Inlernalional Academy of Islamic Jurisprudence 

This work, characterized by its depth, analysis and authenticity, is further 
adorned with a fluent and attractive style. It captivated me as soon as I began 
to read it, so that 1 finished it in one sitting. This valuable work must be seen by 
the media and by the people—all people, so that love will spread among them 
and so that their connection with God, the Compassionate and Merciful, will 
be strengthened. It would be wonderful if an institution were to have the book 
translated into every living language and then distribute it, for it contains such 
noble concepts that deserve to be seen by all.’ 

H.E. Dr. Ikrimah Sabri 
Imam of thealAqsa Mosque, President of the Islamic High Committee; 
President of the Committee of Scholars and Preachers, Jerusalem 

This book contains just the sort of God-given counsel that the Muslims require 
today, leading to dignified behaviour, building bridges of communication, and 

paving the way for social harmony, all through lofty advice and sound guidance’ 

Habib 'Umar bin Muhammad bin Hafiz, 
Dean of Dar al-Mustafa for Islamic Studies, Yemen 

'An important addition to Islamic thought in modern times because of how it 
deals with the subjects of love and beauty in great depth in the light of the Holy 
Qur'an, without clashing with modern man's needs. Moreover, the book aids in 
removing the suspicion that there is a conflict between religion and love, and 
between faith and an appreciation of beauty.’ 

Dr. Amr Khalid, 

Chairman of the Board of Trustees, Right Start Foundation International 

1 find this to be an innovative work which clarifies the meaning of love and 
its forms, components and secrets, deriving all this from the Holy Qur’an. It 
shows which kinds of love are praiseworthy and which are blameworthy, and 
the different degrees of love, lovers and beloveds—and it does all this with a 
aeative and engaging style of exposition. We ask God Almighty to accept this 
effort from the author, and make it a cause of benefit for the world.’ 

Mufti Muhammad Taqi Uthmani, 
Vice President of Darul Uloom Karachi, PaJeistan 
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•(here is a large philosophical gap in Quranic studies. Muslim scholars have 
jpentcenturies producing competing studies of the Quranic text in terms of 
lecitation, doctrine, jurisprudence, exegesis, and histnry--and this compe¬ 
tition has been very fruitful—but unfortunately they have neglected many 
understandings, concepts, values, realities and proofs which potentially could 
j;olve many problems and philosophical issues of great importance. This, de¬ 
spite the fact that this neglected portion [of the Holy Quran) actually con¬ 
stitutes the greater part of this revealed text.... Therefore I say: the virtue of 
this book is that it tackles philosophical Qur’anic subjects which have not 
been covered before. It presents moral philosophy through precise arrange¬ 
ment but subtle understanding, concentrating on its special place in the Holy 
Qur’an, in a high and easy style. It enters unexplored territory in Islamic 

philosophy, inspiring us to reread the Book of God in the light of essential 
moral concepts’ 

Prof Dr. Taha Abdurrahman, 
Chairman of the Wisdom Forum for Thinkers and Researchers. Morocco: 

Managing Editor of al-Ummah magazine: 

Member of the International Union of Muslim Scholars 

The book before us is a moving narrative of Qur’an’s self-expression on love 
and how the love of God animates every aspect of His creation. Love is vividly 
shown as the governing principle of Islam and of God’s relationship with the 
prize of His creation, humankind. The author skilfully lets the Qur’an speak for 
itself, a hallmark of credibility that also espouses the author’s intimate knowl¬ 
edge of the Holy Book. 

It is a comprehensive and self-contained text on the subject that aspires to 
high standards of scholarship, [and] one that is imbued with the strength and 
conviction of Iman (faith).’ 

Prof Dr. Mohammad Hashim Kamali, 

Founding Chairman eF- CEO, 
International Institute of Advanced Islamic Studies (lAIS), .Malaysia 

‘This book—the first of its kind—is unique in its style and its methodology, 
precise in its detail, and consistent in its thought. It should be a resource for all 
those who study the subject of love at university and research level. It covers 
the subject in all its aspects, concepts, and values, drawing them all from the 

Book of God. 

H.E. Prof Dr. Kamel 'Ajlouni, 
Chairman oj the Board of Trustees, Jordan University 
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Love in the Holy Qur’an is a study characterized by sound scholarship and 
spiritual insight. This is a compelling and subtle presentation of a topic which 
has not been given adequate attention in previous literature.’ 

Prof. Dr. Ingrid Mattson, 
Director, Macdonald Center for the 
Study of Islam and Christian-Muslim Relations Hatford Seminary; 

President, Islamic Society of North America (ISNA) 

‘Prince Ghazi gives a masterly exposition of love. Drawn from the words of the 
Qur’an itself, this long-needed work is a nuanced treatment of a subject that 
deserves the regard of anyone who wants to understand the real ‘fundamental¬ 
ism’ of the Qur’an, which speaks to the very core of the human being.’ 

Shaykh Nuh Ha Mim Keller 
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•An outstanding work, worthy of praise and esteem for its method, its content and 


its language. 

H E. IniAin Prof. Dr. Aliin.id Muli.iinin.id Al-Tayyib. 
.1C .il-Azli.ir University 


d sheikh of .il-Azh.ir .ind Supervisor of the thesis 


‘A masterwork of scholarship and of inspiration. 

-HE C.irdiii.il Theodore E. McC.irrick. Distinguished Senior Schol.it. the Lil>r.iry ot i ongres 

‘Priticc Ghazi has produced a definitive study of love in the Qur an. 

ProIcNsor D.iviJ F. Ford, R.eciiis I^rofessor ot Divinity, University ot C.iinhr g 


rrulcssor O.ivid F. Ford, R^cgiiis Professor of Divinity, LJiiivcrs ly 

*Love in tlie Holy Qur’an is bound to become a classic. 

l.iiM.ir,) Soiiii. Keii.ni i*rt)tessor t>i Hiim.inities, College ot Wilh.nii .tiul M.iry 
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